
of barbers 

these yes, they 
may be laundered, but other types of linen garments, no, they may 
not be laundered. 

Abaye said to him: is 
even of other types 

purposes. Bar Hedya said: I myself saw the Sea of Tiberias,   
to which basins full of linen garments were 

brought out to be laundered during the intermediate days of  
a Festival. 

Abaye strongly objects to this:  
as proof for the halakha, for who says to us that they did this  
in accordance with the will of the Sages? Perhaps they did it 
without the will of the Sages.

And these are the documents that may  
the intermediate days of a 

Festival:  Documents of betrothal of wives,  
bills of divorce;  receipts  

wills [ ];  deeds of 
,  

which were drawn up by the court when they valuated property 
sustenance,  which 

were drawn up when one accepted upon himself to maintain 

:

Aerial view of the Sea of Tiberias, also known as the Sea of Galilee 

: The early authorities disagree as 
to why writing these documents during the intermediate days 
is permitted. Some say that each document is, to some degree, 
something that would cause a loss, as in each case delaying 

other type of harm.
Although this reason may not apply in some particular cases, 

the halakha nevertheless applies in every case without distinc-
tion. The commentaries explain in detail what the loss is in each 

the prohibited labor is only writing business documents, and 
none of these documents is directly related to business. For this 
reason they may be written during the intermediate days of a 
Festival (Rid; Ran). However, the Rambam explains that most of 
these documents may be written because the public requires 

: Although it is 

the conclusion indicates that it also applies to actual docu-

ments of betrothal (Rashi manuscript; Rabbeinu Yehonatan  

: Rashi in the manuscript explains that 
this is referring to a case where one is setting out on a journey 
during the intermediate days and does not wish to leave his 
wife bound in the event that he does not return. Alternatively, 
it is referring to one who is on his deathbed and wants to 
prevent his wife from having to marry in a levirate marriage. 
Rabbi Shlomo ben HaYatom explains that by giving his wife 

and therefore writing such a document is considered to be for 

is asked why writing a divorce document is permitted. Since it 
causes pain, it should not be an appropriate activity for a time 
of joy. It is explained there that once one has made up his mind 
to divorce his wife, it is no longer considered to be painful for 
him to give her the document of divorce.

: Some explain that such a 
document guaranteed that a widow would receive money for 
her basic needs from the property of her deceased husband 

 

:
is permitted to write documents of betrothal; documents of 
stipulation; bills of divorce; receipts for repayment of debt; 
wills; gift documents; ; letters of valuation; letters 
of sustenance, and some say this includes a document in 
which a man writes that he will support his step-daughter 
(Rema); documents of ; documents of refusal; docu-
ments of arbitration; and decrees of the court.

Some say that it is permitted to write a marriage  
document, and some say that it is prohibited (Rema). Some 
permit one to write down novel ideas he has about Torah, 
lest he forget them. Some permit the writing of greeting 

it. In many places it is customary to be stringent (Rema).
Some authorities say that writing is permitted, as long as 

it is not in the script used for writing Torah scrolls, because 
ordinary script is not considered to be the work of an expert. 
Those who write in an ordinary manner during the interme-
diate days of the Festival do so based on this opinion. Some 
require that each letter be written in an unusual manner ( ; 

,  

deyateiki] – : From the Greek , , 
meaning a will. The Sages expound upon it as though it were 

Perozbul – : Through this document one transfers all 
outstanding loans owed to him to the court, so that the court 
will collect them. This was instituted by Hillel to circumvent 
the cancellation of loans in the Sabbatical Year and to thereby 
prevent lenders from refusing to grant loans. 

The origin of the word is Greek, although it is unclear exactly 
which word it was taken from. Some say that it was related to 
the word , , meaning the presentation of a 
message to the court or to a public gathering. It can also refer 
to a loan. Some say that it is related to the Greek , 

, which means application or the conclusion of a  
sale. However, the issue has not been conclusively resolved  

origins.



Documents of the ritual through which the 
brother-in-law frees the  of her levirate bonds [ ], 

records the refusal 
married to the man to whom her mother or brothers married 

documents of 
arbitration,  

court rulings; and 
correspondence of the authorities.

