
Ravina happened to come to the city of Sura  
on the Euphrates River. Rav
said to Ravina: Did the Master say that one day 
before Rosh HaShana and Rosh HaShana itself count as fourteen 

He said to him: I said that it stands to reason that this is  
so according to Rabban Gamliel,  who maintains that Rosh 

accordance with this opinion.

Mourners do not rend   
 

and do not remove And others 
do not provide them with a meal  [ ]   
except for close relatives of the deceased. And the consolers  
provide the meal only while the mourner is 

on an upright bed, and not on one that is overturned. 

: It is explained that Ravina did not rule in this  
manner explicitly. Instead, he said that since the halakha is in 
accordance with Rabban Gamliel, that Rosh HaShana is con-
sidered to interrupt mourning like the Festivals, it is should also 
be considered to be like a Festival and count as seven days.  
He did not mean that the halakha is in accordance with  

reasoning.
According to the Rambam, Ravina did not agree with this rul-

ing. Although the halakha is in accordance with Rabban Gamliel, 
that Rosh HaShana interrupts mourning, Ravina did not agree 
that Rosh HaShana should count as seven days. This is because 
it is not a pilgrim Festival at all, and the comparison between 

 and Sukkot cannot be applied to Rosh HaShana. Other 
halakhic authorities hold that Rosh HaShana is considered to 
be like a pilgrim Festival because all Festivals are compared to 
each other.

:

the halakhot of mourning during the intermediate days of the 
Festival. However, this implies that on non-festive days mourners 
must rend their clothes (

there are some who understand this mishna to be dealing with 
mourning during weekdays, and according to their explanation 
it is entirely prohibited to rend their garments (Rashi).

: 
According to those who understand the mishna to be speak-
ing of the intermediate days of the Festival, a mourner is not 
required to overturn his bed because mourning does not apply 
during this time. According to those who understand that this 
halakha was said with regard to regular weekdays, there are 
those who understand it to mean that the consolers sit on an 
upright bed, and not with the mourner on an overturned bed 

consolers and so that they will not have to sit in separate place, 
the Sages even permitted the mourner to eat the feast after the 

: One may rend 
his garment over a death during the intermediate days of the 
Festival only when rending the garment is required according to 
halakha. Some disagree and say that one may not rend garments 
at all during the intermediate days of the Festival. It is the Ashke-
nazic custom for one to rend his garments during the intermedi-
ate days of the Festival only when mourning his father or mother. 

the Festival (Rema). However, in Poland it was customary to rend 
). 

had a similar custom to the Ashkenazic one; however, every 
place should act in accordance with the local custom there (

; ,

mavrin] – : The root means to eat 
and is found several times in the Bible (see II

in the book of II
is referred to as the , meaning the meal at which 
the mourners are fed.



tives of the deceased rend their clothes. 
And is this the case even if the deceased was 

a Torah Sage? But isn’t it taught otherwise in a 
a Torah scholar dies, everyone is his relative.  

Does it enter your mind to say that every-
one is his relative? Rather, this  should be understood 

Everyone is considered to be like his relative in the 
sense that everyone rends his over him, 
and everyone bares  his shoulder over him and 
everyone eats the mourner’s meal over him  in the public 
square 
sonal loss for every Jew. So why is the mishna limited to only 

No, it is necessary for the 
mishna to teach this halakha in a case where the deceased is  
not a Torah scholar.

And if the deceased was an upright person 

those present at his death obligated to rend 
 As it is taught in a For what reason do a 

person’s sons and daughters die when they are young? 
die so that he will cry and mourn over the death of an upright 
person.

he  
will cry and mourn? Is security, i.e., his children, taken from 
him in advance to ensure that in the future he will mourn over 

Rather the  means as 
because he did not cry or mourn 

over an upright person  who died. As anyone 
who cries and mourns over an upright person who died, they 
forgive him for all his transgressions because of the honor he 
accorded 

who was not an upright 
person.

:
a Torah scholar dies, everyone rends his garment over him on 
the day of burial or when they hear of his death, provided it is 
within thirty days of his passing. Additionally, one rends his gar-
ment over him at the time of the eulogy if the eulogy is within 
thirty days of the death (Shakh; 
one did not rend his garment on the day when he heard the 
news or during the eulogy, then he may no longer rend his 
garment (Rema). In this context anyone who is asked questions 
about halakhot and knows the answers is called a Torah scholar. 

Torah scholars, even if they are equal in wisdom to the mourner, 
the tear is one handbreadth in length. Some say that one rends 
his garments only over his rabbi or over one who taught him 
Torah. The common practice is to be lenient and not rend a 

,
in the comment of Rema).

:
uncover his garment from his shoulder, similar to the practice 
over the passing of his father or mother. Some say that this act 
of mourning is no longer performed, and this is the common 
practice ( ,

: 

scholar in the public square, even during the intermediate days 
of a Festival, because everyone is considered to be like his rela-
tive ( ,

:
between the time of death and burial as a sign of mourning. 
An upright person is one who is not suspected of commit-
ting grave sins or avoiding performance of any mitzva, even 
if he is not knowledgeable in Torah. Some say that a person 
does not fall into this category unless he is well known for his 
acts of kindness (Shakh,  citing Rabbeinu Yona and Ram-
ban). Torah scholars are not required to rend their garments 
over such a person; however, some Torah scholars are strict 
and rend their garments nevertheless (Shakh  
and Rosh). 

Others say that only one who is present at the time of the 
departure of the soul is required to rend his garment over an 
upright person, however one is required to cry and mourn over 
him in every case. It is the accepted practice to be lenient and 

,
in the comment of Rema).

: In punishment for not crying over 
an upright person, this person will cry over the death of his 
children, who were certainly upright because they were not 
yet old enough to sin. Therefore, the punishment is tailored 



if one was standing there at the time 
of the soul’s departure, i.e., at the time of death, he is also obli-
gated to rend his clothes. As it is taught in a Rabbi Shi-
mon ben Elazar says: One who stands over the deceased at the 
time of the soul’s departure is obligated to rend his clothes.  To 
what may this be likened? To a Torah scroll that is burned,  for 
which anyone present is obligated to rend his clothes.

who was not standing there at the time of the soul’s departure 
but who heard that someone who is not a close relative died, and 

§ when Rav Safra  passed away the other 
Sages did not rend over him.
not learn from him, as he did not disseminate his Torah knowl

Abaye berated them and said to them: Is it 
taught in the teacher died? It is taught: 
scholar died, and Rav Safra was certainly a Torah scholar. And 
furthermore, every day his teachings are in our mouths in the 
study hall, so that even if we did not learn directly from him, we 
should still be considered his students.

thought that what was done was done, and it was 
Abaye said to them: 

We learned: scholar, as long as they are 
engaged in eulogizing him, then people are obligated to rend 

then thought 
to rend immediately. Abaye said to them: It is 
taught in a A Torah scholar’s honor is at the time of his 
eulogy, 

§ When Rav Huna  died 
they thought to place a Torah scroll on his bier, as was com

Rav 
to them: a practice that he did not hold with during his 
lifetime; now should we stand up and do it for him when he is 

myself saw Rav Huna, who wished 
to sit on his bed, and there was a Torah scroll placed on it. And 
he turned a jug over and placed the Torah scroll on it so that he 
could then sit on the bed. Apparently he holds that it is prohib-
ited to sit on a bed upon which a Torah scroll lies.  

he died.  

