
twelve months and speaks to him words of consolation, to what 
may this situation be likened? To a person who broke his leg 
and it healed, found him and said to 
him: Come to me, for I will break it a second time and then I 
will heal it, so that you may know how good my medicines are 

 

, which  

days, other 
relatives.

thirty days, let him speak words of consolation to him indirectly. 
Why does the 

Yes, it 
is indeed so. And what He should not 
speak words of consolation to him?  
not console him in his usual manner, but he may speak to him 
indirectly.

§ taught a mourner comes to 
from a nearby place  

three days he counts with  
the other mourners from the time of the burial and completes  

he came from 
a distant place, he counts on his own seven complete days from 

From this 
point forward, even if 
he came from a nearby place, he counts seven days on his own. 
Rabbi Shimon says: Even if he came on the seventh day from a 
nearby place, he counts 

with the other mourners.

a mourner comes to the 

days he counts with the other 
 

in a case where 
the principal member of the household  is in the house, and 

however, it is the principal member of the family who comes 
home, he certainly does not follow the other members, but rather 
he counts seven days on his own.

A dilemma was raised before 

:
period of mourning should speak words of consolation to him 
and should not extend greetings. After thirty days, he may 
extend greetings toward him, but he may not speak words of 

be consoled, without mentioning the name of the deceased.

be consoled. If he did not marry another wife, then one may 
console him until three pilgrimage Festivals have passed.

One may speak words of consolation to a mourner whose 
father or mother has passed away within the last twelve 
months, and afterward he may console him without mention-
ing the name of the deceased ( ,

:
did not know until he reached the place of the mourners, if he 
came from a nearby place, which is less than ten parasangs 
away, then he joins with the other mourners, even if he arrives 

modern forms of transportation ( ). One joins 

principal member of the household, even if they have stood 
up to leave. Similarly, such a person also counts the thirty-

consolers, there then he observes seven days of mourning on 
his own. Similarly, one who comes from a distant place counts 
his own seven- and thirty-day periods of mourning from the 
day on which he arrived, even if he arrives on the second day 
of mourning ( ,

: There 
is a tradition in the name of the  that a distant place 

place of the other mourners. The Rif explains that within this 
distance it is possible for a messenger to reach this relative and 

mentioned above, three days is referred to as the main portion 
of the mourning, and as long as one is close enough to the 

other mourners to reach them in this time period, he is joined 
together with the other mourners.

: Some 

person, e.g., the oldest brother. Rather, it refers to the most 
important member of that family, whom everyone else follows 
with regard to mourning. This is the case even if he is a son or 



the principal member of the household went  with the remains 
of the deceased to the cemetery and did not return for several days,  
what is the halakha

of the household and count from the time of the burial, or does he 
count from the time that the funeral procession departed, like the 

Come and hear that which Rabbi 
if the principal member 

of the household went to the cemetery, the mourner who comes 
counts with them, i.e., the other members 

Does he really count with them? But 
isn’t it taught otherwise in a , that he counts seven days on 
his own?

statement, that he 
where the principal member 

of the household came home within three days. And the other 
where he  

did not come home within three similar 
to what Rav said to the sons of Hatzleponi  when they were in 

home within three days should count 
with you; whereas those who do not come home within three days 
should count on their own.

Rava said to the people of :  you who do not 
follow the all the way to the place of interment should begin 
counting from when you turn your faces  
from the city gates  to return home. Since the dead were commonly 

ers did not accompany their deceased relatives to the actual site of 
burial.

§ Rabbi Shimon says: 
Even if one of the mourners came on the seventh day from a 
nearby place, he counts with the other mourners and completes 

Gamda said that Rabbi Yosei ben Shaul said that Rabbi Yehuda 
said: And this is the halakha, provided that he came and 

found consolers still present in the house.

§ Rav Anan asks: had already stirred themselves 
to stand up and leave but did not yet actually stand up and leave, 
what is the halakha

stands unresolved.

: The early authorities disagree about how to 
understand this halakha, and their dispute is based on, among 
other issues, whether this statement and those after it are a 
continuation of what was previously stated or separate from it.

Some explain that the question of the Gemara concerns the 
principal member of the household himself. If he accompanied 
the deceased to the cemetery and was not home when the rest 
of the family began their mourning, then the issue is whether 
he joins with their mourning or not. The conclusion is that if he 
returns within three days, then he joins with them; if not, he 

According to this explanation, the Babylonian Talmud 

all mourning is based on the principal member of the family. 

member remains in that place, the other mourners count with 
him; if he goes to accompany the dead, then they count with 
him after the burial.

However, others understand this as a continuation of the 
previous case, where a person comes and joins other mourners. 
This issue depends on the principal member of the household, 
and this case concerns the halakha when the principal member 
of the household is not present at that time that this other 
person came to the house of mourning. For example, if the 
principal member of the household went to accompany the 
deceased and returns within three days, it is as though he were 
there the entire time. Therefore, the newly arrived mourner joins 
with the rest of the mourners in that household (Rabbeinu 

; Rabbi 
Shlomo ben HaYatom).

-

went to the cemetery, to mean that the principal member of 
the household passed away. According to this explanation, 
the Gemara asks if the mourners follow the principal person 
who remains, or if the halakha of the principal member of the 
household no longer applies (Rashi, from manuscript; Com-
mentary on ).

: Some explain this to be the name of a 
place, while others understand it to be a family name (Rashi, 
from manuscript). There are also those who hold that this was 
the name of their father who passed away (

).

:
HaGola explains that this refers to the gate in the house of 

this explanation.

: Some say that in a case where a person arrives and 

to tend to the needs of the dead, then if the principal member 
returns within three days, it is as though he was home when 
this person arrived, and this person is considered to be one 
of the members of the household. Therefore, he counts the 
days of his mourning period with this group (Rema; 
Arukh,

: In places 
where the deceased are carried to another city in order to be 
buried, those who remain in the city should begin counting 
the seven-day period of mourning once they turn away from 
the funeral procession. Those who accompany the deceased 
and those relatives who live near the place of burial begin to 
observe their mourning after the burial itself.

If the principal member of the household accompanies 
the deceased, then even those who stay at home must wait 
until the deceased has been buried to start counting the 
seven days of mourning. Everyone follows the principal 
member of the household, regardless of whether he is the 
eldest member or if he is young, though some say that he 

is the deceased, her husband is considered to be the principal 
member of the household (Shakh, citing Rashba;
Arukh,

:

-

CE

-

 CE, the Pumbedita yeshiva, which was 



a colleague of 
learned from Rabbi Abba. 

And who was Rabbi 
Zeira. And some say A col-
league of Rabbi Zeira learned a tradition from Rabbi Zeira. 

And who is Rabbi Abba, son 
of halakha is 
in accordance with the opinion of Rabban Shimon ben Gamliel 
with regard to an animals that is unsuitable for human consump

a , and the halakha is in accordance with the opinion 
of Rabbi Shimon with regard to the  of mourning.

halakha is in accordance with the 
opinion of Rabbi Shimon with regard to mourning, concerning 
that which we said about a mourner who arrives on the 

halakha is in accordance with the opinion of 
Rabban Shimon ben Gamliel with regard to defects in animals 
that render them  that which we learned in a 

intestines became perforated, but the 
hole was stopped up by mucus,  
this hole, the animal is Unlike an ordinary hole in the intestines, 
this hole does not render the animal a  

the statement of Rabban Shimon ben 
Gamliel. 

What is this 
[ ]  of the intestines  that comes out under pressure. 
Someone said: May I merit to go up 
to Eretz Yisrael and learn this halakha from the mouth of its 
author.

When he went up from Babylonia to Eretz Yisrael, he found 
Rabbi Abba, son and said to him: Did 
the Master say that the halakha is in accordance with the opin
ion of Rabban Shimon ben Gamliel with regard to defects that 
render the animal a ? He said to him: I said 
site, namely, that the halakha is not in accordance with Rabban 

What  
your name, that the halakha is in accordance with the opinion of 
Rabbi Shimon with regard to mourning? He 
said to him: subject to dispute, as it was stated:  

halakha is in accordance with the opinion 
of Rabbi Shimon, 
halakha. But halakha. 

halakha is not in accordance with 
the opinion of Rabban Shimon ben Gamliel with regard to the 
aforementioned issue of , and the halakha is in accordance 
with Rabbi Shimon with regard to mourning, as Shmuel stated 

halakha follows the opinion of the more lenient 
authority in mourning.

