
§ A mourner is prohibited 
from wearing shoes.  Since the Merciful One says to Ezekiel 

“And put your shoes upon your feet” 
by inference that everyone else, i.e., all other 

mourners, is prohibited 

What is the halakha one who is 
ostracized wearing shoes?  Rav Yosef said: Come 
and hear that which When the 

said that wearing shoes is prohibited on a communal fast, 
they meant only 
about in the city, but if he set out to travel on the road, 
shoes When he sets out on the road, he 
may put on his shoes. But as soon as he enters the city 
he must take his shoes and continue barefoot. 
a similar halakha with regard to a person who was ostracized 
and a mourner. What, is it not with regard to all 
of the prohibitions stated in the 

No, this is referring to 
the rest 

What is the halakha a leper with 
wearing shoes?  

shall stand unresolved. 

§ A mourner is prohibited 
from engaging in sexual relations,  “And David 
comforted Bath-Sheba his wife, and went into her, and lay with 

by 
inference that initially, 
relations were forbidden.

What is the halakha one who  
is ostracized sexual relations? Rav Yosef said: 
Come and hear that which All those  
years that the Jewish people were in the wilderness they were 
ostracized,  and yet they engaged in sexual relations, as there 

Abaye said to him: Perhaps one who is ostracized by Heaven is 
as that is less serious  

earthly court.

less serious? But didn’t 
you, Abaye, say elsewhere that a decree of ostracism imposed by 
Heaven is more serious 

previously cited is uncertain 
whether a decree of ostracism imposed by Heaven is more or less 

he goes in this direction he rejects and when he 
goes in that direction he rejects  
that since the issue is in doubt, no proof can be derived from 
ostracism issued by Heaven.

: A mourner may not wear shoes for all seven days 
of the mourning period ( ,

: One who has been ostracized may not 
wear shoes, like a mourner, because many sources imply that 
one who has been ostracized is required to remove his shoes. 
The  explains the opinion of the Rivash, who cites the 
Rashba, and maintains that it is permitted for such a person 
to wear shoes. The common practice follows this opinion 
(Shakh; ,

: A leper is permitted to bathe and to 
wear shoes. The ruling is lenient with regard to these halakhot 
and other similar cases because the issue is left unresolved, 
and the law itself is rabbinic (Rambam ,

: A 
mourner may not engage in sexual relations for all seven days 
of the mourning period ( ,

: The 

years following the sin of the spies until that generation had 
died out (Rabbi Shlomo ben HaYatom).

: A simple explanation for this opinion is that 
people are generally less afraid of God than they are of other 
people (Commentary on 
that being ostracized by Heaven is dependent upon God, 

only prohibited one from activities that relate to other people. 
However, a court that has imposed ostracism does not make 
this distinction and prohibits such a person from both types of 
activities (  ).



What is the halakha a leper with 
sexual relations?  Come and hear a proof, as it is taught 

in a “But he shall remain 
outside his tent 
that a leper should be like one who is ostracized and like a mourner, 
and he is prohibited in sexual relations. How is this 

only “his tent” is his wife, as is 
stated “Go say to them, return again 
to your tents”  

learn from this 
sexual relations. 

can we also resolve the 
one who is ostracized, 

Rav Huna, son : Is it 
taught that a leper is prohibited 

It states only that he should be treated 
like one who is ostracized and like a mourner, i.e., he should be  
like them with regard to other things, and in addition he is prohib-
ited sexual relations. 

§ A mourner may not send his to 
the Temple,  as it is taught in a Rabbi Shimon says: A peace

 [ ]  
at a time when he is whole [ ]  and his mind 

 but not at a time when he is an acute mourner,  i.e., on 

What is the halakha one who is ostra-
cized Rav Yosef 
said: Come and hear 
All those years that the Jewish people were in the wilderness they 
were ostracized, and yet .  Abaye said to 
him: Perhaps one who is ostracized by Heaven
is less serious 

less serious? But certainly 
you, Abaye, said more 
serious 

is uncertain 

therefore he rejects 

: A quarantined leper may engage in sexual 
relations (Rambam ,

: A mourner may 
-

if he sends it with a messenger. It is unclear whether 
or not one who has been ostracized may send an 

behalf it is accepted (Rambam ,

:

-
ness and may be slaughtered anywhere within the 
Temple courtyard. Their blood is sprinkled on the two 
opposite corners of the altar in such a manner that it 

breast and the right hind leg are given to the priests. 

-

shelamim
shalem] – : Some say that the word -

, which is written in Hebrew in the plural, indicates that both 

]. In a  it is taught that this principle applies 

: According to Rashi, this statement indicates that his mind 
is whole and he is settled. Similarly, in the manuscript of Rashi it 
is written that this expression means he must be joyous. Others 
explain that such a person must not be lacking anything, and 
when one member of his immediate family is lacking he can 
no longer be considered whole ( ; 
Commentary on ).

: Some of the early 

). However, the majority of the commen-
taries disagree, and they show from the  that a mourner 

period of mourning.

:  note that the Torah does not explicitly 

in the wilderness. Some explain that it can be assumed that they 

). Others write that because they did not eat 
non-consecrated meat in the desert, according to the opinion of 
Rabbi Yishmael, whenever the Torah mentions that they ate meat 

Shlomo ben HaYatom; see ).



What is the halakha a leper send-
s  Come and 

hear a proof, as it is taught in a 

“
from his deceased relative.  “
days”; these are the seven days of his counting  before he may 
purify himself. “And on the day that he goes into the Sanctuary, 
into the inner court, to minister in the Sanctuary, he shall  

this is a tenth of an ephah 

into contact with a corpse or due to leprosy, he may not send his 
the statement of Rabbi Yehuda. 

Rabbi Shimon says: he goes 
into the Sanctuary, into the inner court, to minister in the Sanctu
ary when he 

 enter  the Sanctuary, 
 the Sanctuary, i.e., when he is ritually 

impure, 

§ 

Rava said: From where do we derive 
that a court agent is sent  to summon the defendant to appear 
before the court  “And 
Moses sent to call Dathan and Abiram, the sons of Eliab” 

And from where do we derive that we summon the 
defendant, that he himself must appear before the court?  As it  

 “And Moses said to Korah: Be you and all your con-
gregation before the Lord, you and they, and Aaron, tomorrow” 

halakha 
: The doubt in this case 

is not due to impurity, as other impure people are permitted 

into the same category as a mourner, who is not considered 
to be whole (Rid). 

: The reason that the Gemara does not explain 
this phrase according to the simple meaning of the words, i.e., 

who became ritually impure, is because after he has become 
pure there is no clear reason for him to continue counting 

, it is written that 
this verse is referring to the High Priest. Immediately after he 

because he is permitted to do so while he is a mourner, 
unlike other priests (Rid).

: In the manuscript of Rashi, it is explained that since the 
verse is referring to these days as counting, it must be refer-

involves counting.  explains 

that involves counting after the impurity has passed, i.e., the 

: Everyone agrees 
that this principle does not apply in all cases, since impure 

-
ment applies to those whose level of impurity is as severe as 
that of a leper, including, according to the Rambam, one who 
is impure due to contact with a corpse. This verse implies 
that due to the serious nature of their impurity they may not 

: According to the version of the text 
used by some of the early authorities, it was Korah himself 
who was sent by the court to summon the rest of his con-
gregation (see Ran).

: The court sends messengers come the second time, he should be summoned a third time. 
If he does not come at any time during that day, he is ostracized 
on the next day ( ,



From where is it derived that the defendant must be told that he is 
 

before 
the Lord” 

You and so-and-so, 
As it is  “You, and they, and Aaron” 

that we set a date for the court 
 “Tomorrow” 

where is it derived that a second date must be set date, 
 

“ ,  king of Egypt is but a noise; he has 
passed the time appointed…

And from where do we derive that if the summoned person 
behaves disrespectfully toward the agent of the court, and the 

comes back and reports his conduct, that this is not consid-
ered slander?  “Will you put out the eyes of these 
men?” 

reported them back to Moses. 

From do we derive that we ostracize one who does not obey a court 
: “Curse Meroz” 

From where is it derived that the ostracized person must be told 
that it was the decision of a great man As it is 

 said the messenger of the Lord” 
 And from where do we derive that, if he fails to mend his 

ways, we excommunicate 
: 

followed by harsh excommunication. 

From where is it derived that the curse applies to anyone who eats 
or drinks with, or stands within, four cubits of the ostracized 

  its inhabitants” 
And  

from where do we derive that we detail his sin in public?  As it is 
 because they did not come 

to the help of the Lord” 

And Ulla said: Barak ostracized Meroz with four 
hundred  
cation of Meroz, some say that he was a great man and that he was 

And others say 
that the reference is to a star 

as it is stated: “
fought from heaven; 

cursed.

