
And these may shave and cut their hair  on 
the intermediate days of a Festival: One who 

comes from a country overseas;  and one who is released from a 
house of captivity; and one who comes out of prison on the inter

and one who had been ostracized and 
and the Sages released 

him from his decree of ostracism on the intermediate days of the 
and similarly, one who had vowed not to cut his hair and 

then requested of a Sage to dissolve his vow and was released from 
and the nazirite whose 

and the leper  who needs to purify himself on the intermediate days 
and must shave his entire body in order to leave his state of ritual 
impurity  his ritual purity. Since these people were not 

do so on the intermediate days of the Festival.

And these may launder their clothes on the intermediate days of a 
Festival: One who comes from a country overseas; and one who 
is released from a house of captivity; and one who comes out of 
prison 

and one who had been ostracized and the Sages released him  
and similarly, one who had vowed  

not to launder his clothes and he requested from a Sage  to dissolve 
his vow and was released from it on the intermediate days of a 
Festival. 

: The 
Ritva and  ask why the mishna begins with the con-

the previous chapters of mishna.  explain the con-

where certain activities are permitted during the intermediate 
days of a Festival. Similarly, this mishna continues with excep-
tions to the prohibitions against cutting hair and laundering 
during the intermediate days of a Festival. The Ritva explains 
that this mishna continues to discuss the subject matter of 
the previous chapters, which is activities that are permitted 
during the intermediate days of a Festival because they could 
not have been performed earlier.

: 
Some explain that this is not necessarily referring to another 
country but to any distant place (

). The Ritva holds that anyone coming from outside the 
city is included in this category with regard to the intermedi-
ate days of the Festival.

: There is 
a dispute as to whether a priest may rule on a case of leprosy 
during the intermediate days of a Festival. The commentaries 

priest may rule on the status of a leper, the priest may instruct 
the leper to shave the hair around the site of the leprosy, and 
the leper may shave during the intermediate days of the 

in the mishna. The mishna is referring to shaving once he 

referring to shaving that is part of the process of ascertaining 
whether or not one is impure. This case is not included in 
the mishna because it is not shaving for aesthetic purposes 
but for a halakhic purpose (Ran, citing Rashi; see Ritva and 

).

: The Rambam 
and other early authorities had a version of the text that did 

his state of ritual impurity. The Rambam writes that all who 
purify themselves are permitted to shave on the Festival. In 
the it is explained that it is not appropri-
ate for an impure person to beautify himself with a haircut. 

did not have time to cut his hair on the eve of the Festival 
(see ).

: 
Both one who came out of captivity or was freed from jail during 
a Festival and one who had been ostracized and was released 
from his decree of ostracism during a Festival are permitted to 
shave on the Festival (

: Some 
explain that this means that one was prohibited by his 
oath from washing clothes, and he changed his mind on 
the Festival (manuscript of Rashi; Rabbeinu Yehonatan of 

-

ted, and the only cases in which it is permitted are when 
 

so until the Festival (Rosh and 
Talmud).



Hand towels;  and barbers’ towels,  which are used to cover a 
and body-drying towels, 

Festival. , 
,  

menstruating 
women; women who have given birth; and all others who 
leave a state of ritual impurity for a state of ritual purity on the 
intermediate days of the Festival, these people are all 
to launder their clothes in order to purify themselves. But all other 
people are prohibited 
days of the Festival.

What is the reason that 
all other people are prohibited from per

As we learned 
Both the members of the priestly watch  whose week it is to serve 
in the Temple and the members of the non-priestly watch  who 
accompanied the members of the watch to Jerusalem are prohib-
ited from their hair  or laundering 
that week. of that week they are d  
to do so in deference to Shabbat.

 in the name of Rabbi Elazar: What 
is the reason 

in order that they not enter their watch when they 
are untidy. 

leave their haircuts and laundry until the middle of that week and 
Here, too, ordinary people 

on the intermediate days of a Festival, in order that they complete 
all necessary preparations beforehand and not enter the Festival 
when they are untidy. 

: On 
the intermediate days of a Festival it is permitted to wash 

public, but this is not the accepted custom (Rema). Baby 
clothes, such as diapers, may be washed, even several 

( ,

Zavim zavot : , , 
menstruating women, women who have given birth, and 
all who are purifying themselves from their ritual impurity 
during the Festival are permitted to wash their clothes 
on the intermediate days of the Festival (Rambam 

,  

: 
The members of the priestly watch and the members 
of the non-priestly watch are prohibited from cutting 
their hair and laundering their clothes during the whole 
week of their watch. However, on Thursday they are 
permitted to do so in deference to Shabbat (Rambam 

,  

sapparim : Some say that 
these were the towels used during the haircut for those who 
were permitted to have their hair cut during the Festival (Rabbi 

covers of 

, scribes, which they place over their manuscripts to 

: According to most com-
mentaries and halakhic authorities, cutting hair is a prohibited 
labor (see ). However, there are cases of leniency for the 
sake of beautifying oneself, since doing so is not an exertion 
( ). Others hold that it is considered 
like other necessary activities that are permitted from the outset 
on the intermediate days of a Festival (Ritva).

