
Rabban Gamliel says: Even Rosh HaShana and Yom Kippur are 
considered like the pilgrimage Festivals, in that they interrupt the 

 And the Rabbis say: halakha is neither in accor-
dance with the statement of nor in accordance 
with the statement of the Rabbis. Rather, 

 is treated like the other pilgrimage Festivals, whereas 
Rosh HaShana and Yom Kippur are treated like Shabbat.

Rav said: decree, 
prohibitions of the period, but the days 
themselves were not entirely .  

And so said Rav 
but the days were 

days 

What is the reason that the days themselves 
that if one 

but for whatever reason he did not cut his hair on the eve of the 
Festival, he 

But isn’t it taught  in a one who buries his 
dead relative three days before a pilgrimage Festival, the decree 
of the seven- for him. 
buries his dead relative eight days before a Festival, the decree of 
thirty days for him, and therefore he may cut his hair 
on the eve of the Festival. If, however, he did not cut his hair on 
the eve of the Festival, he

l  

Abba Shaul says: Even if he failed to cut his hair on the eve of the 
Festival, he  just 
as his observance of the mitzva of three 
to the Festival cancels the decree of the seven-day period of 

so too, his observance of the mitzva 
of seven cancels the decree 
of the thirty-

: The halakha is in accordance with 
the opinion of Rabban Gamliel that Rosh HaShana and Yom 
Kippur have the same status as other Festivals with regard to 
mourning ( ,

tanna’im
: The Ramban explains that, according to Rabbi Eliezer, 

because Passover and Sukkot last for seven days, it interrupts 
the mourning and ends all of the mourning obligations. How-
ever, this does not apply to a Festival that lasts for only one day, 
and after the Temple was destroyed  was celebrated for 
only one day. It is therefore treated like Shabbat.

Alternatively, Rabban Gamliel says that the difference 
between Shabbat and Festivals with regard to mourning is 
related to the nature of the days and not to their length. Fes-
tivals, which are days of joy, cancel mourning entirely, and 
therefore all Festivals are included in this group, even . 
The Rabbis essentially agree with Rabbi Eliezer; however, they 
say that since the additional six days were added to make up 

, it therefore falls into the same category 
as other Festivals, especially since it is listed together with them 
in the Bible. However, this is not the case with regard to Rosh 
HaShana and Yom Kippur.

: Some explain that, 

Therefore, after the Festival one is required to make up the days 
on which he did not mourn by refraining from cutting his hair 
during that time (Rabbi Shlomo ben HaYatom).

:
-

duces a challenge, introduces a support in this case. However, 
there is a dispute about the details of this support. Some say 

, who makes an explicit statement in accordance 
with his opinion ( , see ). Some say the expres-

, and note that the dispute between Rav Huna and 
Rav Sheshet parallels an explicit tannaitic dispute (Rid; 

; Ritva). However, others claim that it is 
not possible to say that this dispute is like the dispute between 

 because the dispute between  is about how 
to explain the mishna. It is not a dispute concerning the halakha 
itself ( ). 

is the accepted halakha. According to this explanation, it was 
not Abaye who said that the halakha is in accordance with the 

opinion of Abba Shaul with regard to the seventh day of mourn-
 halakha is 

not in accordance with Abba Shaul with regard to every issue 

: Some say that this serves as a sort of punish-
ment. Because this mourner did not mind entering into the 
Festival while he was disheveled, the Festival no longer can-
cels the restrictions that apply during his thirty-day period of 
mourning ( ).



of seven But didn’t we learn in the mishna that 
eight Abba Shaul main-

tains part of the day is like that of an entire 
day, and therefore the seventh day counts as both 

that Ravina bar Sheila said: 
halakha is in accordance with the opinion of Abba Shaul.

And furthermore, even the Rabbis concede to Abba Shaul that 
when one’s eighth occurs on a Shabbat, which 
is also the eve  on 
Friday, which is the seventh day. Since he is unavoidably prevented 

In accordance with whose opinion is that 
which Rav Amram said that Rav said: a mourner, 
once the comforters have stood up to leave his house on the 

he 
bathe? In accordance with whose In accordance with 
the opinion of Abba Shaul. He maintains that a part of the seventh 

halakha is in accordance with the opinion of 
Abba Shaul with regard to the seventh and the 
Rabbis concede to Abba Shaul with regard to the thirtieth day,  

we certainly say 
status of part of the day is like that of an entire day, and so a 

day.

 halakha is in accordance with the opinion of  
Abba Shaul with regard to the thirtieth day but  
the halakha is not in accordance with Abba Shaul with regard 
to the seventh day. And Neharde’a halakha 
is in accordance with the opinion of Abba Shaul with regard to 
both the seventh day and the thirtieth day, for 
halakha follows the statement of the more lenient authority in 

mourning.

§ 
From where do we derive the thirty-day  

It is learned 
between one instance of the word   
of the word  a nazirite. Here, in the 

 
it is  “Let the hair of your heads not grow loose [ ]” 

And there, 
nazirite,  “He shall let the hair of his head grow long 
[ ]” Just as there, in the case of the nazirite, he 

thirty days, so too, here a mourner must 
thirty days.

And there, from where 
do we 

,  when 

extends for thirty days. What is the reason 
states: “He shall be sacred, and he shall let the hair of his head 

“He shall be [y ],” 
, heh, , heh, has a numerical value [ ]of thirty, as 
 has a numerical value of ten and heh has a numerical value of 

as well.

 halakha 
: The halakha is in accordance 

with the opinion of Abba Shaul with regard to the seven- 
and thirty-day mourning periods, and it is in accordance 

the halakha follows the lenient opinion with regard to 
mourning. Therefore, once those who have come to con-
sole the mourner stand to leave on the seventh day, the 
prohibitions of the seven-day mourning period cease to 
apply. Similarly, the legal status of part of the day is like 
that of an entire day with regard to the thirty-day period 
of mourning, and the restrictions of mourning cease at 
sunrise of the thirtieth day. The Rema writes, based on the 
Rosh, that in places where the consolers do not come on 
the seventh day, the restrictions of the seven-day period 
end one hour after the time of prayer ( ,

: If one took an oath 
to become a nazirite without specifying for how long it 

 for 
thirty days (Rambam ,

: The reason for this is because 
the thirty-day period of mourning is considered to be a less 
serious type of mourning, and therefore the Rabbis are not 
stringent with regard to this issue. Instead ,they agree that 
one may rely upon the principle that a portion of the day 
is considered to be like the entire day (Rabbeinu Yehonatan 

).