And from where do we derive that the court may declare the 
property of one who does not obey its orders as ownerless?  As it 

 “And that whoever would not come within three days, 
according to the counsel of the princes and the Elders, all his 
substance shall be forfeited [ ] and himself separated 
from the congregation of the exiles” 

And from where do we derive that we may contend with such a 
person, and curse  him, and beat him, and pull out his hair, and 
make him take an oath As it 

 “And I contended with them, and cursed them, and 
beat some of them, and pulled out their hair, and made them take 
oath 

: 

set a time for the downfall of Pharaoh, and although it 
did not occur at that time, it was to occur at another 
time. The Ritva writes that although God set a time for 
the downfall of Pharaoh at the hands of Nebuchadnez-

not punish Nebuchadnezzar because he did eventually 
-

cism should be given a second chance even if he misses 

noise in joy because he thought that the time for the 
war had passed, and he was informed that there would 
be another time for war later (Rabbeinu Yehonatan of 

:
the commentaries explain that it was Barak who served 

-
:

messenger carries the weight of two witnesses, if he 

tell the court what occurred, and it is not considered 
to be slanderous speech (Rema). The one who acted 

-
cized ( ,

:
serious prohibition and they wish to separate him from 
it, they may excommunicate not only the one commit-
ting the sin but even those who are eating, drinking, 
and standing within four cubits of him ( , 

: A 
court, if it deems it appropriate, is permitted to ostra-
cize a person who is not strictly liable for ostracism, in 
order to serve as a warning to others. His sin should be 
made public, and it should be made known that he was 
ostracized or excommunicated by the court (Rambam 

,

:
property ownerless or destroy it in order to prevent sins 
that are widespread at that time ( ,

: A judge 
is permitted to purposely antagonize the defendant 
when appropriate, curse, strike, pull out hair, and force 
a person to take an oath. Similarly, he is permitted to 
seize the guilty party, imprison him, and punish him 
with any type of punishment (Rambam , 



And from where do we derive that we may shackle his hands and 
feet, chain him, and apply pressure?  “Whether  
it be for death, or for banishment [  
of goods, or for imprisonment”  
What “ ,” translated here as banish

Adda Mari said that that Rav 
that Rav Yehuda said: pressure. Since 

What is pressure? 
Rav Yehuda, son of Rav Shmuel bar Sheilat, said in the name of 
Rav 
ostracize him immediately, and then once again after thirty  
days, and if he still does not repent,  
sixty days.

warns him three times, 
on Monday. 

a monetary judgment 

repay his debt.  But in a case where one behaves disrespectfully 
toward a Torah scholar, he is immediately ostracized.  

§ a certain butcher behaved disrespectfully 
  

to the case and ostracized him. In the end the butcher went and 
appeased his disputant, Rav Tuvi. Abaye said: What should we do 

he be released His 
decree of ostracism has not yet the usual thirty 
days. On the other hand, shall he not be released 
But the Sages wish to enter  his shop and purchase meat, and they 
are presently unable to do so. What, then, is the most appropriate 

He said to Rav Idi bar Avin: Have you heard anything with regard 
to such said to
said that Shmuel said as follows: A  blast  at the time of the 
ostracism makes it binding, and a  blast releases it.
words, the  should be sounded now, as it had been sounded 
when the decree of ostracism was pronounced, and it should be 

said to him: 
a monetary judgment that 

but in a case where one behaves disrespect-
fully, there must be no release until the decree of ostracism has been 

.  

Apparently, Abaye maintains that if three 
people ostracized one, three others may not come and release him. 

else. 

 hardafa] – : The 
version of the text, according to which the word  
refers to a method of imprisonment similar to solitary con-

-
-

ent from ostracism and excommunication, such as lashes 
(see Rabbeinu Gershom ), or that the quality 
of life of one who was admonished would be lowered 
through other types of persecution (Rid; see Rambam).

: This is the text 
of the standard edition of the Talmud, and it is the text 
that Rashi follows (see Ritva). However, the manuscript 

Sages wished to return home and Abaye wished to keep 

accordance with his opinion that three other people could 
nullify his decree of ostracism. This is the explanation of 
most commentaries, although many have a version that 

tut] – : The word used by the Gemara here is a 
form of onomatopoeia and is meant to mimic the sound 
of the  itself. Similar words can be found in every 
language (Rabbeinu Shlomo ben HaYatom). According 
to  on tractate , this word is related to the 
term tat, which the Talmud explains to mean two. Here, this 
expression is referring to the two people who enacted the 
decree of ostracism, and it teaches that these two are also 
able to nullify it. In the manuscript of Rashi, it is explained 
that the numerical value of the word tut is twenty-four, 
which alludes to the twenty-four actions for which one 
may be ostracized.

:

:
ostracized because he has not repaid loans, he is warned three 

before he is ostracized. This ruling is in accordance with the 
,

comment of the Rema).

:
ostracized because he has shown disrespect, he is ostracized 

him a warning (Shakh; ,

: If one was told that he is 
ostracized for thirty days, his decree of ostracism may still be 

or once he makes amends with the one toward whom he  
acted disrespectfully. Some say that his decree of ostracism 
should be reversed after thirty days when he comes to the 
court after thirty days and asks for his decree of ostracism to 

not make such a request, he remains ostracized until his death. 
Some disagree and say that if one does not repent then he 
remains ostracized, and one who makes amends can have 

Others say that if he makes amends then his decree of ostra-
; ,  



As a dilemma was raised before three people 
ostracized someone, what is the halakha three 
others coming and releasing him 

Come and hear a proof from that which 
One who was ostracized by the teacher 

is consid
ered ostracized with regard to the student, 
keep his distance from him. However, one who was ostracized 
by the student is not considered ostracized with regard to the 
teacher.  

One who was ostracized by his own city is considered ostra-
cized with regard to another city. However, one who was 
ostracized by another city is not considered ostracized with 
regard to his own city.  One who was ostracized by the Nasi 
of the Sanhedrin is considered ostracized with regard to all the 
Jewish people; but one who was ostracized by all the Jewish 
people is not considered ostracized with regard to the Nasi  
of the Sanhedrin.  Rabban Shimon ben Gamliel says: one 
of the students had ostracized 
someone, and he died  
of ostracism, his portion of the decree of ostracism is not 

Learn three  from this . Learn 
from this that in the case of a student who ostracizes someone 
due to an insult to his dignity  and not because the ostracized 

his decree of ostracism 
is valid. Were the case one where one was ostracized due to sin, 

And learn from this that each and every one 
who participated in the decree of ostracism own 
portion  of the decree of ostracism, as the 
portion. And learn from this that if three people ostracized 
another person, three other people may not come and nullify 

Ameimar halakha is that if three people ostracize 
another person, three others may come and nullify the decree 
of ostracism.  Rav Ashi said to Ameimar: But isn’t it taught in 
a Rabban Shimon ben Gamliel says: one of the 
students had ostracized another person, and he died before 

his portion is not 
that it is i.e., it 

No, this means that the decree of ostracism remains 
in force until three other people come and nullify it.

: One who has been ostracized by a teacher of 

However, other rabbis are not obligated to observe this ban 
(Rema).

If one is ostracized by a student, people who are not Torah 

and other Torah scholars are not (Rema). According to some 
authorities, scholars of lesser status than the student are 
bound by the ban (Shakh). In the presence of his teacher, 
a student may not ostracize another without permission 
( , 

: One who has been ostracized by his 
city is ostracized by another city as well, even when it is 
bigger than his city (Rema). One who has been ostracized 
by another city is not ostracized by his city; however he is 
ostracized by other cities, since they are considered like the 
city from which he was originally ostracized.

This distinction applies only if one was ostracized because 
he acted disrespectfully. However, if one was ostracized 
because he did not listen to the ruling of the court or 
because he had sinned, then he is ostracized by his own 
city as well (Shakh). The people of his city are not required 
to treat him as though he were ostracized; however, he is 
required to observe the restrictions of ostracism on his own 
( , citing ; ,

Nasi
: One who 

is ostracized by the  of the Sanhedrin is ostracized by all 

 of the Sanhedrin 
( ,

: A Torah scholar is permitted to ostracize one who 
acts disrespectfully toward him, even if he did not explicitly 
show disrespect to him but intended to do so (Rema). If he 
showed disrespect in a manner that makes him worthy of 
being ostracized according to the halakha, then he is ostra-
cized by everyone. However, if he showed disrespect in a 

stature than that Sage ( ,

: One who has been ostracized by three people 

three unless the third has given them permission. If many 
people were present when one was ostracized, all of them 
must participate in nullifying his decree of ostracism. All 
those who join in ostracizing a person must also join together 
in order to reverse his decree of ostracism. However, any of 
those involved in the ostracism may nullify his own portion 
by himself, and it is not necessary to gather them together, 
even if they were together when he was ostracized (
Arukh,

: If one was ostracized by a court of three people who 

by three other people, on condition that he has abandoned 
his sin. Rav Hai Gaon writes that those three must be of the 
same stature as the original three people, i.e., they must be 
as wise, as great, and of the same age (Rema). These require-

initial period of ostracism (Shakh
Arukh,

Ameimar – : Ameimar was one of the great talmudic 
. 
-

ied and taught Torah, although it is likely that he studied 
with the Sages of Pumbedita as well. The teachings that he 

 who were  
students of Abaye and Rava. It appears that he served as 

-

the following generation, e.g., Rav Ashi, were his students 
and came before him for judgment. He had at least one son, 

 
still alive.



§ Ostracism does not 
apply for less than a period of thirty days, and admonition,  
which is less severe than ostracism, does not apply for less than a 
period of seven days.  And although there is no proof with 

i.e., the standard duration of admonition, 
there is , as it is stated: “If her father  
had but spit in her face, should she not be ashamed for seven 
days?” 
seven days.

decree of ostracism in Babylonia has the 
power of their admonition in Eretz Yisrael. Since the authorities 
in Eretz Yisrael are ordained with the title Rabbi, their admonition 

their admonition in Eretz Yisrael only seven 
days and no more? But isn’t it related that Rabbi Shimon, son  
of Rabbi  and bar Kappara  and 
studying, and they posed a certain halakha. 

 my father, 
Rabbi Bar Kappara said to Rabbi 
Shimon, And what can your father, Rabbi 

say  about this 

Rabbi Shimon went and told his father, 
became 

angry with him. When bar Kappara came at some later point to 
visit, said to him: Bar Kappara, I do not 
know you at all. Bar Kappara understood that Rabbi Yehuda 

had taken his statement to heart, i.e., was insulted.  
behaved as if he had been admonished, as a 

for thirty days.