§ With regard to all other deceased 
relatives, it is praiseworthy for one to be quick the 
bier  out for burial. But in the case of one’s father or mother, 

is condemnable, as one should draw out 
it was 

Friday  or the eve of a Festival, then one is praiseworthy for 
he does this only out of 

respect for his father or mother, as he does not want them to 
remain unburied for the duration of Shabbat or the Festival.

With regard to all other dead, if the mourner wishes he may 
reduce his business  he wishes 
not to do so, he need not

: A hole in the small 
; even if liquid sticks 

to this hole and blocks it the animal may not be eaten. As 
is stated in the Gemara, the halakha is not in accordance 
with the opinion of Rabban Shimon ben Gamliel (
Arukh,

: For most 
deceased relatives, it is praiseworthy to complete the burial 

or mother, this is considered to be disrespectful, unless it is 
Friday, the eve of a Festival, or it is raining and the corpse 
will get wet. In these situations, it is preferable to conduct 

Arukh,

: One who is 
mourning over a close relative may choose whether or not 
to limit his involvement in business activities. However, one 
who is mourning over his father or mother is required to 
lessen his involvement in these activities ( , 

shirka] – :
, referring to secreted fatty liquid.

: This refers to the 
mucus membrane that covers the intestines, the 

, which contains protrusions that enter into the intes-
tines. This soft membrane is not considered to be enough 
of a protection if the intestine is punctured, as even if it 
manages to close the intestine for a short period of time 
the food in the intestines will eventually leave the intestinal 
tract from this hole.

: Some say that this 
is a soft membrane that covers the intestines (Commentary 
on ). It is said in the name of Rav Hai Gaon that 
this refers to the soft layer of fat that covers the walls of the 
intestines. Others claim that it refers to food that has not 
been entirely digested (see Commentary on ).

: Since one 
does not speak a lengthy eulogy over other relatives, it is 
preferable not to delay the burial unless it is for their honor 

buries the deceased quickly shows that he has accepted 

).

: It is preferable to show respect 
toward Shabbat or a Festival, which require preparation, 
rather than spend time eulogizing the dead. Similarly, there 
is also concern that if the burial is delayed there may not be 
time to complete the burial, causing the deceased to remain 
unburied for an additional day, in violation of the halakha 
( ).

: Rav Hai Gaon 
explains that one who spends all day in his business must 

that one who is mourning over his father or mother may 
not leave his home for business endeavors, even after thirty 
days, until such time as his colleagues rebuke him. 



reduce it. In the case of his father or mother, he must always 
reduce his business. 

With regard to all other deceased relatives, if the mourner wishes, 
he may remove   and  
if he wishes not to remove it, he need not remove it. However,  
in the case of his father or mother, he must always remove his 

an incident when the father of a leading authority of 
his generation died, and the authority wished to remove his  

Another leading authority of the 
generation also wished to remove with 
him, but 
person refrained and did not remove  so that his 

mentioned 
here is Rabbi the leading authority of the 
generation who was with him was Rabbi Ya’akov 

generation was Rabbi 
and the leading authority of the generation who 

was with him was Rabbi 

Granted, according to the one 
who said that the leading authority of the generation who was 
with him was Rabbi this is the reason that he 
refrained and did not remove 

did not wish to cause the 

But according to the one who said that it is Rabbi Ya’akov bar 
why did Rabbi 

refrain and not remove 
Rabban Shimon ben Gamliel,  the father of Rabbi 

the Nasi, and everyone is required to 
remove 

this  
is 

] – : The  explain that this 
-

ing the shoulder. There is also support for this explanation from 
several places in the Talmud (Ramban). However, some explain 

his garment until he exposes his shoulder (Rashi, from manu-
script; ). Others understand that 

shows that he is about to engage in an act that requires physi-
cal exertion. By doing so, this mourner demonstrates that he is 

Ran citing ).There are also 
those who understand that the word in this context 

to remove his shoes and walk barefoot in order to honor the 
dead, not as an act of mourning. Therefore, one performs this 

is accompanying the body on the way to burial (see Rosh).

: Although 

respect for the deceased, maintaining the honor of a Torah 
scholar of this stature is a greater mitzva and takes precedence. 
Perhaps one of the reasons that the custom of exposing the 
shoulder is no longer practiced is that there is concern that in 

-
spectfully by their gentile neighbors (Ramban).

: One is required to remove his garment while 
walking with the bier of his father or mother, until the burial has 
been completed. If the mourner is an important person and it 
would be seen as dishonorable for him to remove his garment, 

then he is not required to do so. For all other deceased relatives, 
he is not required to remove his garment from his shoulder if 
he does not want to. The Rema writes, based on the , that 

( ,

: 

Gemara, the more one wishes to emphasize the mourning, 
and the more honor one wishes to show the deceased, the 
more he removes his garment.

Garment removed from the shoulder

: Rabban 
Shimon ben Gamliel II was head of the Sanhedrin following 
the bar Kokheva revolt. He was a member of the dynasty of 
Hillel the Elder. His grandfather, Rabban Shimon ben Gamliel 
the Elder, headed the Sanhedrin at the time of the destruc-

the Romans.
II was a young man studying 

in Beitar at the time of the bar Kokheva revolt. He escaped 

was reconstituted in Usha, he was chosen to preside there 
in place of his late father. The Talmud records that he studied 

Greek philosophy, and it appears that he was knowledgeable 
in a wide range of scholarly disciplines, including science and 
medicine.

He tended to be lenient in his halakhic rulings, often stating 
his concern that people not be overly inconvenienced. All of 
his rulings were accepted as halakha, with only three excep-
tions. His teachings included attempts to limit arguments 
and disputes. One example is his statement that no court can 
nullify the ruling of another court unless it is greater in wisdom 
and number. In tractate

on judgment, and on peace.



§ With 
regard to all deceased relatives except for parents, one may cut 
his hair the case of one’s father or mother, 
one may not cut his hair until his colleagues have rebuked him 

 With regard to all other deceased 
relatives, he may enter a place where a joyous 
place the case of his father or mother, he may 
enter such a place only  months.

to a joyous social 
gathering, 

raises an objection from a And also 
for joyous social gatherings, thirty days.  
the 

it is 

Ameimar taught the previous discussion as follows: Rabba bar 
bar For a joy-

But isn’t it taught in a For 
joyous celebrations and for joyous social gatherings, one must 
wait thirty 

to an initial  when the mourner is 
 teaches that in 

to a 
reciprocal 

With regard to all other deceased relatives, 
one rends of a handbreadth, and that 

In the case of his father or mother, he must rend his 
until he reveals his heart.  Rabbi Abbahu said: What 

is the verse 
“And David took hold of his clothes and rent them” 

and taking hold cannot less than a 
handbreadth.

: One who is mourning 
a deceased relative other than his parents may cut his hair after 
thirty days. After the death of his mother or father, he mourner 
must wait to cut his hair until his colleagues rebuke him, and 
a Festival does not interrupt this aspect of mourning. There is 
dispute with regard to the amount of rebuke he must receive, 
and the accepted practice is to wait three months to cut the 

this ( , citing ). In some places, it is 
customary for a mourner not to cut his hair for twelve months, 
if it is not absolutely necessary to do so ( ,

: One who 
is mourning for a deceased relative may go to a celebration after 
thirty days, but one who is mourning over his father or mother 
is required to wait twelve months before doing so. In a leap 
year, which has an additional month, the mourner is required 
to wait for twelve months, not a full year. If one is required to 
host a social gathering to repay those who have hosted him in 
the past, he may do so after the seven-day mourning period has 

ended. However, one mourning for his father or mother may 
not host such a gathering under any circumstances for twelve 

a concern that the event will not take place at all if he will not 
attend, such as when two orphans get married, then he may go, 
provided it takes place after the thirty-day mourning period. 

A mourner may take part in a mitzva feast that is not 
especially joyful, such as a meal after a circumcision or for the 

mourning, provided he does not have to leave his house. How-
ever, the custom is for a mourner not to take part in any feast 
outside of his house for twelve months.