: As is explained in a later pas-

from the Bible (Rashi manuscript). In addition, this deri-
vation from a nazirite serves as the basis for the dispute 
between the Rabbis and Abba Shaul. In the case of a 
nazirite, the unique restrictions apply to him for thirty days, 
and he is permitted to cut his hair on the thirtieth day itself. 
However, the  disagree as to why the halakhot of a 
nazirite should be compared to the halakhot of a mourner 
( ; see ).



Rav Huna, son of Rav Yehoshua, said: Everyone, 
Abba Shaul, who says that part of a day is treated like a full day, 
agrees that when his third occurs  on the 
eve of the Festival,  the mourner is prohibited from bathing 
his body until the evening. 

not apply. Rather, one must observe three full days of mourn

with cold water, or wait until the intermediate days of the 
Festival and bathe in hot water.

Yehoshua, said: I once found Rav 
Pappi  and Rav Pappa  
halakha is in accordance with the opinion of Rav Huna,  

 are those who say 

said: I once found Rav Pappi, Rav Pappa, and Rav Huna,  
son of Yehoshua and saying: Everyone  
concedes that when the third occurs on  
the eve of a Festival, the mourner is prohibited from bathing 
his body until the evening.

Abaye inquired of Rava: one buried his dead relative on 
the Festival itself, does the Festival count toward his thirty-

or does the Festival not count 
toward his thirty-

I do not ask whether or not the Festival 
counts toward his seven- the 
obligation to observe seven does not apply 
at all during the Festival, and therefore he must certainly 

the Festival. What I am asking is thirty-day 
mitzva of 

the thirty- do in fact apply during the 
Festival,  
What, then, is the halakha

Rava said to him: does not count toward the 
thirty days. Abaye raised an objection to 

one buries his dead relative two days 
before a 
the Festival, and his work is performed for 
him by others.  And his menservants and maidservants do 
this work in private inside his house, and the public need 
not occupy themselves with him 

: 

to the third day (see 
commentaries explain that the prohibition against bathing on the 

the third day. Rather, this halakha applies to any day during the 
seven-day period of mourning, with the exception of the seventh 
day. This day is mentioned only because the wording of the mishna 
is preserved ( ). 

: -
cally prohibited until the evening. However, this is not the case 
with regard to laundering and cutting hair, which are permitted 
on account of the principle that the legal status of part of the day 
is like that of an entire day. The reason for this distinction is because 
the latter group of activities may not be performed during the 
Festival itself, whereas bathing may be performed in a certain way 

: Some explain that this does not mean that the thirty-day 
period of mourning actually applies during the Festival. However, 

the intermediate days of the Festival, it is as though the restrictions 
of the thirty-day period of mourning extended into the Festival 

However, there are others who hold that the thirty-day period 
of mourning actually applies during the Festival, and therefore a 
mourner may not wear ironed clothes during the Festival. Similarly, 
he must avoid joyous social gatherings. According to this opinion, 
because laundering and hair cutting are similarly prohibited dur-
ing the Festival, observing these restrictions does not appear to 
be a public display of mourning (Ramban; Ran).

: 
 question the reasoning behind this leniency. The Ram-

ban explains that because one is not permitted to perform work 
during the Festival, the Sages were not stringent and did not 
prohibit him from having his work performed by others after the  
Festival.

:
day mourning period, he may launder his clothes on 
the day preceding the Festival, though he may not 
wear laundered clothes until the Festival begins at 
night. However, he is prohibited from bathing until 
nightfall. Some permit him to bathe after the after-
noon prayer, immediately before it becomes dark. The 
Rema writes that this is prohibited because the custom 
not to bathe during the thirty-day period applies, as 
the Festival does not cancel the thirty-day period of 
mourning. The same is true with regard to laundering 
in places where it is customary for a mourner to refrain 
from laundering his clothes for thirty days. However, it 
is the common practice to be lenient ( ; 
Rema; Shakh;  on  

,

: Rav Pappi was one of the fourth 
generation of  in Babylonia and a primary 
student of Rava. There are cases of Rav Pappi discuss-
ing halakhic issues with his colleagues, mainly with 
other students of Rava, such as Rav Huna, son of Rabbi 
Yehoshua, and Rav Pappa. It appears that Rav Pappi 
was connected to the house of the Exilarch, that there 
were warm relations between them, and that eventu-

Several members of the next generation of Sages 
and even his younger colleagues transmitted state-
ments in his name, and the  Rav Ashi is listed as 
one of his students.



for they already occupied themselves with him when they  
came to console him during the principle 

Any activity that is pro
hibited to the mourner because it is an expression of mourning 
is interrupted by the Festival  
And anything that involves the public’s occupation with the 
mourner,
condolence, is not interrupted by the Festival, for people console 

he buries his relative three days before the end of the Festival, 
the mourner must count seven -
val of 

the public must occupy themselves with him  
and come to console him. On the three last days, however, the 
public need not occupy themselves with him, as they already 
occupied themselves with him during the Festival. 

And 
the Festival counts for him 
period.

 that the Festival counts 
What, is it not refer

e  of that , which speaks about a case 

No, which dis
cusses a case where the burial was performed before the Festival, 

halakha.

Abaye raised an objection to , 
A pilgrimage Festival counts toward  

the thirty- How so? buried his 
dead relative at the beginning of a pilgrimage Festival,  he must 
count seven 
period his work is performed by others. And his men servants 
and maidservants perform this work in private inside his house, 
and the public need not occupy themselves with him and come 
to console him, for they already occupied themselves with him 
during the Festival. And the Festival counts for him. Here it  

 
 

a 
conclusive refutation 

When Ravin came from Eretz Yisrael to Babylonia, he said that 
said: Even if one buried his dead relative during 

the Festival, 
And, similarly, Rabbi Elazar ruled for Rabbi Pedat, 

his son: Even if one buried his dead relative during the Festival 
it counts towards his thirty days.

§ taught 
overturning the bed  for three days before the 

pilgrimage Festival, he is no required to overturn it  
the Festival; this is the statement of Rabbi Eliezer. But  

the Rabbis say: Even if one overturned his bed for only one day, 
or even for only one hour, 
the Festival.

: Some 

does not mean the same thing here as it does in most 
other places. Usually the phrase means that the Festi-

in this case the term means that the mourning is put 
on hold and is continued after the conclusion of the 
Festival (Rashi manuscript).

: 
According to all opinions, this expression refers to 

to the meal eaten after the burial, some say that it is 
eaten even during the intermediate days (Ritva; see 

this meal may not be eaten during the intermediate 
days of the Festival, or on Hanukah or Purim.