Once again, on another occasion, Rabbi decreed 
that students not be taught in the marketplace but only in a study 
hall. What verse did he expound to serve as the basis for this 

“Your rounded thighs are like jewels, 
Just as a 

thigh is ordinarily hidden and kept covered with clothes, 

: The punishment of admonition is not 
expressed through the way others act toward the admon-
ished person. Rather, the onus is on this person to conduct 
himself as if he had been admonished, like one who has been 
publicly shamed and who is embarrassed to show his face in 

: 

Rabbi Shimon understood that bar Kappara wished to mock 

that he was upset because bar Kappara used the title Rabbi 

(Ran).

: Generally, ostracism 
lasts for thirty days, and admonition lasts for seven days. How-
ever, in Babylonia ostracism lasts for seven days and admoni-
tion lasts for only one day, in accordance with the opinion of 

,

: Rabbi Shimon was the youngest son of Rabbi Yehuda 
HaNasi and his close student. In addition, he was especially 

in the silk business. In many places, it is noted that he was 
very meticulous about his honor, which he saw as related 

. In particular, he was care-

itself, although he was actually in the transitional generation 
between and His sayings are often intro-
duced by the word 
for  

Rabbi Yehuda HaNasi considered Rabbi Shimon to be a  

ap point ed Rabbi Shimon to be the , which was the 
third-highest position in the Sanhedrin after the  and the 

older brother, Rabban Gamliel, to replace him as 

: Bar Kappara was one of the Sages 
of Eretz Yisrael during the transitional generation between 

 and 
some say his name was Shimon. It is unclear whether he was 
related to Elazar HaKafar, and if so, what their relationship was. 
Bar Kappara was one of the more important students of Rabbi 

unique collection of  that are introduced in the Talmud 
 statements 

are mentioned many times in the Talmud. His aggadic state-
ments and expositions appear in both the Babylonian and 

Bar Kappara was well known for his sharp personality and 
intellect. He was considered to be well-versed in the Bible, so 
much so that even Rabbi Yehuda HaNasi asked him about the 
meaning of certain verses. Because he was prone to making 
harsh statements, it sometimes happened that certain mem-

Rabbi Yehuda HaNasi himself thought very highly of bar Kap-

 were his students, 
including his nephew, Rabbi Yehuda ben Padda.

He lived, at least toward the end of his life, in the Galilee and 
was buried in the city of Parod.



so too, the words of Torah, 
hidden in the study hall. 

a  went out and 
taught his two nephews, Rav and -
ketplace. Rabbi heard what he had done and became 
angry with him. When at some later date to visit 
him, said to him: Iyya, who is 
calling you outside?  

understood that had taken 
and was insulted, and so he conducted himself as if he had been 
admonished, for thirty days. 

On the thirtieth day, sent him 
Come and visit me. However, he later reversed his opinion and 

sent him not to come. 

At the outset what did he hold, and ultimately 
what did he hold? Initially, held that 
status of part of the day is like that of an entire day, and since  

 
had ended. But ultimately he held we 
do not say part of the day is like that of an 
entire day. 

In the end came 
asked him: Why have you come? responded: Because 
you, Master, sent I should come. 
But I sent that you should not come. He 
responded: I saw him 

but that I did not 
see. read the verse about “When 
a man’s ways please the Lord, He makes even his enemies to be at 
peace with him” 

§ 
What is the reason that 

you, the Master, acted as 
said to him: As it is 

 “Wisdom cries aloud in the streets” 
implies that Torah should be publicized in the streets. Rabbi Yehuda 

said to him: If you read this verse once, you certainly did not 
read it a second time  and if you read it a second 
time, you certainly did not read it a third time; and if you read it a 
third time, then it was not explained to you, as it is clear 
that you do not understand it properly.

“Wisdom cries aloud in the streets,” should be under
stood in accordance with the opinion of Rava. As Rava said: With 

everyone who occupies himself with Torah study inside 
the privacy of his home, his Torah will proclaim his 
ness outside, as it will be revealed to the masses and they will see his 

: “From the beginning I have 
not spoken in secret” 

 
the days of the kalla,  

 
 

can be explained in accordance with the opinion of Rabbi Yehuda 

:
from the Babylonian city of Kafri, was one of the last 
of the . He was a contemporary of Rabbi 
Yehuda HaNasi.

leading Torah scholar even while living in Babylonia. 

many with saving the Torah from oblivion. Upon 

friend and colleague of Rabbi Yehuda HaNasi. He 

son, Rabbi Shimon, with whom he became partners 
in trade. A powerful force in his generation, he also 
worked closely with Rav, who was recognized as the 

, a col-
lection of oral traditions that were not included in 

collection, which was assembled with the assistance 

was viewed as authoritative to the extent that the 
Talmud states that any  that was not found 
in his work should not be discussed in the study hall 
(

 that exists today.

Yisrael, ultimately he was a successful merchant 
who dealt in international business ventures, and in 
particular the silk trade. He had twin daughters, Pazi 

were leading Sages in the generation between the 
 and . His sons apparently took over 

his yeshiva in Tiberias after his passing.

:
by this name it was meant to show his displeasure. 

-
sonants, and in his accent and sounded the 
same. Therefore, calling him Iyya was a way of mock-

is calling you outside, in order to hint that he taught 

suggesting that someone else had called him outside, 

(Rabbi Shlomo ben HaYatom; see Rashi).

:
If you have read this only one time without reviewing 
it, then you certainly have forgotten what you read. If 
you have read it a second and third time and have not 
forgotten it, then certainly it was not explained to you. 
Therefore, you do not properly understand what is 
written in this verse (Commentary on ).

Kalla – : The kalla
tradition, though it may have its early roots in Eretz 
Yisrael. The kalla is essentially a gathering of all the 
Sages. It took place twice a year, in Adar and in Elul, 

would analyze and interpret. Thousands of people 
would attend the days of the kalla ], which 
also served as an extraordinary occasion of paying 
homage to the Torah.



And 
“Your rounded thighs are like jewels”? How did he understand 

He interprets it not as a reference to Torah, but as  
to acts of charity and loving-kindness, which should 

certainly be performed in private.

that, apparently, admonition of 
those who live in Eretz Yisrael lasts for thirty days and not  

. 
of the Nasi of the Sanhedrin i.e., more severe, than the 
admonition of anyone else.

And how is our admonition  in Babylo
one day, as in the case involv

Shmuel and the Exilarch Mar Ukva.  When they would sit 
and study halakha, Mar Ukva would sit before Shmuel at a 
distance of four cubits 

And when 
they would sit in judgment, Shmuel would sit before 
Mar Ukva at a distance of four cubits because Mar Ukva was the 

But they would lower a place for 
Mar Ukva in upon which he sat, and he would sit on 
it so that he could hear words  of Torah even when they 

Every day, Mar Ukva would accompany Shmuel to his lodgings, 
in the manner that a student would show honor toward his teacher. 
One day, Mar Ukva was so heavily preoccupied with a case that 

that Shmuel was walking behind him to show him respect due 
to his position as the Exilarch. When Mar Ukva reached his home, 
Shmuel said to him: Is it not enough for you  

Release me, Master, from my obligation, so that 
understood that Shmuel had  

he con-
ducted himself as if he had been admonished, for one day as a 

with her leg extended while  
scholar passed by her on this path, but she did not yield to him 

He said: How rude is 
that woman! to ask if this 
statement should be deemed as excommunication. He said to her: 
Did you hear the word excommunication explicitly issue from 
his mouth? She said to him: No. He said to her: 
then go and observe an admonition for one day, as it appears 

: Admonition lasts for one day 
( , 

:
time of Rav and Shmuel. Generally, the title Mar was added 
to the name of the Exilarch and those in his family. He was a 

had authority to rule in monetary cases. In this regard, the 

of Sura, was considered to be the most respected court.

upon several sources it seems that he saw himself as the 
-

a close friendship between them, and Shmuel served as 

he gave, which was not only given in large sums but was 
also given secretly, so as not to embarrass the recipients. 
Similarly, due to his modest nature he did not use his posi-

Sages from the following generation cite statements in 
his name.

: According to this version of the text, they would give 

be heard and so people would humbly accept them (
).

Some explain that this statement emphasizes that they 

heard (manuscript of Rashi). The version of Rashi printed on 

that he would not be far from Shmuel, in order to hear what 
Shmuel said. 

nega : Some explain that 
this expression is related to 
Have you not yet been enlightened as to how much you are 

the word 
dark while you are still dragging me behind you (manuscript 



§ Zutra bar Toviyya was once reading the portion  of the 
Bible before Rav Yehuda. When he reached the verse: “Now 
these are the last words of David” 
Toviyya said to last 

t  
this is the case, 

Rav Yehuda remained silent and said nothing to him. Zutra 

said, so he then said to him 
these are the last  

what are words of 
He said to him: What do you think? Do you think that 

anyone who does not know the meaning of this verse is not a 
great man? 

understood 
that Rav Yehuda to heart and was insulted. 

he conducted himself as if had been admonished for 
one day 

But now that we have come to discuss this 
last words, by inference 

there are also words. What then are these words of 
“And David 

spoke to the Lord the words of this song in the day that  
the Lord delivered him out of the hand of his enemies, and 
out of the hand of Saul” 
referred to as words. 

 
to David: David, do you recite a song over the fall of Saul? 
Had you been Saul  and he were David, then I would have 
destroyed many Davids before him. 

is found in the verse, as it 
is  “Shiggaion of David, which he sang to the Lord, 
concerning the words of Cush the Benjaminite” 
Is Cush his name? Saul is his name.  Rather, 

Just as a Cushite, a native of the ancient 
is distinguished by his dark 

skin, so too, Saul was distinguished by his actions,  as he was 

fore, David uses the word  as an allusion to the error 
[

Similarly, you can explain 
due to the Cushite 

woman whom he had married, for he had taken a Cushite 
But is her name Cushite? Zipporah 

is her name. Rather, just as a Cushite is distinguished by his 
dark skin, so too, Zipporah was distinguished by her actions. 