-
: One who is in the 

rend his garment. This applies whether the deceased 
is a man or a woman, but does not apply to a minor 
who has died (Shakh
already studied Torah (Shakh, citing ). This applies 
even if he was not an upright person, and it is known 
that he occasionally sinned due to his desires or was 
negligent and did not trouble himself to perform a 
certain mitzva. However, one does not rend his gar-
ment over one who habitually sins, and even more so 
over an apostate ( ,

: A Torah scroll is not placed on the 
bier of a Torah scholar who died, as demonstrated in 
the incident with Rav Huna ( ,  

: It is prohibited to sit on 
a chair or bench on which a Torah scroll is resting. It is 
appropriate to be stringent and to raise the Torah ten 
handbreadths from where one is sitting, or at least 
three (Shakh, citing  ), but after the fact, one 

Shakh; ,

: 

are both likened to a candle of God, the mourning for 
both should be the same. The text of Rashi printed 

states that since the deceased could have studied more 
Torah during his lifetime but did not succeed in doing 
so, it is comparable to a Torah scroll that was burned. 

The Ramban writes that just as one rends his gar-
ment for a Torah scroll that is burned, so too one rends 

He similarly explains that the relationship between the 
body and the soul is similar to that between the parch-
ment and the letters. Once a scroll is burned the letters 
leave the page, just like the soul departs from the body. 
Others write that one rends his garment because of 
the sanctity of the soul that departs from the body 
(Commentary on ). Rashi writes in tractate 

with mitzvot, every person is similar to a Torah scroll.

:
Safra was not their teacher, he was certainly an upright 
person, so why did they not rend their clothes over 

person is only done between the death and the burial. 
Since this discussion occurred after the burial the Sages 
thought that they did not need to rend their garments 

their garments over an upright person unless he is a 
Torah scholar of their stature (Ramban).

: Rav Safra was an  from the third and 
fourth generation of  in Babylonia. The Talmud records 
that Rav Safra discussed halakhic matters as a disciple-colleague 
of the greatest Sages of the third generation of , such 

of their students Abaye and Rava. Apparently Rav Safra was a 
merchant, and visited Eretz Yisrael, where he interacted with 
Sages such as Rabbi Abba and Rabbi Abbahu. He was primarily 
knowledgeable about halakha, and devoted less attention to the 
study of  or Bible. Rav Safra was also well known for his 
character traits, particularly with regard to his desire to entirely 
avoid falsehood. Because Rav Safra traveled from place to place he 
did not have his own academy and he was often absent from the 
study hall. Therefore, some Sages thought that he did not qualify 
as a Sage for whom everyone mourns.

: One of the greatest second-generation of 
 in Babylonia, Rav Huna succeeded his primary teacher, 

Rav, as the head of the academy in Sura. After Shmuel passed 

away Rav Huna was considered by all to be the most learned 
scholar in Babylonia. 

growth, both in the number of its students and in their quality. 
Almost all of the Sages of the next generation were considered 

and Rav Asi, who studied from Rav Huna in Babylonia. Even after 
they moved to Eretz Yisrael and were recognized as the leading 
Sages there, they considered themselves subordinate to Rav Huna.

According to a tradition recorded by the , Rav Huna 
was from the family of the Exilarch. Nonetheless, he was very 
poor in his youth, but he studied Torah despite his poverty. He 

-

wisdom was legendary.
Rav Huna lived for over eighty years, and after his death he was 

brought with great honor to Eretz Yisrael, where he was buried 

prominent of the next generation.



When they tried to remove his corpse from his house for the 
burial, the bier would not through the narrow 
then thought to lower the bier 

learned from him, A scholar’s 
honor is for him to be taken out through the main opening, and 
not in any other manner.

then thought to move him from his bier to a narrower  
bier  
to them: I learned from him, Rav Huna himself, as follows: A 
scholar’s honor is for him to be taken out on .  As 
Rav Yehuda said that Rav said: From where is it derived that a 
scholar’s honor is for him to be taken out on the  
it is stated: “And they set the Ark of God upon a new cart” 

had it placed back on the cart upon which it had been returned 
by the Philistines, and a Torah scholar is considered to be similar 

else that they could do, they broke the doorway and took him 
out 

Rabbi Abba opened him: Our Rabbi was worthy 
that the Divine Presence should rest upon him, except for the 
fact that Babylonia caused it 
only because he lived in Babylonia and not in Eretz Yisrael that 
the Divine Presence did not rest upon him.

and 
some say that it was “
word of the Lord came [hayo haya] to Ezekiel the priest, son 
of Buzi, in the land of the Chaldeans” 

His father tapped him with his sandal on his foot, thereby hint
He said to him: Have I not 

told you not to trouble everyone 
What is the mean

“came [hayo haya]”? 
that it had already come before,  i.e., that Ezekiel had already 

was merely a continuation of that prophecy.

§ when they took Rav Huna there, to 
Eretz Yisrael, for burial they said to Rabbi Ami and Rabbi Asi: 
Rav Huna has come, 
he was still alive.  there, in Babylonia, 
we  our heads before him. Now that 
we have come here

 Rabbi 
Asi went out to meet his funeral procession. Rabbi Ila and Rabbi 

 that Rabbi Ila went out, but 
 go out.

: It accords honor to a deceased Torah 
scholar to take his body out of his house through the 
doorway and not by lowering him from the roof. Simi-
larly he should not be moved from one bier to another. 
Nowadays people are not particular about this (Arukh 

; ,

: Rashi 
explains that the cart mentioned here is the one on which the 
Philistines returned the Ark (I -

It is stated explicitly (I
and its wood was used to burn the cows that dragged the cart, 

not entirely destroyed. However, this explanation is implausible. 

constructed in order to transport the ark ( ; see 
 on 

the fact that Uzza died as a punishment (II

that moving the Ark to a new cart, and not transporting it on the 
original, was itself a transgression. 

: Although there were 
prophets who prophesied outside of Eretz Yisrael, that happened 

point onward prophets prophesied only in Eretz Yisrael (  
in ). The explanation that Ezekiel was a prophet even 
before he was exiled to Babylonia, which is mentioned in Rashi, is 
also mentioned in  explains 

Eretz Yisrael.



went out, what is the reason that 
As it is taught in a  passing 

from place to place,  the people stand in a line to show respect 
for the deceased, and they recite the mourners’ blessing and the 
consolation of the mourners over it. who did not go out, 
what is the reason As it is taught in another 

to place, they do 
not stand in a line to show respect for the deceased, and they do 
not recite the mourners’ blessing or the consolation of the 
mourners for him.

these two tannaitic statements contradict 
each other. It the 

where the skeleton of the deceased 
is still intact, And 
there the where the skeleton of the 
deceased is no longer intact, and it is not necessary to observe 

And Rav Huna’s skeleton was still 
intact. one did not go out was that they 
did that the skeleton was still intact.

said: Where shall we bury him? 
Rav Huna disseminated Torah to the people of Israel, 

and similarly  to the people of 
Israel; therefore, it is appropriate to bury Rav Huna next to Rabbi 

Who will take him in  
a  said to them: I will take him 

into the cave, for I presented my studies before him when I was
eighteen, never having experiencing a seminal emission. 

And so too deeds. For 
example, one day one of the straps of his phylacteries turned 
around,  and he 
observed forty fasts for this, 
the black side to face inward.

took him in. Yehuda 
lay buried to the right of his father, and the body of his other son 

lay to Yehuda said to the spirit of 
it is not proper conduct to 

Rav Huna is standing here. When 
up When 

 saw this, he was frightened by what he saw, and so 
he stood up n  and went away. 

And he was not punished or harmed by this pillar  
because he set as protection for 

himself.

§ 
When

scroll a practice 
that this Rabbi did not hold with during his lifetime; should 
we stand up and do it for him 

: -
ing from place to place, if the skeleton of the deceased 
is still intact and there are mourners in that place then 
they stand in a line to honor the deceased and say the 

the skeleton is no longer intact then there is no need to 
do so ( ,

: Tractate  

was treated. Only a few unique individuals were able to 

to enter the grave so that he himself would also die in this 

that cave.