: In other words, does it not refer to all of 
the halakhot stated in this , including those 

-
: The Gemara is refer-

ring only to the beginning of the Festival in order to 
present the most extreme case. Although an entire 
seven-day Festival passed since one relative died, he 
is still required to observe seven days of mourning 
( ).

: From the wording of this 

as a mourner, but rather to his observance of even 
some of the halakhot of mourning, for the Gemara 
mentions only overturning the bed but not the rela-

mourning of one who has buried his relative, even 
if he had not yet observed the mourning customs.

-
: One whose close relative dies 

during the intermediate days of a Festival observes 
the halakhot of acute mourning before the burial, 
and afterward he privately observes the customs of 
mourning. In such a case, the Festival counts toward 
the thirty-day mourning period. The public comes 
to console him during the Festival, and he may per-
form any work if refraining from it would cause him 
to incur a loss, as is the case for anyone else during 
the intermediate days. Any work that does not fall 
into this category may be performed by his servants 
and maidservants in private (Rema). Once seven days 
have passed from the time of the burial, even though 
he has not completed his seven-day mourning period, 
his work may be performed by others in their houses. 
Consolation by others is only for the remainder of the 
seven days minus the days that he was mourning dur-
ing the Festival. He practices the seven-day mourning 
period in an ordinary manner after the Festival. In the 

one of his seven days, although in practice he does 
not mourn on it, and therefore he observes only six 
days of mourning ( ,



 statement 
of Beit Shammai, and that is the statement of Beit Hillel. 

Shammai and Beit Hillel, for Beit
Beit Hillel say: Even one day. 

Rav Huna said that that Rabbi 
some say 

 
and to Rav Huna: Even one day, even one hour. 
cites Rava, who halakha is in accordance with the 
opinion of the  of our mishna, who said three days. Based 

Festival unless they were observed for at least three days before 
the Festival.

Ravina happened to come to the city of Sura on the banks of the 
Euphrates River. the hala-
kha He said to him: Even one day, and 
even one hour.

§ and 
once  

 
emerged from among them: From where is it derived that the 
rites of mourning are observed for seven   

“And I will turn your Festivals into mourning”  
Just as a Festival lasts for seven days, so too mourning lasts  
for seven days.

And say , 
which is only one day. 
derivation, from the one day of , is required for what was 
stated by Reish Lakish, as Reish Lakish said in the name of 
Rabbi Yehuda Nesia: From where is it derived that  
in the case of distant tidings, i.e., when one hears that one of  

applies for only one day? As it 
 “And I will turn your Festivals into mourning,” and 

 that one day is also called a 
Festival.

recent 
tidings applies for seven- and 
thirty- distant tidings, it applies only 
for one day. What are considered recent tidings and what are 
considered distant tidings? Recent 
within thirty Distant  
news that arrives the statement of Rabbi 
Akiva. And the Rabbis say: Both in the case of recent tidings 
and in the case of distant tidings, applies for seven- 
and thirty-day periods.

:
and begins observing mourning practices, even in private, 
and even for a short period of time, the remainder of his 

such a case, the days of the Festival also count toward the 
thirty-day period of mourning.

However, if one did not observe any mourning prac-
tices beforehand, whether intentionally or accidentally, 
the Festival does not nullify the mourning. Therefore, one 
must observe the mourning customs in private during 
the Festival, and comforters come to visit and console him 
in his home. Then he observes the seven-day period of 

performed by others, since he refrained from working dur-
ing the Festival and was consoled. However, the Festival 
counts toward the thirty-day mourning period, because 
he observed the customs of this thirty-day period during 
the intermediate days of the Festival ( ,

: 
If one receives news that his relative has passed away 
within thirty days of the death, then he acts as if the day 
he heard this news were the day of the burial, even if this 
news arrives on the thirtieth day. Therefore, the mourner 
rends his clothes and observes the seven- and thirty-day 
periods of mourning.

If one heard about the death after the thirtieth day, 
then he is required to observe mourning only for one hour, 
whether he heard this news during the day or at night, 
because of the principle that the legal status of part of a 
day is like that of a whole day.

observed even after the thirtieth day, and one may not 
cut his hair until others rebuke him for looking dishev-

death more than twelve months after it occurred, then 
he practices only one day of mourning ( , 

:

period, and the clearest of them is based on the verse that 

Talmud because halakha cannot be derived from events that 
occurred before the giving of the Torah. Furthermore, 

and therefore is not a valid source for current practice. Another 

that would be destroyed. Similarly a proof is derived from a verse 

from each one.

:

recent tidings and a one-day Festival in the case of distant tidings. 

to conclude that there is an eight-day mourning period from the 
festival of Sukkot

and therefore none of the Festivals are longer than seven days.



Rabba bar that -
an individual being lenient and the majority 

being stringent, the halakha is in accordance with the 
majority, except for this case, for even though Rabbi Akiva 
is lenient and the Rabbis are stringent, the halakha is in 
accordance with the opinion of Rabbi Akiva.  

halakha 
follows the statement of the more lenient authority in 

mourning.

distant tidings of  
his father’s death .  He came before Rav 

said to him: 
case of distant tidings, applies for only one day.  

Rav Natan bar Ami received  
a report about his mother’s death  
came before Rava, and Rava said that  
in the case of distant tidings, applies for only  
one day. 

raised an objection to 
In what case is this statement 

said? the 
other over whose death it is a mitzva to 

But for 
one’s father or mother, seven 
and thirty 

Rava said to him: is an individual opinion,  and we do 
not hold in accordance with his opinion, as it is taught in  
a an incident and the father of Rabbi 
Tzadok died in the city of Ginzak,  and they informed him 

asked Elisha ben Avuya and the Elders with him what he 
should do. And Elisha ben Avuya said Observe the 

seven and thirty days. And when the 

sat 
seven and thirty 

Is that so, 
But also 

When Rav went there, 
said to him: Is your 

father, Aivu, still alive? 

: This is the Aramaic name for the portion 
of the Persian kingdom near Shatt al Arab, the river formed 

known today as Khuzestan, which is derived from the original 

life in Babylonia, and it took several months to make the trip. 
However, due to the strong business relations between Bei 

between these places.

Khuzestan

: The Sages identify Ginzak as the biblical Gozan 
(see I Chronicles 
unknown. Some explain that this is the ancient city Ganzak, 

that it is south of the Caspian Sea, while still others maintain 

in Babylonia, though it was important enough that several 

: In other words, this 
is the opinion only of Elisha ben Avuya, as will be explained 
shortly. However, as noted by , it seems that there are 
other Sages who also hold that one is required to observe 
seven- and thirty-day periods of mourning in the case of dis-
tant tidings. Therefore, this statement is referring only to the 
opinion in the  that accepts the distinction between 
recent and distant tidings. Elisha ben Avuya essentially agrees 

between mourning a parent and mourning another relative, 

and in this respect his is an individual opinion (see Ritva; see 
 and ).