Similarly, you can explain 
“Now when Ebed-Melech the Cushite heard” 
Is his name Cushite? Zedekiah is his name. Rather, just as a 
Cushite is distinguished by his dark skin, so too, Zedekiah 
was distinguished by his actions.

Similarly, you can explain “Are you not as much 
Mine as the children of the Cushites, O children of Israel?” 

Is their name Cushite? Israel is their name. 
Rather, just as a Cushite stands out because of his dark skin, 
so too, the Jewish people are distinguished by their actions, 

from all the other nations.

: It was customary 
for the Sages of the Talmud to divide the Bible into 
portions, so that they would complete all of the Bible 
in one year. This practice is similar to the current division 

division is parallel to the divisions that are used today 
(see ).

:

II

Other commentaries understand that Zutra bar 
Toviyya assumes that the verse in II

function as a concluding remark on II

Alternatively, there are those who maintain that 

relayed words that God had spoken to him, but the text 

:

destiny, Saul would have prevailed, as he surpassed you, 

attribute alone would tip the scale in your favor (see 
Rabbeinu Gershom ). Others say that were 

rule, then you would not have been worthy of inherit-
ing the kingship from Saul (Rabbi Shlomo ben HaYa-
tom). Similarly, others explain that were it not stated 

he would not have ruled. It is stated elsewhere in the 

was questionable ( ). 
Others suggest that the tribe of Benjamin, to which 
Saul belonged, was not chosen to rule forever. Instead, 

lasting monarchy ( ).

: Some explain that the 
names Cush and Kish are actually the same name, and 
the verse in Psalms alludes to Saul, son of Kish (

).

: Some explain that the term distinguished is 

state that it points to the fact that he was physically 
outstanding, as he was extremely tall.

Similarly, some say that the term distinguished, in 
the case of Zipporah, is referring to her good deeds and 
modesty, while others claim that it points to her unique 
beauty (manuscript of Rashi; ).

: According to this explanation, the verse 
] 

called Cushite. Zedekiah was called this because he was 
righteous in a generation of wicked people (

).



§ 
Rabbi Shmuel bar 

 Yonatan: What is 
of that : “
saying of the man who was raised up on high [ ]” 

of David, son of Yishai, who raised 
the yoke of [ ] repentance,  

al ulla are 
comprised of the same consonants in Hebrew.

“  of Israel 
spoke to me, He that rules over men must be righteous, ruling in 
the fear of God” What is this verse 
saying?  what the 
verse , the Rock of Israel spoke to 
me: I rule over man, who rules over Me? a righteous 
person. 

As I, issue a decree 

“
warriors; Josheb-Basshebeth 

What is this verse saying? Rabbi Abbahu the verse 
the names of the mighty actions of David.  

Josheb-Basshebeth [y  ] indicates that when David 
would sit [y ] in the study hall, he would not sit upon pillows 
and cushions, as an important person ordinarily would. Rather, he 
would sit on the ground like one of the students. For as long as 

teacher, Ira the Jairite, was alive, would teach the Sages 
on pillows and cushions. When passed away, David 

would teach the Sages, and he did this while on the ground. 
you should sit upon pillows and blankets. 

He did not accept 
wish to appear as the teacher of the Jewish people. 

“a Tahchemonite [ ].” 
be He, said to him: Since you  

have humbled yourself, be you now like Me [  ]. How  
As I issue a decree, and you, may 

nullify it.

David is also described here as “chief of the captains [  hashali-
]” You will be the head [ ] of the 

three [ ] Patriarchs.  “ Eznite”; this 
alludes to the fact that when David would sit and occupy himself 
with Torah, he would make himself ] as a worm,  and 
when he would go out to war, he would make himself hard and 

as a tree [ ]. 

“Against eight hundred people, which he slew at one 
time,” means that he would throw an arrow in the air and with it  
kill eight hundred people at one time. And David would sigh over 
the two hundred 
promise, as  “How should one man chase a thousand” 

 

A Divine Voice issued forth and said by way of explanation as to why 

that He commanded him all the days of his life, 
” 

sin, then all of the promises mentioned in the Torah would have been 

ulla
: Some explain that the word ulla is 

related to the word ol, yoke, and repentance rested 

). In the manuscript of Rashi, 
it is understood that, according to this expression, 

, great power and value, 
of repentance.

: It is possible to 
explain the names listed in the verse as descrip-

Tahchemonite (Ran).

: 

will be listed before the three Patriarchs. Rabbi 
Shlomo ben HaYatom explains this to mean that 

as in the 

the blessing recited after the , the portion 

explain that according to this statement, he will 
be the leader over the descendants of the three 
Patriarchs (Ran).

me’aden
: Some explain that 

this means that he would bend himself like a worm. 

a link in a chain, and this meaning is alluded to in 
] 

(Ran).

: Although this verse speaks about the 

their enemies, will certainly be even greater than 



 of ostracism and mentions 
that  the village of Akko, 
said that Rabbi Ya’akov bar that Rabbi Simlai said, 
and some say 

 said that Rav Huna said, and others 
say that Rav Huna himself made this statement without the 

a student ostracized someone else due to an insult to his 
dignity, 

his decree of ostracism is valid, as it is 
taught in a One who is ostracized by the teacher is 
considered ostracized with regard to the student. However, 
one who is ostracized by the student is not considered ostra-
cized with regard to the teacher. 

He is not 
considered ostracized with regard to the teacher, which implies 
that he is considered ostracized with regard to everyone else.

For what reason was he ostra
If it was ,  i.e., because he 

sinned, then why, if he was ostracized by the student, should he 

“  no wisdom or understanding or coun-
sel against the Lord” 

cized. Rather, is it not 
where the student ostracized the other person due to an insult 
to his own dignity? 

teacher.

Rav Yosef said: A Torah scholar may execute judgment for 
himself  with regard ,  

ahead on his own and ostracize him.

: If one is 
ostracized over one of the matters that are normally punish-
able by ostracism, as opposed to acting disrespectfully toward 
a Torah scholar, then the 
required to respect the decree of ostracism until it is nulli-

halakha even if the one who declared the 
ostracism is the least important person ( ,

: One may rule for himself 
when he is certain that the halakha is in accordance with his 
opinion; however, the details of when and how this may be 
done are very complex (  Arukh,  

: Some explain that according to this 
statement, a Torah scholar may ostracize someone who owes 
him money, if the loan has not been repaid and it is clear that 
the halakha is in accordance with the opinion of the Torah 
scholar (Rid; Ran). However, many authorities disagree and 

name. Instead, they explain that the statement in the Gemara 
is referring to a Torah scholar who ostracizes someone over his 
honor. If one acts disrespectfully concerning a matter that is 
explicitly prohibited, then the Torah scholar may ostracize him 

must ostracize him (Rosh). Some say that this statement is not 
referring to ostracism at all; it is actually referring to the more 
general concept that one is permitted to determine his own 
ruling with regard to money that has been stolen from him, 
and he is not required to wait for the court to rule on the issue. 
If so, the only novel element of this statement is that it teaches 
that even a Torah scholar is permitted to act in this manner, 
although it is preferable for a Torah scholar to act generously 
and to go above and beyond what is strictly permitted by the 
halakha (Ritva; Ran).



certain Torah scholar who gained a bad repu-
tation  due to rumors about his conduct. Rav Yehuda  said: 
What should be done? To excommunicate him is not an 
option. Sages need him,  
Not to excommunicate him is also not an option, as then the 
name of Heaven would be desecrated.

Rav Yehuda Have you heard 
anything with regard to this He said to him: Rabbi 

which 
 “For the priest’s lips should keep knowledge, and 

they should seek Torah at his mouth; for he is a messenger 
[ ] of the Lord of hosts” 

If the teacher is similar to an angel [ ] of  
the Lord, then seek Torah from his mouth, but if he is not 

do not seek Torah from his mouth; 

him.

Based on this statement, Rav Yehuda ostracized that Torah 
scholar. In the end, Rav Yehuda 
took ill Sages came to 
inquire about his well-being, and the ostracized scholar 
came with them as well. When Rav Yehuda saw him, 
that scholar, he laughed.

said to him: Was it not enough that 
you excommunicated that man, i.e., me, but now you even 
laugh at me? Rav Yehuda said to him: I was not laughing  
at you; rather, I am happy as I go to that other world that I 

man like you, 
you fairly in accordance with the halakha.

Rav Yehuda died. came to the study 
hall and said Release me from the decree of 
ostracism.  as 
eminent as Rav Yehuda who can release you from the ostra
cism. Rather, go to Rabbi Yehuda Nesia in Eretz Yisrael, as 
only he can release you. came before Rabbi 

said to Rabbi Ami: Go 
and examine his case. If it is necessary to release him from 
his decree of ostracism, release him on my behalf.

Rabbi Ami examined his case and thought to release 
him from his ostracism. But i  
rose up on his feet and said: If the maidservant in the house 
of Rabbi  
and the Sages did not relate frivolously to her decree of 
ostracism and did not revoke it until three years had passed, 
all the more so, with regard to a decree of ostracism placed 
by Yehuda our colleague, we must take it seriously and not 
release this scholar.

