
sleeps 
on a chair, or on a large overturned mortar, or on the ground, 
he does not 

because he did 
the mitzva of overturning the bed.  

another One may sweep and sprinkle 
water in the house of a mourner, and one may 
wash bowls, cups, jugs, and pitchers in the house of a mourner. 
But one may not bring incense or spices into the 
house of a mourner.

Is that so? But doesn’t bar Kappara teach the 
One may not recite a blessing either over 

incense or over fragrant spices in the house of a mourner? 
From this one may infer that one may not recite a blessing over 
these incense or spices, but one may bring them into the house 

.

the  is 
to the house of a mourner, into which spices should 

there, the  that states that one may not recite 
to the house of the consolers, 

One does not bring  
the burial to the house of mourning on 

a small tray [ ],  in a bowl [ ],  or in a narrow-
mouthed basket [ ],  but rather in ordinary baskets. And 
the mourners’ blessing is not recited on the intermediate days 
of a Festival, but the consolers may stand in a row when the 
mourners leave the cemetery and console them. And the mourn
ers dismiss the many consolers,

mourners.

bier of the deceased is not set down in the street 
intermediate days of a Festival  so as not to encourage eulogies. 

And the 
biers of women are never set down, even if it is not the interme
diate days of a Festival, due to their honor. 
from their bodies, and it would cause them dishonor if their 
blood stained the street.

: It 
is not enough for a mourner to overturn his bed; he must 
sleep on it overturned as well (Rambam , 

: It is permit-

well. However, one should not bring any type of fragrant 
spices there. Spices may be taken into a house in which 
a dead body is present, but one does not recite a bless-
ing over those spices ( ,

:
is not recited in open areas during the intermediate days 
of a Festival. However, the consolers stand in a line and 
the mourners dismiss the masses (Tur,

: The bier is not placed in 
the street during the intermediate days of a Festival, so 
as not to encourage eulogizing at that time. On these 
days, eulogies are given only in honor of a Torah scholar. 
A bier is not taken for burial during the intermediate days 
of the Festival until the grave has already been prepared 
( ,

: The authorities disagree with regard to 

say that the house of the mourner refers to a house where the 
mourner alone is present, and the house of the consolers refers to 

Others explain that the house of the mourner refers to a house 
that still contains the body of the deceased, and the more correct 
name would be the house of the mourning; whereas the house 
of the consolers is the room that no longer contains the body of  
the deceased, where others come to console the mourners 
(Rosh). 

Similarly, there is a dispute with regard to the halakha, as 
there are those who say that it is permitted to bring fragrant 
spices into a house where the body of the deceased is present, 
to remove any unpleasant odor, however such spices may not be 

mourner is present one may not bring fragrant spices because 
it is not appropriate for the mourner to take pleasure while he 

is mourning. However, in honor of the consolers one may bring 

: Some say that this mishna 

of the intermediate days of the Festival, one may not take food 

the more so prohibited on an ordinary weekday (Ritva).

: Some explain that this refers to a type 
of large bowl (Rashi) or that it was a gold or silver bowl (Arukh). 
Others understand it to be a small table (Rabbeinu Yehonatan 

: Some 
explain that the mourners would dismiss the consolers imme-

-

Some say that in honor of the Festival it is permitted to tell the 

tavla] – : From the Greek , , which 
tabula. Ordinarily, it refers to 

a tablet that was used for writing or on which objects 
were placed. By extension, the word is used here in ref-

iskutla] – : scutella, mean-

kanon] – : From the Greek 
, , or , , meaning breadbasket, 

or a basket in which items were taken as gifts or to be 

Talmud, this basket had a narrow opening.



would 
be brought to the house of the mourner in various ways. 
wealthy in baskets of silver and gold, and 
the poor baskets of peeled willow branches. 
And the poor were embarrassed,  as everyone would see that 
they were poor. instituted that everyone should 
bring the meal in baskets of peeled willow branches,  due to 
the honor of the poor.

a similar 
wine in the house of the mourner 

wealthy would do so in cups made from white 
glass, and the poor would serve this wine in cups of colored 
glass.  And the poor were embarrassed, as everyone would see 

instituted that all should serve 
drinks in the house of the mourner in colored glass cups, due 
to the honor of the poor.

Furthermore, at first they would uncover the faces of  
the wealthy  who passed away and cover the faces of the 
poor, because their faces were blackened by famine. And  
the poor were embarrassed because they were buried in a 

instituted that everyone’s face 
should be covered, due to the honor of the poor.

Additionally, the deceased  
out for burial on a , and the poor would take the 
deceased out

on a plain bier 
and the poor were embarrassed. instituted that 
everyone should be taken out for burial on a plain bier, due 
to the honor of the poor.

Similarly, the beds of 
those who died with an intestinal disease, because the body 

And those who were 
alive with an intestinal disease were embarrassed when they 

their death, and that everyone would know the cause of their 
instituted that incense should be placed 

under everyone, due to the honor of those with an intestinal 
disease who were still living.