One can ask why this opinion is called individual when it was 
held by other Sages as well as Elisha ben Avuya. The answer is 
that, notwithstanding their numbers, they are referred to as 
an individual in opposition to the majority, which does not 
accept their opinion ( -

mean that it was held by only one Sage. Rather, the individual 
Sage represented the most important member from among the 
group of minority Sages who agree with him.



said to him: Is my 
mother still alive?  

said to him: Is your mother still alive? Rav said to 
him: Is my father still alive? 

and his sister had passed away. said to 
his servant: Remove my shoes 
carry my clothes behind me, to the bathhouse. 

Learn three  from this  incident 
Learn from this that a mourner is prohibited 

from wearing shoes,  
And learn  

from this that in the case of distant tidings 
apply for only one day and no more. And learn 

from this part of the day is like that of an 
entire 

is a discrete person 

§ Rabbi Yosei bar Avin said: one received recent tidings of a 
during a Festival, when it is prohibited to mourn, 

became distant 

the Festival counts for him toward the number of days that make 
it a belated report. And, he  
observes only one day  Similarly, Rabbi Adda of 
Caesarea taught a  one received 
recent tidings on Shabbat, and at the conclu-
sion of Shabbat it became distant tidings, he observes only one 
day 

: There 

the well-being of his own father and mother, i.e., Rabbi Abba bar 

 halakha in a case 

However, there is another version of the story that is more 
similar to the one in the Gemara, and most commentaries base 

-

the fact that Rav did not answer him directly, that they were no 

it is inconceivable that Rav would tell a lie. Rabbi Shlomo ben 
HaYatom explains that Rav was speaking through euphemism, 
as it is stated elsewhere that the righteous are considered alive  
even after their death. For this reason, he stated that they were 
alive.

halakhot : There are two 
other halakhot 
his obligation to mourn over several deceased relatives at one 

of an individual relative with regard to mourning (Ramban). The 
Ritva writes that these halakhot are not mentioned in the Talmud 
because they were considered to be obvious.

: This halakha, as it applies to a mourner, is certainly not 
novel, and therefore some explain that this statement indicates 
that one who is mourning over distant tidings is prohibited from 
wearing shoes. According to the Ramban, it means that one 

removing his shoes.

: This diagram shows 

-
ward, Rabbi Abba married his second wife, who brought 
with her a daughter called Ima, from a previous marriage. 

-

son was named Rav. Therefore, Rav was the son of Rabbi 

:
names of many other  and , is Aramaic. 
However, there were many common Hebrew names that 
had an Aramaic version or a shortened form, while the 

either with an  or a  at the end, is a shortened 
form of the Hebrew name Yosef. In addition, some say 
that the name Ezra is actually an Aramaic nickname for 
the Hebrew name Azariya. The same applies for many 

: If one hears on Shabbat or a Festival 
that a close relative has passed away, and by the end 
of that day the news will become a distant tiding, then 
news of the passing is already considered to be a distant 
tiding when it is received. Consequently, the mourner 
observes mourning practices in private on Shabbat or 
the Festival itself. On the following day, he observes only 
a single day of public mourning ( ,



§ 
does one rend or does he not rend  

Rabbi Mani said: He does not rend it, whereas 
He does rend it.  ,  
it makes sense that according to my position this is consistent, as 
I say that he does not rend this is because there 
is no seven-day period of mourning. But according to you, who 
says that he does rend is there rending without a 
seven-day period of mourning 

not? But isn’t it taught in a  
reported by Isi, father of Rabbi Zeira, and some say 
by the brother of Rabbi Zeira before Rabbi Zeira:  one 
did not have his own garment  to rend,  and he acquired one 
during the seven- rend it then. 

he does not rend it.

Rabbi Zeira explained the  
In what case is this statement that one does not rend his 

said? 
of the other over whose death it is a mitzva  

But for 
one’s father or mother, one continues to rend his  

When that  is taught, 
a symbolic act meant to honor his father or mother.  

: 

of distant tidings (Rif; Ramban; Rosh; Ritva). However, others 
explain that this applies only to one who received these tid-
ings on a day when he is prohibited from mourning, and they 
became distant tidings afterward ( ; 

; see ).

: There is a halakha that one is required to rend his 
clothes at the death of his teacher or the  of the Sanhed-
rin, despite the fact that this is not followed by seven days of 

mourning over family members ( ; Ritva).

:  

explain that this person was wearing a borrowed garment, 
which he cannot rend (see ). 
Some explain that this refers to a case where one was wearing 
an outer garment, which is not torn (Rabbeinu Yehonatan of 

was half naked or to one who was wearing a garment that 
was already torn.

: Some say 

mother is more serious, one is required to rend his garments 
even after the seven-day mourning period, as long as it is still 

after seven days, rending is no longer obligatory but only a mark 
of respect. Therefore, it does not apply to the case of distant tid-
ings (Commentary on ; Ramban; ).

: One is not required to rend his clothes upon hearing 
distant tidings for other relatives. However, one is always 
required to rend his clothes upon hearing about the death 
of a parent or a great person with whom he discussed hala-
kha (Shakh). This ruling is in accordance with the opinions 

,  

: One 
who does not have a garment when he hears that his close 
relative has died may rend his clothes later if he happens to 
acquire a garment during the seven-day period of mourning. 
However, after hearing about the death of one of his parents, 
he is required to rend his garment at any time afterward, in 
accordance with the opinion of Rabbi Zeira ( , 

: Born in Babylonia, Rabbi Zeira, known 

great third-generation in Eretz Yisrael. His father was 
a tax collector for the Persian government and was praised as 

immerse himself completely in the Torah of Eretz Yisrael. The 
Gemara relates that he observed one hundred fasts in order to 
forget the Torah that he had studied in Babylonia. 

Rabbi Zeira was famous for his sharp intellect and was the 
author of incisive halakhot. He was also known as an extremely 
God-fearing man and the Gemara records several stories related 
to his distinction in that area. He did not even want to be 
ordained with the title Rabbi, due to his modesty. He relented 
only after he was told that with ordination comes atonement 
for his sins.

The Gemara relates that he observed one hundred additional 

would periodically check whether the fasts worked by entering 

legs. 

in Eretz Yisrael, and he engaged in extensive halakhic discourse 

and it is conceivable that he had occasion in the course of his 
business to return to Babylonia several times.

The text of the beginning of the eulogy for Rabbi Zeira is 
-

ceived and gave birth; the land of splendor, Eretz Yisrael, raised 

lost her beloved vessel.
He had a son, Rabbi Ahava, who was also an .