: Some say that 
this Torah scholar engaged in activities that were not appro-
priate for one of his stature, e.g., frivolous song or studying 

explain that he was accused of adultery or some other type 
of sexual immorality ( ; Com-
mentary on ; see ). The Ritva explains that 
the Torah scholar did not violate any Torah prohibition but 
instead was lenient or ignored rabbinic prohibitions, such as 
the halakhot pertaining to seclusion with a woman or other 
similar halakhot.

:
would ostracizing him be a problem; it was already stated 
that one who has been ostracized may study and teach 

for the students to sit four cubits away from him, as was 
the practice for one who had been ostracized. Some learn 
from here that there is a distinction between standard ostra-

]. 
Although it is permitted for one who has been ostracized 
to teach Torah, it is prohibited for one severely ostracized to 
teach Torah, and that decree does not lapse after thirty days 

:
failing to excommunicate could teach others to be lenient 
with regard to prohibitions, or because others will claim 
that Torah scholars do not judge fairly and do not render the 
appropriate punishment for other Sages who have violated 
transgressions ( ).

:

ostracized abandons the sin for which he was ostracized. 
In this case, since he did not, his decree of ostracism could 

it are of equal or greater stature than the one who initially 

maidservant was wise and sin fearing, and therefore it took 

:
great Babylonian Sages of the second generation of . 

respect for Rav Yehuda were such that he often spoke highly 

moved the academy to his hometown of Pumbedita, where 
it remained for over seven hundred years, producing many 
prominent Sages.

lived in poverty until he was instated as head of the academy. 
 were Rav 

who studied in the academy in Sura became his students after 
the death of Rav Huna, head of that academy.

Though Rav Yehuda believed that there are biblical verses 
prohibiting one from moving to Eretz Yisrael from Babylonia, 
he was well known for his love of Eretz Yisrael. The majority 
of his students moved there and became leading 
of Eretz Yisrael.

: Rabbi 
in Eretz Yisrael during the 

second to third generation of  there. He was probably 
born in Eretz Yisrael, however he may have also spent some 
time in Babylonia. He was a main student of the  Rabbi 

He was considered to be one of the greatest scholars of  
in the Talmud. He was one of the best known masters of  

-
salem Talmud and other midrashic literature. 

 statements, 
which were transmitted by other Sages. It was primarily the 

and transmitted Torah statements in his name. Additionally, 

one of the few Sages who knew the secret of the movement 

time when Rabbi Ami was the head of the study hall, when he 
no longer was able to go there regularly. However, it appears 
that he had his own personal study hall, in which the emphasis 
may have been more on the study of .

:
scholar sins, the court does not rush to ostracize him; rather, 
they distance themselves from him. However, if he is liable 
to receive lashes for his sin, he may be punished in private. If 
he has earned a bad reputation by involving himself in pro-
hibited matters, and his fellow scholars are embarrassed due 
to his behavior, and the name of Heaven is desecrated, then 
he should be ostracized ( ,



Rabbi Zeira said: What caused this Elder, Rabbi Shmuel bar 
to come before us in the study hall today though for 

many years he did not come, 
this discussion. Learn from this that it is not necessary to release 
him from his decree of ostracism, as this combination of events 
is certainly not a coincidence. Rather, it should be viewed as an 

did not 
release him from the ostracism, and the ostracized scholar 
tears. 

A wasp came and stung the ostracized scholar  on his penis  and 
he died. they took him into 
the caves in which the pious are interred in order to bury him 
there, but the caves did not accept him. A snake stood at the 
entrance of the caves and did not let them pass. then took 
him into the caves of the judges, and they accepted him. 

What is the reason 
he still acted in 

accordance with the opinion of Rabbi Ilai,  as it is taught in a 
Rabbi Ilai says: If a person sees that his evil inclination 

is gaining control over him and he cannot overcome it, then he 
should go to a place where he is not known. He should wear 
black, and he should wrap his head in black, as if he were a 

sin. Even if these actions do not help, he should at least do as his 
heart desires in private and not desecrate the name of Heaven 
in public.  

What is the story mentioned by Rabbi Shmuel 
the maidservant in the house of Rabbi 

that the maidservant in Rabbi 
house saw a certain man who was striking his 

adult son.  She said: Let that man be excommunicated, due to 
the fact that he has transgressed “You shall not 
place a stumbling block before the blind” as 
it is taught in a “You shall not place 
a stumbling block before the blind,” and the verse speaks here 
of one who strikes his adult son, as the son is likely to become 

: A 
wasp sting is very painful, and in a sensitive area this 
pain is even greater. Approximately one percent of the 
population is allergic to these stings and the poison 
injected through the stinger. For such people, even one 
sting is dangerous and without quick treatment may 
lead to death.

Wasp stinger with dripping venom about to enter human skin

ametei] – : Some 
explain that he was stung on his hand (Ritva), and others have 
a version of the talmudic text containing the word forehead 

] (Rabbi Shlomo ben HaYatom).

: 
There are various versions of this text, and consequently there 
are also many explanations of it. Some say that the question 
is why the unnamed ostracized scholar was not taken into the 
cave of the pious. The Gemara answers that this was because he 
did not act in accordance with Rabbi Ilai, but sinned in his home 

he transgressed the opinion of Rabbi Ilai.
Others understand this Gemara in the opposite way. Accord-

ing to them, the Gemara asks why he was taken into the cave of 
judges. In response to this question, the Gemara answers that he 
acted in accordance with Rabbi Ilai. In fact, there are those who 
say that even if one acts in accordance with Rabbi Ilai but does 
not overcome his evil inclination, he is not considered to be pious

(see 

:
 that this directive does not refer to one who intends to 

violate actual transgressions. Rather, it applies to someone who 
plans to enjoy pleasures or spend time in places that the Sages 
do not approve of. In that case, it is preferable that one who 

is not known.

not claim that it is permitted for one to sin. Rather, he claims 

inclination. Similarly, others write that the hassle of traveling 
-

natively, if he goes to a place where he is a stranger and is not 
respected, he will be humbled ( ; 

: A father 
who strikes his grown child is ostracized for transgress-

is an adult child from the age of twenty-two; others say 
from the age of twenty-four ( ,  



Similarly, it was related that Reish Lakish  was guarding an 
orchard for payment when a certain man came and ate some 

raised his voice and 
yelled at him, but this man and kept 

said: Let that man be in a state of excom-
munication. said to him: On the con-
trary, let that man, i.e., Reish Lakish, be in a state of excommu-
nication, for even if I have become liable to you for payment, 

have I become 
liable to you for excommuncation?  With that statement, the 

Reish Lakish went to the study hall halakha 
said to him: His decree 

of ostracism is valid, but your decree of ostracism is not.  
other words, that man was correct and Reish Lakish should not 
have ostracized him in response to his actions. 

what is the remedy for this decree 
Go to him so that he  

may release you I do not know 
him. then to the Nasi, so that he may 
release you from the ban, as it is taught in a was 
ostracized, but he does not know who ostracized him,  he 
should go to the Nasi, and the  may release him from his 
decree of ostracism.

Rav Huna said that in Usha it was 
enacted: the president of the court sinned,  he is not ostra-
cized. 

Rather, they say to him “Keep your 
honor and stay at home” 

he sins again, he is ostracized, due to the desecration of God’s 
name that would ensue were people to think that he was spared 

disagrees with that of 
Reish Lakish, for Reish Lakish said: a Torah scholar sins,  
he is not ostracized at all in public, as it is stated: “
shall you fall in the day, and the prophet also shall fall with  
you in the night” 

should 
be concealed like the night and not punished in public. 

when a Torah  
scholar would become liable to be punished with excommu-
nication before Mar Zutra the Pious, Mar Zutra  
excommunicate himself  as a mark of respect for the Torah 
scholar, the Torah scholar. 

honor to the other Torah scholar, and therefore when Mar Zutra 
would enter his house he would release his own 
excommunication, 
excommunication. 

:

in Eretz Yisrael. He was the friend and brother-in-law of Rabbi 

he sold himself to a Roman circus as a gladiator. There are 
many stories in the Talmud that attest to his great strength. 

The Talmud records many halakhic disagreements between 
 

of halakha

known for his strict piety, to the extent that anyone who was 

died, he was survived by his wife and son, who was a child  
prodigy.

: Several questions are asked with regard to this incident. 
Apparently this person was a thief; why, then, was he not 

in this place was to take fruit and pay afterward (see ). 

to ostracize the thief before he stole, but not after he had 

court and sue for damages (Rosh).

the contrary, there are those who claim that the ostracism has 
an impact only when directed toward an important person. 

-
salem Talmud with regard to this halakha.

: Some 
explain that the president of the court is essentially ostra-
cized, however the court does not make explicit reference to 
it. Rather, they allude to it by encouraging him to remain at 

: Some write that this was the common practice when 
it was necessary to ostracize an important person. The one 

himself, so that he would not cause additional embarrassment 
to the one being ostracized (Commentary on ). 

had been ostracized, and his decree of ostracism would be 

).