 Shmuel 
a woman on the intermediate days of a 

Festival, lest another come and betroth her 
Let us say that the mishna supports 

And these are the documents that may be drawn up on the 
intermediate days of a Festival: Documents of betrothal.

What, is the mishna not actual documents of 
betrothal, 

No, docu-
ments of stipulation 

in 
accordance with what Rav Giddel said that Rav said. 

For Rav Giddel said that Rav said: 

How much do you give  to your son as a 
such and such 

how much do you give to your daughter? 
Such and such amount, then, once the bride and 

arose and pronounced the betrothal formula, then  
acquired 

the things that are acquired through words  
 
 

mediate days of a Festival, this does not mean that one may 

Let us say supports 
One may not marry a woman on the intermediate days 

of a Festival, neither a virgin nor a widow; nor may one then 
perform levirate marriage 
died childless, because that would be a joyous occasion for him. 

 
to understand the mishna, as it is speaking in the style of:  
Needless to say. needless to say that betrothal is not permit
ted, because does not perform a mitzva  
betrothal. Rather, the same is true even of marriage, through 
which one performs a mitzva, 

Come and hear 
that which the school of Shmuel taught in the follow

One may betroth a woman on the intermediate days 
of a Festival,  but he may not marry her, nor may he make a 
betrothal feast, nor may he perform levirate marriage, because 
that would be a joyous occasion for him, and one may not mix 

Learn from this 

: Rashi, the Rid, and 
Ran explain that this means arbitration to resolve a dispute. 

 it is explained that this document 
gives power of attorney to investigators to look into a dispute 
(a similar explanation appears in the Rashi manuscript, and 

the court (Riaz).

rashut] – 
: The early authorities disagree about the way this 

word should be vocalized and consequently also about its 
meaning. According to those who read the word , 

(Rashi) or they contained calculations that were delivered 
 explain that it refers 

to a document in which the or the Exilarch appoints 
a judge for a certain community (see Rabbeinu Yehonatan 

, based on 

refers to letters of greetings. Some explain that it is permitted 
to write such letters because doing so does not require a 

activity (Rambam).
Some explain that the halakha permitting letters of greet-

a messenger with whom he can send the letter after the 
Festival, and therefore he will incur some degree of loss by 
not mailing such a letter at this time ( ). Others 
suggest that this type of correspondence will increase the joy 
of the Festival (Ritva).

: The later authorities mention that the Ram-
bam, apparently, disagrees with this Gemara. He maintains 
that there is a mitzva to betroth a woman. Rabbi Shlomo ben 
HaYatom explains that there is no apparent contradiction, 
as this opinion in the Gemara holds that betrothal does not 
complete the mitzva, as marriage does.

:
arrangement between a man and a woman that they will 

-
ticular amount of money. He makes a similar statement to her. 
After the betrothal declaration has been made, this money is 
transferred through their statement, provided that the prop-
erty belonged to them when they committed to it, and they 
do not need to perform any other method of transfer.  There is 

Arukh,

: One may not marry or perform levirate mar-
riage during the intermediate days of a Festival. However, 
one may betroth a woman, though without a betrothal feast, 
during the intermediate days ( ,  



And  
did Shmuel actually say that we are concerned that perhaps 
another man will come and betroth the woman But 
didn’t Rav Yehuda say that Shmuel said: Every day a Divine 

of so-and-so is 
destined to be the wife of so-and-so; so 

to so-and-so?  

Rather, 
Perhaps another man will come and betroth her by means 
of mercy. 

and betroth the woman before the other one has a chance to 
pray that he should take her from him.

like this incident, in which Rava heard a certain man 
asking for mercy, who said: Grant me so-and-so 
as a wife. Rava said to him: Do not pray and ask for mercy in 
this way. If she and it has been decreed that she 
will be your wife, she will not go away from you. And if she is 
not destined to be your wife, you will come to deny the Lord  
when you see that your prayer is not answered. the man 
married this woman, Rava heard him say 
either let him die before her or let her die before him. He 

to hate her so much. Rava said to him: Did I not say to you 
not to pray

Rav said in the name of Rabbi Reuven ben Itzterobili  as 
follows: From the Torah, and from the Prophets, and from 
the Writings;  woman 
is destined to be married to man is from God. From 

from  
“
comes from the Lord, we cannot speak to you either bad or 

 
“But his father and his mother knew not that it was of the 
Lord” From the Writings, as it is  