-
ing the circumcision, he may wear Shabbat clothes and join 
the feast, provided that it occurs after the thirty-day period 
of mourning (Rema). Some permit one mourning his parents 
to join a feast within twelve months, provided that he helps 
prepare the wedding or serves those in attendance in some 
way ( ,

: One who is mourning a deceased relatives 

other than a parent is required to rend only his outer garment 
one handbreadth; if he tore his inner garment, it is acceptable 
after the fact ( , citing ), although 
others disagree and require him to tear his outer garment 
(Rabbi Akiva Eiger, citing 
father or mother, he is required to tear all of his garments until 
he exposes his heart. It is also the accepted practice to rend 

on the right side for other deceased relatives (Shakh, citing 

There is a dispute with regard to the term 
say that it refers to an undergarment that is worn directly 
against the skin, and others say that it refers to an outer gar-
ment. The accepted practice is never to rend an outer cloak; 
however an undergarment should be rent. The Rema writes 

-

tear his second outermost garment over a deceased relatives; 
-

ments between the outer one and the one closest to his body 
( ,

:
between the two versions in the Talmud are based on the 

Should a joyous social gathering be delayed until after 

perhaps the celebration for a mitzva, such as a wedding, 
must be postponed. Since the joy is greater, a mourner 
should not take part until after this time. This issue is the 
subject of a disagreement between the early authorities.

arisuta] – : According to most 
early authorities, the correct version of the text is  or 

, which are derived from the Aramaic , mean-
ing creditor. These meals are considered like a form of a 

Therefore, if the mourner is begins a cycle of social meals, 
he must postpone hosting because he does not yet owe 
anyone the invitation. However, when others have already 
hosted him and it is his turn to repay the debt, he is permit-
ted to host the meal. Some have asked why the mourner 
cannot host the meal or repay the loan without actually 
taking part himself. They answer that to do so would be 
insulting for his friends, since they would be eating in his 
house without him present.

: -
salem Talmud, it is explained that by performing this act the 

father and mother no longer applies to him.



With regard to all other deceased 
relatives, even if he is wearing ten garments, one on top of  
the other, he rends only his outer in the case of  
his father or mother, he must rend them all. Failure to rend his 
undergarment,  however, does not invalidate 
the mitzva. 

Both a man and a woman 
Rabbi Shimon ben Elazar says: A woman rends her inner 

and turns it around, so that the tear is on her back. And 
only does she rend her outer 
not expose her chest.

With regard to all other deceased relatives, if one wishes he may 
rip apart on the hem,  rather than merely expand

wishes not to do this, he does not 
rip apart 

makes the tear less prominent. In the case of one’s father or 
mother, however, he must always rip apart the hem. 

Rabbi Yehuda says: Any rending that does not rip apart his 
on the hem is nothing other than a 

frivolous rent 

Rabbi Abbahu said: What is the 
reason for Rabbi Yehuda’s  “And he 
took hold of his own clothes and he rent them in two pieces” 

From that which is stated: “And he rent,” do I 
not know that he rent them in two? Rather, these words teach 
that the rent clothes must appear as if they were torn into two 
pieces, i.e., the tear must be obvious and visible.

With regard to all other deceased relatives, 
one may tack  days, and 
one may join  thirty days. But in 
the case of one’s father or mother, he may tack the tear only 
thirty days, and he may never join 
A woman, however, may tack the tear immediately, due to her 
honor, for it would be dishonorable for her to be seen with torn 

When Ravin came from Eretz Yisrael to Babylonia, he said that 
Rabbi other deceased relatives, 
if one wishes, he may rend with his hand; and if  
he wishes, he may rend it with a utensil in a way that will pre
serve it. But in the case of his father or mother, he must rend his 

with his hand 

: According to the , cited 
by the Arukh and the Ramban, this word refers to undergar-

enough to have the same status as other clothes. Others 
explain this term as having the opposite meaning, i.e., it refers 
to an outer garment or a type of cloak that was worn only for 
honor, and therefore it was not considered to be an ordinary 

; 
also those who hold that this refers to a turban whose ends 
rests on the neck (Rashi, from manuscript; ).

safa] – : Some explain that the 
mentioned here is the opening of the garment around the 

other words, according to this understanding one should 
not rend his garment from the neck, since he appears to be 
enlarging this opening. Instead, he should rend his garment 
near this opening, so that the rending will be more apparent 

that the expression refers to the hem itself, which if not torn 
will leave the top of the tear closed. In that case, the tear will 
appear more like a hole and the garment will not look like 
it has been torn (Rid; ; Ran).

apikarsuto] – : Apparently from 
the Greek , , meaning a striped 
garment. The Sages generally use the word to refer to an 
undergarment.

: A 
woman is required to rend all of her garments, in accordance 
with the opinion of Rabbi Shimon ben Elazar. However, these 
tears should not be one directly under the another in a manner 
that exposes her body. If a woman cannot turn some of her 
garments around, then she is not required to tear all of them 
( ; ,

: Some say that 
over deceased relatives one is not required to rip on the hem, 

, and therefore 
one may leave the hem of the garment intact and tear only 

to tear the edge of the garment. Others say that the halakha is 
in accordance with Rabbi Yehuda, and one must tear the hem 
of the garment for any relative ( ). This opinion is the 
basis for the common practice ( ,
and in the comment of Rema).

:
mother or father, he may tack the tear rent in his garment 
only after thirty days, and he may never mend it. A woman 
may tack the tear immediately, due to her honor. For other 
deceased relatives, one may tack the tear with loose stitches 
after seven days, and he may mend it properly after thirty days. 
In some places, it is customary not to tack the tear within thirty 
days, even for rents torn for a relative other than a parent. In 
such a place, the ends of the tear may not be attached even 
with a safety pin ( ,
comment of Rema).

: 
Over deceased relatives, one may tear the garment by 

one must tear the garment by hand ( ,  



regard to all other deceased  
on the inside, 

In the case of one’s father or 
mother, however, he must rend on the outside, i.e., 

 
Nasi, 

raises an objection from a  in which it was 

referred to in the , a president of the court, or 
were likened to the one’s 

father or mother only with regard to the issue of carefully rejoin-
ing 

What, is this  not even to one who rends  
for the Nasi? No, the  

aside from one who rends his 

 

Nasi died, and  Rav 
 on it, and 

show the rent to everyone. 

the death of the .

§ For a Sage, one removes his 
from the right shoulder. For the president of the court  

shoulder. For the Nasi  
from here and from here, from both 

shoulders.  

a Sage dies, his 
study hall ceases  
him. When the president of the court dies, all of the study  
halls in his city cease enters 
the synagogue and changes their places 

ordinarily sit in the north should sit in 
the south, and those who ordinarily sit in the south should  
sit in the north. When a Nasi dies, all study halls cease their 

the members of the synagogue  
enter the synagogue 

 

: Some 
explain that the term outside in this context means in public, 
and the term inside means that one may rend his garment 
even inside his house (Rashi, from manuscript; Commen-
tary on ). Others explain that the term inside 
means under his other garments, and in this case one is 
not required to make the tear noticeable on the outside 

 
give both explanations for these terms.

: 

appear to be a display of mourning, as sometimes a person 
will do so when carrying a load or performing another type 
of work. However, if one removes the left side of his garment, 
and even more so if he removes both sides, then it is clear 
that he is doing so as a sign of mourning (Rabbeinu Yeho-

).

: 
The early authorities disagree as to whether this is done as 
a sign of mourning and is therefore practiced only for one 

), or if it is done so that longer eulogies 
will be given and the public mourning will not be lessened 
in order to return to their studies. If the reason is the latter, 
the custom should apply for the entire seven-day mourning 
period, during which the deceased is spoken about and 
praised (Ramban; ).