Moreover, at ritually immerse all the utensils 
that had been used by women who died while menstruating, 
which had thereby contracted ritual impurity. And due to this, 
the living menstruating women were embarrassed. 
instituted that the utensils that had been used by all 
women must be immersed, due to the honor of living men-
struating women. And, ritually immerse 
all the utensils that had been used by , 

who died, as the utensils had thereby contracted 
ritual impurity. And due to this the living  felt embar-
rassed. instituted that the utensils that had been 
used by all men must be immersed, due to the honor of the 
living .

-
: There is a dispute 

as to whether the concern is for the honor of the mourners 
or the consolers. According to one opinion, people would 
use inexpensive vessels to bring food to the mourners who 
were from poor households, and the Sages were concerned 
about the honor of the poor. Alternatively, this ordinance 
was instituted because the poor consolers would bring 
simple utensils, and the Sages were concerned about the 

 ).

: Uncov-
ering the face was done to increase the eulogies because 
people would be pained when they saw the face of the 
deceased. Or perhaps those present, when seeing the 
deceased, would realize that despite how beautiful he had 
once been his body will nevertheless soon become dirt and 
decay. This leads to an understanding of the frailty of life 

: 

simple willow baskets (Rambam ,  

: The faces of the 
deceased should be covered, regardless of whether they were 
wealthy or poor, in accordance with the enactment of the Sages 
( ,

:

Roman glassware in various colors



Likewise, for burial 
for the relatives than the actual death, because it was customary 
to bury the dead in expensive shrouds, which the poor could not 

to the point that relatives would some
times abandon the corpse and run away. until Rabban 
Gamliel came and acted  with frivolity, 

taken out for burial 
in linen garments. And the people adopted this 
him and had themselves taken out for burial in linen garments.  
Rav Pappa said: And nowadays, everyone follows the practice 

even in plain hemp garments 
[ ]  that cost only a dinar.

of the deceased is not set down 
in the street so as not 
to encourage eulogies. Rav Pappa said: no restrictions 

a Festival in the pres-
ence of a deceased Torah scholar,  and therefore he may be eulo

And all the 
more so Hanuk-
kah and Purim, which have less sanctity than the intermediate 
days of a Festival.

But this 
applies only 

in the presence of the deceased, before the bier. 
However, not in his presence is not permit

Is that so? But didn’t Rav Kahana eulogize 
Rav Zevid from Neharde’a in his city Pum Nahara 

Rav Pappa said: It was the day on 
which Rav Kahana received the news and a 

is considered as if it is in his presence.

Ulla said: 
 on the heart, as it is 

 “Striking [ ] the breasts” 
 with one hand 

s with 
foot  

 a One who stomps his foot on the 
ground should not stomp with a sandal,  
but rather a shoe, due to the danger of 

d  to show 
the consolers may no longer 

sit next to him, as with his action the mourner shows that he no 

: He 
was remembered for this practice throughout the genera-
tions, since he did it for the sake of the masses. It was such 
an important act that when people would drink cups of 
wine in the house of the mourner, as was the custom then, 
they would also drink an extra cup in honor of Rabban 
Gamliel (

: Some 
explain that this is a simple thick garment (Rabbi Shlomo 
ben HaYatom).

Killus
: This custom is mentioned in the Bible as a mourn-

of mourning in Eretz Yisrael (Rabbi Shlomo ben HaYatom; 
).

: One 

should not stomp with a shoe, because it has a soft sole and 
one may injure himself. On the other hand, a sandal has a 
hard sole, which was made from wood (Rashi manuscript). 

with a sandal, lest one become distracted and be injured.

: 
Some explain that when a mourner nods his head he dis-
plays that he has already been somewhat consoled, and it 
is no longer necessary to sit with him and trouble him with 

his face wrapped and he is required to sit quietly, if he 

to be in the company of others, then he should do so only 
with a nod of his head (Rav Hai Gaon).

: It is customary not to bury the dead in expensive 
shrouds, even if he was a great person ( ,

:
Torah scholar dies, even during the intermediate days of a Fes-

he is eulogized as he would be during a weekday, as a sign of 
respect. The eulogy must be delivered in the presence of his 
body, and if the body is not present it is prohibited to eulogize 
the deceased. One may also eulogize a Torah scholar on the 

day one hears about his death, even if it is not in the presence 
of his body. The custom today is to eulogize the deceased dur-
ing the intermediate days of a Festival or on holidays only if 
the deceased is a Torah scholar and it is in his presence (Arukh 

; ,

: Once 
the consolers see that the mourner wants them to leave then 
they must leave, even if he does not say so explicitly. For 
example, they should leave even if he simply nods his head or 
motions in any other way (see ; , 

tzerada] – : According to most 
commentaries this refers to a simple linen or hemp gar-

, 
meaning a veil.

Killus – : Apparently a Greek word, although there 
is dispute with regard to its precise origin. Some say that 
it is derived from , 
voice or to call.



to stand in  
the presence of the Nasi, except for a mourner  and one who 

: To all 
person one says: Be seated,  and only then may they sit down, 
except for a mourner and one who is sick. 
do not need permission to sit down, but rather they may do so 
if they wish.

Rav Yehuda said in the name of Rav: A mourner on the 
day is prohibited from eating of his own 
bread.  From what the Merciful 
One says to Ezekiel “Nor eat 
the bread of men” 

when Rabba and Rav Yosef would 
exchange their meals  with each other.