“House and riches are the inheritance of fathers; but a  
prudent woman is from the Lord” 

§ 
Rav said in the name of Rabbi Reuven ben 

Itzterobili, and some say that it was taught in a  that 
Rabbi Reuven ben Itzterobili said: A man is suspected of 

something only if he has indeed done so. 
And if he did not do it wholly, then probably he did it partly. 
And if he did not do it even partly, then probably he thought 
in his heart to do it. And if he did not even think to himself 
to do it, then certainly he saw others doing it and was happy. 

certainly some basis for them.

Rabbi Ya’akov raised an objection: 
“And the children of 
right against the Lord their God” 
cates that it is possible to make up stories about someone else 

 it in order to anger 

: 
According to the Ran, this statement is also connected to 
marriage, as it refers to property transferred to the groom 
through the dowry. 

: The com-

to which, in this case, unanswered prayers lead one to 

him. The Arukh explains the passage in a similar manner. 

You will come to deny her, meaning that such a person 
will renounce this woman in the end. In other words, 
he will regret having married this woman and he will 
become disgusted with her (

; Ran).

: Some 
expound on this statement and note that these three 

from the Torah describes the marriage of Isaac and 
Rebecca, which was a marriage between a righteous 
man and a righteous woman. The verse from the Proph-

which was a marriage between a righteous man and a 

about a marriage between a wicked man and a righteous 
woman (Riaf; ).

: Rabbi 
Reuven ben Itzterobili was a  in the generation of Rabbi Akiva. 
It is told that he was able to intervene with the powerful people 
in Rome and cancel any decree made against Israel. Several state-

ments are mentioned in his name in the Talmud and midrashic 
literature. His two sons were also Torah scholars and became stu-
dents of Rabbi Yehuda HaNasi. The name Itzterobili appears to be 
from the Greek , , meaning round, spinning.



Come and hear 
“And they were jealous of Moses in the camp, of Aaron 

the Lord’s holy one” 
said: teaches that every man warned his wife 
seclusion with Moses  

strates that it is possible to suspect an absolutely innocent person. 
hatred for Moses. 

him.

Come and hear that which Rabbi Yosei said: May my portion 
in the future world be with one who is suspected of a certain 

but is innocent, as the pain that such a person experi

it is possible to suspect an absolutely innocent person. And Rav 
Pappa but I 
was not 

It is to a 
rumor that stops, 
whereas that to a rumor that does not stop, and in 

a rumor that does not stop, for 
how long Abaye  said: My nurse told me: Local 
gossip lasts for a day and a half, and then it is deemed to be a 
rumor that does not stop.

if the rumor did not 
stop in between, but if it stopped in 
between then we have no problem with it, and it is not a persis
tent rumor. And if the rumor stopped in between, we said that it 
is considered baseless only if it stopped of its own accord and not 
out of fear, i.e., because the suspect is violent and therefore people 
are afraid to speak badly about him. But if the rumor stopped out 
of fear, then this dispensation does not apply, and it is still 
assumed that there must be some basis to the rumor.

And we said that a rumor that stopped is assumed to be baseless 
only if it did not arise again.  But if it arose again, then this does 
not apply. And we said that a rumor that does not stop must be 
taken seriously only if the slandered person has no enemies. But 
if he has known enemies, then it can be assumed that it was the 
enemies who disseminated the rumor.

One may not write bills of debt on the 
intermediate days of a Festival. But if  

the lender does not trust the borrower, and he is concerned that 
the borrower will later deny the loan, or if the scribe has nothing 
to eat, then he may write 

One may not write Torah scrolls,  phylacteries, or   
on the intermediate days of a Festival, nor may one correct a 

Torah scroll of Ezra,  which was kept in 
the Temple and upon which all the Jewish communities 
relied. Rabbi Yehuda says: One may write phylacteries and 

 for himself on the intermediate days of a Festival if he 
needs them. 

: This statement is based primarily on the 

describes what happens when a man becomes suspicious 

]” (Numbers 

-

outside the camp, people were suspicious that the women 
who came there would be alone with him in a prohibited 
manner (Riaf ). The author of the commentary  in 
the  explains that the Gemara is referring to the 

was power hungry.