§  Sages taught: all of the relatives mentioned 
in the Torah in the passage priests,  for which a priest 
becomes impure, a mourner must mourn for them. And they are: 
His wife, his father, and his mother, his brother and his unmarried 
sister from the same father, his son, and his daughter.  
added other relatives to His maternal brother and his 
unmarried sister from the same mother, and his married sister, 
whether from the same father or from the same mother. One 
mourns for these relatives, although a priest would not become 
impure for them.

Just as one mourns for them, so too he mourns for their 
relatives, who are his second-degree relatives.  

the statement of Rabbi Akiva. 
Rabbi Shimon ben Elazar says: He mourns only over his son’s 
son and his father’s father, but not over the other relatives of his 
relatives. And the Rabbis say: Any relative over whom one would 
mourn if that person died, one mourns with him when he is in 

 

the Rabbis is identical to the 
statement of the , Rabbi Akiva. What does their state

between 
them with him only in the 
same house. 
with his relative only while he is with him in the same house, 

like what Rav said to his 
it is similarly like what Rav Huna said to his son 

Rabba, In her presence 
practice  mourning, but out of her presence do not practice 
mourning. 

the son of Mar Ukva’s father-in-law, 
died, and Mar Ukva thought to sit  

over him for the seven- and thirty- Rav 
Huna went into his house, found him  

said to him: Do you desire to eat mourners’ food 
[ ]?  said 
in honor of his wife only 
of his father-in-law or his mother-in-law.

:
relatives, for his mother, and for his father, and for his son, and 
for his daughter, and for his brother; and for his virgin sister, 
that is near unto him, that has had no husband, for her he may 

that the brother mentioned in the verse is referring to the 

However, many of the early authorities had a version of 
the Gemara text that did not include his wife in the list of 
permitted relatives. Some explain that the reason for this is 
because certain distinctions are made depending on the 
status of his wife, e.g., whether he was betrothed to her or 
married and whether she was permitted to marry a priest 
or not. Similarly, with regard to mourning over her relatives, 
she is not listed with the others (see Ritva). According to the 

members by rabbinic decree.

: Some say that 
the second-degree relatives mentioned are the generations 

-
). Others hold that this category applies only to 

relatives with whom one has a blood relationship, but not to 
those to whom he is related through marriage, whether his 

halakha 

halakhot of inheritance apply (see Ramban).

: The reason for this is 
due to their relationship and the desire to maintain peace 

concerned whether he mourns with them or not, they may 
forgo this honor. The common practice nowadays is to assume 
that everyone forgoes this honor, and no one observes these 
customs.

: This does not mean 
that he is required to observe customs of mourning only 
when she is looking, for acting in this manner would make 
the issue seem trivial. Instead, this means that he is required 
to observe the mourning customs only when he is actually 
with her (Ramban; Ritva).

: One is required 
to mourn over all relatives for which a priest becomes ritually 

brother, unmarried paternal sister, and wife. The Sages added 
that one should also mourn over his maternal brother and 
his sister, whether she is married or unmarried and whether 

for his wife, so a woman is required to mourn for her husband 
( ,

: One is required to 
mourn with any family member over whom he would mourn 
if they were to die. This applies when they are in his pres-
ence. However, outside of their presence one is not required 
to observe mourning practices, in accordance with the opinion 
of the Rabbis.

Although a man is required to mourn for his wife, he mourns 
with her only over the death of her father or mother. Similarly, 

she is required to mourn with him only when one of his parents 
dies, but not when he loses another close family member. 

The Rema writes that nowadays the custom is to be lenient 
with regard to this type of mourning, and one does not 
observe mourning practices for second-degree relatives (see 
Tur, citing Ramban and Rosh). This has become the common 
practice, and one who is stringent with regard to this issue is 
considered to be acting in a peculiar manner.

It is generally accepted that one practices certain customs 

who is not one of those for whom one is required to mourn 
formally. This includes all those whose family relationship 
would prohibit giving joint testimony. In such circumstances, 
one does not bathe or change clothes, and in some places 
other customs of mourning are observed as well. This applies 

One who wishes may act stringently and mourn formally for 
a person for whom he is not required to mourn or wear black 
clothes for him ( ,

tzudaniyyata] – :

the word in the Gemara appears to be related to the word 
, meaning provisions. In this context, the word means 

 
provisions for a journey.



As it is taught in a One whose father-in-law or 
mother-in-law died may not force his wife to paint [ ] 
her eyelids  or put rouge [ ]  on her face while she  

Rather, he should overturn his bed, and 
observe the rites of mourning with her. And similarly, when 
her father-in-law or mother-in-law dies, she may not paint 
her eyelids or put rouge on her face. Rather, she should  
overturn her bed and practice the rites of mourning with him. 

And it was taught in another Even though 
said that a husband may not force his wife to paint her eyelids 
or put rouge 

actually, they said that she 
may pour his cup  of wine, make his bed, and wash his face, 
hands, and feet,  
between husband and wife rather than unnecessary adornment 

 contra-
dict each other:  indicates that the husband 

Rather, must one not conclude from this Here, 

 
of his father-in-law or mother- where one is  

 
other relatives 

Conclude from this that this is the 
case. in a said that one is 

in honor of his wife 
only his father-in-law or his 
mother-in-law.

the son of Ameimar’s son died, and 
Ameimar rent over him. His son came before him, 
and he rent in the presence of his son,  as 

he remembered 
presence he rent them while and therefore he stood 
up and rent standing.

Rav Ashi 
said to Ameimar: From where do we derive that rending must 
be done while standing? As it about 

“  Job arose, and rent his coat” 

: The Hebrew 
term refers to kohl, a dark blue or black color that is 

S , some-
times referred to as antimonite. In antiquity, the crystals 
of the mineral were ground up and used by women for 
painting their eyelashes, eyebrows, and eyelids, thereby 
accenting their eyes and giving the impression that their 
eyes were larger than they actually were. Kohl was also 
used for healing the eyes.

Stibnite crystal

Ancient Egyptian kohl tube

Ancient kohl applicator

pokeset] – : From the Greek , , 
meaning the color red. See also 

: This list 
includes tasks that were customarily performed by a wife for 

between the couple, and therefore a woman may not perform 
them when she is impure due to menstruation, the Sages did not 
prohibit them when she is in mourning (

, based on tractate ).
There are several explanations as to how the act of the wife 

pouring wine for her husband shows that he does not observe 
mourning practices with his wife. Some say that based on the 
statement that she may make his bed, it is implied that he is not 
required to overturn it (Rashi). Alternatively, this is derived by 

Others suggest that since she may wash his face, with hot water 
according to some, he is clearly not observing the practices of 
mourning (see Commentary on and ).