: Over deceased relatives, one may tear his garments 
in private. As the tear need not be visible to others, the inside 

mother, one must tear the garment in public. The tear should 
be on the outside of the garment, so that it will be visible to 
others ( ,

 Nasi – : One has the same 
 with regard to 

tear visible to others, and mending the tear ( , 

:
and he is spoken about and praised for seven days. Even after 
the eulogy, his students may not gather in the study hall. 
Instead, they study in pairs at home. However, other study 

the president of the court dies, all the study halls in that city 
cease their regular study, and the members of these study 
halls change their seats in the synagogue. If the  dies, 
then all the study halls in which he is eulogized cease their 
regular study. Even after the eulogies, they do not enter the 
study hall, but study in pairs at home. The residents of the 

synagogue for Torah reading. Today, when there is no 
and no Sanhedrin, these mourning customs are not prac-
ticed ( ; ,

:
 can have either of two mean-

synagogue. However, in the context of this Gemara, the term 
seems relate to the basic structure of the court, which replaced 
the Sanhedrin after the destruction of the Temple, and could 

The head of the court was the , who was a descendent 
of Hillel the Elder. In addition to being the head of the court, 
he was a political -
resented them to the foreign authorities. The  could trace 

halakhot 
of mourning a  applied to him as well. The honor shown to 

the was not only due to his Torah knowledge and his char-
acter traits, but also, to a large extent, because he represented 

] was considered to 
be second to the  in terms of honor. His job was to actually 
head the central court. After the generation of Rabbi Yehuda 
HaNasi, the president of the court was also the head of the 
central study hall, and he was therefore the spiritual leader of 
that generation.

The  mentioned in the Gemara refers to the third 
in command in the Sanhedrin. The  was often one of 

as the head of the study hall. The Gemara relates that these 
positions, and the honors associated with each one, were 

II, 
 

generations. 



and seven people read  from the Torah. And then they leave 
and pray on their own. Rabbi Yehoshua
not that they stroll in the marketplace, but rather 
they sit at home in silent 

And furthermore, one may not speak about halakha  or 
 in a house of mourning, as this is an activity that 

 It was said of -
liel  that he would speak about halakha and  in a 
house of mourning.

§ taught 
week the mourner may not go out  of 
the opening of his house.  second week, he may 
go out, but he may not sit in his usual place  

third week, he may sit in his usual place but he 
may not speak. fourth week, he is like any other 
person.

that during  
the mourner may not go out of the opening of 

his house. as at that time every-
one goes into his house to console him. Rather, 
second week, he may not go out of the opening of his house. 

third week, he may go out, but he may not sit in 
his usual place fourth week, he 
may sit in his usual place, but he may not speak. 

week, he is like any other person.

: Some write that they would 

Rashi; ; Commentary on 

but they would go to read the Torah in the synagogue (Ritva; 
see ).

halakha – : This 
refers to the weekdays during the mourning period. However, 
many understand that halakha should not be discussed even 
on Shabbat. The Ran explains that the reason is that if people 
become engaged in Torah study they may forget about their 

-
tion based on tractate , according to which this state-
ment is a continuation of what was stated above with regard 
to the death of a .

: 

shabbat
: Some explain that in this 

context the word  means week (Rashi; 
). However, others say that the word  here 

refers to Shabbat itself, and during the other days of the week 
a mourner may leave his house if he needs to do so (Rabbeinu 

:
the residents of Babylonia and Eretz Yisrael. In Babylonia, it was 
the practice for the mourners to go to the synagogue every 
day. However, in Eretz Yisrael the custom was for mourners not 
to attend synagogue but to host a prayer group in their home. 

: This halakha 
applies in any place with assigned seats, e.g., the synagogue 
and the study hall ( ).

halakha – : 
One may not speak about halakha or  in the house of a 
mourner ( ,

:

even to attend a wedding or circumcision ceremony. Some are 
lenient and permit him to go out at night if there is a reason-
able need to do so. The prohibition against leaving the house 
applies only to one who goes to stroll or to engage in business. 
However, one who goes at the order of the ruler or in other 
cases of great need is permitted to leave, and this is the com-
mon practice (Rema).

However, he may neither sit in his ordinary seat nor may he 

but may not speak. Alternatively, he may choose not to sit 
in his regular seat and is then permitted to speak. It is the 
accepted practice that a mourner does not sit in his ordinary 
seat for the entirety of the thirty-day period of mourning over 

lasts for twelve months. Although this custom has no basis in 
the Gemara, it is not proper to deviate from the local custom 

else. 
For the purposes of these halakhot, the weeks are not 

counted from the beginning of the mourning, but rather from 
the beginning of the week, e.g., the Sunday after the third week 
ends is counted as the beginning of the fourth week (
Arukh,



§ another the entire thirty-
day to marry.  one’s wife 
died, it is prohibited to marry another wife until three  
Festivals pass  since her death.  Rabbi Yehuda says: Until the 

Festivals have passed, he is prohibited from 
third Festival, however, he is 

to do so.

And if he does not have
another wife immediately due to the need to not neglect  
the mitzva to be fruitful and multiply. Since he has not yet 

Similarly, if his wife died and  children, he is 
another wife immediately, so that she 

take care of them.

an incident when the wife of Yosef the Priest died, 
and he said to her sister at the cemetery  

Go and care for your sister’s children. 
words, he alluded that he wished to marry her immediately. But 
even though he married her immediately, he did not engage  
in sexual relations with her for a long time 

What A long time? 
Rav Pappa

§ yet another the entire 
thirty-day to wear ironed  

whether they are new garments or old garments 
taken out of the press,   
new. Rabbi says:  
prohibited only new garments. Rabbi Elazar, son  

 only new 
white garments.

: It is prohibited for 
a mourner to remarry during the thirty-day mourning period. 
After thirty days, he may marry and have a wedding feast, even 
if he is mourning for his father or mother. Some say that one 
may even betroth a woman on the day of the death itself, as 
long as he does not prepare a feast. However, others say that a 
mourner may not betroth a woman within thirty days, and this 
is the accepted opinion (Rema, citing Rosh and Ramban). It is 
permitted to arrange a marriage within thirty days (Shakh; ; 

,

: If a 

to be its own Festival in this regard ( ). Similarly, 
some say that Rosh HaShana and Yom Kippur are also con-
sidered to be Festivals for this purpose ( ), however others 
disagree ( ).

young children, or if he needs someone to care for him, then he 
may betroth a woman immediately and marry her after seven 
days. However, some say that betrothing is also prohibited until 

the initial seven days of mourning have passed (Shakh). In such 
a case, he should not engage in sexual relations with his second 
wife until the thirty-day period of mourning has concluded, 

Some say that even if one is wealthy and can hire many ser-
vants, he may marry before the established time if he is lonely 
without a wife. It is then considered as if he has no one to care 
for him. This is the basis for the common practice for people to 
remarry before the established time. However, one who is able 
to wait should be strict with himself (Rema). 

A woman whose husband dies is not required to wait for 
three Festivals. Instead, with regard to the laws of mourning, 
she is permitted to marry even within thirty days. However, 
she is required to wait three months in case she is pregnant, in 
order to determine the father of the child (Shakh, citing the Rif; 

,

: For thirty days, a mourner is pro-
hibited from wearing or spreading underneath himself a white, 
new, ironed garment, even if it is made of linen. This ruling is 
in accordance with the opinion of Rabbi Elazar, son of Rabbi 
Shimon ( ,

: Several reasons for this 
decree are mentioned by 

he is with his new wife he will not still be thinking about 

Ramban explain similarly.
It is also suggested that the mourner must wait this 

amount of time so that he will not constantly tell his new 

vows, the mourning period lasts for three Festivals in order 

amount of time (see Ramban). 
Others explain that the mourner will forget his previous 

wife due to the joy of the three Festivals. This is the basis 
for those who say that these three Festivals do not refer 

interrupt the mourning.
The early authorities write that this halakha applies spe-

not required to wait for three Festivals to pass before she 

Some explain that it is the ordinary way of the world for a 
man to pursue a woman and not the opposite. Therefore, 

it is preferable not to delay the marriage, since she does 
not know when her next opportunity will arise (Rabbeinu 

Shakh on 

: The origin of this word is unclear, and it has 
been compared to similar words in other languages, yet no 

as to exactly which activity this is. It is clear that it involved 
taking a worn, dirty garment and making it look as though 
it were new. This includes laundering the garment with 

: 

Fresco of a laundry press from Pompeii during the time of the Mishna



Abaye went out 
in an old white garment, in accordance with the opinion of Rabbi 

Rava, on the other hand, went out in a new, red 
Roman cloak,  as he acted in accordance with the opinion of 
Rabbi Elazar, son of Rabbi Shimon.

because said that 
Shabbat counts but it does not 
interrupt 

ence in practice between the residents of Judea and the residents 
of the Galilee.

some mourning on Shabbat, 

mourning on Shabbat  at all.

that there is some mourn-
ing on Shabbat rely on that which is taught, that Shabbat counts 

said that there is no 
mourning on Shabbat at all base this on that which is taught that 
Shabbat does not interrupt 

: Some explain that this refers to a type of shirt 
(Rashi; ). Others claim that it is a 

garment made of silk or another similar material (Rabbi Shlomo 
ben HaYatom).