: Rashi in the manuscript 

and try to quiet it, it is considered a rumor that stops. 

sefer Ezra] – 
:

which this statement is referring to the Torah scroll written 
by Ezra. This scroll was central in that it was the Torah scroll 

However, most authorities have a version of the Gemara 
]. This 

term refers to the Torah scroll that was kept in the Temple 
courtyard. It was used by the High Priest when he read on 

-
script). Others suggest that it was the king who read from 
this Torah scroll during the time of (Rabbi Shlomo 

: Abaye was one of the most famous of the 
Babylonian . The disagreements between Abaye 
and his colleague Rava recorded in the Gemara are so essen-
tial that the Gemara itself is referred to as the discussions 
of Abaye and Rava. Among those hundreds of discussions, 
the ruling follows Abaye in only six cases.

Abaye was orphaned at the time of his birth and raised 
bsy his paternal uncle, Rabba. The nurse who raised him 
impressed upon him many life lessons, which he quotes in 
the Gemara in her name. There are a number of stories in 
the Gemara that illustrate his intelligence even as a child, 
including some in which Rabba tests him with questions.

Abaye was chosen to head the academy in Pumbedita. 
He celebrated the study of Torah and would announce a 
holiday for the scholars whenever one of them completed 

means. The Gemara in tractate 

of Rabbi Yishmael, who instructed his students to plow, 
plant, and harvest in the appropriate time. Only very few 
were successful following the path of Rabbi Shimon bar 

to Torah and ignore worldly concerns.

: It is prohibited to write or 
correct even one letter in a Torah scroll during the intermedi-
ate days of a Festival. Some say this is prohibited even if it is 
needed for communal use during the Festival. The accepted 

custom is to permit writing in ordinary handwriting and to 
prohibit only the special scribal writing used for Torah scrolls 
( ,  
of Rema).



And one may spin sky-blue wool  for his ritual fringes on  
his thigh,  but not in the ordinary manner with a spindle, as  
this procedure must be performed in an altered manner on the 
intermediate days of a Festival. 

A person may write phylacteries  and 
 for himself  and spin sky-blue wool for his fringes on 

his thigh. And for others as a favor,  
the statement of Rabbi Meir.  

Rabbi Yehuda says: he may 
 and then go back and write new 

ones for himself. Rabbi Yosei says: He may write and sell them 
in his usual manner, in the amount that is enough to provide for 
his livelihood.

: This was made with a special dye pro-
duced from a species of snail. In talmudic times, this dye was 
already quite rare, and the means of preparing it, including 
the species of snail used, were eventually forgotten. In recent 

the . Others have suggested the common 
, or the raft snail, .

The Torah requires wool that is dyed sky-blue for two pur-

each fringe must be dyed with this special blue dye, and they 
are wound around the other threads. However, the mitzva to 
wear fringes is not contingent on one of the threads being 
dyed, and today all ritual fringes are made without the dyed 
thread. In addition, in the priestly vestments, wool dyed this 
color is used in all or part of the sash, the entire cloak, the 

, and the breastplate.

Murex

Woman spinning wool with a spindle

Raft snail

:
cannabis, cotton, or wool in order to form strings was done 
with special utensils and complex spindles. Instead of a 
spindle, which is turned in order to wind the strings, it is also 

-
sible to spin in a simpler way, without the use of any external 

 -
: One may write phylacteries 

and  for himself and spin strings on his thigh for ritual 
fringes. If his income is minimal or if he needs to make more 
money in order to cover the expenses of the Festival then he may 
write these items and sell enough of them to others so that he 
can earn a living. If he writes phylacteries in order to wear them 
during the intermediate days of the Festival then it is permitted 
for him to write them in any case (Rema), because the halakha 
is in accordance with the opinion of Rabbi Yehuda and Rabbi 
Yosei ( ,

: Neverthe-
less, one may not write a Torah scroll. This is because the mitzvot 
of fringes and phylacteries are completed when work on them is 

completed when it is written, as Torah scrolls are written in order 
 ).