: Some explain that the strap 
turned over so that the black side, which should face 

HaGola). Others say it was not the straps that turned over, 

straps of the phylacteries, that were turned over. Accord-
ing to those who explain the passage in this manner, Rav 
Huna fasted so much because he was concerned that he 

also those who explain that Rav Huna thought that if this 
happened to him it must be because he had accidentally 
sinned in another matter (Commentary on ).

: 

that states that because of this action the Exilarch is never 

explains that through the merit of Rav Huna, who was 
descended from the family of the Exilarch, and through 

were privileged to enjoy greatness, even though they did 
not always deserve it.

:  who 

apparently a disciple-colleague of Rav Huna, as this is consistent 

eighty years old, and it is known that he lived for a time afterward. 

although he also transmitted statements from the Sages of previ-
ous generations. It appears that he served as a judge in his city 
and several stories about his activity there are related in the 

. The Sages of the fol-
lowing generations received numerous traditions in his name, 
and he became known as one of the leaders of his generation.



then thought not to tack, i.e., sew up, the tears that they 
had made in their clothes.  bar Ami said to them: 
When the deceased is a Torah Sage, they may tack the tears 
once they turn their faces from the bier.

when Rabba bar Huna and Rav 
Hamnuna died, they took them both up there, to Eretz 
Yisrael. 

When they reached a bridge 
the camels stood in their places and 

A certain Arab [ ]  who 
said to them: What is this phe

 deceased Sages are showing honor to each other. 
is as if one  and cross the 

while at the same time the other 
Master should go and cross said: By law  Rabba 
bar 
the camel Rabba bar Huna then passed 

the molars and other teeth of that Arab fell out due 
to the disrespect he showed Rav Hamnuna.

When they reached Tiberias a certain child opened 
i.e., Rabba  

has 
ascended from Babylonia, and with him is the book of wars, 

curses 
of the which are symbols of the destruc

have been doubled,  to see 
the ruin and brokenness that has come from Shinar, i.e., Baby

became angry with His world and seized souls 
from it, and He rejoices over them when they come to Him 
like a new bride. who rides upon the clouds is joyous and 
happy when an innocent and righteous soul comes to Him.

§ 
When Ravina  passed away, a certain eulogizer opened his 

for him Date-palms, hang 
your heads in sadness over the righteous man who may be 
likened to a date-palm. Women, make your nights like days in 

over a man who made his nights like days 
the Torah.

: A tear made in mourning for the death of a Sage may 
be tacked and mended once one has turned his face from the 

,

Tayya’a] – : The origin of this word appears to 
, . The 

Arab tribes that resided in the desert area between Arabia 
and Babylonia would come to trade even as far as Babylonia.

dina hu :
], i.e., in my 

opinion, the great man who is also the son of a great man 
should go in front, before Rav Hamnuna who was not the son 
of a great man. This Arab was punished because it was not 

since there were people far more learned than him present at 
the time ( ).

-
hukhpalu] – : Several explanations 

pelican and bittern are mentioned as signs of a curse, and 
therefore this means that the curse was doubled, as two great 
people died. Some explain that hukhpalu should be related 
to as an Aramaic word, meaning to strive. According to this, 

to attend the funeral of the righteous men (Arukh; Rabbeinu 
; Ran). 

Some understand this as a reference to the Arabs who joined 

that the pelican and bittern are symbolic and allude to the 
increase of weeping and eulogies.

: Ravina was a sixth generation Babylonian 
sage, whose major work was assisting Rav Ashi in editing the 
Babylonian Talmud. In his youth he studied under the direc-

Ashi discuss matters of halakha in many places throughout 
the Talmud. 



Rav Ashi  said to 
bar Kippok, On that day when 
Ravina will die, what will you say?  He said to him: I shall 

say If the cedars went
what shall the hyssop of the wall
by a hook, what shall the tiny  
hook was cast  the water of the 
puddles do? 

Bar Avin, said to him: God forbid that 
the words hook and should be said with regard to the 
righteous, as these are not expressions of honor. Rav Ashi asked 

And what will you say? I shall say: Cry for 
the mourners and not for that which was lost, as that which was 

to its eternal rest, while we, 
sighs.

Rav Ashi ,  as their words of praise for 

their feet turned inward and became crooked. On that day when 
Ravina actually died, neither of them 
is what Rav Ashi said 
Neither bar Kippok can perform , nor can bar Avin per-
form , because their feet are crooked and so their shoes 
cannot be removed from their feet in the proper manner.

When Rava once came to the Tigris  River, and he was con
he said to bar 

Avin: Rise and say a prayer on our behalf. He rose and said: Most 
of the third, 
has come  in the water, 

Remember then and 
have mercy we have strayed from you like an 
unfaithful woman strays from her husband, do not forsake and 
punish  with which a woman 

with water.

Yosei, Shmuel, 
and this is a mnemonic device for the stories 

that follow.

 son-in-law in the house of 
the Nasi. he did not have any children, but he prayed that 

mercy on him, and then had a child. On the same day 
that a son was born to him, he himself passed away. A certain 
eulogizer opened for him 
Happiness 
become joined together.  At the moment of his happiness he 
sighed At the moment he was graced with a son, 
his own grace was lost. And they named the child 
his father.

: Rav Ashi was a sixth generation Babylonian 
sage whose major work was editing the Babylonian Talmud, 

with Rav Kahana. Rav Ashi reestablished the academy in Sura, 

led that yeshiva for sixty years.

traditions, as there are many discussions in the Talmud whose 
language and style show that they were prepared long before 
Rav Ashi. Rav Ashi arranged the material that he received from 

uniform Talmud.

Various factors helped Rav Ashi undertake this great project, 
which ultimately was completed over a period of several hun-
dred years. It is likely that Rav Ashi was assisted by a committee 
of scholars who gathered in the academy in Sura. It was due to 
the unique political environment and economic conditions at 
that time that a mission of this scope could be launched. The 

I treated all of his citizens fairly and 

Sages he respected. Under his reign, the economic situation of 

freedom. These conditions allowed the Babylonian Sages to 
commit themselves to this the vast enterprise of redacting the 
Gemara.

: 

-

that he asked what the eulogizer would say when Rav Ashi 
himself died (Rashi; Rabbi Shlomo ben HaYatom; Ran).

: 
According to those who understand this to be describing 

because the eulogizer implied that all other Sages, includ-
ing Rav Ashi himself, were of lesser stature than Ravina. 

Those who understand this to be a description of the 
eulogy for Rav Ashi explain that the wording of the eulogy 
made it seem as though the death of the righteous person 

simply that Rav Ashi was insulted because they should 

time, so that it would not appear as though they were 
already ready to eulogize him.

:

According to other versions of the text, Rava requested 
that bar Avin pray that he would not drown in the river 
(see Commentary on  in the  and 
Rashi there).

: As the 
]” 
, 

Others explain that this term refers to the settled third of 

portion of the settled region. Alternatively, it is possible 
that the Tigris River itself is called the third because it 

with its water (Ran).

: -
tion over the birth of the child were exactly the same 

of his circumcision was on the seventh day of mourning, 
counting from the day of the funeral. The redemption of 



Elazar 
opened for him Today is 
the Jewish people as the day that the sun set at noon, as it is 

 “And it shall come to pass on that day, says the Lord 
that I will cause the sun to go down at noon, 

 
 
 

was the day Josiah 

Rabbi Ami sat seven days and for thirty 
Rabbi Abba, son of 

What Rabbi Ami did, he did on 
his own, halakha. For Rabbi 

that 
for the death of his teacher who taught him wisdom, one sits in 

over him for only one day and no more.  