And Rav Yehuda said in the name of Rav: When a person dies 
in a city,  all of the residents of that city are prohibited from 
performing work until he has been buried.

Rav Hamnuna once happened 
to come to a place called Darumata he heard the sound of a 

 had died in the town. When 
he saw some people doing work he said to them: Let these 
people be under an excommunication. Is there not a dead 
person separate groups 
in the town, 

work. He said to them: If so, to you,  and he 
revoked his excommunication.

And Rav Yehuda said further in the name of Rav: Anyone who 
grieves excessively over his dead  and does not allow himself 
to be consoled will in the end weep for another person.

a certain woman who lived in the neigh-
borhood of Rav Huna had seven sons. One of them died and 
she wept for him excessively. Rav Huna sent to her: 
Do not do this. But she took no heed of him. He then sent 

to her: If you listen to me, it is well, but if  
not, prepare shrouds for another death. But she would not 
listen and they all died. In the end, when she continued with 

he said to her:  
in this way, prepare shrouds for yourself, and 
she died.

: A 
mourner, and similarly a sick person, is not required to stand in 
respect in the presence of the  (  

: One 

However, one does not say this to a mourner or to a sick person 
( ,

:

eat his own food, and it is a mitzva for his neighbors to bring 
him food to eat. However, if no one sends him food or he has 
no neighbors he may eat his own food and is not required to 
starve himself ( ). It was the common practice in the time 
of the Gemara to prepare special foods as a sign of mourning, 
such as eggs or lentils, and in many places it is customary to 
serve the mourner a cup of wine. Nowadays there are many 

mourning and that person can return the favor and bring food 

Rav Yosef, provided that this condition to repay the meal is not 
stated explicitly ( ,

:
dead person in a city all of the residents of that city are prohib-
ited from working until he is buried. Anyone who sees a funeral 
and does not join is deserving of excommunication. If there 
are assigned groups that care for the dead, then other people 
in this city may perform work. However, at the time when the 
deceased is taken out for burial everyone must refrain from 

: One should not excessively mourn over his dead. 
Instead there should be three days of mourning, seven days 
for eulogizing, and thirty days during which it is prohibited 

,

: The 

is a bad omen, as if saying to him that he should remain in 
mourning.  writes that in the Bible the word 
sitting means remaining and continuing. Some say that this 
custom applies only during the time of the ritual sitting 
and standing after the burial, when one may not say to the 

explain that if mourners stand before an important person 

(see Ran).

: 

Talmud that if a mourner does not wish to eat or to accept 

day.

: Some explain that 
this refers to a case in which they were both mourning at the 
same time (Commentary on ).

: Some explain 
that the halakha that all residents of a city must refrain from 
work in order to involve themselves in the burial applies 

], 
whom everyone is obligated to bury ( ). 
However, most of the early authorities do not accept this 
explanation and state that the obligation to refrain from 
working refers to whenever there is any dead person in the 
city.

: Some explain this expres-
sion to mean that you are permitted to act in accordance 
with your custom, while others say that it means that the 

(Rashi manuscript).

hamitkashe
: Some, including Rashi 

] ], which is understood 
to mean that he excessively eulogizes his dead, as in the 

to the doorway of a house so that passersby would know it 
was a house of mourning ( ).

: The early authorities explain this statement in two 

If so, his punishment corresponds to his transgression in that 
he is punished by having to mourn again. Alternatively, it is 
possible that he is punished for a similar reason to when 

without cause upon hearing the report of the spies (see 
).



“Weep not for the dead, neither bemoan him” 
“Weep not for the dead” excessive  
“neither bemoan him” more than the appropriate measure of  
time. How so?  for 
weeping, and seven for eulogizing, and thirty for the prohibition 

ironing and for   
hair. From this point forward the Holy One, Blessed be He,  
says: Do not be more merciful with the deceased than I am.  
the Torah commands one to mourn for a certain period of time, 

“Weep sore for him  
that goes away.” Rav Yehuda said: to one who 
leaves the world without children  

Rabbi Yehoshua 
ben Levi would go to a house of mourning only for one who 
passed away  “Weep sore for him 
that goes away; for he shall return [ ] no more, nor see  
his native land” Rav Huna 
interpretation of the verse and said: is one who 

n  and then repeated it, i.e., one who sins 
constantly and does not repent [ ], and therefore loses his 

Rav Huna conforms to his standard line  
of reasoning, as Rav Huna said: Once a person commits a trans-

. 
Does it enter your mind that it 

is actually 
Rather, say 

 
violation of a serious prohibition.

Rabbi Levi said: A mourner days of his 
should see himself as though a sword were lying 

between his two thighs,  
From the 

third to the seventh days he should conduct himself as if the sword 
were lying opposite him in the corner, 
From this point forward it is as if the sword was moving before 
him in the marketplace, 

§ And the biers of women are never set  
down, due to their honor. Neharde’
taught this 

a woman who died in childbirth, and therefore 
continues to bleed. But the biers of other women may be set down 
in the street.

Rabbi Elazar said: Even the biers of other women  must not be set 
down in the street,   “And Miriam died there and 
was buried there” the site of 
her burial was close to the place of her death. 
able to bury a woman as close as possible to the place where she 
died. 