: If one 
ostracizes another without a proper basis for doing so, and the 

halakha provided that the 
second person who declared the ostracism is an important 
person, even if he is not a Torah scholar (Rema). This is also 

and there is a chance that he is an important person. However, 
if the second person is not a Torah scholar or a Torah student, 

stated that the act is punishable by ostracism, and the second 

did not explicitly ostracize the second ( ,

: If one was ostracized but does 
not know who ostracized him, then he should go to the  

-
,

: If the 
head of a court or an eminent Torah scholar sins, he should not 
be publicly ostracized unless he committed major transgres-
sions and is leading other members of the community astray, 

then he should be punished with lashes in private (
Arukh,



Rav Giddel said that Rav said: A Torah scholar may ostracize 
himself,  and he may similarly release himself 
imposed ostracism.  Rav Pappa said: I have coming to 
me, as I have never ostracized a Torah 
scholar. If so, when a Torah 
scholar was liable to be ostracized, what would he do? 

as they do in the West, Eretz Yisrael, 
where they appoint a court to give a Torah scholar lashes, but 
they do not appoint a court to ostracize him. 
lashes were preferred over ostracism.

What 
of the word excommunication [ ]?  Rav said: 
is a contraction of the expression there is death [  ], 

And Shmuel 
said:  means that he will be a desolation [  

fat smeared on an 
oven. Just as some of the fat will always remain absorbed in the 
walls of the oven, so too some aspect of the curse contained in 

And this opinion disagrees with the 
opinion of Reish Lakish, for Reish Lakish said: Just as ostra
cism enters the two hundred and forty-eight organs 

so too when it leaves, it leaves 
from his two hundred and forty-eight organs.

When it enters, as it is 
 “And the city shall be a curse [ ]”  

and the numerical value [ ]  of the word , a 
concept similar to ostracism, is two hundred and forty-eight. 

When it 
leaves, as  “In wrath remem-
ber mercy [ ]” and the numerical value 
of the word  is also 

pears entirely.

Rav Yosef 
said: Cast an excommunication on the tail of a dog and it, the 
excommunication, will do its work 
related that there was a certain dog that would eat the shoes 
of the Sages, and they did not know who it was 

and so they excom-
municated tail 

a violent person who 
caused . 
came before Rav Yosef to ask what he should do. Rav Yosef said 
to him: Go and ostracize him. said to him: 
I am afraid of him, that he will harass me even more.

Rav Yosef said to him: Take out, i.e., publish a ostracism 
against him.  All the more so I 
am fearful of him, 

said to him Take the 
and place it in a jug, 

le’atzmo]– : The word 
 is explained in two ways. Some say it means that 

he ostracized himself. Others say that it means he may 
ostracize someone else for his own sake or due to his honor 
(Rashi manuscript).

] – : 
 is used 

many times earlier in the Bible, and therefore he asks why 

is something to be derived from it. He goes on to explain 

 and 
the body. The  explains more simply that this 

 is 
found in the Bible.

: A 
Torah scholar can ostracize himself and release himself 
from ostracism, even if he was ostracized at the instruc-
tion of someone else, or was ostracized because he had 
sinned. Some say that if he was liable to be ostracized and 
is deserving of this punishment, he cannot release himself 
from ostracism ( ,

shamta] – : This word is Aramaic 
and means to ostracize or to excommunicate. The explana-

teach about its etymology, but rather are meant to allude 
to the severity of ostracism.

gimatriyya] – : From the Greek 
, , which means measurement or 

calculation in general, although it later came to refer to 

-
cally for tabulating the numerical value of the letters.

: The , who had a 
tradition with regard to this matter, understood that this is a 
document written for someone who refuses to appear in court 

document that the court writes for him. If, after some time, he 

of excommunication, which is more severe than the initial docu-
ment of ostracism (see 



and set it down in a cemetery,  where nobody is found, and 
sound a thousand, i.e., many,  blasts over the course of 
forty days.  went
violent man died. What is the reason that 

 
 allude to the fact that they extract punishment 

[ ] from the excommunicated person.

What is the reason that broken blasts 
are sounded on the  when the excommunication is pro

, son of Rav Yehuda, said: It breaks tall 
buildings,  i.e., a decree of ostracism can harm and break even the 

as it is taught in a Rabban Shimon ben 
Gamliel said: Wherever it says that the Sages set their eyes in 

either death or 
poverty.

§ And the nazirite whose term of 
naziriteship ended on the intermediate days of a Festival, and the 
leper who needs to purify himself on the intermediate days and 
must shave his entire body in order to leave his state of ritual 
impurity his ritual purity, 
to cut their hair on the intermediate days of the Festival because 
they were not able to do so on the eve of the Festival. Rabbi 
Yirmeya raised a question before Rabbi Zeira: 
limited to the case where they did not have the time to cut their 
hair before the Festival, as it was prohibited for them to do so 

Or perhaps they may cut their hair even in a case 
where they had the time to do so beforehand.

He said to him: We already learned this in a 
to all those about whom the said that they are 
to cut their hair on the intermediate days of a Festival, they may 
do so only if they did not have time to cut their hair before the 
Festival. But if they had time they 
are prohibited 

However, a nazirite and a leper, even if they had the time to do 
so before the Festival, to cut their hair. Why 

that they will not 
delay .  Both a nazirite and a leper must 

the proper time.”

taught in a 
to cut their hair 

What are the circumstances when the mourner is 
If we say that the eighth day of his 

occurred on the eve of the Festival, then he should have cut his 
hair on the eve of the Festival, 

Rather, it must be that we  
where the eighth day of his 

occurred on a Shabbat  that was the eve of the Festival, and so 
he could not have cut his hair on the Festival eve.

Cemetery – : The simple reason for this is because 
it is a place where people are not present. 

 adds that by doing this, it is as though the 
dead were his community and they agreed to this decree 
of ostracism.

shofar
: Rabbi Shlomo ben HaYa-

tom explains that this does not mean that he should sound 

should be blown numerous times. However, he writes that 
the number forty alludes to the forty days when a fetus is 

tavrei batei ramei] – 
: In the manuscript of Rashi, it is noted that an alterna-

, , ] (see Commentary 
on ).

: Rabbi Shlomo ben HaYatom writes that 

a positive mitzva every day that he delays doing so. 
explains that in this case the Sages 

did not prohibit haircutting during the intermediate days, 
as they did not want their decree to prevent one from 

he is not required to do so, it is a mitzva for him to cut his 
hair at that time. adds that 
normally one wants to perform all of the associated mitzvot 
at the same time, and if he is not permitted to cut his hair 

:  note that the mourning period 
begins only once the deceased has been buried. Since 
burials may not be performed on Shabbat, how is it pos-
sible for the eighth day of the mourning period to fall 

killed and dragged away by a wild animal on Shabbat, in 
which case there is no burial and the mourning period 
begins immediately, or gentiles completed the burial after 

-
sible that the deceased drowned on a boat on Shabbat.

:
or a leper to cut his hair, he is permitted to do so, even during 
the intermediate days of the Festival, so that he does not delay 

before the Festival, but he delayed for whatever reason, he may 
still cut his hair during the intermediate days to avoid further 

,



But if this is the case, he should have cut his hair on Friday, for Rav 
that Ravina bar Sheila said halakha is in accor-

dance with the opinion of Abba Shaul. 
seven days before the Festival, then not only has the mourner com

And the Rabbis con-
cede to the opinion of Abba Shaul when the eighth day of his 

occurs on a Shabbat that is the eve of the Festival, and 
they maintain that he Since 

the Rabbis allowed him to cut it already on the seventh day.

No,  is necessary in 
the case where the seventh day of his occurs on a Shab-
bat that is the eve of the Festival. 

Festival. 

 of the , who permits a 

holds in accordance with the opinion of Abba Shaul, who said: 
part of the day is like that of an entire day, and 

therefore the seventh day counts as both 

period. From the perspective of the 
since this day is Shab-

bat, he is unavoidably prevented 

Festival.

 of our mishna, on the other hand, who does not mention 

of a Festival, holds in accordance with the opinion of the Rabbis, 
who say: We do not say part of the day is 
like that of an entire he has not yet 
completed his seven-day period of mourning, 

this priest, who is 

what are the circumstances? If we say that he completed his watch 
on the eve of the Festival, then he should have cut his hair on the 
eve of the Festival.

No,  is necessary in 
the case where one completed his watch during the Festival week 
itself.   of our mishna holds that since we learned in a 

Sukka At the year, 
all of the priestly watches share equally in s  
and in the division of the shewbread  
bat that occurs on the Festival,  therefore, he is considered like one 
whose watch was not completed during the Festival, and he may 

And the  of the  
holds that although he belongs also to those other watches 

nevertheless, his own watch was completed 

: 
If one buried his deceased relative seven days before the 
Festival and mourned for seven days, the Festival cancels 
the thirty-day period of mourning known as . This 
applies even if the seventh day occurs on the day before the 
Festival, due to the principle that part of a day has the hala-
khic status of an entire day, in accordance with the opinion 
of Abba Shaul. In addition, such mourners are permitted 
to cut their hair, launder their clothes, and bathe on the 
day before a Festival, close to nightfall. On the day before 
Passover, a mourner may perform these activities from mid-

proper time. Others say that it is preferable for him to cut his 
hair before midday (Rema).

Similarly, if the eighth day of his mourning falls on 
Shabbat on the day before a Festival, then he may cut his 
hair, launder his clothes, and bathe on Friday, which is his 
seventh day of mourning. If he did not cut his hair in these 
cases, then he is prohibited from doing so during the inter-
mediate days. However, he may do so after the conclusion of 
the Festival. If his seventh day of mourning falls on Shabbat 
on the day before a Festival, then he is permitted to cut his 
hair during the intermediate days, since he was unable to 
do so before the Festival ( ,

: The members of the priestly watch 
whose week of Temple service ends during the Festival 
may cut their hair during the intermediate days. However, if 
the watch completed its service on the day before a Festival, 
then the priests should cut their hair at that time, and they 
are prohibited from cutting their hair during the Festival 
(Rambam ,

,

:
the three pilgrimage Festivals, all of the priestly watches 
have equal standing; they equally divide the shewbread and 

Additionally, on  they share the two loaves (Ram-
bam ,

imurei] – : In tractate Sukka, 
-

cally to those portions that were burnt on the altar. The priests 

word 
] to be done during the Festivals, or to the 

( ; Ritva).