] – : This word appears to be 
Semitic and is similar to the Arabic , a, a type 
of robe that is decorated around the edges.

: had its own geography, climate, and traditions.

Map of the three regions of Eretz Yisrael

: The early authorities 

on Shabbat. There are those who say that this means that all of 
the halakhot of mourning, in their entirety, apply on Shabbat as 

customs of mourning do not obligate one to mourn Shabbat. 
Some hold that mourning is voluntary on Shabbat, while others 
have a custom that mourning is prohibited.

However, most of the early authorities hold that the disagree-
ment in the Gemara is only whether mourning applies to what 
is done in private on Shabbat (

source of this halakha, some early authorities write that on a 
Festival there is a mitzva to be joyous, but on Shabbat the mitzva 
is to delight, which is of lesser intensity (see ). Therefore, 
it is possible for the mourner to mourn in his heart while still 

] adds nothing to it,” means  
] on Shabbat 

at all.



If it should enter your mind to say  
that there is some mourning on Shabbat,  
for now that it has been stated that actual mourning applies on 
Shabbat, is it necessary to teach us that this day does not interrupt 

But isn’t it taught in the mishna that Shabbat 
counts   

Since the mishna wished 
to teach in that the days of a Festival do not  
count it taught also in the 

that Shabbat counts 

And according to the ones who said that there 
is some mourning on Shabbat, isn’t it taught in the mishna that 
it does not interrupt 

due to 
the fact that the since the mishna wished to teach in 
clause that the Festivals interrupt it taught also in 

that Shabbat does not interrupt it.

Let us say that this is parallel to a dispute 
between  

One whose deceased relative is laid out before him  eats in 
another room. he does not have another room, he eats in the 
house of a friend. If he does not have a friend’s house available, 
he makes a partition ten handbreadths 

he does not have material with 
which to make a partition, he averts his face from the dead and 
eats. 

And in any case, he does not recline while he eats, 
and he neither eats meat  nor 

drinks wine; and he does not recite a blessing  
and he does not recite the 

formula to invite 
and they do not recite a blessing over him  

nor do others invite him 

And he is exempt from the recitation of ,  and from  
the  prayer, and from phylacteries, and from 

all of the mitzvot mentioned in the Torah. 

ola] – 
: The proofs brought in this discussion, 

which are based on close readings of the language of 
the mishna, are not entirely clear. The early authorities 

sentence. The Rid goes so far as to say that the sentence 
is an error and should be erased from the text. This also 

However, there are those who explain that the word 
ola
means that Shabbat is counted as one of the days of 
mourning, and all the halakhot of mourning apply on 
it, or it means that Shabbat is counted in the mourning 
period, even though mourning is not practiced on it. 
Based on this distinction, it would have been more cor-
rect to state explicitly that it counts toward the number 

], is used in the end of the 
mishna, the  did not wish to alter the style. This 
is the opinion of , and a 
similar statement is made in  in the name 
of Rabbeinu Tam.

: There are two types of mourning 
recognized by halakha
mourning, which applies from the time of death until 
the burial. It appears that the halakhot of acute mourn-
ing are meant to enable the mourner to properly pre-
pare for and organize the burial. Since it is a mitzva to 
arrange the burial, the mourner is exempt from all other 
mitzvot. Alternatively, the rationale for the acute mourn-

for the relatives to continue their lives in an ordinary 
manner before the deceased has been buried. These 

Talmud. The second type of mourning is the ordinary 
period of mourning that begins once the deceased 
has been buried, and it includes all the ways that the 
mourner expresses pain over his deceased relative.

: 
The Ran writes that the food restrictions are so that he 
will not get carried away with his eating and delay the 
burial. Since the halakhot of mourning do not yet apply 
to him, the prohibition against eating meat is not a sign 
of mourning.

: Some 
say that this statement means that the acute mourner 
should not recite a blessing before eating his food 
because he is exempt from performing mitzvot (Rashi, 
from manuscript; Rashi on tractate ; Ran). Oth-
ers write that the mourner is required to recite a blessing 

from the world without doing so ( ). Instead, this 
phrase in the means that he may not recite a 

).

:  explain that no blessing 
may be recited on his behalf, for not only should he not 

obligation for him.

Shema – 
: -

hot
that you remember the day you left Egypt all the days of 

obligated to remember the Exodus and recite  
only on days during which you are involved in life, and 
not when you are occupied with the dead.

:

time he may not eat in the same room as the body. Instead, 

room, he should eat in the house of a friend. If he does not have 
a friend with a house, then he should make a partition, even  
out of a sheet, and then he may eat. If he has nothing with which 
to make a partition, he should avert his face, and then he may 
eat.

Until the deceased is buried, an acute mourner may not recline 
and eat, he may not eat meat, and he may not drink wine. He does 
not recite the blessing before eating bread. Other people may not 
recite a blessing on his behalf or invite him to join them in Grace 

Torah. This is the case even if the acute mourner is not required to 
-

ent city from the deceased. However, if there is a group of people 
in that city who are responsible for the burial of the dead and the 

preparations for burial, known today as the , then 
once he gives over the body to them he immediately becomes 
obligated in all mitzvot ( ; ; 

; ; ).
One who is an acute mourner on Shabbat or a Festival may 

eat meat or drink wine if he wishes (Rema). Similarly, on Shabbat 
he recites blessings, is obligated in all the mitzvot, and goes to 
pray in the synagogue. However, he may not engage in sexual 
relations. If he sets out on Shabbat to walk to the city limit, so 
that he can prepare for the burial immediately once Shabbat 
ends, then the prohibitions pertaining to acute mourning apply 
to him immediately, even though Shabbat has not yet ended. 
Similarly, if he wishes to hire gentile workers to perform the burial 

halakhot of acute 
mourning apply to him. Some say that if a rabbi dies and has not 
yet been buried, his student is prohibited to eat meat or to drink 
wine on weekdays ( ,
comment of Rema).



But on Shabbat he reclines at the meal, as per his custom, and 
eats; and he eats meat and drinks wine; and he recites bless-
ings and he recites the 
formula to invite 

and others may recite blessings  
on his behalf and invite 
And he is also obligated in the recitation of , and in  
the  prayer, and in the mitzva of phylacteries,  and in  
all the mitzvot mentioned in the Torah. Rabban Gamliel  
says: Since he is obligated these mitzvot associated 
with Shabbat, he is obligated all  of the mitzvot on 
Shabbat. 

between them, 

sexual relations. 

What, is it not with regard to this issue  
that they disagree:  that one Sage, 

, holds that there is some mourning on Shabbat  

and one Sage, 
holds that there is no mourning on Shabbat 

From where do you reach 
 is saying that it is 

in the case dealt with only there, because his deceased relative 
is laid out before him and has not yet been buried. But here, 

his dead has been 
buried and is no laid out before him, sexual relations 
are not prohibited.

And alternatively, perhaps Rabban Gamliel is saying that  

only there, where the  of mourning have not yet  
But here, 

where the  of mourning have already he 
may also prohibit sexual relations. 

there some mourning on 
Shabbat or is there no mourning on Shabbat  He said 

is no mourning on Shabbat at all.

: The 
early authorities ask how one can be obligated to wear 
phylacteries on Shabbat when phylacteries are not worn by 

that this expression should be erased (Rashi, from manu-
script). Others say that this obligation is mentioned only here 
because the  is speaking in general terms. Yet others 
say that it teaches the halakha for the intermediate days of 
a Festival ( ; ). 
Alternatively, this statement may be in accordance with the 
opinion of those  who hold that phylacteries may 
be worn on Shabbat and Festivals.