: Some explain that Ameimar forgot 
and rent his garments while sitting, and his son did not wish to 
tell him that he had acted incorrectly, out of respect for his father. 
Instead, he rent his garment while standing, and then Ameimar 
realized that he had rent his garment incorrectly (

; see  and ).

:
close relative of a married woman dies, she is not permitted 
to wear makeup, and her husband cannot force her to do so. 
However, she may make his bed and pour him a cup of wine, 

or any other similar act. A married woman is permitted to 
wear makeup after the seven-day mourning period, so that 
she will not appear ugly to her husband ( ,  



However, if that is so, one should be 

 of her levirate bonds [ ],  
“And if he stands and he says: I do not wish 

to take her” Here must he also stand for  
But isn’t it taught in a  that  may  

be performed whether the man is ,  or standing,  or 
reclining?

in the case of , 
And he will stand  and he will say, 

here, it is  
“ Job arose, and rent 

is it derived that rending 
must be performed while standing?  As it is stated: “
arose, and tore Perhaps 
he did something extra 

as, if you do not say that he did 

“And he shaved his head” 
this manner also and shave 

Rather, 
instead the halakha is derived from here, the verse that describes 

“ rent 
his garments” perhaps 
he too did something extra 

as, if you do not say that he did 

“And he lay on the earth” 
this manner also?

But isn’t it taught in a sat on a bed, on  
a chair, on a large mortar [ ],  or on the ground, he  

 any of them.  And Rabbi 

overturn his bed, 

Ameimar said to 
as if he were on the 

ground, 

 :
ceremony, the judges sit, while the man and woman 

performing the ceremony stand. If the man is old or weak 
he may lean on a cane ( ). If he is incapable of 
standing at all, he may sit ( ,
and in the comment of Rema).

: Rending gar-
ments as a sign of mourning must be done while standing. If 
one performed this while sitting, he is required to rend the 
garments a second time ( ,

: It 
is not enough for one simply to overturn his bed; he must 

Therefore, if one slept on a chair, wardrobe, or the ground, 
, 

overturn beds at all ( ,

: The question is 
not with regard to the obligation to rend garments , as 
it is also clear that it is preferable to perform both rending and 

decision to rend his garment again, which implies that, even 
after the fact, if one was not standing the rending is invalid. 

rending and , since the word standing is used in reference 
to both (Ramban).

: This deriva-

However, in the verses of  all the actions are written in 
the same form, thereby conveying some degree of continuity, 

does not mean that one is actually required to stand. Instead, it 

act ( ; ).

: Some explain that this refers to 

sit on by placing it upside down. However, others say that this 
refers to a covering for a pit (Rashi, from manuscript; Rashbam). 
There are also those who claim that this means an overturned 
kneading bowl or a bathtub (see Ran).

udyanei] – :
-

pretations of its meaning. Some say that it is related to the 
Aramaic , meaning handle or ear, and in this context it 
refers to a vessel with a handle.

Large mortar



§ activities that a mourner 
is prohibited from in:  He is prohibited from work-
ing, and from bathing, and from anointing himself with oil, 
and from engaging in sexual relations, and from wearing 
shoes. And he is prohibited from reading in the Torah,  and 
in the Prophets, and in the Writings, and from studying  
in the Mishna, in the midrash, and in the , and in  
the Talmud, and in the . But if the public needs him  

he need not refrain  
so. Yosei  died 
in Tzippori, and Rabbi Yosei entered the study hall and 
expounded there for the entire day.

a calamity, i.e., a death in the family, once 
and he thought not to go out to 

deliver his exposition. 
if the public needs him 

one need not refrain He then thought to place 
an interpreter  alongside him, who would sound his words to 
the public, as was normally done for such an exposition. Rav 
said to him: It is taught in a Provided that 
he does not place the disseminator 

engaging in  – :  note that 
not all of the activities that are prohibited to a mourner are 
mentioned here, and they explain why only some of these 
prohibitions are mentioned (see Ran). All the activities that 
are prohibited to a mourner are detailed in tractate .

: The Ramban discusses whether the fact that learn-

Torah in certain situations; or perhaps it is permitted after the 

gives pleasure it is not permitted for the entire week. In the 

a Torah text that he is unfamiliar with, because this is not as 
enjoyable as other study. Similarly, it is stated there that one 
who is intensely passionate about Torah study may learn Torah, 

: A mourner 
is prohibited from studying Torah for all seven days of the 

prophecies about catastrophic events, and the halakhot of 
mourning. If the community requires it, a mourner is permitted 
to expound in public. However, if he expounds through an 
interpreter then there must be an intermediary between him 

and the interpreter, in order to deviate from his ordinary way of 
speaking. A scholar who is in mourning may give a halakhic rul-
ing to an individual who asks him a question. However, he may 
not teach a halakha to his students. This is the common prac-
tice; however, some are lenient with regard to this (S
Arukh,

:
of the greatest of the . He lived in the generation 

his teachings is evident throughout tannaitic literature. His 

the great Sages of his generation. According to one tradition, 

(see II
In addition to studying with his father, Rabbi Yosei was also 

an outstanding student of Rabbi Akiva. Rabbi Yosei and his 

of talmudic creativity of that entire generation. In his halakhic 
approach, as in his way of life, Rabbi Yosei was moderate, and 
he refrained from taking extreme opinions on halakhic issues. 
A well-known principle in the halakha 
opinions are based on sound reasoning, and therefore the

halakha is always in accordance with his opinion.
In addition to being a great master of halakha, Rabbi Yosei 

was also famous for his piety. The Talmud relates many stories 
about his modesty, humility, and holiness. It is related that 
Elijah the Prophet would appear to him every day, and several 
conversations between Elijah and Rabbi Yosei are recorded in 
the Talmud. Rabbi Yosei was the primary redactor of a series 
of 

. For many years, he lived in Tzippori in the Galilee and 
earned his living as a tanner.

tion, including Rabbi Yehuda HaNasi, the redactor of the 

most famous of them were Rabbi Eliezer, son of Rabbi Yosei, 
one of the great masters of , and Rabbi Yishmael, son  
of Rabbi Yosei.

amora] – : In this context, the word , 
literally speaker, has the same meaning as the word -

even an important Sage, whose job it was to translate the 
exposition from Hebrew to Aramaic and to project it so that 
it could be heard by everyone. Sometimes, there was more 
than one disseminator if the speech needed to be projected 

to a large group. Often, the disseminator would not only 
translate but also explain the exposition, as the Sage would 
say the most basic ideas, and the disseminator would expand 
and develop them. For this reason, the Sages of the talmudic 
period describe themselves as , as they saw their job 
as being similar to that of these interpreters for the Sages of 



But how, then, should he act so that he can be 
like that which is taught in a 

an incident and the son of Rabbi Yehuda bar Ilai died, and 
Rabbi Yehuda 
Akavya sat by his side. 
then whispered his lecture and 

whispered it to the disseminator,  
and the dissem inator sounded to the public what had been told to 

§ 
mourner is prohibited from donning phylacteries.  From the third 
day and on, and including the third day,  don 
phylacteries. And if new faces,  i.e., people who had not yet come to 
console him, come, he need not remove 

the statement of Rabbi Eliezer. 
 mourner is prohib-

ited from donning phylacteries. From the second day, and including 
the second day, wear phylacteries. But if new faces 
come in to console him, he must remove his phylacteries.

