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Since the Gemara discussed the forbearance of Sages, who 
remain silent in the face of nonsensical comments, it cites 
additional relevant examples. The Sages taught in a baraita: 
A person should always be patient like Hillelh and not 
impatient like Shammai. The Gemara related: There was 
an incident involving two people 

who wagered with each other and said: Anyone who will 
go and aggravate Hillel to the point that he reprimands him, 
will taken four-hundred zuz. One of them said: I will ag-
gravate him. That day that he chose to bother Hillel was 
Shabbat eve, and Hillel was washing the hair on his head. 
He went and passed the entrance to Hillel’s house and in 
a demeaning manner said: Who here is Hillel, who here is 
Hillel? Hillel wrapped himself in a dignified garment and 
went out to greet him. He said to him: My son, what do 
you seek? He said to him: I have a question to ask. Hillel 
said to him: Ask, my son, ask. The man asked him: Why 
are the heads of Babylonians oval? He was alluding to and 
attempting to insult Hillel, who was Babylonian. He said to 
him: My son, you have asked a significant question.n The 
reason is because they do not have clever midwives. They 
do not know how to shape the child’s head at birth. 

That man went and waited one hour, a short while, re-
turned to look for Hillel, and said: Who here is Hillel, who 
here is Hillel? Again, Hillel wrapped himself and went out 
to greet him. Hillel said to him: My son, what do you seek? 
The man said to him: I have a question to ask. He said to 
him: Ask, my son, ask. The man asked: Why are the eyes 
of the residents of Tadmor bleary [terutot]?l Hillel said to 
him: My son, you have asked a significant question. The 
reason is because they live among the sands and the sand 
gets into their eyes. 

Once again the man went, waited one hour, returned, and 
said: Who here is Hillel, who here is Hillel? Again, he, 
Hillel, wrapped himself and went out to greet him. He said 
to him: My son, what do you seek? He said to him: I have 
a question to ask. He said to him: Ask, my son, ask. The 
man asked: Why do Africansb have wide feet? Hillel said 
to him: You have asked a significant question. The reason 
is because they live in marshlands and their feet widened 
to enable them to walk through those swampy areas. 

That man said to him: I have many more questions to ask, 
but I am afraid lest you get angry. Hillel wrapped himself 
and sat before him, and he said to him: All of the ques-
tions that you have to ask, ask them. The man got angry 
and said to him: Are you Hillel whom they call the Nasi 
of Israel? He said to him: Yes. He said to him: If it is you, 
then may there not be many like you in Israel. Hillel said 
to him: My son, for what reason do you say this? The man 
said to him: Because I lost four hundred zuzb because of 
you. Hillel said to him: Be vigilant of your spirit and avoid 
situations of this sort. Hillel is worthy of having you lose 
four hundred zuz and another four hundred zuz on his 
account, and Hillel will not get upset. 

ל  ִהּלֵ ּכְ ַעְנְווָתן  ָאָדם  ְיֵהא  ְלעֹוָלם  ַנן:  ַאּבָ נּו  ּתָ
ֵני  ּבְ ֵני  ׁשְ ּבִ ה  ַמֲעׂשֶ איד  ּמַ ׁשַ ּכְ ָדן  ַ ּ׳ְ ְיֵהא  ְוַאל 

NOTESָאָדם
The Sages sought to suppress the Book of Eccle-
siastes – ׁשּו ֲחָכִמים ִלְגנֹוז ֵסֶ׳א  ֶֹהֶלת ְ ּ  The proposed :ּבִ
suppression of Ecclesiastes was not an attempt to 
repudiate its contents. Rather, the Sages feared that 
its apparent contradictions would confuse those who 
study it. Nevertheless, since they found significant 
Torah content in Ecclesiastes, they made the effort 
to resolve the contradictions.

Your wife is my wife – י ּתִ ָך ִאׁשְ ּתְ  The man who :ִאׁשְ
came to Rabbi claimed in the course of a confession 
that Rabbi’s wife was unfaithful, and that Rabbi was 
not the father of her children. The man who came 
before Rabbi Ĥiyya made a similar claim. Although 
these are very serious charges, the Sages did not 
consider it proper to argue with those who brought 
them. Therefore, they found a way to discreetly be 
rid of these people.