: Some write that since, as the Sages say, one 
who does not have children is considered to be as though 
he is dead, it is as though this person died twice, once 
during his lifetime and once after his death. Therefore, the 
grief over his demise is much greater ( ). This 
issue is explained in several other ways, based on both its 
simple meaning and the mystical meaning.

-
:

explanation of the verse. Rather, he bases his teaching 

more, nor see his native land,” meaning that the sinner 

:

meaning that the mourner stands bowed over in the 
manner of one who stands in fear lest he be stabbed in 
the back with a sword, and must consequently be fearful 
and submissive at every moment (Rabbeinu Yehonatan 

 cite a parallel statement from the -
salem Talmud. It is also stated there that if a child is born 
within that family, it is a good sign that the family has 
been healed.

: Some say that 
not placing the bier of women in the street is a Torah law, 

death. Others say that it was due to the honor of the com-

a woman to be displayed in burial shrouds before all 
(Rabbeinu Yehonatan).

: The bier 
of a deceased woman is never placed in the street, even if she 

did not die in childbirth, in accordance with the opinion of Rabbi 
Elazar ( ,



Rabbi Elazar said 
Miriam also died by the divine kiss, 

 derived 
“there” 

and the word “there”  mentioned with regard to Moses.With 

For what reason was it not explicitly stated with 
regard to her, 

“by the mouth of the Lord”? because it would be unseemly 
to say such a thing, that a woman died by way of a divine kiss, 
and therefore it is not said explicitly.

Rabbi Ami said: Why was the Torah portion that describes the 
death of Miriam juxtaposed to the portion the 
red heifer? To tell you: Just as the red heifer atones for sin, so 
too, the death of the righteous atones for sin. Rabbi Elazar 
said: Why was the Torah portion that describes the death of 
Aaron juxtaposed to the priestly gar-
ments? just as the priestly garments atone 
for sin, so too, the death of the righteous atones for sin.

§  dies suddenly 
this is death snatching.  

became sick for a day and died, this is an expedited  
death. at a 
stroke, as it is stated: “Son of man, behold, I am about to take 
away from you the delight of your eyes at a stroke” 

And  “So I 
spoke to the people in the morning and at evening my wife 
died” 

two days and died, this is a quickened death. 
three days and died, this is a death of rebuke. 

four days, this is a death of repri-
mand. days, this is the 
ordinary death of all people.

 is the verse 
“Behold, your days approach that you must die” 

“Behold [ ]” indicates one; “approach [ ],” a 
plural term, indicates two; “your days [ ],” also a plural 
term, indicates another two; and therefore in total this is 
How does the word  indicate one? Because in the Greek 
language they call the number one .  

dies when he is old, this is death through 
,  the divine punishment of excision, meted out for the 

 
old, this is the death of Samuel from Ramah. 

sixty, this is death at the hand of Heaven.

Mar Zutra said: What is the verse 
 “You shall come to your grave in a ripe age 

[ ]” “ripe age” [ ] has the 
numerical value of sixty, 

seventy has reached old age. One 
eighty dies in  

“  our years are seventy, or if by reason of strength, 
eighty years” Rabba said:  

, but even death 
sixty years is death by . And the reason that all of 
these years were not counted in connection with  is due 
to the honor of Samuel from Ramah, 

: In this version of the text the derivation is 

).

: See Rashi manuscript and , who 

priestly garments before his death. This detail is unnec-
essary for the narrative, and is mentioned by the Torah 
only to teach that there is a relationship between these 

by the priestly garments is described in tractate , 

Torah states explicitly that the frontplate of the High Priest 
atones for sin.

: The death of the 

and therefore it is a bad sign when one dies in this man-

expedited death is also quick, but not quite as sudden. 
], literally, pushed death, 

is analogous to when one pushes something and it rolls 
] is analo-

gous to pushing something which falls immediately and 
is lost (Rabbi Shlomo ben HaYatom).

: The early authorities question this, as the verse 

him that this is the way that a person ordinarily dies, but 
that one who is completely righteous like him does not 
require this ( ). Some say that the reason 
ordinary people die in this manner is to give them time to 

that he should prepare himself (Ritva).

karet – : A proof 

meaning that precautions should be taken that they not 

who dies up to this point dies through . See the Ran, 

years, during which one is not punished by divine inter-
vention, are removed from the equation, then one who 

hen] – : From the Greek , , meaning one.



when Rav Yosef turned sixty he made 
a holiday for the Sages. 
he said: I have passed . Abaye said to him:  
Master, even though you have passed the  of years, have 
you, Master, escaped the  of days? As previously mentioned, 
sudden death is also considered to be a form of . He said  
to him: Grasp at least half in your hand, 
escaped one type of .

Rav Huna died suddenly, and the Sages  
were concerned Zuga   
from Hadayeiv taught them these  
principles only when the deceased had not reached  
strength, But if he had reached strength 
and then died suddenly, this is death by way of a divine kiss.

Rava said: life, children, and sustenance do not 
depend on merit,  but rather they depend upon fate. As, 
Rabba  a were both pious Sages; one Sage would 
pray and rain would fall, and the other Sage 
would pray and rain would fall.

lived 
for ninety-two years, whereas Rabba lived for only forty years. 

celebrated sixty wedding feasts, whereas 
the house of Rabba experienced sixty calamities. 

the opposite occurred in the house of Rabba.