:
of the early authorities discuss a question not mentioned by the 

authorities, many of whom say that one may not wear phylacter-
ies during the intermediate days because this period is consid-
ered to be like a Festival, during which wearing phylacteries is 

 states that this was 
the common custom in Spain. Others say that one is required to 
wear phylacteries during the intermediate days (Rash; Ritva; 

all of France. Some say that since there is a doubt with regard to 
this issue, it is preferable to wear phylacteries without reciting a 

the standard Ashkenazic custom is to wear phylacteries and 
recite the blessings over them (Rema). However, the Sephardic 
and Hasidic customs, and the custom in Eretz Yisrael, is to not 
wear phylacteries during this period. 

The simple explanation of the statements of the  in 
the  is in accordance with those who are of the opinion 
that phylacteries should be worn during the intermediate days 
of a Festival, and this also seems to be the opinion stated in the 

 
According to those who say that phylacteries should not be 

worn during the intermediate days of a Festival, this  is 
referring to one who is writing phylacteries for himself so that 
he will have them immediately after the Festival. Similarly, one 
who is selling phylacteries to others is doing this so that other 
people will have them when they are needed (Rif ). 

Some explain that the question of whether or not phylacter-
ies are worn on the intermediate days is the basis of the dispute 

required to wear phylacteries during the intermediate days of a 
Festival because they say, in accordance with an opinion that is 
rejected, that one is required to wear phylacteries on Shabbat 
and on Festivals as well. However, Rabbi Yosei holds that one 
may not wear phylacteries during the intermediate days of a 

: The 
explains that this expression refers to one who 

would agree that it would be permitted. Consequently, they 

regard to the reason for this, some explain that once writing 
phylacteries is permitted, it is possible to expand this leniency 
and claim that one may write phylacteries in order to sell them 
(Rid).



it was Rabba bar 
who ruled  halakha is that one 

may write and sell them in his usual manner, in the amount 
that is enough to provide for his livelihood.

§ And one may spin sky-blue wool for  
his ritual fringes a A 
person may spin sky-blue wool for his ritual fringes on his 
thigh, but not with a stone, which can be used to form a small 

the statement of 
Rabbi Eliezer. But the Rabbis say: 
wool even with a stone. Rabbi Yehuda said in the name of 

with a stone, but not with a 
spindle. And the Rabbis say: One may spin this wool with 
either a stone or a spindle.

Rav Yehuda said that Shmuel 
bar Abba said that Rabbi halakha is that 

days of a Festival, both with a stone and with a spindle, 
And similarly 

the halakha is: One may write phylacteries and  on 
the intermediate days of a Festival in his usual manner and sell 
enough to provide for his livelihood.

One who buries his deceased relative 
three days before a pilgrimage Festi-

val  has the decree of the seven-
the  and prohibitions associated with that period,  

his deceased relative eight 
then the decree of thirty days 

because said   
Shabbat counts 

and it does not interrupt  
pil-

grimage Festivals, on the other hand, interrupt 
period,

not, however, count.  
 

Rabbi Eliezer says: From the time that the Temple was 
destroyed,  is like Shabbat, because nowadays the days 

 are not treated like Festival days. When the 

 lasts for only one day in Eretz 

:
mourning are considered to be the most stringent in several 
ways, as will be explained later. Consequently, they are treated 
as a separate entity, e.g., with regard to wearing phylacteries 
according to many authorities (Ritva; see ).

: They are referred to by the term decree because 
all the halakhot of mourning are based on rabbinic decree 
(Rabbi Shlomo ben HaYatom).

: The Ritva questions this 
wording, which seems to introduce a new issue, but in fact 
only restates what is previously mentioned in the mishna. 
He explains that because all the halakhot of mourning are 
of rabbinic origin, it is the Sages who decide both what the 
halakhot of mourning are and how they are counted. Rabbi 

said, introduces a quotation of a tradition that was transmit-

for the halakha in the mishna.