From impudent people and from insolence – ֵמַעֵּזי 
ִנים  In tractate Kiddushin ( 70b), the Sages :ָ׳ִנים ּוֵמַעּזּות ּ׳ָ
state that impudence is an indication of tarnished 
lineage, as one of distinguished lineage is shy and 
modest. Therefore, impudence became known as a 
characteristic of a mamzer.

Rabban Gamliel and the student – ְמִליֵאל ּגַ ן   ַאּבָ
ְלִמיד  Rabban Gamliel spoke metaphorically :ְוַהַתּ
when he explained that in messianic times there 
will be plenty in the world and life will be much easier 
and more comfortable. However, the student did not 
understand his metaphors and thought they were to 
be taken literally. This led the student to challenge 
Rabban Gamliel with biblical verses. Therefore, the 
Sages said that Rabban Gamliel acted in accordance 
with the maxim: Answer a fool according to his folly. 
Since that student was a fool and asked questions 
that indicated his lack of understanding, the response 
should be in kind (Rambam, Commentary on the 
Mishna).

HALAKHA
Cut up a carcass and place it before the dogs – 
ָלִבים ִלְ׳ֵני ַהּכְ ח  ְוַהּנַ ְנֵבָלה  -On Shabbat, it is per :ֲחתֹוְך 
mitted to cut up an animal carcass that is difficult 
for dogs to eat when whole, even if the animal died 
on Shabbat. However, it is prohibited to do so if the 
dogs are able to eat the carcass uncut (Rambam Sefer 

Zemanim, Hilkhot Shabbat 21:18; Shulĥan Arukh, Oraĥ 
Ĥayyim 384:7).

And with regard to your father, place a loaf of 
bread or an infant on top of him and move him – 
ינֹו  ְוַטְלְטלֹו א אֹו ּתִ ּכָ ח ָעָליו ּכִ  On Shabbat, it :ְוָאִביָך – ַהּנַ
is permitted to move a corpse that is lying in a place 
where it might be disgraced, by placing upon it a loaf 
of bread or an infant or any other objects that may be 
moved on Shabbat (Mishna Berura). If there is neither 
bread nor an infant available, but one has two beds 
available, he may move the corpse by continuously 
rolling it from one bed to the other until he moves it 
to a more suitable place. If neither of those options is 
available, he may simply move the corpse. 

All of the above applies to moving the corpse 
within a single domain. However, moving a corpse 
from one domain to another is not permitted under 
any circumstances (Shulĥan Arukh). According to 
many of the later commentaries, one is permitted to 
move a corpse into a karmelit or even into another 
domain to prevent dishonoring the dead. Some 
commentaries add that it is preferable to move the 
corpse without bread or an infant to minimize what is 
being carried from one domain to another on Shab-
bat (Rambam Sefer Zemanim, Hilkhot Shabbat 26:21; 
Shulĥan Arukh, Oraĥ Ĥayyim 311:1). 

The joy of a mitzva – ל ִמְצָוה ְמָחה ׁשֶ  The Rambam :ׂשִ
wrote: The joy of performing mitzvot and in serving 
God Who commanded them…is a great service…
and there is no greatness and honor other than being 
joyful before God, as it is stated: “King David leaping 
and dancing before God” (II Samuel, 6:16; Rambam 
Sefer Zemanim, Hilkhot Shofar VeSukka VeLulav 8:15).

For the Divine Presence does not rest upon man 
through sadness…but rather through the joy of 
a mitzva – א ִכיָנה ׁשֹוָאה לֹא ִמּתֹוְך ַעְצבּות…ֶאּלָ ֵאין ׁשְ  ׁשֶ
ִמְצָוה ל  ׁשֶ ְמָחה  ׂשִ ַבא  ּדְ  None of the prophets :ִמּתֹוְך 
could prophesy at will. Rather, they would meditate 
in solitude, focus their thoughts, and fill their hearts 
with joy. By the same token, the prophetic spirit does 
not rest upon one who is sad or lazy, but only upon 
one filled with joy. Therefore, the novice prophets 
would play the drums, lyres, flutes and harps while 
the prophets sought to prophesy (Rambam Sefer 
HaMadda, Hilkhot Yesodei HaTorah 7:4).