When Rabbi 
Zeira died, a certain eulogizer opened for him 

to him, as he was 
the land of beauty, i.e., Eretz Yisrael, 

raised the darling of Babylonia, as he later moved to Eretz Yisrael 
Woe to her, said Rakkath, a poetic name for 

Tiberias, for her dearest vessel has been lost. 

When Rabbi Abbahu passed away, the pillars of Caesarea, his 
city, ran with water  
When Rabbi Yosei passed away, his city, 

When Rabbi Ya’akov passed away, the stars 
were visible during the day. When Rabbi Asi passed away, all 
the trees were uprooted in a storm. When passed 
away, When son 
of Rabbi Yosei, passed away, the faces of the statues became 
smooth as if they had been smoothed with trowel 
[ ].

When passed away, every statue 
[ ]  were mutilated. When Rabbi Elyashiv 
passed away, seventy tunnels of thieves were dug  in Neharde’a, 

due to his merit. When Rav Hamnuna passed away, hail stones 
fell from the sky. When Rabba and Rav Yosef passed away,  
the tops of the bridges of the Euphrates collapsed and touched  
each other. When Abaye and Rava passed away, the tops of the 
bridges of the Tigris collapsed and touched each other. When 
Rabbi Mesharshiyya passed away, the palm trees became laden 
with thorns [ ].

§ 

: 
One rends all of his garments in mourning when his primary 
Torah teacher dies. Similarly, a convert rends his garments over 
the death of the rabbi who accepted him as a convert (

, citing ). Some say that he rends only 

one handbreadth of his garment, but he may never mend this 
tear. In addition he should practice all the customs of mourn-
ing for a portion of the day on the day of death or the day on 
which he receives news of the death ( ,  

: Rav Hai Gaon writes that the events described 
here were miraculous occurrences that happened in 
those days so that everyone would recognize what was 
lost when the righteous person passed away. However, 

refer to actual events and instead are portions of eulo-
gies, with each description being a colorful explanation 
of mourning for the death (see Ran). In any event, there 
is a relationship between what is stated here and the 
personalities of those who passed away. For example, for 

and based in Caesarea, even the pillars of Caesarea shed 

because the sky became dark in the middle of the day. 

any image, even if there was only a slight concern that 
it was used for idol worship. Similarly, when the bridges 
collapsed, it was because bridges represent something 
that holds a community together.

: Some 
explain that this means that the number of thieves 
increased greatly, as during his life they were kept in 
check due to his merit. Others explain that these tun-
nels were holes that opened by themselves in the 
ground, alluding to the same idea (Commentary on 

).

] – : Some 

smooth it was as though they had been smoothed over 
with a trowel. Others explain that the word means reed 

were covered by mats. This also appears to be the mean-
ing in other, parallel, sources.

andartaya] – : Apparently from the 
Greek , , meaning a statue of a 
person.

shitzei]– : This Aramaic word is ordinar-
ily used to describe the hardened branches of a palm 
tree, which become quite sharp and thorny after several 
years.

Thorny palm branch



And these are the rents that may never be properly 
mended: One who rends for the death his father, or 
for his mother, or for his teacher who taught him Torah, or for the 
Nasi, or for the president of the court; or upon evil tidings; 
or name being blessed, which is a euphemism for 

or when a Torah scroll has been 
burned; or upon the cities of Judea that were destroyed or 
the destroyed Temple or Jerusalem 

He rends for the Temple and then extends the rent 
for Jerusalem.

 mentioned in this 
From where do we his 
father, his mother, and his teacher who taught him Torah?  As it is 

“And Elisha saw it, and he cried, My father, my 
father, the chariots of Israel and their horsemen” 

“My father, my father”; 
this 
his father or mother. “ horsemen”; 
this comes to include also one’ teacher who taught him Torah. 

From where may it be inferred 
As the verse was translated 

by Rav Yosef: the 
protection of the Jewish people with his prayers than an army with 
chariots and horsemen. 

And from where do we derive that these rents are never to be prop
erly  “And he took hold of his own clothes, 
and rent them in two pieces” From the fact that it is 
stated: “And he rent them,” do I not know that he rent them in two 

Rather, when the verse adds that they were torn into two 
pieces, it teaches that they must remain torn in two pieces forever. 

Elijah still alive? Why, 
He said to him: Since it 

 “And he saw him no more” 
considered dead from 

§ From where do we 
death of the Nasi or the president of the court and evil 
bad tidings?  when David heard about the defeat of 

“
his clothes, and rent them; and likewise all the men that were with 
him: And they mourned, and wept, and fasted until evening, for 
Saul and for Jonathan his son, and for the people of the Lord, and 
for the house of Israel; because they were fallen by the sword” 

 are derived 
“Saul”; this is a reference to the Nasi, 

“Jonathan”; this is a reference to the president of the court. 
“For the people of the Lord, and for the house of the Israel”; these 
are a reference to evil tidings. 

:

or Gemara, he must rend his garments until his heart 
is revealed, and some say that he is required to rend 
only one handbreadth of his garments. These tears 
may never be sewn, even if they were made upon 
hearing of the death only some time later. However, 
if one did not acquire most of his knowledge from this 
teacher, then he rends his garment over his death as 
he would over other relatives for whom he is required 
to mourn. Even if one learned only one thing from 
his teacher, he should rend his garments over this 

may not be sewn (Rema). Some say that colleagues 
who study with each other treat each other as their 
primary teacher, and some say that they treat each 
other like other teachers. There are also those who 
say that rending garments over a colleague or over 
a teacher from whom one learned a single thing is 
merely a stringency. Therefore, the common practice 
is to be lenient ( ,

: Upon hearing bad tidings, e.g., a large 
part of the community went out to war, one makes 
a tear that may never be mended, even if only a few 
people died or were taken captive (Rema). In addition, 
this tear may be tacked only on the day following 
hearing the news (Shakh, citing  ). This ruling 
is in accordance with the 
conclusion ( ,

: 
This explanation is necessary because without it we would think 
that Elisha rent his garments over the death of Elijah because 

rent his garments over him because Elijah was his teacher  
(Ritva).



Rav bar Shaba said to Rav Kahana: But perhaps you can say  
until all these calamities  

He said to him:  
“For Saul,” “for 

the Lord”  and teaches that each individual 

But do we actually rend 
evil tidings? But didn’t they say to Shmuel: King Shapur 

killed twelve thousand Jews in Mezigat  Caesarea,  and Shmuel 
did not rend said that 

only in a case 
where the calamity involved the majority of the community of 

and resembles the incident that occurred when Saul was 

Did King Shapur really kill Jews? 
But didn’t King Shapur say to Shmuel: I have coming 
to me, for I have never killed a Jew? 

there, however, they 
brought it upon themselves, as Rabbi Ami said 

Due to the noise of the harp strings of Mezigat 
Caesarea, the walls of Laodicea were breached, for the residents 

forced to kill them.

§ From where 
do we upon  

name being blessed,  with 
“

came Eliakim, son of Hilkiya, who was over the household, and 
Shebna the scribe, and Joah, son of Asaph, the recorder, to 
Hezekiah with their clothes rent” 

a one who 
actually hears the curse and one who hears from the mouth of 
the one who heard the curse are obligated to rend 
But the witnesses 
blasphemy are not obligated to rend 
testify as to what they heard because they already rent their 

when they heard 

What does it make that they rent 
when they heard Didn’t 

they hear now? 
will not enter your mind, as it is  “And it came to pass, 
when King Hezekiah heard it, that he rent his clothes” 

the king rent but those who 
reported the blasphemy to him did not rend theirs, as they had 

And from where do we derive that these rents may not be  
properly mended?  is derived 
between the verb rending 
the verb rending 

: The variation  appears to be 
preferable, as it means passage or path and is similar to 
the Arabic , .