: The early authori-
ties explain that this expression does not describe a true 
obligation. Instead, this expression in this context means 
that performing mitzvot on Shabbat is permitted (

). However, there are those who say 
 does not believe that any of these 

actions are prohibited. They explain that, according to the 
, these activities are permitted, and according 

to Rabban Gamliel there is an obligation to perform them 

-
agree – : This question is based on the 
assumption that the halakha of acute mourning is included 
within the halakhot of ordinary mourning, and everything 
stated with regard to ordinary mourning applies also to 
acute mourning. The Gemara rejects this comparison and 
states that these are two separate concepts. One cannot 
derive the halakhot of one from other, neither to be lenient 
nor to be stringent (Ritva).

: On Shabbat, the 
restrictions of mourning apply in private. This is the opinion 

halakha is in accordance with  
him, even when he argues against Rav and Shmuel. This is 
also the halakha according to a similar discussion in tractate 

.
Therefore, a mourner is prohibited from engaging in sexual 

relations or bathe even on Shabbat. However, he may not show 
any public signs of mourning, and therefore he may not wrap 
his head in mourning like the Ishmaelites (Rema). He wears 
shoes, sets his bed upright, and does not wear a torn garment. 

If he has no other garment, then he should reverse the garment 
so that the tear is in the back.

Torah study is prohibited, as it is considered a private matter. 
However, he may read the Torah portion twice and its transla-
tion once, as this type of study is considered to be similar to the 
recitation of the . If the mourner is called to the Torah, he 
should go up to the Torah, for not going is a public display of 
mourning. Similarly, one who is called to the Torah every week 
or a priest in a synagogue where there are no other priests may 
also read from the Torah ( ,
in the comment of Rema).



 Pappa and said in the name of Shmuel: 
A mourner who engaged in sexual relations during his days of 
mourning is liable to receive the death penalty  at the hand of 
Heaven. Rav Pappa said to them: It was said that sexual relations 
are prohibited, 
crime. And 
and not in the name of Shmuel. 

And if you heard a statement on this issue in the name of Shmuel, 
then  said that 
Shmuel said: A mourner who did not let his hair grow wild  
and did not rend  is liable to receive the death 
penalty at the hand of Heaven, as it is stated 

“Let 
not the hair of your heads go loose, neither rend your clothes, 
that you not die” 
mourn, so as not to interfere with the dedication of the Tabernacle. 
From here it may be deduced that any other mourner  who did 
not let his hair grow wild or rend his clothes is liable to receive 
the death penalty.

Rafram bar Pappa said: taught in  ,  a sepa
rate tractate devoted to the A mourner is 
prohibited from engaging in sexual relations during his days  
of mourning. an incident with one who engaged  
in sexual relations during his days of mourning and he was 

pigs dragged away his corpse.

Shmuel 
said: , ,  are 

obligatory.  
 

[  kera  ]. 
However, , , ,  

], marital relations [  
[  ], are optional. 

Uncovering the head, 
reversing the tear to the 

back, standing the bed upright 
in the usual position, so that it is not overturned, are all obligatory 
for the mourner to uphold in honor of Shabbat. However, wearing 
shoes, engaging in sexual relations, and washing one’s hands 
and feet in hot water in the evening are optional activities on 

And Rav said: Uncovering the head is also an optional activity.

: The 
early authorities write that this phrase does not mean 
that such a mourner who engaged in sexual relations 
would actually be executed at the hand of Heaven, for 
doing so is not listed in tractate  among the 
sins that are punishable by death. Instead, it is meant to 
be a harsh expression that emphasizes the seriousness 

Anyone who transgresses the words of the Sages is 
liable to receive the death penalty (Ramban). All such 

rabbinic law is considered a fence meant to protect the 
Torah ( ).

: The Ramban, in his glosses to 
 and in his commentary on the Torah, writes 

simple statement, or as a warning.

principle that one who is obligated to mourn and does 
not do so will receive the death penalty, you will not 
die because God commanded you not to mourn. Based 
on this, the Gemara concludes that others who are 
required to practice mourning and do not do so are 
liable to receive the death penalty. However, if it is a 

mourning, for if you practice mourning you will die.

: Some explain that this word means 
his corpse; others say that it refers to his penis (Rashi, 
from manuscript; Rabbi Shlomo ben HaYatom). Accord-
ing to this second explanation, this man was punished 
measure for measure; he both sinned and was pun-
ished through the same body part (

).

: On Shabbat, 
a distinction is made between mourning practices that 
are public and those that are private. Alternatively, the 
distinction is between those actions that make it obvi-
ous to others that one is mourning and those actions 
that are not noticeable signs of mourning (Ritva).

: A mourner is 
obligated to rend his garment over a deceased relative. 
This halakha is alluded to in the Bible but is a rabbinic 
enactment (Rambam ,

Evel Rabbati – : This is referring to one of the minor 

are primarily collections of  organized according to topic. 
 has fourteen chapters, though the early authorities 

apparently had a longer version. It deals with people who are 
near death, the halakhot of funerals, rending garments, eulogizing,  

and mourning. The tractate is called  in order to dis-
tinguish it from , which mostly deals with one who is 
dangerously ill. The tractate  is found in most versions 
of the Talmud with the other minor tractates, at the end of the 
order of 
as the .



According to Shmuel, what 
wearing shoes that it is optional? 
not everyone wears shoes 

uncovering the head also, i.e., not 
everyone uncovers his head at all times, as some people always 

should also be treated as optional.

Shmuel conforms to his standard line of 
reasoning, for Shmuel said: Any rending that is not 
done at the time of the most intense is 
not considered proper rending  And any wrapping 
of the head that is not done in the manner of the wrapping of the 
Ishmaelites,  who wrap their heads on all sides, is not considered 
proper wrapping.  
head in this special manner, one who acts in this way on Shabbat 

 

demonstrated sides of 
the beard,  

Rabbi Ya’akov said that that  
 

only when he has no shoes on his feet, so that he not appear too 
But if he has shoes on his feet, then 

his shoes prove that he  
on Shabbat. 

: The primary mitzva for the mourner to rend his 
garments applies from the time of death until the burial. If one 
did not rend his garments during this time he may rend them 
anytime during the seven-day mourning period, as this entire 
time falls into the category of the most intense moment of 
grief. However, if did not rend his garments during the seven 

mother one is required to rend garments in their honor, even 
after this time, if he has not already done so ( , 

).

: A mourner is required 
to wrap his head with a scarf or shawl, and one corner should 
reach across his mouth and his nose. The mourner must keep 
this wrapping in place for the entire day, except for when others 
come to console him. At that time, he removes it as a sign of 
respect toward those who have come to visit him. The Rema 
writes that this is not the accepted practice in European regions, 
and one does not deviate from the local custom to act in a more 
stringent manner. However, it is appropriate to perform an act 

slightly (Shakh; ; ,

:
a shawl so that one side of the shawl rests on the shoulder is 
called Ishmaelite wrapping because nomadic Arabs would 
wrap themselves in this manner as protection from the cold 
or sand.

Ishmaelite wrapping 

: Rashi and others explain that 
this refers to the indentations in the jaw slightly below the 
mouth. Rav Hai Gaon explains that this refers to the hair on the 
cheeks. The halakhic authorities disagree with regard to how 

mouth or not and whether or not the nose must be covered. 
Although for many generations it has not been the common 
practice to perform this wrapping as a sign of mourning, this 



any rending 
ments that is not done at the time of most intense is 
not considered proper rending 

But when they said to Shmuel that Rav had passed away, 
he rent twelve garments on account of him, man of 
whom I was in fear,  has gone and died. 
Similarly, when they n  that a  had 
passed away, he rent thirteen expensive wool [ ]  garments 
[ ] whom I was in 
fear has gone. 

are mentioned all the time, every time they are mentioned is like 
the time of most intense 

Ravin bar Adda said to Rava: Your student, Rav Amram, said that 
it is taught in a all seven days a 
mourner must keep the tear before him so that it will 
be seen. And if he comes to change  he changes and rends 

On Shabbat, he turns the tear to his back, and if 
he comes to change he changes but does not tear the 

When that  is taught, 
in honor of his father or 

mother. 

additional tears that are made in honor of 
may they be properly mended at the end of 

or may they not be properly mended, 

this 
issue, the father of Rav Oshaya and bar Kappara.
may not be mended, and one said .