A person should always be patient like Hillel, etc. – 
ל וכופ ִהּלֵ  To the best of one’s :ְלעֹוָלם ְיֵהא ָאָדם ַעְנְווָתן ּכְ
ability, one should adopt the trait of patience and 

humility, distancing himself from arrogance and an-
ger, as per the Gemara’s depiction of Hillel (Rambam 
Sefer HaMadda, Hilkhot Deot 2:3).

LANGUAGE
Garden [bustana] – ָנא  From the Persian :ּבּוְסּתָ
bostan, meaning, a fragrant place, i.e., a garden or 
orchard.

BACKGROUND
A caper-bush – ְצָלב: The most common species of 
caper-bush in Israel is the thorny caper-bush (Cap-
paris spinosa), a thorny, deciduous bush that grows 
to a height of 1.5 m. Its rounded leaves range in color 
from purple to green and alongside each leaf there is 
a pair of thorns. The caper has large white flowers, ap-
proximately 6 cm in diameter, with purple stamens.

The buds of the caper-bush, the kaprisin, from the 
Greek {GREEK}, kapris, meaning caper-bush or fruit 
of the caper-bush, are the buds of flowers that have 
not yet bloomed. Nowadays, in Provence, Greece 
and other Mediterranean countries, the caper-bush 
is grown primarily for its buds, which are pickled and 
eaten. 

If not harvested, these buds open into new flow-
ers on a daily basis and are then pollinated and wither 
on that same day. The ripe berries of the caper-bush, 
the evyona, is similar in shape to a date or small 
squash, and grows to 6 cm. 

The young fronds are apparently the caper-bush’s 
young, purple-green branches and their leaves, 
which in ancient times were pickled and eaten; they 
are called shuta in Aramaic.

Botanically, the fruit of the caper-bush is the berry, 
which is generally eaten pickled, even today.

Flower of the caper-bush

לאד

Perek II
Daf 31 Amud a

ֵּיֵלְך  ׁשֶ ִמי  ל  ּכָ ָאְמאּו:  ֶזה,  ֶאת  ֶזה  ִהְמאּו  ׁשֶ
זּוזד  ֵמאֹות  ע  ַאְאּבָ ִיּטֹול   – ל  ִהּלֵ ֶאת  ְוַיְ ִניט 
ָאַמא ֶאָחד ֵמֶהם: ֲאִני ַאְ ִניֶטּנּוד אֹותֹו ַהּיֹום 
ל ָחַ׳ב ֶאת אֹאׁשֹוד ָהַלְך  ת ָהָיה, ְוִהּלֵ ּבָ ֶעֶאב ׁשַ
ל? ִמי  אן ִהּלֵ יתֹו, ָאַמא: ִמי ּכָ ַתח ּבֵ ְוָעַבא ַעל ּ׳ֶ
ב ְוָיָצא ִלְ ָאאתֹוד ָאַמא לֹו:  ל? ִנְתַעּטֵ אן ִהּלֵ ּכָ
ֵאָלה ֵיׁש  ׁש? ָאַמא לֹו: ׁשְ ה ְמַבּ ֵ ִני, ָמה ַאּתָ ּבְ
ֵני  ַאל! ִמּ׳ְ ִני, ׁשְ ַאל ּבְ אֹולד ָאַמא לֹו: ׁשְ ִלי ִלׁשְ
ָאַמא  ּלֹות?  ְסַגְלּגַ ְבִלִּיים  ּבַ ל  ׁשֶ יֶהן  ָאאׁשֵ ָמה 
ֵאין  ֵני ׁשֶ ַאְלּתָ – ִמּ׳ְ דֹוָלה ׁשָ ֵאָלה ּגְ ִני, ׁשְ לֹו: ּבְ