: The King Shapur mentioned here refers to the king 
CE. 

He had especially close ties with the Sage Shmuel. King 
Shapur was the founder of the great Sassanid Empire, 
and he expanded its borders while waging numerous 
wars against the Romans. Through wartime journeys, 

appears to be the city of Kayseri in modern day Turkey, 
which was the capital of Cappadocia in that time. The 

importance of this area, this rebellion had an extremely 
-

hundreds of kilometers away, shook due to this rebel-
lion. Because of its strategic importance, the rebellion 
was strongly crushed by King Shapur, even though he 

I over the Roman 
emperor Valerian

: Although it is 

he compared the Holy One, Blessed be He, to the gods 
of others nations, and this is considered to be like a curse 
(Rashi on II

: The Rosh 
disagrees with this derivation by means of verbal analogy. 

II

from this statement that the garments must remain torn 
forever.

:
the blasphemer uses another term to refer to God or speaks in a 
foreign language (Rema), is required to rend his garments. One 
who hears the Tetragrammaton being cursed is required to rend 
his garments, even if it is uttered by a gentile (Shakh, citing Ram-
ban). However, one is not required to rend his garments upon 

today an apostate is considered to be like a gentile in this regard 

one who hears this report is required to rend his garments. Even 
when one hears from the witnesses in court who testify that so-

Some say that if the witnesses do not explicitly state the curse, 
then one is not required to rend their garments ( , 
citing Rambam and ). The witnesses themselves, who have 
already rent their garments, are not required to do so a second 
time ( ,



§ From where do we 
when a Torah scroll has been burned?  “And it 
came to pass, that when Jehudi had read three or four leaves, 
he would cut it with a penknife, and 
in the brazier” 

What is meant by “three or four leaves,” and 

Jeremiah has 
over the future downfall and 

destruction of Jerusalem. He said to them: What 
it? “How does the city sit solitary” 

He said to them: I am king, and this does 
not apply to me. “She weeps 
sore in the night” I am 
king, 

“Judah ” 
I am king. “  

Zion do mourn” I am king. 

“Her adversaries have 
become the chief ” 
be removed from power. Once he heard this, he said to them: 
Who said 

“ r  for the multitude of  
her transgressions” Immediately, he cut 
out all the names from the book and burned them in 

: “Yet they were not afraid, nor rent 
their garments, 

By inference, this shows 
that they were required to rend  when they saw 
this.

Rav Pappa said to Abaye: Perhaps you can say that they should 
due to the evil tidings contained in the 

said 
to him: Were they evil tidings at that time? 
and not an account of current events.

that Rav Huna said: One who sees a Torah 
scroll that was torn is obligated to make two rents, one for the 
parchment and one for the writing, as it is 
stated: 
king had burned the scroll and the words” 

Rabbi Abba and Rav
.  Rabbi Abba needed to relieve him-

self. He removed his phylacteries from his head and placed 
them on the cushion An ostrich  came 
and wanted to swallow the phylacteries. 

He said: Now, had it succeeded to swallow it, I would have been 
obligated to make two rents. He said to him: From where do 
you derive in which I was involved 
and I came before Rav but he did 
not have an answer readily available. I then came before Rav 
Yehuda, said 

only when a Torah scroll 
or some other sacred book is torn by force, and it resembles the 
incident that occurred  with Jehoiakim.

: One is required to rend his garments 
twice upon seeing a Torah scroll, phylacteries, or even 

torn by force, in order to destroy it ( ,

hoga] – : Some 
explain that the word hoga can be read as haga, uttered, 

manuscript).

: The Rosh comments that the derivation 
mentioned here does not imply that it is prohibited to 
mend a tear made for a burned Torah scroll. Instead, he 
holds that it is possible to derive this through an a  
inference. If one rends his garments and may never mend 
them over the deaths of those who study the Torah, i.e., 

: Some 

Rav Betzalel Ronsburg explains that there is no need to 
alter the text, for there were several  known as 
Rabbi Abba.

: Some explain that this term means 

his garments only when the destruction occurs through 
human action and in a situation where the person see-
ing the burning cannot prevent it. However, one is not 
required to rend his garments if it occurred through an 
accident (Rashi, from manuscript). Some say that this 

order to anger God. Some of the later authorities suggest 
that one is required to rend his garments only when the 

).

: The bird mentioned here is among those 
ordinarily found in the desert. However, elsewhere ostriches 
were also raised domestically, apparently for their feathers.  

These birds are well known for their inclination to swallow  
almost anything, even objects normally considered to be 
inedible.



§ From where do we 
the cities of Judea   

“  from Shechem, from Shiloh, and 
from Samaria, eighty people, their beards shaven, and their 
clothes rent, and having cut themselves, with offerings  
and incense in their hand, to bring to the house of the Lord” 

that Ulla Bira’a said that Rabbi Elazar said: 
One who sees the cities of Judea in their desolation says: 

“Your sacred cities are become a wilderness”  
and then rends Jerusalem in its 
desolation says: “Zion is a wilderness, Jerusalem a desolation” 

and then rends the 
Temple in its desolation says: “Our sacred and our beautiful 

; and 
all our pleasant things are laid waste” ( and then 
rends 

He rends for the 
Temple and then extends the rent for Jerusalem. And they 
raise a contradiction from another  
one who hears that Jerusalem is in ruin and one who sees the 
destruction, once he reaches Mount Scopus [ ],  rends 

And he rends for the Temple 
separately and for Jerusalem separately.

, which 

before 
, 

which states that one must make separate rents for Jerusalem  
one reached 

§  taught And all of these rents, 
one may tack them  and hem 
them, with imprecise ladder-
like stitches.  But one may not mend them with precise stitches.

: The 
Gemara does not mention the cities of the kingdom of Israel is 

by those who returned from Babylonia, they were unsure which 

sholelan molelan
:

words  and  refer to types of tying without the use 
of a needle. However, when the Gemara refers to gathering 

an imprecise type of stitch, which does not fall into the category 
of sewing. Rashi explains that refers to tacking with 
wide stitches,  refers to binding the two edges of a tear 

] refers to sew-
ing a tear from top to bottom with proper stitching (Rashi, from  
manuscript).

:

to be destroyed as long as they are under foreign, gentile rule. As 
], 

). 

built up one does not rend his garments before seeing the walls 
of the Old City ( ). Afterward, when he sees the site 

his garments a second time. These tears should be at least one 
handbreadth in length. If one arrives from the east and sees the 

has not seen the destroyed cities or the ruins of the Temple for 
thirty days must rend his garments again ( ,

: Tears made over the death of 

following day ( ,

 – : Some people explain that the word -

 more 
generally refers to any place from which one can see the 

View of Jerusalem from Mount Scopus

View of Mount Scopus from Jerusalem

: Connecting a tear 
with parallel stitches creates a ladder-like form

Ladder-like stitching



And the reference here is to the Alexandrian method of 
mending,  

One who rends his 
that had been loosely tacked 

from the hem of the garment,  or on the gathering, or on the 
ladder-like stiches has not 
But if he rends it in a place that had been carefully mended, he 

as whole. here, too, the reference is to the 
Alexandrian method of mending 

another a 
upside down and 

then mend it in a precise fashion. Rabbi Shimon ben Elazar 
prohibits careful mending in this case as well. And if one 

just as the seller, is prohibited 
from carefully mending so too the buyer, who 
purchases it from him, is prohibited 
seller must therefore inform the buyer that the rent was made 

a hand-
breadth and the extension, 

the same rent for this purpose, this is 
the statement of Rabbi Meir. Rabbi Yehuda says: initial 

s  and its extension 
is any amount, with no minimum measure.  