: -

took out his Shabbat clothes and tore them over 

commentaries understood that he tore his clothes in 
this manner for many days. Each time he needed a 

manuscript; ).

: Rashi 
and others explain that Shmuel was afraid of the chal-
lenges that Rav raised against his opinions. Rabbi 
Shlomo ben HaYatom writes that he was awed and 

-

alive, Shmuel felt that he needed to be precise with 
his speech, as Rav, who was greater than him, would 
critique everything he said. Now that Rav passed 
away, Shmuel was afraid that he would err. 

and writes that Shmuel said that Rav was the perfect 
Torah scholar, and the Sages said that one is required 
to fear Torah scholars, as fear of them is compared to 
the fear of Heaven.

:

change from a lightweight garment to a warmer one 
if the weather changes. This implies that a mourner 
may change garments only if there is a reason to 
do so.

:
the greatest . His teachings are fundamental components 

Tiberias and lived to an advanced age. Almost nothing is known 
of his family background. He was orphaned at a young age and, 
although his family apparently owned considerable property, he 
spent virtually all of his resources in his devotion to the study of 
Torah and eventually became impoverished. 

In his youth, he had the privilege of studying under Rabbi 

praise upon him. In time, he became the head of the yeshiva in 

them came to Eretz Yisrael and became his outstanding students. 
He was a master of both halakha and , and his teachings 
in both disciplines are found throughout both the Babylonian 

spiritual stature, the halakha is ruled in accordance with his opinion 
in almost every case, even when Rav or Shmuel, the preeminent 

 of Babylonia, whom he treated deferentially, disagreed 
with him. Only in disputes with his teachers in Eretz Yisrael, such 

halakha not 
ruled in accordance with his opinion.

:
in the transitional generation between the  and . 

at a very young age, where he studied Torah from Rabbi Yehuda 

older colleague, Rabbi Afes. 

honey trade, from which he grew wealthy. He used his money 

cleverest scholars of his generation and was also renowned for his 
righteousness and kindness. 

healthy life and taught many students over several generations. 

mileta] – : Apparently from the Greek 
, , meaning wool. However, there are 

those who say that this word is related to the city of 

itztelei] – : From the Greek , 
, meaning garment or cloak.

: A garment that was torn in mourning over 

it was not torn at the time of most intense grief. This 
is in accordance with the opinion of Rabbi Oshaya 

,



Conclude that it was Rav Oshaya’s 
father who said that such rents may not be properly mended, for 
Rav Oshaya said: Such rents may not be properly mended. From 
whom did he hear this halakha not from his father?  

No,  
as a proof, as perhaps he heard it from bar Kappara, who was  
his teacher.

§ Rava said: A mourner may walk about his house in a torn 
robe [ ]  
was related that Abaye found Rav Yosef walking back and forth 
in his house with a scarf 
spread over his head He said to  
him: Master, do you not maintain that there is no mourning on 
Shabbat? He said 

are in private apply, and so when one is in his house 

§ Rabbi Eliezer says: Since the Temple was 
destroyed,  is like Shabbat 

 
Rav 

Giddel bar Menashya said that halakha is in 
accordance with the opinion of Rabban Gamliel.

And some teach this of Rav Giddel bar Menashya as 
to the following 

thirty days an infant that dies is taken out for 
burial in bosom,  

And he is buried by one woman and 
two men, But he 
should not be taken out by one man and two women,  because 
it is prohibited for one man to seclude himself with two women. 

Abba Shaul says: even by one man 
and two women,  

And for such an infant, people do not 
stand in a line  

nor do others recite over him  
the mourners’ blessing,  which is recited in the courtyard of  

nor is the usual formula for  
the consolation of mourners 

unkali] – :

explain that Rava permits a mourner to wear a torn under-
garment within his home on Shabbat, if the mourner does 

refers to 
a type of turban that would cover the head of a mourner while 
he was mourning. This explanation is based on the opinion 
that holds that a mourner is not required to wrap his head 

that the word means a hook or clasp, and it refers to a 
torn garment that is held together by a clasp (Ramban; Ran).

: 
The reason for this is that until a baby has survived for thirty 
days, it is not considered viable. As a result, mourning for the 
death of such an infant is not as intense as for an older child or 
an adult. The early authorities write that these halakhot do not 
apply to a stillborn child.

: In tractate 
, it is stated that one man may not be alone with two 

women due to the prohibition of seclusion. According to the 
, there is no distinction between a time of mourning 

and any other time, because the case is one in which the child 
died within thirty days. Therefore, the grief is less intense, and 
it is possible that the mourners will come to sin (Rashi, from 
manuscript; Commentary on ).

unkali] – : From the Greek , , 
-

ment that reached the knees.

: 
Although there is generally concern about the seclusion 

sexual desire are not as strong during mourning. It can also be 
deduced from this Gemara that although there is no require-
ment for ten people to take part in a burial, there must be at 
least three people present (Ran).

: This implies that there is no public 

mourning for a small child who dies. However, it is not clear 
whether the relatives are required to mourn for their child. 

the custom was not to mourn for a baby unless it had survived 
for at least thirty days; whereas the residents of Eretz Yisrael 
mourned over any baby, even if it lived for only one day. This 
custom was based on a mishna ( -
ing that states that a newborn baby is to his father, his mother, 
and all of his relatives like a fully grown groom.



A thirty-day-old infant that dies is taken out for burial in a 
].  Rabbi Yehuda says: Not in a small 

that is carried on shoulder, but rather  
is carried in the arms of two people. And for such an infant, 
people stand in a line 
ers. And others recite the mourners’ blessing at the cemetery. 
And people recite the consolation of mourners 

A twelve-month-old infant is taken out for burial on a bier, 
Rabbi Akiva says: halakha applies if the 

infant that dies is one year old and his limbs are like those of 
a two year old, so that he looks older, or if he is two years old 
and his limbs are like those of a one-year-old. Only then he 
is taken out on a bier.

Rabbi Shimon ben Elazar says: For one that is taken out on 
a bier, the public should grieve [ ].  For one that is 
not taken out on a bier, the public need not grieve. Rabbi 
Elazar ben Azarya says: halakha
was known to the public, 
and many people knew him, the public must occupy them-
selves with him he was not 
known to the public, the public need not occupy themselves 
with him. 

And what is the status of deceased infants with regard to 
eulogy?  Rabbi Meir said in the name of Rabbi Yishmael: 

the poor  the age of three, 
whereas the children of the wealthy the age 
of 

Rabbi Yehuda said in 
the name of the poor are 

whereas the children of the 
wealthy the age of six.  And the children 
of the elderly  are treated like the children of the poor, for the 
death of a child is particularly painful for an older person.

Rav Giddel bar Menashya said that halakha is 
in accordance with the opinion of Rabbi Yehuda, who stated 
it in the name of Rabbi Yishmael.

: A baby who 

(Shakh, citing ). The baby should be buried by one 
woman and two men, but not by one man and two women, 
due to the prohibition of seclusion, as mentioned by the 

. There is no requirement for others to stand in a 
line to comfort the mourners after his death (Shakh, citing 

it is clear that the infant was not a stillbirth but was fully 
formed baby ( ,

: If a child dies more than 

that is held by two people. People stand in a line to comfort 

the consolation of mourners are said after his death. If the 
child was more than twelve months old then, he is carried 
for burial on a bier, just as an adult. Anyone who is carried 
on a bier should be mourned by the public. The public is 
involved with the funeral of any child that is known to them, 
and if he is not known to them they are not involved in his 
funeral, in accordance with the opinions of Rabbi Shimon 
ben Elazar and Rabbi Elazar ben Azarya ( , 

: The children of 
the wealthy are eulogized if they are older than six, and 
the children of the poor or the elderly are eulogized from 

the age of thirty days in all cases. The Rema disagrees and 
writes that the custom is to recite this only if the child was 
at least twelve months old (Shakh; ,

deluskema] – : From the Greek 
, , meaning case. Originally, it 

of wind-instruments. The meaning was expanded so that it 

Ossuary

matzhivin] – : The meaning of this word 
and its root, , are possibly related to the color , 
which in modern Hebrew means yellow, but in the Gemara 
can also refer to a more reddish color. The meaning of the 

with grief or anger.  : It is 
stated in a  in tractate  that if it is possible to 
praise the child and his deeds, then he should be eulogized in 
the merit of his deeds. If this is not the case, then he should be 
eulogized in the merits of his forefathers. 