: The 
early and later authorities  
are members of the non-priestly watch permitted to cut their  
hair on Thursday in deference to Shabbat, whereas cutting hair 
on the Thursday of the intermediate days of a Festival is pro-

Festival is a prohibited labor, if others see a person cutting his 

hair on a Thursday they will think it is permitted during all the 
intermediate days and will come to be lenient on those days 
as well (Rid).

Haircutting and shaving is prohibited during the intermediate 
days and during the watch, so that people will cut their hair and 
shave before the Festival or watch begins. Some explain that 
since the priestly watch always begins on Sunday, Thursday is 
always at the end of the shift, and permitting haircutting or shav-
ing on that day does not discourage people from doing so before 
the watch begins. However, a Festival can begin on any day of  
the week. Sometimes Thursday is near the beginning of the 
Festival, so there is concern that people will not make them-
selves look nice before the Festival, but wait until the Thursday to  
do so.

Another reason is that for the members of the watch, the 
prohibition against shaving was a rabbinic decree, but on the 
intermediate days of the Festival there is a Torah prohibition 

the same conclusion (see ).
-

day when it is not a Festival, to show deference to Shabbat, some 
-

mentary on ; Ritva). Others write that it is permitted 
only on Thursday, but not on Friday, so as not to add extra tasks 

: The priests who served in the 
Temple were divided into twenty-four groups, called 
watches. Each watch served for one week at a time. In this 
manner, each watch performed the Temple service for 

Festivals, the members of all the watches went to the 
Temple and performed the Temple service together. Each 
watch received the priestly gifts that were contributed 
to the Temple during their week of Temple service. The 
watches were divided into extended patrilineal families. 
The priests were originally divided into watches in the 

-
lonia after the destruction of the First Temple remained in 
Babylonia. Therefore, those priestly families who returned 
to Eretz Yisrael had to be divided again into twenty-four 
watches.

: Each priestly watch was 

Corresponding to each of these watches was a group of 
non-priests who constituted a non-priestly watch. The 

non-priestly watches, and each time a priestly watch 
-

responding non-priestly watch went there as well. The 
remainder of the non-priestly watch stayed at home. 

Torah, and say special prayers.



Rabbi Zeira asks: If one lost an item on the eve of a Festival and 

der his clothes before the Festival commenced, can one say that 
since he was a victim of circumstances beyond his control, which 

he 
to cut his hair and launder his clothes on the intermedi

Or perhaps since it is not clearly evident 
to others that he failed to cut his hair or launder his clothes due to 
unavoidable circumstances, he is not 

Abaye said, 

Syrian cakes for Passover, lest people tarry in their preparation of 
these elaborate cakes and the cakes become leavened. When Baitos 
ben Zunen,  wished to prepare the cakes in a way that would not 

others would say: All the decorated Syrian cakes are forbidden, 
but the Syrian cakes of Baitos

a lost item.

And according to your reasoning,  that 
which Rabbi Asi said that 
only  days 
of a Festival, there too, one should apply the principle that others 
will say: All the decorated Syrian cakes are forbidden but the 

. 
evident that the reason for leniency is that one has only one shirt.

Wasn’t it already said about this 
that Mar, son of Rav Ashi, said: His belt is proof for him,  as when 

with his belt so that his body is not exposed, and everyone will 
understand that he has no other shirt to wear.

Rav Ashi taught Rabbi 
Zeira asks:  item  on the 
eve of a Festival what is the halakha

intermediate days of the Festival because he had been unable to do 

clearly 
evident why he did not launder his clothes and cut his hair before 
the Festival, as many people would have come to his place of work 

Or perhaps 
since the special circumstances are not as clearly evident as in 
those cases in the mishna, it is not 

shall stand unresolved.

: Baitos was a wealthy 

of Yavne. From many sources in the Talmud, it appears that 
he was a major importer and exporter, and he owned a 
great deal of land. He was apparently closely associated 
with the house of the , and he would insist that all of 
his actions be in accordance with the halakha and the 
opinion of Sages. Therefore, proofs for the proper halakha 
are derived from his actions. His father may have been 
the Zunen who was appointed by Rabban Gamliel. It is 
also possible that the Zunen mentioned as an important 
man during the days of Rabbi Yehuda HaNasi was the 
son of Baitos. 