halakha is in accordance with the opinion  
of Rabbi Meir that the initial rending is one handbreadth in 

and the halakha is in accordance with the opinion  
of Rabbi Yehuda that an extension 

 in a Rabbi 
Yosei says: initial rending is one handbreadth, and the 
size of the extension is any minimal amount. By tradition, the 
halakha is in accordance with the opinion of Rabbi Yosei when 

: Some say that this 
refers to precise sewing, in which the stitching is straight and 
smooth on the outer side of the garment, although it protrudes 

-

through which the torn threads are removed and replaced and 

stringently in accordance with both opinions. Therefore, it is 
prohibited for a mourner to mend a garment from one side. 
Conversely, only a garment that is properly mended may be 
rent in mourning. Some write that Alexandrian sewing refers 
to strong stitching, as opposed to tacking, which is imprecise, 
temporary stitching (Commentary on ; Rabbi 

:  ask how this measure is derived. Earlier 
II Kings 

-
ing with the entire hand, as it would then be a handbreadth; 
rather, it refers to the way people ordinarily hold a garment, 

: If a tear may 
not be mended, this prohibition includes Alexandrian sewing, 

,

: One who rends his garment in mourning from within a 

rend his garment. However, if he rends something that was 
attached with Alexandrian sewing, i.e., stitching that is not 

, 

: All tears 
in this category may never be sewn, even if one turns the gar-
ment upside down so that the torn portion is on the bottom. 

Similarly, it is prohibited to purchase such a garment in order 
to sew it; therefore, one who sells a garment that was rent 
in mourning must inform the buyer ( ,

: One must tear his gar-
ment one handbreadth as a sign of mourning. If his garment 
was already torn and he heard within seven days of the death 
that another family member died, then he extends this tear 
one handbreadth. If the second death occurred more than 

Rabbi Yosei. However, it applies only to mourning over other 
relatives; for a father and mother, one is required to rend his 
garment until he reaches the point in the garment that covers 
his heart ( ,

: This refers to the 
city of Alexandria in Egypt. In ancient times, it was the center 

the entire world. Items of high quality were named for the city, 
and consequently the highest quality of sewing is referred to 
as Alexandrian sewing.



they said to a 
person that his father died, and he rent 
ward they told him that his son died, and he added to the same 
rent, in such a case the lower portion of the rent that had been 
made for his son may be mended. 

upper portion 
of the rent may not be mended, 

his son died, and 
he rent his father 
died, and he added to the same rent, then in that case the upper 
portion of the rent, which that had been made for his son, may 
be mended, but the lower portion of the rent, which had been 
made for his father, may not be mended. 

his father died, his mother 
died, his brother died, and his sister died, then he may make 
one rent for all of them. Rabbi Yehuda ben Beteira says: For 
all of his other relatives he makes one rent, and for his father and 
mother he makes another rent, as one must not add to a rent 
made for his father and mother.

What is the reason for Rabbi Yehuda ben 

 said: Because they 
cannot be added;  one has only one father and one mother and 
cannot add others. 

 halakha is in accordance with the opinion of 
Rabbi Yehuda ben Beteira. And did Shmuel 
actually say this? But didn’t Shmuel say the principle is that  
the halakha is in accordance with the statement of the lenient 

mourning; yet here he rules in accordance 

 of mourning are discrete and the  of rending 
are discrete,   of mourn

opinion.

Until where may he rend  

until 
covers his navel. Some say: Until 
covers his heart. Although there is no absolute proof for the 

an allusion to  “And rend your hearts, 
and not your garments” 

: If one rends his garment 
in mourning over his mother or father, and after seven days 
another one of his relatives dies, and he extends this tear, 
then the upper portion of the tear may never be sewn but 
the lower portion may be sewn. However, if one rends his 
garment over one of his other relatives and afterward hears 
that his father or mother died, then he should make a new 

-
dance with the opinion of Rabbi Yehuda ben Beteira (Ram-

,

: One 
who rent his garment in mourning and then extended this 
tear for other relatives may continue extending the tear 
until it reaches the point on the garment that covers his 
navel. If he becomes obligated to rend his garment again, 
then he must rend it from the edge of the garment three 

tears in the front, then he may turn it around and rend it 
from the portion of the garment that is now in front of him. 
If the upper portion is torn, he may turn the garment over 
and rend what was formerly the bottom. If every portion of 
the garment is torn, then he is considered like one who has 
no garment and he does not rend it ( ,

: Some 
explain that due to the honor one must show toward his 
parents, it is not appropriate for him to extend the tear rent 
over them as mourning for another relative (see Rashi). Others 
explain that because a mourner must make a longer tear for 
his father and mother, with no maximum size, any extension 

Giat explains that one is required to rend his garment for his 
father and mother until he reaches the point on the garment 
which covers his navel, and since one may not tear below this, 
it is impossible to extend the tear (see Ramban and Ritva). 

There are also those who understand this not as a halakhic 
statement but as a moral explanation for this ruling. One will 
never have another father or mother, and therefore it is not 
appropriate to add to the tear made as a sign of mourning for 

Tal Torah). One may, however, have relatives in 

other categories in the future, e.g., children or even half siblings 
from his surviving parent. 

Halakhot halakhot
: Some say that this is 

because rending garments is a Torah law, as derived from the 
verses concerning the sons of Aaron, while the halakhot of 

). 
The Ramban writes that the mitzva of rending is not itself a 
Torah law. Rather, it is a rabbinic law with supporting verses 
from the Torah. The writes simply that these 
two practices do not fall into the same category. Rending is 
performed before the mourning actually begins, and therefore 

 halakha is ruled in accordance with 
the opinion of the lenient Sage with regard to mourning does 
not apply to it.



he reached the point where it covers 
his navel, 

he should move away a space of 
and make a new rent. became 

full of rents in the front, he should turn front to 
back it became full of rents 
above, he should turn it 
used to be But one who rends at the 

 
however, 

may tear at the m  
in a symbolic manner.  

and both of them stated their respective opinions in the name 
of Shmuel’s father and Levi. One said: all seven days of 

away, he makes a new he 
merely adds And one said: all 
thirty days he makes days he merely adds 

Rabbi Zeira strongly objects to this: the one who 
said all seven he makes a new  
rent, why he 
may not tack it 
and therefore if he adds to the rent it will look like a continuation 
of the previous tear. But that which the 
Master said in the a woman 
may tack the tear immediately, would you say that here also  

rent due to the woman’s honor, as it would be dishonorable  
 

the rent is considered as if it still exists, and therefore she must 
make a new rent for a new bereavement and not merely add to 
the previous one.

the one who said that 
all thirty days one must make a new rent rather 

why 
one is not given permission to properly 

mend But then, in 
a case of a rent made for one’s father or mother, for which he  
is not given permission to ever properly mend it, would you  
say that he should so too 

 

he may not properly mend the rent 
due to the honor due to his father and mother. Essentially, how

of a new bereavement.

: Rending may be per-
formed on any part of the front of a garment, from the neck. 
One who rends the garment from the bottom or from the sides 

his obligation by rending from the sides of the garment. It is 
customary to rely on this lenient opinion when rending over the 
dead to whom one is not related, e.g., when one is present at the 
time when the soul departs (Shakh). However, one who rends his 

garment over relatives for whom he is required to rend it must 
do so from the neckline ( ,
the comment of Rema).

: A High Priest, who 
is prohibited from rending his garment, may tear the bottom 
of his garment near his feet (Rambam ,

-
: Although a High Priest is 

prohibited from rending his garment as a sign of grief 

not fall into the category of actual rending (Rashi, from 
manuscript).