חֹותד  ְ ּ ָלֶהם ֲאָחיֹות ּ׳ִ

אן  ָעה ַאַחת, ָחַזא ְוָאַמא: ִמי ּכָ ין ׁשָ ָהַלְך ְוִהְמּתִ
ב ְוָיָצא ִלְ ָאאתֹוד  ל? ִנְתַעּטֵ אן ִהּלֵ ל? ִמי ּכָ ִהּלֵ
לֹו:  ָאַמא  ׁש?  ְמַבּ ֵ ה  ַאּתָ ָמה  ִני,  ּבְ לֹו:  ָאַמא 
ַאל  ׁשְ לֹו:  ָאַמא  אֹולד  ִלׁשְ ִלי  ֵיׁש  ֵאָלה  ׁשְ
ְאמֹוִדִּיין  ּתַ ל  ׁשֶ ֵעיֵניֶהן  ָמה  ֵני  ִמּ׳ְ ַאל!  ׁשְ ִני,  ּבְ
דֹוָלה  ּגְ ֵאָלה  ׁשְ ִני,  ּבְ לֹו:  ָאַמא  אּוטֹות?  ּתְ

ין ַהחֹולֹותד  ִאין ּבֵ ּדָ ֵני ׁשֶ ַאְלּתָ – ִמּ׳ְ ׁשָ

אן  ָעה ַאַחת, ָחַזא ְוָאַמא: ִמי ּכָ ין ׁשָ ָהַלְך ְוִהְמּתִ
ב ְוָיָצא ִלְ ָאאתֹוד  ל? ִנְתַעּטֵ אן ִהּלֵ ל? ִמי ּכָ ִהּלֵ
לֹו:  ָאַמא  ׁש?  ְמַבּ ֵ ה  ַאּתָ ָמה  ִני,  ּבְ לֹו:  ָאַמא 
ִני,  ּבְ ַאל  ׁשְ לֹו:  ָאַמא  אֹולד  ִלׁשְ ִלי  ֵיׁש  ֵאָלה  ׁשְ
ַאְ׳ְאִ ִּיים  ל  ׁשֶ ַאְגֵליֶהם  ָמה  ֵני  ִמּ׳ְ ַאל!  ׁשְ
דֹוָלה  ּגְ ֵאָלה  ׁשְ ִני,  ּבְ לֹו:  ָאַמא  ְאָחבֹות? 

ִיםד ְצֵעי ַהּמַ ין ּבִ ִאין ּבֵ ּדָ ֵני ׁשֶ ַאְלּתָ – ִמּ׳ְ ׁשָ

אֹול,  ִלׁשְ ִלי  ֵיׁש  ה  ַהְאּבֵ ֵאלֹות  ׁשְ לֹו:  ָאַמא 
ב  ְוָיׁשַ ב  ִנְתַעּטֵ ְכעֹוסד  ּתִ א  ּמָ ׁשֶ ֲאִני  ּוִמְתָיֵאא 
ְלָך  ֵיׁש  ׁשֶ ֵאלֹות  ׁשְ ל  ּכָ לֹו:  ָאַמא  ְלָ׳ָניו, 
ל  ִהּלֵ הּוא  ה  ַאּתָ לֹו:  ָאַמא  ַאלד  ׁשְ  – אֹול  ִלׁשְ
ֵהןד  לֹו:  ָאַמא  ָאֵאל?  ִיׂשְ יא  ְנׂשִ ּ ֹוִאין אֹוְתָך  ׁשֶ
מֹוְתָך  ה הּוא – ּלֹא ִיְאּבּו ּכְ ָאַמא לֹו: ִאם ַאּתָ
ֵני ָמה? ָאַמא לֹו:  ִני, ִמּ׳ְ ָאֵאלד ָאַמא לֹו: ּבְ ִיׂשְ ּבְ
זּוזד  ֵמאֹות  ע  ַאְאּבָ ָיְדָך  ַעל  י  ְדּתִ ִאּבַ ׁשֶ ֵני  ִמּ׳ְ
ל  ִהּלֵ הּוא  ַדי  ּכְ אּוֲחָך,  ּבְ ָזִהיא  ֱהֵוי  לֹו:  ָאַמא 
ע  ְוַאְאּבָ זּוז  ֵמאֹות  ע  ַאְאּבָ ָידֹו  ַעל  ד  ַאּבֵ ּתְ ׁשֶ