: What is the reason of Rabbi Eliezer?  As it is 
 “And the days of weeping and mourning for Moses ended” 

Rav Eina said: What is the reason of Rabbi 
  

an only son, and its end ”  

But also for in the 
“And the days ended,” 

said to you that 
the mourning for him was more intense, and the people mourned 

But also for Rabbi 
Eliezer, isn “And its end 

-
ness is only one day, 
days.

halakha is in accordance with the opinion of Rabbi 
Eliezer with regard to the removal of phylacteries. A mourner need 
not remove them when new people come in to console him. And the 
halakha is in accordance with the opinion of Rabbi Yehoshua with 
regard to the donning of phylacteries, and so a mourner may already 
don phylacteries on the second day.

A dilemma was raised before According to Ulla, who 
rules in accordance with Rabbi Yehoshua that a mourner may don 
phylacteries on his second day 
to remove them if new people arrive on that day, or is he not 
to remove 

Come and hear what Ulla said One 
removes his phylacteries when new people come to console him, and 
he dons even if he must don and remove 
them a in a Yehuda ben 
Teima says: He removes his phylacteries and dons even 
if he must do so a hundred times.

Rava said: Once he dons his phylacteries, he does not remove them 
again. But wasn’t it Rava himself who 
halakha is in accordance with the opinion of the  of our mishna, 
who said three 
then does he rule in accordance with the  that a mourner may 

: A mourner is prohibited from 

he is required to wear them from the second day and 
onward. This ruling is in accordance with the opinion of 
Rabbi Yehoshua, as the halakha is in accordance with 
his opinion in disputes with Rabbi Eliezer. It is also in 
accordance with the opinion of Rava ( , 

:
here, similar to the case with the seven-day period 
following marriage, that the phrase new faces refers to 
people who have not yet come to visit. Others explain 
that the term refers to other mourners who are joining 

are also those who understand that the term refers to 
additional relatives who die while the mourner is still 
in mourning (Rabbi Shlomo ben HaYatom).

Some explain that the reason for removing the phy-
lacteries is lest new people come, see him wearing 

day of mourning and thereby acting disrespectfully 
toward the laws of mourning (

Others say that when new people come and begin 

is similar to the explanation of the , mentioned 
by the Ramban, according to which a mourner may not 
wear phylacteries because one wearing phylacteries 

the new guests weep and eulogize the deceased, the 
mourner may forget that he is wearing phylacteries.

: It is mentioned in the 

they were completed, and if this is the case then there 
were two full days of mourning. A part of the third day 
was added according to rabbinic law (see -

). Although the verse is describing 

day” also means a little more than a complete day, and 
therefore includes part of the second day.



 and since it is a 

§ 
days a mourner is prohibited from 
working,  even if he is a poor person who is supported by 
charity. From this point forward, he may do work privately  
in his own home if he needs to do so. And similarly a woman 
may spin thread on a spindle  in her own home when she is 

in another A mourner 
three days may not go to another mourn-
er’s house  to console him.  From this point forward, he may 
go, but he may not sit among the consolers, but rather in the 
place of those being consoled,  i.e., with the mourners in that 
house.

§ in yet another A mourner, during 
the first three days after his bereavement, is prohibited  
from extending greetings to others. From the third day to the  
seventh day, he may respond when other people address him,  
but he may not extend greetings  to them. From this point 
forward, he may extend greetings and respond in his usual 
manner.”  

prohibited  
greetings during the But isn’t it 
taught in a an incident and the sons of Rabbi 
Akiva  died, and all the Jews entered to eulogize them with  
a great eulogy. 

: Some have a ver-

phylacteries is from the Torah, it takes precedence 
over mourning, which is rabbinic (Rabbi Shlomo ben 
HaYatom; see Ritva).

: 
Some write that the prohibition against working, and 

three days, applies to everyone, although in practice, 
one who does not require the money is unlikely to per-
form work. Still, there is an opinion that one who needs 
the money is permitted to do so and others are simi-
larly permitted (Rid). This opinion is not accepted by 
most commentaries and halakhic authorities, who say 
that only poor people with nothing to eat may work 
during the seven-day mourning period (see Riaz).

: 

to a poor woman, and the Sages permitted her to 
perform this type of work in her house because she 
needs to earn a livelihood. If she is unable to support 
herself with this work, then she may perform other 
types of work (see Ramban). There are those who write 
that any woman may do this work and not just a poor 
woman (Radbaz).

: 

house only when he is related to the deceased, and 
this is why he sits with the other mourners, but he may 
not go to visit other mourners (Rabbeinu Yehonatan 

hold that there is no distinction.

: Based on this, some halakhic 
authorities rule that a mourner is permitted to go to 
the synagogue on the Ninth of Av, as at that time the 
synagogue is a place of mourners, and everyone is 
considered to be like the consoled (see ). The 
halakha follows this opinion ( ,

-
: The reason for this is explained 

in tractate , where it is noted that people must 
be very careful to respond when a person extends 
greetings toward them, so as not to insult the greeter. 
The great people of every generation would respond 
to every person when greeted, regardless of his status. 
Therefore, the Sages permitted a mourner to respond 
when greeted, even when it would not be permitted 
for him to extend greetings to someone else. Even 
when it is not permitted for him to respond, he is still 
required to explain that he is not responding because 
he is mourning.

: 

of mourning, even if he is poor and must take his livelihood from 
charity. From then onward, if he has nothing to eat he may per-
form work in the privacy of his own home ( ,

: A 

a funeral unless there is no one else who can appropriately 

of mourning, one may go to the funeral of someone from his 
neighborhood who has passed away, and may also visit a house 
of mourning. However, instead of sitting among the consolers he 
should sit with the mourners. 