One who goes out 
before the deceased in a rent garment that he had previously 
torn

steals from the dead,  as he 
And he similarly steals from the 

living, who see him and think that he made the tear in honor of 

Rabban Shimon ben Gamliel says: one who says 
to his fellow: Lend me your cloak and I will go and visit my 
father because he is sick, and he goes his father 
has died, he rends the cloak and may then mend it in the proper 
manner. And when he returns home, he returns the cloak to 
his fellow and pays him the value of the rent, i.e., the deprecia

assumption is that the lender considered the possibility that the 

But if one did not inform his 
he must not 

touch it, 
 

Sages taught of a sick 
person dies,  those around him do not inform him that this 
relative died, lest he lose control of his mind due to his emo

And 
other people may not rend in his presence, so 
that he will not know that one of his relatives passed away. And 
we silence the women who weep in his presence, so that he will 

And the relatives rend of a minor child when there 
in order to arouse grief. Although  

 
 

are rent. And one rends for his father-in-law or 
mother-in-law, although 
due to the honor of his wife, 

 

And Rav Pappa said: taught in  : A mourner 
should not place child in his lap because the child will 
bring him to laughter, and he will be disgraced in the eyes of 
other people 

§ And the consolers provide the meal 
only while the mourner sits on an upright bed 

and not on one that is overturned. in a 
one who goes to the house of the mourner, if 

in his friendship with him  because they are 
close friends, they provide him with the meal of comfort while 
both he and the mourner sit on overturned beds. And if he is 
not he and the 
mourner should be fed on upright beds.

something unpleasant happened to 
Rava, i.e., one of his close relatives died, and Abba bar Marta, 
who was also known as Abba bar Minyomi, entered to visit him. 
Rava stood the bed upright, 
who came to comfort him. Abba bar Marta overturned the bed 

Rava said: How lacking in sense  is this Torah scholar. Rava 
had shown from the outset that he did not consider Abba bar 

a one who was going from place 
to place  learned of the death of a close relative, so that he must 

: One who goes out before the dead in 
a garment that was previously torn in order to make it appear 
as though he rent this garment in honor of the deceased is 
considered as though he has stolen both from the living and 
from the dead ( ,

: One who 
is wearing a borrowed garment when one of his relatives 
dies may not rend it, and one who does rend such a garment 

Shakh). However, if one told the 
lender that he was going to visit the sick relative, then the 
borrower may rend the borrowed garment and pay the owner 
for the damage, in accordance with the opinion of Rabban 
Shimon ben Gamliel ( ,

: 

close relative, he should not be informed of the death, lest 
his grief makes his condition worsen. Similarly, he does not 
rend his garment, and he is not told to rend it even if he 
knows about the death. Others should not cry or eulogize 
the deceased in his presence ( ,
see Shakh and ).

: Both men and women should 
rend their garments over their father- and mother-in-law. 
However, the custom nowadays is not to rend the garment 
in such a case ( ,
comment of Rema).

: A mourner should not place a child on his lap for all 

, he should 
not recite the verses of joy. Rather, he should begin from the 
blessings ( ; 

: 

a death, if he can entirely avoid doing business in that place 
then this is preferable. However, if business transactions are 
unavoidable because if he does not make a purchase there 

purchase the minimal essentials for the rest of his journey 
( ,

: If one was obligated 
to rend his garment and did not do so, he stole the honor 

Hai Gaon writes, based on , that stealing from 
the dead is very serious because one cannot ask forgiveness 
from the deceased, as he can with a living person whom he 
has dishonored.

: Some explain that this means that the mourner is close 
to the consoler. Since they are so familiar with each other the 
mourner does not need to honor the consoler. The mourner 
is not required to turn the bed upright as a sign of respect 
for the guest because he knows that the guest will not be 

see sitting on an overturned bed as a bad omen, and if he 
is not a regular visitor to this place then the mourners must 

see   ). 
Alternatively, this expression refers to the mourner. If the 

mourner is so friendly that he becomes happy, then the con-
solers must also overturn their beds in order to reach his heart 
and remind him of his mourning (Rashi, from manuscript). 

: Some explain this 
to mean that Rava acted appropriately and stood up both 
beds, yet his guest overturned his own one. He thereby put 
Rava in an inappropriate situation where he, a mourner, was 
sitting on an upright bed while his guest was sitting on an 
overturned bed (Rabbi Shlomo ben HaYatom).



if he can reduce his business, he should reduce and if not, he 
may carry on with them,  i.e., his business partners. He may act 

§ From when do the 
mourners overturn their beds?  From when the corpse is taken 
out of the opening of his house; this is the statement of Rabbi 
Eliezer. Rabbi Yehoshua says: From when the tomb is sealed 
with the grave cover.

an incident in which the  Rabban Gamliel the 
Elder  died, and once his body  his house, 
Rabbi Eliezer said to Overturn 
your beds. And once the tomb was sealed with the grave cover, 
Rabbi Yehoshua said to them: then 
said to him: We already overturned them in accordance with 
the Elder, i.e., Rabbi Eliezer.

in a From when do the mourners stand 
their beds upright on Friday;  
observed on Shabbat, and the beds must be returned to their 

From  time onward. Rabba 
bar Huna said: Even so, one may not sit down on 
bed immediately. Rather, he must wait until it becomes dark  
to do so. And at the conclusion of Shabbat, even if he has only 
one more day to sit 
concludes on Sunday, he must once again overturn his bed.

in a one who is in 
overturn his bed,  he overturns not only 

his own bed, but rather he overturns all the beds he has  in  
his house. And even if he has ten beds  in ten places,  
he overturns them all. And even if there are  
and one of them died, all of them overturn their beds wherever 
they live.

: Two explanations 

He should reduce, means that he should not engage 
in business at all, and if he absolutely must do so he 
may purchase only the minimal amount to eat on the 

he should not perform business on his own at all. Instead, 
he should join in partnership with others or others may 
engage in business on his behalf (Rashi; Rabbeinu Ger-

:
of all of the mourning practices. Since the activities of 
removing shoes or wrapping the head are not appli-
cable to all, the Gemara referred to overturning the bed 
because it applies equally to all ( ).

: The early author-

a guest in an inn does not overturn his bed because the 
gentiles there are likely to think that he is engaging in 
witchcraft. Based on this, they explain why it is no longer 

residing in temporary accommodations. Additionally, it is 
explained that modern beds have pieces that protrude 
upward, and overturning them would not be notice-
able or practical; therefore, it became customary not to 

: Some of the early 
authorities explain that a mourner must overturn all of 
the beds in his house, whether they belong to him, to 
the members of his household, or to others. However, 
guests who are not mourners stand these beds upright 
when they wish to use them (Ramban). According to the 

belonging to the members of his household (see Rosh).

:
principle behind this halakha is that the obligation to 

house where the person died. Rather, it is the obligation 
of every mourner. Therefore, if the mourner sleeps in 

in each place. Similarly, brothers who are each mourning 
in their own homes are required to overturn their beds.

: The grave cover was a large stone 
that was rolled onto the grave to seal it. In burial caves, 
these stones, which cover the entrance to the cave, are 
considered like large stone wheels that are not suscep-
tible to ritual impurity and that can be rolled away when 
people wish to enter the cave.

Stone used to seal a burial cave

: 

is covered with dirt, in accordance with the opinion of Rabbi 
Yehoshua. At this point, the mourner is also required to wrap his 
head. However, he does not remove his shoes until he reaches 

immediately after the grave has been sealed. If one thought that 
the grave had been sealed and he began mourning, and it later 
became known to him that he had made a mistake, then he 
should count his mourning period from the time of the actual 
burial ( ,
Rema).