ידד ל לֹא ַיְ ּ׳ִ ֵמאֹות זּוז – ְוִהּלֵ

A person should always be patient like Hillel, etc. – ְלעֹוָלם 
ל וכופ ִהּלֵ  To the best of one’s ability, one should :ְיֵהא ָאָדם ַעְנְווָתן ּכְ
adopt the trait of patience and humility, distancing himself 
from arrogance and anger, as per the Gemara’s depiction of 
Hillel (Rambam Sefer HaMadda, Hilkhot Deot 2:3).

halakha

They said that anyone who will go and aggravate Hillel 
will take, etc. – ִיּטֹול וכופ ל  ְוַיְ ִניט ֶאת ִהּלֵ ֵּיֵלְך  ׁשֶ ל ִמי  ּכָ  The :ָאְמאּו 
attempt to provoke Hillel combined several factors, each of 
which was aggravating. The first was the choice of the day and 
time. Shabbat eve is a busy time, in general, and the person 
chose to disturb Hillel while he was washing his hair. Hillel 
was forced to interrupt his shampoo in order to respond. The 
second factor was the contemptuous manner in which he ad-
dressed Hillel, as if he did not know who Hillel was. Finally, the 
series of ridiculous questions with inflammatory implications 
was particularly irritating (Maharsha).

You have asked a significant question – ַָאְלּת דֹוָלה ׁשָ ֵאָלה ּגְ  :ׁשְ
Hillel’s approach was to respond seriously and deliberately to 
anyone who asked him a question. If the questioner was turned 
away and embarrassed when asking a frivolous question, he 
would not return to ask significant questions that required 
meaningful answers (Iyyun Ya’akov). 

notes

Bleary [terutot] – אּוטֹות  There are several opinions as to the :ּתְ
origin of this word and its meaning. One possibility is that it 
is a derivative of the Greek verb δρύπτειν, to tear. Another 
possibility is the Latin teres, genitive teretis, meaning round.

language

Tadmorians and Africans – ְוַאְ׳ְאִ ִּיים ְאמֹוִדִּיים  -The Tadmo :ּתַ
rians are the residents of Tadmor, Palmyra, a city located in 
the heart of the Syrian desert and visited by sandstorms from 
time to time. 

The Africans mentioned here are apparently the inhabitants 
of the southern Nile Valley, the swampy regions adjacent to 
southern Sudan.

Four hundred zuz – ע ֵמאֹות זּוז -The easiest way to appreci :ַאְאּבָ
ate the value of this sum is by quantifying its buying power. 
Four hundred zuz was approximately four months’ salary.

background
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The Sages taught: There was an incident involving one gentile 
who came before Shammai. The gentile said to Shammai: How 
many Torahs do you have? He said to him: Two, the Written 
Torah and the Oral Torah. The gentile said to him: With regard 
to the Written Torah, I believe you, but with regard to the Oral 
Torah, I do not believe you. Convert me on condition that you 
will teach me only the Written Torah. Shammai scolded him and 
cast him out with reprimand. The same gentile came before 
Hillel, who converted him and began teaching him Torah. On 
the first day, he showed him the letters of the alphabet and said 
to him: Alef, bet, gimmel, dalet. The next day he reversed the 
order of the letters and told him that an alef is a tav and so on. The 
convert said to him: But yesterday you did not tell me that. Hil-
lel said to him: You see that it is impossible to learn what is writ-
ten without relying on an oral tradition. Didn’t you rely on me? 
Therefore, you should also rely on me with regard to the matter 
of the Oral Torah, and accept the interpretations that it contains. 

There was another incident involving one gentile who came 
before Shammai and said to Shammai: Convert me on condi-
tion that you teach me the entire Torah while I am standing on 
one foot.n Shammai pushed him away with the builder’s cubit 
in his hand. This was a common measuring stick and Shammai 
was a builder by trade. The same gentile came before Hillel. He 
converted him and said to him: That which is hateful to you do 
not do to another;n that is the entire Torah, and the rest is its 
interpretation. Go study.