: Several explanations 

not perform a public display of mourning on Shabbat; how-
ever, mourning applies in private. For this reason, Shabbat 
counts as part of the mourning period. It has already been 

not interrupt the mourning because if it did then there would 
never be a seven-day period of mourning. Some of the early 
authorities ( ; ) make the fol-

Shabbat, and therefore one may not engage in public displays 
of mourning during it. Yet one may still be slightly sad during 
Shabbat. On the other hand, one is commanded to be joyous 
during the Festival, and therefore the halakhot of mourning 

: Shabbat is counted as one of the days of mourning, 
although the restrictions of mourning do not apply during 
it. It does not interrupt the mourning period ( , 

: If one began mourning before a Festival, the Festival 
interrupts his mourning, and he does not continue mourn-

ing upon the conclusion of the Festival. However, if he did  
not begin observing mourning practices before the Festival, 
then the days of the Festival are not counted toward his 
mourning period, and he must observe the mourning in its 

 
are observed, the last day of the Festival is counted as one  
of the seven days of mourning, so only six more days are 
observed after the Festival ends ( ,  



Rabban Gamliel says: Even Rosh HaShana and Yom Kippur are 
considered like the pilgrimage Festivals, in that they interrupt the 

 And the Rabbis say: halakha is neither in accor-
dance with the statement of nor in accordance 
with the statement of the Rabbis. Rather, 

 is treated like the other pilgrimage Festivals, whereas 
Rosh HaShana and Yom Kippur are treated like Shabbat.

Rav said: decree, 
prohibitions of the period, but the days 
themselves were not entirely .  

And so said Rav 
but the days were 

days 

What is the reason that the days themselves 
that if one 

but for whatever reason he did not cut his hair on the eve of the 
Festival, he 

But isn’t it taught  in a one who buries his 
dead relative three days before a pilgrimage Festival, the decree 
of the seven- for him. 
buries his dead relative eight days before a Festival, the decree of 
thirty days for him, and therefore he may cut his hair 
on the eve of the Festival. If, however, he did not cut his hair on 
the eve of the Festival, he

l  

Abba Shaul says: Even if he failed to cut his hair on the eve of the 
Festival, he  just 
as his observance of the mitzva of three 
to the Festival cancels the decree of the seven-day period of 

so too, his observance of the mitzva 
of seven cancels the decree 
of the thirty-

: The halakha is in accordance with 
the opinion of Rabban Gamliel that Rosh HaShana and Yom 
Kippur have the same status as other Festivals with regard to 
mourning ( ,

tanna’im
: The Ramban explains that, according to Rabbi Eliezer, 

because Passover and Sukkot last for seven days, it interrupts 
the mourning and ends all of the mourning obligations. How-
ever, this does not apply to a Festival that lasts for only one day, 
and after the Temple was destroyed  was celebrated for 
only one day. It is therefore treated like Shabbat.

Alternatively, Rabban Gamliel says that the difference 
between Shabbat and Festivals with regard to mourning is 
related to the nature of the days and not to their length. Fes-
tivals, which are days of joy, cancel mourning entirely, and 
therefore all Festivals are included in this group, even . 
The Rabbis essentially agree with Rabbi Eliezer; however, they 
say that since the additional six days were added to make up 

, it therefore falls into the same category 
as other Festivals, especially since it is listed together with them 
in the Bible. However, this is not the case with regard to Rosh 
HaShana and Yom Kippur.

: Some explain that, 

Therefore, after the Festival one is required to make up the days 
on which he did not mourn by refraining from cutting his hair 
during that time (Rabbi Shlomo ben HaYatom).

:
-

duces a challenge, introduces a support in this case. However, 
there is a dispute about the details of this support. Some say 

, who makes an explicit statement in accordance 
with his opinion ( , see ). Some say the expres-

, and note that the dispute between Rav Huna and 
Rav Sheshet parallels an explicit tannaitic dispute (Rid; 

; Ritva). However, others claim that it is 
not possible to say that this dispute is like the dispute between 

 because the dispute between  is about how 
to explain the mishna. It is not a dispute concerning the halakha 
itself ( ). 

is the accepted halakha. According to this explanation, it was 
not Abaye who said that the halakha is in accordance with the 

opinion of Abba Shaul with regard to the seventh day of mourn-
 halakha is 

not in accordance with Abba Shaul with regard to every issue 

: Some say that this serves as a sort of punish-
ment. Because this mourner did not mind entering into the 
Festival while he was disheveled, the Festival no longer can-
cels the restrictions that apply during his thirty-day period of 
mourning ( ).