The Rema writes that today it is customary for the mourner 
not to leave his house for all seven days, even if he wishes  
to go to another house of mourning ( ,  

:
three days, a mourner may not extend greetings to anyone. If 
people do not know that he is mourning and extend greetings to 
him, he should not respond to them. Instead, he should inform 
them that he is mourning.

From the third to the seventh day, he should not initiate 
extending greetings. However, if someone extends greetings to 
him then he may respond. From the seventh to the thirtieth days, 
he may extend greetings to others and respond. However, one 
should not extend greetings toward him.

After thirty days he is treated as any other person, if he is 
mourning for relatives other than his parents. One who is mourn-
ing for his father or mother may extend greetings to others after 
seven days, but others should not extend greetings to him until 
twelve months have passed. In order to show respect to a group 

-
days. However, this does not appear to be an appropriate custom 

 ( , Shakh).

: Akiva ben Yosef was one of the greatest 
of the . He lived from just after the destruction of the 
Second Temple until the bar Kokheva revolt. He was one of the 
leading Sages at the time of Rabban Gamliel II in Yavne.

According to legend, Rabbi Akiva began his studies at the age 
of forty, when Rachel, the daughter of the wealthy Kalba Savua, 
agreed to marry him on condition that he went to study Torah. 
Rabbi Akiva became the student of Rabbi Eliezer ben Hyrcanus 

scholar with twenty-four thousand students.

and Shimon ben Zoma, with whom he entered the orchard (see  

his students. 

-
hibited, but Rabbi Akiva continued convening assemblies and 
teaching Torah. Ultimately, he was apprehended and executed, 
and he is one of the ten martyrs whose execution is described in  
liturgy.

Rabbi Akiva collected early rabbinic teachings and worked to 
organize the Oral Torah. The work done by Rabbi Akiva and his 

Rabbi Yehuda HaNasi and his disciples.



When they were about to take leave, Rabbi Akiva stood on a large 
bench  and said: Our brothers, the house of Israel, listen! Even had 
my two sons been bridegrooms, I would have been consoled on 
account of the honor you have shown them. If you came to console 
for the sake of Akiva, there are many Akivas in the marketplace 
whom the Jews do all not come to console. Rather, certainly this is 
what you said “  heart” 

All 
the more so is your reward doubled, for you have consoled mourners 
and shown respect for the Torah. Return now to your homes in peace. 

respect.

§ From the third day  
to the seventh day, he may respond when other people address him, 
but he may not extend greetings to them. From this point forward, 
he may extend greetings and respond in his usual manner. 

And raises a contradiction from another 
thirty days  

may still speak words of consolation to 
him, but he should not extend greetings toward him. 

he may extend greetings toward him, but he should 
not speak words of consolation to him, so as not to remind him of  
his pain. 

wife who died and he married another  
woman  one may not enter 
his house to speak words of consolation with him, 

he alone in the marketplace, he 
may speak to him with gentle words and in a serious manner. 

 

Rav Idi bar Avin said:  
himself, who may extend 

greetings [ ] to others 
as the others are at peace [ ]. , 

other 
people, who may not extend greetings to him, as he, the mourner, is 
not at peace. 

But from the fact that it teaches in a  
respond 

when other people address him, by inference others may extend greet-
ings to him. 
people did not know 

If so, if the  speaks of a case where the people 
there 

also, 

he must inform them that he is in 
and not respond Here, 

days, he need not inform them about his bereavement, but rather he 

And raises a contradiction from another 
 another in mourning during his twelve months of 

bereavement may still speak words of consolation to him, but he 
should not extend greetings toward him.  twelve 
months, he may extend greetings toward him, and he should not 
speak words of consolation to him. He may, however, speak to  
him indirectly, 

safsal] – : The origin of this word is 
, meaning low seat or bench. 

Often this word was used to refer to the seats of 
judges or other leaders. Some say that the origin of 
the word is from the Hebrew word , meaning 

Hebrew, as it was common for people to sit on large 
overturned mugs.

: The com-
mentaries explain that one may marry another 

or if he has small children who need a mother to 
take care of them. It is in these situations that one 

mentioning the previous one.



twelve months and speaks to him words of consolation, to what 
may this situation be likened? To a person who broke his leg 
and it healed, found him and said to 
him: Come to me, for I will break it a second time and then I 
will heal it, so that you may know how good my medicines are 

 

, which  

days, other 
relatives.

thirty days, let him speak words of consolation to him indirectly. 
Why does the 

Yes, it 
is indeed so. And what He should not 
speak words of consolation to him?  
not console him in his usual manner, but he may speak to him 
indirectly.

§ taught a mourner comes to 
from a nearby place  

three days he counts with  
the other mourners from the time of the burial and completes  

he came from 
a distant place, he counts on his own seven complete days from 

From this 
point forward, even if 
he came from a nearby place, he counts seven days on his own. 
Rabbi Shimon says: Even if he came on the seventh day from a 
nearby place, he counts 

with the other mourners.

a mourner comes to the 

days he counts with the other 
 

in a case where 
the principal member of the household  is in the house, and 

however, it is the principal member of the family who comes 
home, he certainly does not follow the other members, but rather 
he counts seven days on his own.

A dilemma was raised before 

:
period of mourning should speak words of consolation to him 
and should not extend greetings. After thirty days, he may 
extend greetings toward him, but he may not speak words of 

be consoled, without mentioning the name of the deceased.

be consoled. If he did not marry another wife, then one may 
console him until three pilgrimage Festivals have passed.

One may speak words of consolation to a mourner whose 
father or mother has passed away within the last twelve 
months, and afterward he may console him without mention-
ing the name of the deceased ( ,

:
did not know until he reached the place of the mourners, if he 
came from a nearby place, which is less than ten parasangs 
away, then he joins with the other mourners, even if he arrives 

modern forms of transportation ( ). One joins 

principal member of the household, even if they have stood 
up to leave. Similarly, such a person also counts the thirty-

consolers, there then he observes seven days of mourning on 
his own. Similarly, one who comes from a distant place counts 
his own seven- and thirty-day periods of mourning from the 
day on which he arrived, even if he arrives on the second day 
of mourning ( ,

: There 
is a tradition in the name of the  that a distant place 

place of the other mourners. The Rif explains that within this 
distance it is possible for a messenger to reach this relative and 

mentioned above, three days is referred to as the main portion 
of the mourning, and as long as one is close enough to the 

other mourners to reach them in this time period, he is joined 
together with the other mourners.

: Some 

person, e.g., the oldest brother. Rather, it refers to the most 
important member of that family, whom everyone else follows 
with regard to mourning. This is the case even if he is a son or 