There was another incident involving one gentile who was pass-
ing behind the study hall and heard the voice of a teacher who 
was teaching Torah to his students and saying the verse: “And 
these are the garmentsb which they shall make: A breastplate, 
and an efod, and a robe, and a tunic of checkered work, a mitre, 
and a girdle” (Exodus 28:4). The gentile said: These garments, 
for whom are they designated? The students said to him: For the 
High Priest. The gentile said to himself: I will go and convert 
so that they will install me as High Priest. He came before 
Shammai and said to him: Convert me on condition that you 
install me as High Priest. Shammai pushed him with the build-
er’s cubit in his hand. He came before Hillel; he converted him. 

Hillel said to him, to the convert: Is it not the way of the world 
that only one who knows the protocols [takhsisei]l of royalty is 
appointed king? Go and learn the royal protocols by engaging 
in Torah study. He went and read the Bible. When he reached 
the verse which says: “And the common man that draws near 
shall be put to death” (Numbers 1:51), the convert said to Hillel: 
With regard to whom is the verse speaking? Hillel said to him: 
Even with regard to David, king of Israel. The convert reasoned 
an a fortiori inference himself: If the Jewish people are called 
God’s children, and due to the love that God loved them he 
called them: “Israel is My son, My firstborn” (Exodus 4:22), and 
nevertheless it is written about them: And the common man 
that draws near shall be put to death; a mere convert who came 
without merit, with nothing more than his staff and traveling bag, 
all the more so that this applies to him, as well. 

The convert came before Shammai and told him that he retracts 
his demand to appoint him High Priest, saying: Am I at all worthy 
to be High Priest? Is it not written in the Torah: And the com-
mon man that draws near shall be put to death? He came before 
Hillel and said to him: Hillel the patient, may blessings rest 
upon your head as you brought me under the wings of the Di-
vine Presence. The Gemara relates: Eventually, the three con-
verts gathered together in one place, and they said: Shammai’s 
impatience sought to drive us from the world; Hillel’s patience 
brought us beneath the wings of the Divine Presence.n 

ִלְ׳ֵני  א  ּבָ ׁשֶ ֶאָחד  גֹוי  ּבְ ה  ַמֲעׂשֶ ַנן:  ַאּבָ נּו  ּתָ
ה ּתֹואֹות ֵיׁש ָלֶכם? ָאַמא  ּמָ אי, ָאַמא לֹו: ּכַ ּמַ ׁשַ
הד  ַעל ּ׳ֶ ּבְ ְכָתב ְותֹוָאה ׁשֶ ּבִ ִים, ּתֹוָאה ׁשֶ ּתַ לֹו: ׁשְ
ַעל  ּבְ ְוׁשֶ ַמֲאִמיְנָך,  ֲאִני   – ְכָתב  ּבִ ׁשֶ לֹו:  ָאַמא 
ֵדִני  ַלּמְ ּתְ ְּייֵאִני ַעל ְמָנת ׁשֶ ה – ֵאיִני ַמֲאִמיְנָךד ּגַ ּ׳ֶ
א  ְנִזיָ׳הד ּבָ ַעא ּבֹו ְוהֹוִציאֹו ּבִ ְכָתבד ּגָ ּבִ ּתֹוָאה ׁשֶ
ֵליּה:  ָאַמא  א  ַ ּמָ יֹוָמא  ְּייֵאיּה,  ּגַ  – ל  ִהּלֵ ִלְ׳ֵני 
יְך ֵליּהד ָאַמא ֵליּה: ְוָהא  א״ב ג״ד, ְלָמָחא ַאּ׳ֵ
ֶאְתמֹול ָלא ֲאַמְאּתְ ִלי ָהִכי?! ָאַמא ֵליּה: ָלאו 
ְסמֹוְך  ַנִמי  ה  ּ׳ֶ ַעל  ּדְ  ? ָסְמַכּתְ ָ א  יִדי  ּדִ ֲעַלי 