In the house of Rav there was bread from 
[ ]  even , as there 
was so much food. In the house of Rabba, on the other hand, 
there was coarse barley bread even for people, and it was not 
found 

upon fate.

Rava 
 Heaven, two of which 

were given to me, and one was not given to me: 
wisdom of  
were given to me. humility of Rabba bar 
Rav Huna, but it was not given to me.

Rav Seorim, Rava’s brother, sat before Rava, and he saw that 
Rava was dozing, i.e., about to die. Rava said to 
Master, tell him, not to torment me.  

Seorim said to Master, are you not a friend of 
 Rava said to him: Since my fate has been handed over 

no longer pays heed to me. Rav Seorim said to Master, 
appear to me appeared  
to him. Rav Seorim said to Master, did you have pain  

He said to him: Like the prick of the knife 
blood. 

: In an alternative version of the text his name appears 
as Zawa. Rashi in the manuscript understands that Zuga is not a 

] of Sages.

: Some of the early 
authorities write that this opinion is rejected, as it is said elsewhere 

-

not always change it completely (Ran; Ritva; ).

: 

engaged in discussions with various angels, including the Angel 

in a disgraceful manner.

: -
larly referred to as Rabba throughout the Babylonian 
Talmud, was a third-generation Babylonian . 
Rabba was a student of Rav Huna, who himself was 

hala-
kha 
considered the sharpest among his peers, to the 
extent that he was referred to as one who uproots 
mountains, in contrast with his colleague Rav Yosef, 
whose expertise was in his broad knowledge, and 
who was consequently referred to as Sinai. In almost 
every disagreement between them, the ruling follows 

Rabba had many students, and virtually all of the 
Sages of the following generation studied under him. 
His personal life was one of great tragedy; it appears 
that his children died during his lifetime. He was pov-
erty stricken his entire life, eking out a living from 

orphaned at a young age, Rabba took him in and 
raised him.

semida] – : This word is similar to 
the Greek , 



Rava sat and he 
saw that was dozing, 

said to Master, tell not to tor-
ment me. Rava said to him: Master, are you not an important 
person said to him: 
the supernal world who is important? Who is honorable? Who is 
complete?

Rava said to Master, appear to me 
your death. And he appeared to him. Rava said to him: Master, did 
you have pain said to him: Like the removal 
of hair from milk, 
were the Holy One, Blessed be He, to say to me: Go back to that 
world, the physical world, as you were, I would not want to go, for 
the fear of is great.  

Rabbi Elazar was once eating ,  
appeared to him. He said to  

I am eating ; is it not called sacred? 

moment passed, 

appeared to 
Rav Sheshet in the marketplace. Rav Sheshet said to 

in the market like an animal? Come to my house 

appeared to Rav Ashi in the market-
place. Rav Ashi said to Give me thirty days so 
that I may review my studies, for you say Fortunate is he 
who comes here to Heaven with his learning in his hand. On the 
thirtieth day came to take him. Rav Ashi said 
to What is all of this? Why are you in such a 

 
Rav Huna bar Natan  is pushing you, as he  

and one 
sovereignty does not overlap with its counterpart, even by one 
hairbreadth. 

was unable to take  because his 
mouth was never silent from study. went 
and sat on the cedar column that supported the roof of the study 
hall of the was silent for 

of Death was able to take him.

One day appeared to him as 
a poor person. He came and knocked on the door. He said to 

Bring out bread for me, and he took out bread for 
him. said Master, do you 
not have mercy on a poor person? Why, then, do you not have 
mercy upon that man, 

revealed his identity to him, and showed him 

surrendered himself to him. 

rekia] – 
: Some explain that the word  means important or 

respected (Rabbi Shlomo ben HaYatom). Others say that the 
word ], refers to one 
who is feared and is therefore respected (Rashi manuscript). Or 
perhaps the word means high (Rashi on ). 

 explains that the word  is similar to what is stated 
] was 

The word  is explained by some to mean complete 

( ). Others claim that it means simple or smooth, and 

Shlomo ben HaYatom). Still others say that the word refers to 
).

:

This is also the version of the text in the . Therefore, he 
did not wish to die a second time. However, others say that he 
was fearful of this world and its physical and spiritual dangers 
(Rabbi Shlomo ben HaYatom).

Bar Natan – : Apparently bar Natan refers to Rav 
Huna bar Rav Natan. It was said that with regard to the 
combination of Torah and greatness in one place, he was 
second only to Rav Ashi himself (
to the tradition of Rav Sherira Gaon, Rav Huna bar Natan 
was the Exilarch in the time of Rav Ashi. However, due 

studied Torah under the other leaders of that generation 
as well. Occasionally the Gemara records his discussions 
with Rav Ashi.



On the intermediate days of a Festival 
women may wail  

deceased, but they may not clap [ ] their hands in 

bier may clap. 

On New Moons, Hanukkah and Purim, which are not Festivals 
by Torah law, the women may both wail and clap their hands in 

On both the intermediate days of a Festival and on 
they may not lament. 

the deceased has been buried they may neither wail nor clap.