:
not cut his hair on Thursday, just before the conclusion of 

 refers to a 

that initially the priest is permitted only to launder his clothes, 
 

explanation.

: -
ing of the twelve loaves of shewbread that were placed 

-

among the priests and eaten by them. The shewbread was 
unleavened and placed on the table in two arrangements 
of six loaves each. Two bowls of frankincense were placed 
between them, or, according to other opinions, on top 
of them.

Priests with shewbread



§ All those about whom 
it was said that they  hair on the inter
mediate days of a Festival  because they were unable to do so 
beforehand, they may similarly cut their hair during the period of 
their mourning if they had been unable to do so beforehand.

But isn’t it taught in another 
nevertheless prohibited 

that Rav Sheila said: When it 
is taught in the  that they to cut their hair, it 

for whom two periods of mourning applied  
in succession. 

such an extended period.

If where his mourning 
applied in succession, then why does the  dis
cuss all those about whom it was said 

even to everyone, not only to those 

as it is taught in a one’s mourning 
periods other, and his hair 

became heavy, he may lighten  
hair with a razor,  and he may wash his garment in water, so that 

But wasn’t it said with regard to that 
Rav When it states that one may cut his hair, it means 
that he may do so with a razor, but not with scissors? Similarly, 
when it states that one may wash his clothes, it means that he may 
launder them with water, but not with or soap.  
the  teaches that if one had been unavoidably prevented from 

 say a mourner is prohibited 
from laundering his clothes.

Just as said that 
it is prohibited to cut one’s hair during the intermediate days of  
a Festival, so too it is prohibited to cut one’s nails during the 
intermediate days of a Festival;  this is the statement of Rabbi 
Yehuda, whereas Rabbi Yosei permits 

-

: If one from those categories of people whom the 
Sages permitted to cut their hair during the intermedi-
ate days becomes a mourner, it is prohibited for him to 
cut his hair during the mourning period. However, if he 
had two consecutive mourning periods, he may cut his 
hair in an ordinary manner during the second seven-day 
period. Anyone else who has two consecutive periods of 
mourning may cut his hair in an unusual manner, such 
as with a razor, as opposed to using scissors. This must be 
done in private ( , 
comment of Rema).

: A mourner may not launder his clothes 
for the entire seven-day period of mourning, and he is 
similarly prohibited from wearing freshly laundered clothes. 
After these seven days, it is permitted. However, the com-
mon practice is to refrain from wearing freshly laundered 
clothes for the entire thirty-day period. In order to observe 
this custom, it is common practice to permit the mourner 

another person for a short time (Rema).
If a person in one of the categories of people who are 

permitted to launder their clothes during the intermediate 
days became a mourner, he is prohibited from laundering 
his clothes while in mourning. However, if he experiences 
two consecutive periods of mourning, then he may launder 
clothes in an ordinary manner in private.

Anyone who experiences two consecutive periods of 
mourning may launder clothes only in water, without soap 
or lye. If he must wash his clothes because they are dirty 
and he is not doing so for pleasure, then he is permitted 
to launder them properly ( ,

, citing  ).

: According to some, 
this expression means that one is permitted only to neaten 
his hair by trimming several of the longer strands, but he 
may not have a proper haircut (

). Others write that this means that he may cut the 
lower parts of his hair so that the haircut is not apparent to 
others (Rid). The Ran presents both opinions.

: The early 
-

ment when it was already taught that a mourner may not 
launder his clothes, based on the instructions given to the 
Tekoite woman (see  
writes that the verse cannot serve as a proof but merely as 
an allusion to the halakha
necessary. Others write that there the taught only 
about laundering clothes in an ordinary manner. However, 

clothes even in cold water (Ran; Ritva; see ).

:

before a Festival because they grow so quickly. Even cutting 
them immediately before the Festival does not prevent 
the need to cut them during the intermediate days (Ran). 

and the Sages were not strict with such a minor type of 
work (Ritva).

Neter – : This is apparently sodium carbonate, Na CO , which 
is found in colorless clusters that crystallize from evaporating 
water. In nature, sodium carbonate is found in desert regions. 
However, in ancient times it was often produced from the ash 
of sea algae. Also called washing soda, this compound easily 
dissolves in water, and its solubility causes a strong basic reac-

, it can dissolve many 

agent, even during the biblical period. Some say that it refers 
to natron, a naturally occurring mixture of sodium carbonate 
decahydrate.

ohal] – : ohal are found 
in Eretz Yisrael. One of them, known as the common ice plant 
or 
grows in the Sharon and Shephela regions of Eretz Yisrael, in 
rocks and walls that face the sea. The surface of these plants is 
covered in small translucent sacs that appear like ice crystals, 

which give it the name ice plant. This plant contains a notice-
able amount of raw soda and was used for laundering clothes 
and bathing.

Common ice plant



And just as said that a mourner is prohibited from 
 hair during the period of his mourning, so too he 

 his 
mourning; this is the statement of Rabbi Yehuda, whereas 
Rabbi Yosei permits a mourner to cut his nails.

halakha is in accordance with the opinion of 
Rabbi Yehuda with regard to mourning, but the halakha is in 
accordance with the opinion of Rabbi Yosei with regard to 
the intermediate days of the Festival. Shmuel said: 

halakha is in accordance with the opinion of Rabbi Yosei 
with regard to the intermediate days of the Festival  and with 
regard to mourning, as Shmuel said 
halakha is in accordance with the statement of the more 
lenient authority in mourning.

something unpleasant happened 
brother of Mar Shmuel, that is to say, one of his close relatives 
died. Shmuel entered to ask him the reason, i.e., to console 
him. He saw that nails were long, and said to him: 
Why do you not cut them? replied: If it were your 
relative who died, would you treat 

so lightly 

were: “Like an error that proceeds from a 
ruler” 

something unpleasant happened 
to Shmuel, and one of his close relatives died. 
brother, entered to ask him the reason, 
comfort. Shmuel took his nails and cast them in 
face.  Shmuel then said to him: Do you not know the principle 
that a covenant is made with the lips? 

: The Ran 

to derive the prohibition against nail cutting during the 
mourning period from the biblical passage that describes 
the beautiful captive woman. She must mourn for her family 

she must let her nails grow during the period when she 
mourns her family.

Rabbi Yosei does not learn this derivation, either because 
the mitzva that the beautiful woman grow her nails is part 
of the requirement that she make herself unattractive, or 

her nails, but rather cut her nails (Ran; see Ritva).

-
:

Festival, even using a pair of scissors. This is because the 
halakha is in accordance with the opinion of Rabbi Yosei, as 
is stated by Shmuel.

The Rema writes that there are those who rule stringently 

nails using any implement, with the exception of a woman 
preparing for mandatory ritual immersion, who may cut her 
nails in an ordinary manner. However, even according to 

teeth or hands. In exceptional circumstances, if one was 
preoccupied before the Festival, then he may cut his nails 
with scissors during the Festival, even according to those 
who are stringent ( ). Practically speaking, 
Ashkenazic communities follow the Rema, and even many 
Sephardic communities do as well, and one should not act 

; 
,

: 
The halakha follows the opinion of Rabbi Yosei, as ruled by 
Shmuel, that a mourner may cut his nails. However, the hala-
kha also follows the opinion of Rav, and the nails should be 

before the thirty-day period of mourning is over, a woman 
who is preparing for her ritual immersion should ask a gentile 

woman may also cut them on her behalf (Rema). However, 
-

ish woman to cut them for her (Shakh), but this is not the 
custom ( ; ,

: This refers to 
a child, rather than any other relative, which explains why it was 

brother, Shmuel (Rashi manuscript).

:
to a case where a ruler stated that a person deserves to be 
sentenced to death. Although the ruler did not actually intend 
for him to be killed, his servant carried out this order. 

: Shmuel was not concerned about throwing his 

Gemara explains that one who does so is wicked. Shmuel was 
not concerned, either because he collected them afterward 
(Rashi), or because he was in a place where women were not 
present ( ). 



is it derived that a 
covenant is made with the lips, 

For it is stated: “And Abraham said to 
his young men: Stay here with the donkey, and I and the lad 
will go onward; and we will worship, and we will come back to 
you” 

both 
came back.

halakha
concluded from this: 

on his hand, yes, 
his foot, no, 
repulsive. It was explained to me by 
Shmuel It is if it is the nails on the hand 

if it is the nails on the foot, as in both cases 

that Rav said: But with scissors [ -
]  it is prohibited, i.e., the mourner 

should cut his nails in an alternate manner. Rav Shemen bar Abba 
said: I once stood -
ing the intermediate days of a Festival, and he cut his nails with 
his teeth and threw them down.

Learn from this incident of Rabbi 
three  Learn from this that 

cut one’s nails on the intermediate days of a Festival. And learn 
from this that nails have no prohibition due to the fact that they 
are repulsive, 

repulsive in his mouth, this incident teaches that nails do not fall 
And also learn from this that it is 

to throw nails away. 