ֲעַליד

אי,  ּמַ ׁשַ ִלְ׳ֵני  א  ּבָ ׁשֶ ֶאָחד  גֹוי  ּבְ ה  ַמֲעׂשֶ ׁשּוב 
ל ַהּתֹוָאה  ֵדִני ּכָ ַלּמְ ּתְ ְּייֵאִני ַעל ְמָנת ׁשֶ ָאַמא לֹו: ּגַ
ָח׳ֹו  ּדְ ַאַחתד  ֶאֶגל  ַעל  עֹוֵמד  ֲאִני  ׁשֶ ּכְ ּה  ּכּוּלָ
ְּייֵאיּהד  ל, ּגַ א ִלְ׳ֵני ִהּלֵ ָידֹוד ּבָ ּבְ ְנָין ׁשֶ ת ַהּבִ ַאּמַ ּבְ
ֲעֵביד – זֹו  ֲעָלְך ְסֵני ְלַחְבָאְך ָלא ּתַ ָאַמא לֹו: ּדַ
ּה  יאּוׁשָ ּ׳ֵ  – ְוִאיָדְך  ּה,  ּכּוּלָ ַהּתֹוָאה  ל  ּכָ ִהיא 

מֹואד הּוא, ִזיל ּגְ

ָהָיה עֹוֵבא ֲאחֹוֵאי  גֹוי ֶאָחד ׁשֶ ה ּבְ ׁשּוב ַמֲעׂשֶ
ָהָיה אֹוֵמא:  ַמע  ֹול סֹוֵ׳א ׁשֶ ְדָאׁש, ְוׁשָ ית ַהּמִ ּבֵ
ְוֵא׳ֹוד״ד  ן  ַיֲעׂשּו חֹוׁשֶ א  ָגִדים ֲאׁשֶ ַהּבְ ה  “ְוֵאּלֶ
דֹול, ָאַמא  לּו ְלִמי? ָאְמאּו לֹו: ְלכֵֹהן ּגָ ָאַמא: ַהּלָ
ִביל  ׁשְ ּבִ ֵּייא,  ְוֶאְתּגַ ֵאֵלְך  ַעְצמֹו:  ּבְ ּגֹוי  אֹותֹו 
אי, ָאַמא  ּמַ א ִלְ׳ֵני ׁשַ דֹולד ּבָ ימּוִני ּכֵֹהן ּגָ ְּיׂשִ ׁשֶ
דֹולד  ּגָ ּכֵֹהן  יֵמִני  ׂשִ ּתְ ׁשֶ ְמָנת  ַעל  ְּייֵאִני  ּגַ ֵליּה: 
ל –  א ִלְ׳ֵני ִהּלֵ ָידֹוד ּבָ ּבְ ְנָין ׁשֶ ת ַהּבִ ַאּמַ ָח׳ֹו ּבְ ּדְ

ְּייֵאיּהד  ּגַ

ּיֹוֵדַע  א ִמי ׁשֶ לּום ַמֲעִמיִדין ֶמֶלְך ֶאּלָ ָאַמא לֹו: ּכְ
ַטְכִסיֵסי ַמְלכּות? ֵלְך ְלמֹוד ַטְכִסיֵסי ַמְלכּותד 
ֵאב יּוָמת״  יַע “ְוַהָּזא ַהּ ָ ִהּגִ יָון ׁשֶ ָהַלְך ְוָ ָאא, ּכֵ
ָאַמא ֵליּה: ִמְ ָאא ֶזה ַעל ִמי ֶנֱאַמא? ָאַמא לֹו: 
א  א אֹותֹו ּגֵ ָאֵאלד ָנׂשָ ִוד ֶמֶלְך ִיׂשְ ֲאִ׳ילּו ַעל ּדָ
ְ ְאאּו  ּנִ ׁשֶ ָאֵאל  ִּיׂשְ ּוַמה  ַעְצמֹו:  ּבְ ָוחֹוֶמא  ַ ל 
ֲאֵהָבם ָ ָאא  ִנים ַלּמָ ֹום, ּוִמּתֹוְך ַאֲהָבה ׁשֶ ּבָ
ִתיב ֲעֵליֶהם:  ָאֵאל״ – ּכְ ִני ְבכֹוִאי ִיׂשְ ָלֶהם: “ּבְ
לֹו  ַמּ ְ ּבְ א  ּבָ ׁשֶ ל  ַהּ ַ א  ּגֵ יּוָמת״,  ֵאב  ַהּ ָ “ְוַהָּזא 