What is considered wailing? when 
they all wail together simultaneously. And what is considered a 
lament?  
with a repeated refrain, as it is stated: “And teach your daughters 
wailing and everyone her neighbor lamentation” 

But with 
regard to the future,  the verse states: “He will destroy death 
forever; and the Lord, God, will 
faces 

What do the women who wail over the 
dead say? Rav said: Woe over 

him who is now departing; woe over 
the pledge, i.e., his soul, which had been deposited in his hands 
all the years of his life.

Rava in the city of Shekhantziv,  who were 
known for their wisdom, would say as follows: Woe over him 
who is now departing; woe over the 
pledge. women of Shekhantziv would say 

bone has been removed from the 
jaw and the water .

: It is permitted to wail during 
the intermediate days of a Festival when everyone wails 
a single lament together; however, one may not clap. On 

but not lament, in accordance with the opinion of the 
. All of this applies only in the presence of the 

deceased ( ,

:  explain 
that this statement is made in order to conclude on a posi-
tive note, because according to their ordering of the tractates, 

. However, 
 is the 

mishna also wished to conclude each tractate with more posi-

similar endings as well.

: Rabbi Shlomo ben 
HaYatom writes that the women of Shekhantziv spoke through 

 but sug-

] – : Some explain the word  

is a deposit or a security that must be returned upon his death 

when a person died in poverty, as his children and the members 
of his household would have to give security to repay their debts 
( ; 

There are also those who say that the word  means 

). Some 

citing an earlier commentary). Still others say that the expres-

undone (Commentary on ).

antikhei] – 
: Some explain that this means that when the bone 

that one eats is uprooted from his mouth, i.e., he stops eating it, 

water may be returned to the vessel, as one can no longer drink 
it (Commentary on ). 

], which was a city 
very far away. According to this version of the text, the statement 
means that the water can now go to a very distant place, as 
there is no longer any need for it. Some see this as an allusion 
to what happens after death; the women meant that when 

Shlomo ben HaYatom). 
The -

women told the father to remove one of his teeth so as to 
remember him in the future. Afterward he should heat water 
and wash the tooth, in order to increase the crying and the eulo-

youngest son who had died.

: It is believed that the city of 
Shekhantziv was on the banks of the Tigris River. It was an 
important center of Torah, and several Sages were active 
there.

The residents of this city were well known for their wit 
and even warned others to stay away from their sharp 

sayings of the women of Shekhantziv were complex and 
clever.



And Rava at a 
Wrap and cover the mountains  in 

as the deceased is the son of the high and distin-
guished
Lend out l  to serve as a burial shroud for 
a free man whose sustenance has been depleted. 
words, a wealthy person who loses his fortune would rather die 
than live in poverty.

And Rava said: A 
person runs and tumbles at the ford  and still he borrows. 
And 
brothers, the merchants, will be examined  at their places of 
business to see if they are honest businessmen. And Rava said: 

, as 
everyone must die, .

It is taught in a  that Rabbi Meir would say 
to the verse “ to the house of mourning than 

and 
the living will lay it to his heart” 

that eulogizes will be 
eulogized by others. He that buries others will be buried by 
others. He that loads many words of praise and tribute into the 

will be similarly treated by 
others. He that raises will have 
others raise their voices over him.

And some say: One who does not raise himself with pride, 
will be raised  by oth

ers,  
be 

told, step up here, 

atuf : Some 
explain that this is a poetic call for the mountains to wrap 

Alternatively, it may mean that many people should gather  
to accompany the deceased, thereby wrapping and conceal-

Others explain similarly, but understand the verb  to mean 
darken, i.e., that the mountains should darken themselves 

Some understand this phrase as an allegory that means that 
the great people, who are referred to as mountains, should 
come to the funeral (Commentary on ). Others say 
that this refers to one who was buried in a mountain cave, so 
that the mountains become his burial shroud (Ran).

shayyul
: Some explain that this means that it is preferable for a 

shroud, as it is preferable for him to die and not be ashamed 

-

shroud for such a person (Rabbi Shlomo ben HaYatom). Rab-
 is 

similar to the word  meaning underworld or death, which 
is the best state for such a person.

amabra] – : 

this statement. Some explain that this was said about one 
who did not work during his life and now must borrow for the 
sake of the , the burial shrouds ( ; see Ran and 

entire life earning money but fell in with people who lost all 
of his money, and in the end he no longer had money at the 

Similarly, the passage is explained in many other ways, 
based on numerous textual variations that exist. One version 

makes a living by swimming in deep waters must borrow 
money to pass over a small river at a ford ( ; 

azavzagei : 
], so 

speech but by the way in which they conducted their business 

examined at the end of their lives to see how much they actu-

that reads , meaning that the traveling merchants 
eventually go to the grave (Rabbi Shlomo ben HaYatom).

:

dela yiddal 
yidlunei] – :
that reads , meaning that one should not 
raise himself, so that he will not be lifted and taken down 
from his place. Others explain, in accordance with our version 
of the text, that one who does not raise himself will either be 
raised through receiving honor (Commentary on ), 
or other people will carry his bier and eulogize him with honor. 
Consequently, the verse is an allusion to the matter and the 
essence of the concept (Rabbi Shlomo ben HaYatom).