 – : From the Greek , , mean-
ing helper or assistant, like the name Ezra in Hebrew. 

: Accord-

against cutting hair is a rabbinic decree, there is no need to 
add another stricture lest others misunderstand the reason 

even exceptional cases are included within the original decree 
against haircuts, why does the same principle not apply to 
laundering as well, such that it is prohibited even when one 

: There are many 
explanations suggested for this expression. According to Rashi, 
one who has no clothing wraps himself in a coat and ties it 
with a belt (see Rabbeinu Gershom  and Arukh, 

others see a person who is wearing only an outer garment, 
they understand that he has no clothing. Some explain that the 
custom was to transfer the belt from one piece of clothing to 
another, and consequently, clothing was laundered without a 
belt. If others would see a person washing a piece of clothing 
with a belt or sending it to the launderer, they would know 
that he has no other clothing (manuscript of Rashi; Rashi on 

). Some explain that one who has no 
clothing wraps his waist with a cloth in order to cover himself, 
and all know that he has no other item of clothing (Rabbeinu 
Shlomo ben HaYatom). Others explain that one who has no 
clothing and wears a shirt alone does not tie it with a belt, so 
that his outer coat, which is made of wool, not scratch him 

( ). Still others write the converse, 
that one who has no clothing ties his coat tightly in order to be 

: Some 
explain that this is referring to any craftsman whose services are 
needed on the eve of the Festival. People know that he is not 
at home because he is searching for his lost object or because 
he is concerned due to his loss (Rashi). Some say that this is 

; 
Rabbeinu Shlomo ben HaYatom). Some add to this explanation 
that since a barber could cut his own hair and did not, it is clear 
that it was because he was concerned with something else and 
had no time to do so (Ran).



§ from a country overseas  on 

the opinion 
of Rabbi Yehuda, as it is taught in a  that Rabbi Yehuda says: 
One who comes from a country overseas on the intermediate days of 
a Festival must not shave or cut his hair, due to the fact that  
his home without permission. 

 
Rava said: to travel, 

all agree that it is prohibited 

for basic sustenance, 
all agree that for him to 

cumstances beyond his control.  
to 

One Sage, 
Rabbi Yehuda, compares him to travel, and the other 
Sage, the Rabbis of the mishna, compare him for basic 
sustenance. 

raises an objection Rabbi 
said: statement of Rabbi Yehuda seems more 

reasonable in a case , and the state-
ment of the Rabbis seems more reasonable when -
sion. What is meant by without permission? If 
we say to travel, didn’t you say that in this case 
all agree that it is prohibited 
Rather, for basic sustenance. But didn’t 
you say that all agree that it is for him to cut his hair in such 

Rather, it is obvious 

of the 
Rabbis seems more reasonable in a case 

What is meant by with permission? If we say that 
for basic sustenance, didn’t you say that all agree that it is 

Rather, say that it 
for But didn’t you say 

that the statement of Rabbi Yehuda seems more reasonable in this 

contradiction within the .

 what 
 Yehuda seems more reasonable to 

the Rabbis in the case 
is to travel, 
as even the Rabbis disagree with Rabbi Yehuda only for 

to travel they agree with Rabbi Yehuda 
that it is prohibited for one to shave and cut his hair. And the statement 
of the Rabbis seems to Rabbi Yehuda in the case 

what is meant by with permis
for basic sustenance, as even Rabbi 

Yehuda disagrees with the Rabbis only for 
but for basic sustenance Rabbi Yehuda concedes to them 

Rabbis and Rabbi Yehuda but to clarify their dispute.

§ Shmuel said: a baby was born on a Festival 
his hair on the intermediate 

days of the Festival, as there is no greater prison than this, the womb 
of his mother, due to which his hair could not have been cut prior to the 

child was born on the Festival, yes, his hair may be cut. However, if he 
was born before the Festival, but for some reason his hair was not cut, 
no, 
because there was time to do so before the Festival. 

:
leaving for sustenance and leaving for travel applies 

leaving Eretz Yisrael was permitted only under 
duress. Since one left, despite the fact that his 
leaving was not entirely necessary, the Sages did 
not permit him to cut his hair on the intermediate 

referring to anyone leaving his home to travel. 
 explains that one 

who leaves for his sustenance is considered to be 
leaving under duress and is therefore like the oth-
ers who are permitted to cut their hair during the 
intermediate days of the Festival. However, one 
who leaves for pleasure could have made sure to 
cut his hair on the eve of the Festival. The only dis-
agreement pertains to the case of one who goes 

regard to whether this is comparable to the other 
cases in the mishna or not.

applies to leaving from any place, whereas leaving 
from Eretz Yisrael is always considered to be leaving 
without permission (Vilna Gaon).