ה!  ה ְוַכּמָ ּמָ ּוְבַתְאִמילֹו – ַעל ַאַחת ּכַ

ֲאִני  ָאאּוי  לּום  ּכְ לֹו:  ָאַמא  אי,  ּמַ ׁשַ ִלְ׳ֵני  א  ּבָ
ּתֹוָאה: “ְוַהָּזא  ִתיב ּבַ ִלְהיֹות ּכֵֹהן ָגדֹול? ַוֲהלֹא ּכְ
ל, ָאַמא לֹו: ַעְנְווָתן  א ִלְ׳ֵני ִהּלֵ ֵאב יּוָמת״! ּבָ ַהּ ָ
ִני  ִהְ ַאְבּתַ ָך ׁשֶ ָאכֹות ַעל אֹאׁשְ ל, ָינּוחּו ְלָך ּבְ ִהּלֵ
ן  ּתָ ָלֹׁשְ וגּו ׁשְ ּוְ ִכיָנהד ְלָיִמים ִנְזּדַ ְ ְנֵ׳י ַהּשׁ ַחת ּכַ ּתַ
אי  ּמַ ׁשַ ל  ׁשֶ ָדנּותֹו  ַ ּ׳ְ ָאְמאּו:  ֶאָחד,  ְלָמ ֹום 
ל  ה ְלטֹוְאֵדנּו ִמן ָהעֹוָלם, ַעְנְווָתנּותֹו ׁשֶ ְ ׁשָ ּבִ

ִכיָנהד ְ ְנֵ׳י ַהּשׁ ַחת ּכַ ל ֵ ְאָבנּו ּתַ ִהּלֵ

On one foot – ַעל ֶאֶגל ַאַחת: Apparently, his intention 
was to ask the Sage for a single fundamental principle, 
one foot, upon which all of Judaism is based. Indeed, 
just as Hillel based the Torah upon this single principle, 
so too Rabbi Akiva and ben Azzai later attempted to 
formulate the same concept in different, broader terms 
(Maharsha).

That which is hateful to you do not do to another – 
ֲעֵביד ֲעָלְך ְסֵני ְלַחְבָאְך ָלא ּתַ  This phrase appears in the :ּדַ
Aramaic translation, Targum Yonatan, of the Torah verse : 
“And you shall love your neighbor as yourself” (Leviticus 
19:18). It is not a precise translation; rather, it is a limited 
interpretation. It does not express the positive mitzva 
to love another, but the prohibition, proscribing actions 
harmful to others. Apparently, Hillel sought to express 
through this principle that at the basis of the Torah are 
those mitzvot, which are fundamental principles that 
may be universally applied (Maharsha). 

Accepting converts – ִאים ּגֵ ָלת   In practice, people :ַ ָבּ
like the ones Hillel converted are not accepted as con-
verts because the halakha insists that a convert accept 
upon himself the entire Torah without intention to ac-
crue personal benefit. However, Hillel apparently relied 
on the fact that these converts could eventually accept 
Judaism in its entirety at a later time.

notes

And these are the garments, etc. – ָגִדים וכופ ה ַהּבְ  :ְוֵאֶלּ
These are the priestly garments worn by the High Priest, 
also referred to as the golden garments (Exodus 28). 
Four of them, the breastplate, the efod, the robe, and 
the frontplate, were unique to the High Priest. Four 
other garments, the trousers, the tunic, the sash, and 
the miter, resembled those worn by common priests. 
There was a debate among the Sages whether the sash 
worn by the High Priest was identical to that worn by 
the common priests. It appears that the miters differed, 
at least in the way they were worn.

Priestly garments

background

Protocols [takhsisei] – ַטְכִסיֵסי: From the Greek τάξις, 
taxis, which means, among other things, order, protocol, 
and observances.

language