: Rashi explains, and before 
him Rav Hai Gaon explained, that the poor do take pleasure 
from what they have, and consequently they feel more pain 
when their one joy, their child, dies. Others say that they are 

manuscript). Others write that since the poor must eat spar-
ingly in order to provide for their children, they become more 
attached to them (Ran). There are also those who suggest that 

this decree was made because the poor are constantly living 

there is a concern that people will suspect that they are not 
showing honor for their child because of their poverty (Rabbi 
Shlomo ben HaYatom).

zekenim] – : -
mentaries note that this is because the elderly no longer have 
hope that they will have other children, and therefore their pain 
is greater (Rabbi Shlomo ben HaYatom; Ran). Or, it is possible 
that the reason for this is because they hope that their child 
will care for them in their old age. Others write that the word 

, literally Elders, refers to Sages, and more honor should 
be shown for Torah scholars.



Rabbi Anani bar Sason taught at the entrance to the house 
of the Nasi: 
before the festival of , his one day  
before and  fourteen 

seven days because it has the same halakha as the other Festi

Rabbi Ami heard this and 
became angry with him. He said: Is that to say that it is his 
own  It is the opinion that Rabbi Elazar said that 
Rabbi Oshaya said.

Similarly taught in the pavilion 
[kila]  of the Exilarch: 
festival of , his one day before  
and  itself count as fourteen days. Rav Sheshet heard 
and became angry. He said: Is that to say that it is his own 

It is the opinion that Rabbi Elazar said that Rabbi 
Oshaya said. 

for 
Rabbi Elazar said that Rabbi Oshaya said: From where is it 
derived that the  have redress all seven sub

days?  

As it is stated: 

on the festival of Passover, and on the festival of 
, and on the festival of 

Just as the festival of Passover have redress all 
seven so too 
of the festival of  have redress all seven 

. From this we learn that  is 

Rav Pappa granted permission  to Rav Avya the Elder to 
speak and he taught 
died shortly before Rosh HaShana, his one day 
before Rosh HaShana  and Rosh HaShana 
count as fourteen days, because Rosh HaShana is treated like 

died shortly before , his one day before the 
Festival of ,  and the Festival of  itself, which is 
seven days, and its Eighth day of Assembly, which is considered 
to be a separate Festival, count as twenty-one days, and he must 

Shavuot – : One who 
observed mourning practices for at least one day before 

 is considered as though he observed mourning for 
seven days, and  itself is counted as another seven 
days. Therefore, after the Festival he has only sixteen days of 
mourning left. The second day of the Festival that is observed in 
the diaspora is included in this number, in accordance with the 
opinions of Rabbi Anani bar Sason and Rabbi Oshaya (
Arukh,

Shavuot – : One who 
 may bring 

them for an additional six days after the Festival and thereby ful-
,

: If one 
observed mourning practices for a deceased relative for even 
an hour before Rosh HaShana, then Rosh HaShana cancels the 
seven-day period of mourning. The thirty-day period of mourn-
ing is canceled by Yom Kippur, and one may cut his hair on the 
day before Yom Kippur, in accordance with the opinion of Rav 
Pappa ( ,

Sukkot – : If one 
observed mourning for a short time before the Festival of Suk-
kot, it is considered to be seven days of mourning. The Festival 

of Assembly also counts as seven days. Therefore, he needs to 
complete only nine days of mourning after the Festival, in order 

 counts as one day towards this number (
Arukh,

: 
Some say that Rabbi Ami became angry because one must 
be careful to cite words of Torah in the name of the person 
who originally said them, as is noted in numerous places in the 
Gemara. This is important both in terms of determining the 
halakha and also to honor the speaker and his Torah. Numer-

Talmud about how the Sages were careful to quote statements 
they heard in the name of those who originally said them 
(Rabbi Shlomo ben HaYatom).

The Ramban holds that Rabbi Ami became angry because 
he thought that Rabbi Anani bar Sason based his statement 
incorrectly on what Rabbi Oshaya said. This is because Rabbi 

-
fore, this statement cannot be used as a basis for mourning 
practices after the destruction of the Temple.

: 
The early authorities question the purpose of this halakha, 

). Therefore, if someone begins mourning on the day 
before Rosh HaShana, the seven days ends with Rosh HaShana, 
and Yom Kippur itself should end the thirty-day mourning 
period. For what purpose is it necessary to state that the day 
before Rosh HaShana together with Rosh HaShana count as 

 explains that since 
one leniency is applied to this period of mourning with regard 
to Rosh HaShana, another leniency cannot be applied in the 
case of Yom Kippur. Therefore, the latter is not also counted 
as seven days. 

Rabbeinu Shimshon that after Rosh HaShana, the mourner is 
considered to already be in his third week of mourning, and 
therefore he may sit in his place in synagogue.

kila] – : This word refers to any temporary struc-
ture built from screens or panels. Therefore, it means a tent or 
any other temporary partition.

: The expression refers to the 
granting of permission to teach halakha in public. Occasionally, 
this means that the Sage granting the permission also gave 
his approval to the teaching. There are a number of instances 

people from the house of the Exilarch to give these types of 
public lessons.



Ravina happened to come to the city of Sura  
on the Euphrates River. Rav
said to Ravina: Did the Master say that one day 
before Rosh HaShana and Rosh HaShana itself count as fourteen 

He said to him: I said that it stands to reason that this is  
so according to Rabban Gamliel,  who maintains that Rosh 

accordance with this opinion.

Mourners do not rend   
 

and do not remove And others 
do not provide them with a meal  [ ]   
except for close relatives of the deceased. And the consolers  
provide the meal only while the mourner is 

on an upright bed, and not on one that is overturned. 

: It is explained that Ravina did not rule in this  
manner explicitly. Instead, he said that since the halakha is in 
accordance with Rabban Gamliel, that Rosh HaShana is con-
sidered to interrupt mourning like the Festivals, it is should also 
be considered to be like a Festival and count as seven days.  
He did not mean that the halakha is in accordance with  

reasoning.
According to the Rambam, Ravina did not agree with this rul-

ing. Although the halakha is in accordance with Rabban Gamliel, 
that Rosh HaShana interrupts mourning, Ravina did not agree 
that Rosh HaShana should count as seven days. This is because 
it is not a pilgrim Festival at all, and the comparison between 

 and Sukkot cannot be applied to Rosh HaShana. Other 
halakhic authorities hold that Rosh HaShana is considered to 
be like a pilgrim Festival because all Festivals are compared to 
each other.

:

the halakhot of mourning during the intermediate days of the 
Festival. However, this implies that on non-festive days mourners 
must rend their clothes (

there are some who understand this mishna to be dealing with 
mourning during weekdays, and according to their explanation 
it is entirely prohibited to rend their garments (Rashi).

: 
According to those who understand the mishna to be speak-
ing of the intermediate days of the Festival, a mourner is not 
required to overturn his bed because mourning does not apply 
during this time. According to those who understand that this 
halakha was said with regard to regular weekdays, there are 
those who understand it to mean that the consolers sit on an 
upright bed, and not with the mourner on an overturned bed 

consolers and so that they will not have to sit in separate place, 
the Sages even permitted the mourner to eat the feast after the 

: One may rend 
his garment over a death during the intermediate days of the 
Festival only when rending the garment is required according to 
halakha. Some disagree and say that one may not rend garments 
at all during the intermediate days of the Festival. It is the Ashke-
nazic custom for one to rend his garments during the intermedi-
ate days of the Festival only when mourning his father or mother. 

the Festival (Rema). However, in Poland it was customary to rend 
). 

had a similar custom to the Ashkenazic one; however, every 
place should act in accordance with the local custom there (

; ,

mavrin] – : The root means to eat 
and is found several times in the Bible (see II

in the book of II
is referred to as the , meaning the meal at which 
the mourners are fed.