: A 
mourner stands his bed upright on Friday from the time of the 
afternoon prayer and onward. However, he should not sit on an 

upright bed until it becomes dark. At the conclusion of Shabbat, 
he again overturns the bed, even if he has only one day of mourn-
ing left ( ,

: A mourner who is 
required to overturn his bed is required to overturn not only his 
own bed, but also all the beds in his house. If he has many houses 
in various places, then he must overturn all of the beds in each 
house. This obligation applies to all of the mourners. However, the 
obligation applies only to beds intended for lying on. A bed that 
has been designated for storing garments or for some other use 
need not be overturned. Similarly, a bed with large posts need 

, one should untie its 
loops rather than overturning it (Rambam ,

( ,

: Rabban Gamliel 
is referred to as the Elder to distinguish him from his grandson, 
whose name was also Rabban Gamliel, and who was referred to 
as Rabban Gamliel of Yavne. He was a grandson of Hillel the Elder 
and served as the head of the Sanhedrin for many years during 
the Temple period.

-
orary title Rabban because he was accepted by all the Sages of 

generations. He enacted many important rulings, e.g., that a 

woman may remarry based on the testimony of a single witness 
that her previous husband has died. He enacted other rulings as 

would study Torah only while standing, but that practice ceased 
when he died. Therefore, it is said that when Rabban Gamliel died, 

people during the era of the Great Revolt and who was later 
executed by the Romans. 



If, however, it is a bed designated garments 
he is not required to overturn it. It is also 

not necessary to overturn a ,  but rather he stands it 
upright. Rabban Shimon ben Gamliel says: a 

, one loosens its loops [ ],  which hold up the 
pillows, and it falls on its own.

What ?  
Ulla said: luck [ ] bed, as it was common to  

Rabba said to him: However, if that is so, 
statement with regard to a king as we learned in a 

Sanhedrin
all the people recline on the ground, 

and he, reclines on a .  Is 
there anything upon which we would not have seated him 
until now, when he was not a mourner, but now, 

we seat him on it?

Rav raised 
halakha is just as it is in the case 

of eating and drinking, that until now, before one became a 
mourner, we did not feed him or give him drink, but now that 
he is a mourner we feed him and give him drink 

Rather, if it is is , as we learned in a 
It is not necessary to overturn a , but rather he stands 
it upright. But if it is luck bed, why is it not necessary 
to overturn it? Didn’t we learn: One who 
must overturn his bed overturns not only his own bed, but 
rather he overturns all the beds in his house, 

And what is 
halakha is just as it is in the case of a bed designated 

for garments, as it is taught in a If it is a 
bed designated for garments, 
one is not required to overturn it. 
overturn a 

Rather if it is 
Rabban Shimon ben Gamliel says: a 
, one loosens the loops that hold up the pillows, and it 

falls on its own. And if it enters your mind to say that a  
is a luck bed, it is like other beds, so what loops does it 
have?

When Ravin came from Eretz Yisrael to Babylonia, one of the 
the West, and who 

was frequently found in the market of leather workers, said to 
him: What is a ? a leather bed.

It was also stated that Rabbi Yirmeya said: A  has its 
interlacing from the inside,  

a 
bed has its interlacing from the outside,  
is looped around the wood of the frame, and therefore it cannot 
be loosened.

name of Rabbi Yehoshua ben 
halakha is in accordance with the opinion of Rabban 

Shimon ben Gamliel . It was also stated 
that Rabbi Asi: A 
bed whose posts [ ]  extend, 

overturned, may be stood

dargash – 
:

not readily apparent if the  is overturned, since 
it is always low to the ground. The Ritva writes that 
because a  is made of expensive leather, there 
is concern that it will be damaged if it is overturned, 

sign of mourning.

: Rabbeinu Yeho-

stick out from the middle of the ends of the bed. There-
fore, it is impossible to overturn such a bed.

karbitin] – : From the Greek , 
, meaning mattress, cushion, or interlacing 

of the bed.

naklitin] – : Probably from the Greek 
, , or , , meaning 

leaning back in a bed or chair.

:
burial of his relative, everyone else sits on the ground 
and he sits on a  (Rambam , 

: 

: 

: On the bed depicted 
in the image, the supports at the head and the foot, 
which may be the posts referred to by the Gemara, 

overturn it. Furthermore, overturning it would not be 
immediately noticeable.

Ancient Roman bed from mishnaic period



sleeps 
on a chair, or on a large overturned mortar, or on the ground, 
he does not 

because he did 
the mitzva of overturning the bed.  

another One may sweep and sprinkle 
water in the house of a mourner, and one may 
wash bowls, cups, jugs, and pitchers in the house of a mourner. 
But one may not bring incense or spices into the 
house of a mourner.

Is that so? But doesn’t bar Kappara teach the 
One may not recite a blessing either over 

incense or over fragrant spices in the house of a mourner? 
From this one may infer that one may not recite a blessing over 
these incense or spices, but one may bring them into the house 

.

the  is 
to the house of a mourner, into which spices should 

there, the  that states that one may not recite 
to the house of the consolers, 

One does not bring  
the burial to the house of mourning on 

a small tray [ ],  in a bowl [ ],  or in a narrow-
mouthed basket [ ],  but rather in ordinary baskets. And 
the mourners’ blessing is not recited on the intermediate days 
of a Festival, but the consolers may stand in a row when the 
mourners leave the cemetery and console them. And the mourn
ers dismiss the many consolers,

mourners.

bier of the deceased is not set down in the street 
intermediate days of a Festival  so as not to encourage eulogies. 

And the 
biers of women are never set down, even if it is not the interme
diate days of a Festival, due to their honor. 
from their bodies, and it would cause them dishonor if their 
blood stained the street.

: It 
is not enough for a mourner to overturn his bed; he must 
sleep on it overturned as well (Rambam , 

: It is permit-

well. However, one should not bring any type of fragrant 
spices there. Spices may be taken into a house in which 
a dead body is present, but one does not recite a bless-
ing over those spices ( ,

:
is not recited in open areas during the intermediate days 
of a Festival. However, the consolers stand in a line and 
the mourners dismiss the masses (Tur,

: The bier is not placed in 
the street during the intermediate days of a Festival, so 
as not to encourage eulogizing at that time. On these 
days, eulogies are given only in honor of a Torah scholar. 
A bier is not taken for burial during the intermediate days 
of the Festival until the grave has already been prepared 
( ,

: The authorities disagree with regard to 

say that the house of the mourner refers to a house where the 
mourner alone is present, and the house of the consolers refers to 

Others explain that the house of the mourner refers to a house 
that still contains the body of the deceased, and the more correct 
name would be the house of the mourning; whereas the house 
of the consolers is the room that no longer contains the body of  
the deceased, where others come to console the mourners 
(Rosh). 

Similarly, there is a dispute with regard to the halakha, as 
there are those who say that it is permitted to bring fragrant 
spices into a house where the body of the deceased is present, 
to remove any unpleasant odor, however such spices may not be 

mourner is present one may not bring fragrant spices because 
it is not appropriate for the mourner to take pleasure while he 

is mourning. However, in honor of the consolers one may bring 

: Some say that this mishna 

of the intermediate days of the Festival, one may not take food 

the more so prohibited on an ordinary weekday (Ritva).

: Some explain that this refers to a type 
of large bowl (Rashi) or that it was a gold or silver bowl (Arukh). 
Others understand it to be a small table (Rabbeinu Yehonatan 

: Some 
explain that the mourners would dismiss the consolers imme-

-

Some say that in honor of the Festival it is permitted to tell the 

tavla] – : From the Greek , , which 
tabula. Ordinarily, it refers to 

a tablet that was used for writing or on which objects 
were placed. By extension, the word is used here in ref-

iskutla] – : scutella, mean-

kanon] – : From the Greek 
, , or , , meaning breadbasket, 

or a basket in which items were taken as gifts or to be 

Talmud, this basket had a narrow opening.