When the sons of 
Rabbi Yishmael  died, four Elders entered to console him: 
Rabbi Tarfon, Rabbi Yosei HaGelili, Rabbi Elazar ben 
Azarya, and Rabbi Akiva. Rabbi Tarfon said to them: Know 
that Rabbi Yishmael is a great Sage  and well versed in -

. Let none of you interrupt the words of another, but 

Rabbi Akiva said: And I shall speak last. 

Rabbi Yishmael, the mourner, opened and said 
Many are his sins. Due to this, his bereavements came in 

succession and he troubled his teachers once and then 
a second time to come and console him.

Rabbi Tarfon 
answered and said: 

“But let your brethren, the whole house of Israel, 
bewail the burning that the Lord has kindled” 

Are these  not inferred a : If, with regard 
to Nadav and Avihu, who had performed only one mitzva  
that is explicitly mentioned in the Bible,  “And 
the sons of Aaron brought the blood to him” 
this 
the sons of Rabbi Yishmael, who were well known for their 
performance of many mitzvot, all the more so should the 
entire Jewish people bewail their death. 

Rabbi Yosei HaGelili answered and said: 
“And all Israel 

shall mourn for him, and bury him” Are these 
inferred a : If, with regard to Abijah, son 

of Jeroboam, who did only one good thing,  
“Because in him there is found some good thing toward the 

this the sons of 
Rabbi Yishmael all the more so should they be rewarded by 

What was this one thing 
Rabbi Zeira and Rabbi

about this issue. One said: He abandoned his guard post. His 

And he himself went 
up to Jerusalem for the pilgrimage Festival. And one said: He 
removed the guards [p ]  that his father, Jeroboam, 
had placed along the roads so that the people of Israel would 
not go up to Jerusalem for the pilgrimage Festivals. 

Rabbi Elazar ben Azarya answered 
and said: “But 
you shall die in peace; and with the burnings of your fathers, 
the former kings that were before you, so shall they make a 
burning for you” Are these 
inferred a : If, with regard to Zedekiah, king of Judea, 
who had performed only one mitzva that is explicitly men
tioned in the Bible,  mire 

this was nevertheless stated about him, then 
the sons of Rabbi Yishmael all the more so 

Rabbi Akiva answered and said: “On that 
day shall there be a great mourning in Jerusalem, like the 
mourning of Hadadrimmon in the valley of Megiddon” 

verse, Rav Yosef said: Had it not been for the Aramaic transla-
tion of this verse, we would not have known what it is saying, 

Hadadrimmon.

: Rabbi Yishmael ben 
Elisha II was the grandson of Rabbi Yishmael ben Eli-
sha, the High Priest who served in the Temple at the 
end of the Second Temple period. The grandson is 
the  who is usually referred to simply as Rabbi 
Yishmael throughout the Talmud. As a young man, he 
was imprisoned by the Romans. He was redeemed by 
Rabbi Yehoshua and ultimately became his student. 

Yavne, where he was a close friend and intellectual 
adversary of Rabbi Akiva. Each of them developed a 
unique system of biblical hermeneutics. The thirteen 
principles of interpretation formulated by Rabbi Yish-
mael serve as the foundation for halakhic midrash, 

 halakha 

are many more in the Talmud, which are taught by his 

of Rabbi Yishmael.
It appears that Rabbi Yishmael passed away prior 

to the bar Kokheva revolt. The Talmud mentions his 
sons and daughters; it is likely that the  Rabbi 
Eliezer, son of Rabbi Yishmael, was among his children.

: Therefore, each one of you should say 
something novel that Rabbi Yishmael has not yet 

of another, means that you should not cite the state-
ment of one of your colleagues and begin to discuss 

say something novel after everyone else was the most 

lest Rabbi Yishmael forget his mourning. It was best 
for them to speak in an orderly fashion so that Rabbi 

: It is explained that this means that they 
performed only one mitzva, for which they earned 
merit, and through which they died (Commentary 
on ). Others say that this means that they 
performed a mitzva that is relevant and applicable to 

pardesaot] – : prae-
sidia, meaning guards. In other tractates and other 
manuscripts this word is written as . 



At that time the 
mourning in Jerusalem will be as great as the mourning  
over Ahab, son of Omri, who was slain by Hadadrimmon, 
son of Tabrimmon, and like the mourning over Josiah, son 
of Amon, who was slain by Pharaoh the lame in the valley of 
Megiddon. 

Are these inferred a : 
If, with regard to Ahab, king of Israel, who did only one good 
thing that is explicitly mentioned in the Bible,  

“And the king was propped up in his chariot facing Aram” 

this, 
mourned, was nevertheless stated about him, then all the more 
so will the sons of Rabbi Yishmael 

Rava said to Rabba bar
Zedekiah: “You shall die in peace,” but elsewhere  

“And he put out Zedekiah’s eyes” 
Mari 

that Nebuchadnezzar 
died in lifetime 

And Rava further said to 
regard to Josiah: “Behold, therefore I will gather you unto 
your fathers, and you shall be gathered into your grave in 
peace” and elsewhere  “And the 
archers shot at King Josiah; 

And Rabbi Yehuda said that 
Rav said: With their many arrows, they made his body like  
a sieve.