Is that so? But isn’t it taught in a 
things were said about nails: One who buries them in the 

is deemed righteous. One who burns them 
as he is considered pious.  One who merely throws them away 
is wicked.  What is the reason 

ited lest a pregnant women pass over them  and miscarry, for 

A woman is not usually found in the study 
hall, 

If you say that sometimes the 
nails are gathered and then 
thrown outside 
this is not a problem. Once their place has changed  the nails 
themselves change 

Rav Yehuda said that Rav said: A pair 
came before Rabbi And Mar Zutra taught  it 

A pair of 
before Rabbi And 

they asked him 
nails, and it to them. And had they asked him 
whether or not a mourner may trim his mustache, he would also 

it to them. And Shmuel said: 
him a mustache,  and it to them. 

genustera] – : The origin of this 
word is Greek. Some say it originates from the Greek 

, 
used for nail cutting. Others say, based on a version 
of the Talmud text that reads , that this may 
be from the Greek , , meaning nail, and 

, , meaning clipper or cutter, which also 
refers to a utensil used for cutting nails. 

halakhot – 
:

mentions three halakhot and not four, there are 

-
nails on the intermediate days with scissors (Rif ). 
Instead, he did not use scissors either because he did 
not have any available to him at that time or because 
one may not take metal tools into a study hall (Rabbi 
Shlomo ben HaYatom; see Ran). Some say that there 
is no evidence as to whether or not one may use scis-
sors to cut nails on the intermediate days because 
this list of three only includes leniencies and not 
stringencies (Rid; see Ran).

: There 

-
ant; or it may be particularly painful for one to burn 
something that was once part of his body (

).

: Some say that this means 

cause her to miscarry ( ). 
However, others explain that there is a spiritual rea-

example,  gives kabbalistic reasons for 
this.

: Based 
on this expression, most explain that once nail clip-
pings have been moved they no longer have the 
power to cause harm. Others suggest that once a 
certain amount of time has passed their power is 
negated (see ).

: According to the 

between the two versions of this statement, aside 

as a  and not as a statement made by Rav. 
According to Rabbi Shlomo ben HaYatom, the text 

: Rabbeinu Gershom  and 
-

ming a mustache prohibited as a form of removing 

that the question is whether or not it is permitted to 

there is a long dispute as to whether the question 
applies to the intermediate days of a Festival or to 

mourner may not trim his mustache. In order to 

did not trim his mustache while he was mourning 
(II

:
cuts his nails it is preferable that he does not throw away the clip-

pings, but instead he should bury or burn them ( , 
).



Avitul the scribe said in the name of Rav Pappa: A mustache 
may be trimmed from one corner to the other corner  of  
the mouth. Rabbi Ami said: One may trim only the portion  
of the mustache that interferes 

 
my entire mustache is considered 

like a mustache that interferes 

§ 
And Avitul the scribe said in the name 

of Rav Pappa: Pharaoh who lived in the days of Moses  
was a cubit tall, his beard was a cubit and his penis 
[ ]  was a cubit and a span, i.e., a cubit and the 

in 
what is stated: “And He sets up over it the 

lowest of men” 
extremely short and lowly.

Avitul the scribe also said in the name of Rav Pappa: 
Pharaoh who lived in the days of Moses was a sorcerer 
[ ],  as it is stated: “Behold, he goes out to the water” 

§ And these people may launder their 
clothes on the intermediate days of a Festival: One who comes 
from a country overseas. Rav Asi said that 
said: Anyone who has only 
it on the intermediate days of a Festival.  

Rabbi Yirmeya raised an objection 
And these people may launder their clothes on 

the intermediate days of a Festival: One who comes from a 
country overseas, and one who is released from a house of 
captivity, and one who comes out of prison, and one who had 
been ostracized and the Rabbis released him from his decree 
of ostracism, etc. who are mentioned 
in the mishna, yes, 
intermediate days of the Festival, but one who has only one 
shirt may not launder it. 

Rabbi Ya’akov said to Rabbi Yirmeya: I will explain it to you. 

to launder his clothes even if he has two 
and they are dirty. 

circumstances.

in the 
linen garments,  it 

 the intermediate days 
of the Festival because they are easily soiled.  Rava raised an 
objection Hand towels, the 
towels 

:

of the is prohibited. However, it is not in the standard 
text because in the manuscript of Rashi it is written that he 

Neither the 
Rif nor the Rambam had these words in their talmudic text.

refers to 
the sides of the mouth, and it means that one is permitted 
to cut only the mustache itself, but hair on the sides of the 
mouth must be left untrimmed, along with the rest of the 

Others explain that the terms mustache here refers to the 
hair immediately above the mouth, and the word  

those who claim the word  refers to the hair near the 
] the mouth (see Ritva).

:
 The 

-
ring to Nebuchadnezzar, who was only one cubit tall. However, 
the Gemara understands that Pharaoh was also this height 
( ).

: Some say that the reason for 
this allowance is that they become dirty quickly and can be 

: One may trim the mus-
tache hairs above his upper lip during the intermediate days of 
the Festival, even in public ( ,
and in the comment of Rema).

: One who has 
only one garment may launder it in an ordinary manner dur-
ing the intermediate days of a Festival, and he may even use 

may launder only one garment at a time. One may wash other 

larger quantities ( ,

: In accordance 
-

ments during the intermediate days of the Festival. However, 
the common practice is to refrain from doing so. This type of 
laundering falls into the category of activities that are cus-
tomarily avoided, although they are technically permitted. 
Therefore, one may not openly state that such an activity is 
permitted. Some say that one may give such garments to a 
gentile to be laundered during the intermediate days (

, citing  and ; ,  

parmashtako] – : This word appears to be 
Persian. However, its actual source is unclear. Although there 
are similar words in Persian and Sanskrit, none of them have 
the meaning that Rashi and others ascribe to it. 

It is possible that the depiction of Pharaoh here is based 
on other similar ancient Egyptian statues and objects that 

description here.

amgushi] – : The origin of the word is magus, 
a term used for Zoroastrian priests in Iranian languages. It was 
then adopted by Greek and Aramaic. 



of barbers 

these yes, they 
may be laundered, but other types of linen garments, no, they may 
not be laundered. 

Abaye said to him: is 
even of other types 

purposes. Bar Hedya said: I myself saw the Sea of Tiberias,   
to which basins full of linen garments were 

brought out to be laundered during the intermediate days of  
a Festival. 

Abaye strongly objects to this:  
as proof for the halakha, for who says to us that they did this  
in accordance with the will of the Sages? Perhaps they did it 
without the will of the Sages.

And these are the documents that may  
the intermediate days of a 

Festival:  Documents of betrothal of wives,  
bills of divorce;  receipts  

wills [ ];  deeds of 
,  

which were drawn up by the court when they valuated property 
sustenance,  which 

were drawn up when one accepted upon himself to maintain 

:

Aerial view of the Sea of Tiberias, also known as the Sea of Galilee 

: The early authorities disagree as 
to why writing these documents during the intermediate days 
is permitted. Some say that each document is, to some degree, 
something that would cause a loss, as in each case delaying 

other type of harm.
Although this reason may not apply in some particular cases, 

the halakha nevertheless applies in every case without distinc-
tion. The commentaries explain in detail what the loss is in each 

the prohibited labor is only writing business documents, and 
none of these documents is directly related to business. For this 
reason they may be written during the intermediate days of a 
Festival (Rid; Ran). However, the Rambam explains that most of 
these documents may be written because the public requires 

: Although it is 

the conclusion indicates that it also applies to actual docu-

ments of betrothal (Rashi manuscript; Rabbeinu Yehonatan  

: Rashi in the manuscript explains that 
this is referring to a case where one is setting out on a journey 
during the intermediate days and does not wish to leave his 
wife bound in the event that he does not return. Alternatively, 
it is referring to one who is on his deathbed and wants to 
prevent his wife from having to marry in a levirate marriage. 
Rabbi Shlomo ben HaYatom explains that by giving his wife 

and therefore writing such a document is considered to be for 

is asked why writing a divorce document is permitted. Since it 
causes pain, it should not be an appropriate activity for a time 
of joy. It is explained there that once one has made up his mind 
to divorce his wife, it is no longer considered to be painful for 
him to give her the document of divorce.

: Some explain that such a 
document guaranteed that a widow would receive money for 
her basic needs from the property of her deceased husband 

 

:
is permitted to write documents of betrothal; documents of 
stipulation; bills of divorce; receipts for repayment of debt; 
wills; gift documents; ; letters of valuation; letters 
of sustenance, and some say this includes a document in 
which a man writes that he will support his step-daughter 
(Rema); documents of ; documents of refusal; docu-
ments of arbitration; and decrees of the court.

Some say that it is permitted to write a marriage  
document, and some say that it is prohibited (Rema). Some 
permit one to write down novel ideas he has about Torah, 
lest he forget them. Some permit the writing of greeting 

it. In many places it is customary to be stringent (Rema).
Some authorities say that writing is permitted, as long as 

it is not in the script used for writing Torah scrolls, because 
ordinary script is not considered to be the work of an expert. 
Those who write in an ordinary manner during the interme-
diate days of the Festival do so based on this opinion. Some 
require that each letter be written in an unusual manner ( ; 

,  

deyateiki] – : From the Greek , , 
meaning a will. The Sages expound upon it as though it were 

Perozbul – : Through this document one transfers all 
outstanding loans owed to him to the court, so that the court 
will collect them. This was instituted by Hillel to circumvent 
the cancellation of loans in the Sabbatical Year and to thereby 
prevent lenders from refusing to grant loans. 

The origin of the word is Greek, although it is unclear exactly 
which word it was taken from. Some say that it was related to 
the word , , meaning the presentation of a 
message to the court or to a public gathering. It can also refer 
to a loan. Some say that it is related to the Greek , 

, which means application or the conclusion of a  
sale. However, the issue has not been conclusively resolved  

origins.