Rabba bar Mari  as follows: 

the fact that the Temple was not destroyed in his lifetime, as 

 of consolation. 

speak words of consolation until the mourner opens and 
 As it is stated: 

this Job opened his mouth” And  
“And Eliphaz the Temanite answered 

Rabbi Abbahu said: From where is it derived that the 
mourner reclines at the head [ ] As it is 
stated: “I chose out their way, and sat as chief [ ], and 
dwelt as a king in the army, as one that comforts [ ] 
the mourners” 
sits at the head of the table, as the chief.

 means 
that he comforts others,  
comforts the mourners sits at the head of the table. Rav 

as ,  

: The consolers 
-

and not when he merely visits ( ; 
Arukh,

 – : The early authorities 
, he who is 

consoled. They comment that this statement does not 

imply that the word is actually written in this manner; 
rather, it means that the word can be read in this way as  
well (Ritva).



Mar Zutra said: A proof may be derived from here: “And 
the revelry [ ] of those who stretched themselves out shall 
pass away [ ]” ,  
[mar [ ] is made 
a prince [ ] over those who sit beside him stretched out below 
him to comfort him. 

where is it derived that a 
groom reclines at the head As it is stated: “As a 
bridegroom decks himself [ ] with a garland” 

Just as a priest [ ] is at the head of the table, so too, a 
bridegroom is at the head of the table. 

From where do we derive that the priest himself 
As the school of Rabbi 

Yishmael taught: “You shall sanctify 
him, 
that you are to sanctify him with 

begin 
Grace  portion 

§ 

as it is ]  to pass through an eye 
[ ]  
as it is for a halyard [ ]  to pass through an eye [ ].

 the 
deceased  should not say to him: Go to peace, but rather  

Go in peace.  One who departs from the living 
should not say to him: Go in peace, but rather Go 
to peace.

One who departs from the deceased should not say to him: Go 
to peace, but rather: Go in peace, as it is stated: “And you shall 
go to your fathers in peace; 

 – : The origin of this word is unclear, even 
in its Aramaic form, 

-

Some explain that the meaning of the root  is to 

:
sit together to eat, the greatest person there should 
recite the blessing over the bread and cut it. If a groom 
is present and it is the day of his wedding, then he 
should cut the bread, even when there is a greater 
person there ( , citing  ). If 
everyone is of equal stature and there is a priest present, 

priest is an ignoramus and there is a Torah scholar pres-

). If the priest is also a Torah scholar, he should 

a priest who is a Torah scholar with any honor related to 
a mitzva. However, he may pass the honor to someone 
else in his place (Rema, citing ; , 

tzippori veshet] in 
: Some explain that the word 

which was used to tie ships (Arukh). Still others say that the word 

(Rabbi Shlomo ben HaYatom). 

]. They say that the 

gulp (
] caught in the esophagus, which would cause great 

to compare death to something that has become stuck in the 

and great pain. 

pitirei : 
 is similar in mean-

ing to the word , and it denotes a thick rope used on a 
ship. The ], so that 

death is compared to one who swallows a mushroom whole  
(see Ran).

:

in peace, means that this person should be in a place where 

person going towards greatness, symbolized by the letter , 
which is the tallest of all the letters (Rabbi Shlomo ben HaYatom). 

should be in peace; however, it does not refer to his destination. 
Therefore, it is appropriate to say this only with regard to the dead 
and not the living. 

The Ritva explains that the dead no longer need to be con-
cerned about future calamities, and everything that will happen 
to them in the future depends on what they did in this world. 

in peace. However, with regard to the living, they have already 
left in peace and now need only a blessing that they should go 
peacefully to their future destination.

pitirei] – : According to those who 

]” (I
mean decorated ropes.

: 

,



One who departs from the living  should not say to him: 
Go in peace, but rather: Go to peace, as David said to Absa-
lom: “Go in peace” he 
went and was hanged; whereas Jethro said to Moses: “Go to 
peace” he went and was successful.

And Rabbi Levi said: Anyone who leaves from the syna-
gogue to the study hall  or from the study 
hall to the synagogue, 
to the mitzva of Torah study or vice versa, merits to receive 
the Divine Presence, as it is stated: “
to strength, every one of them appears before God in Zion” 

that 
Rav said: Torah scholars have no rest,  even in the World-
to-Come, as even there they remain in constant movement 
and ascent, as it is stated: “  from strength to strength, 
every one of them appears before God in Zion.” Even when 

: One 

; ,

: After leaving the synagogue, one should go to the 
study hall and set aside time to study. He must establish a 
regular time to study, so that he will not skip it, even if an 

Even one who does not know how to study Torah should go 
to the study hall so that he will receive reward for walking 

for himself in the study hall, so that he can study what he 
is capable of studying and contemplate his actions, so as 
to develop the fear of Heaven (  

: By doing so, one shows that engaging in Torah and 
mitzvot is his primary intent and goal; however, in order 
to make a living he must also engage in other activities.

: This is a continuation of what 
is stated with regard to one who goes from the synagogue 

and he goes from strength to strength there as well (
). The early authorities write that this is based on what 

is mentioned in many places in the Talmud, that in the 
supernal world souls engage in Torah study and under-
standing of the Creator (  ; Rabbi Shlomo ben 
HaYatom). The Rambam writes in  that the 
reward of the righteous will be that they will know the 
truth of the Creator, things that they could not know when 
they were in a body.