: If one comes to Eretz Yisrael from overseas on 
the intermediate days of the Festival or on the eve 
of the Festival and did not have time to cut his hair 
beforehand, it is permitted for him to shave and cut 
his hair during the intermediate days, provided that 
he is not simply returning from a leisure travel in 

opinion of the Rabbis, following the conclusion of 
the Gemara ( , 



Rav 
All of those about whom said:

shave and cut his hair on the intermediate days of the Festival, it is 
also  to shave and cut his hair during the days of his 
mourning. But from this it follows that one who is prohibited 
from shaving on the intermediate days of a 
Festival is also prohibited from shaving during 
the days of his mourning. 

And if you say a baby there is a distinction 

some cases it is prohibited to cut the hair of a baby, then 
that mourning is practiced even with a minor.

Isn’t it taught in a One rends the clothes of a minor  whose 
relative has passed away, due to 
grief 

 of 

Rav Ashi said: Is it taught  cited by Rav 

Festival, it is likewise prohibited 
Perhaps there are 

those among them, i.e., those listed in the mishna, for whom it is 
prohibited, while there are others among them for whom it is 

and the 

Ameimar, and some say it was Rav Sheisha, son of Rav Idi, taught 
that statement in this manner. Shmuel said: a baby, 

 hair  during the Festival. 
whether he was born during the Festival, and it is no 
whether he was born beforehand.

in the  a support for this 
All of those about whom 

to shave and cut his hair on the intermediate days of the Festival,  
it is also and cut his hair during the days of  
his mourning. But from this it follows that one who is prohibited 
from shaving on the intermediate days of a 
Festival is also prohibited from shaving during 
the days of his mourning.

If you say a baby it is prohibited to cut his  
hair, then is practiced even with a minor. 
And it was taught in a One rends the clothes of a minor 
whose relative has passed away due to 

grief 
 

Rav Ashi said: Is it taught  cited by Rav 

it is likewise prohibited 
was merely an inference. Perhaps there are those among them for 
whom it is prohibited, while there are others among them for 
whom it is 

§ A mourner does not practice the  of his mourning on 
a Festival, as it is stated: “And you shall rejoice in your Festival” 

: If a 
minor has a close relative who dies, he rends his garment 
in order to arouse feelings of grief in those around him 
( ,

:
intermediate days of the Festival, it is permitted for one 

whether he was born before or during the Festival. This 
is permitted even in public (Rema; , 



If it is a mourning period that had already 
at the outset of the Festival, the positive mitzva of 

the community, 
comes and overrides the positive mitzva of the individual,   

And if the mourning now, 
the positive mitzva of 

the individual does not come and override the positive mitzva 
of the community.

one who was ostracized, what 
is the halakha observe the practices of ostracism, or 

on the Festival? Rav 
Yosef said: Come and hear 

the court judges cases of capital law, cases of 
lashes, and cases of monetary law.  if one does 
not listen to and follow the judgment, 
of enforcement is that we ostracize him  until he accepts the 
verdict.

And if it enters your mind that one does not observe the prac-
tices of ostracism during the Festival, a  

one who has already been ostra-
cized at the outset of the Festival, the Festival comes and over-
rides his observance of that status, is it reasonable that now we, 
the court, should ostracize he 

Festival.

Abaye said to him: as perhaps when 
the 
it deliberates in judgment on the Festival, but it does not actually 

a 

Festival. Because if you do not say so, that the 
to deliberation, then in the cases of capital law that are taught, 
here too, would we put someone to death 

But would be prevented from rejoicing on the 
Festival, as it is taught in a  that Rabbi Akiva says: From 
where to the Sanhedrin who put some-
one to death that they may not taste any food or drink for the 
entire rest of the day? : “You shall not eat with 
the blood” 
the same day that they caused bloodshed.

Rather, the statement of the 
to deliberating in judgment and 

Here too, in cases of monetary law 
to deliberating in judgment, without 

said to him: If so,  
the Festival, his 
verdict.

come in the morning as usual and deliberate 
in judgment. enter their homes and eat and drink  
all day,  
the Festival. back to the courthouse close to 
sunset and complete his judgment, i.e., they dispense the verdict, 
and if necessary, they kill him.  

Abaye said: Come and hear another support from a And 
one who is ostracized, that the Sages 

: The language of the Gemara here implies that 
mourning is a positive mitzva by Torah law, and many 
halakhic authorities rule in this manner (see Rambam). 

reference to Aaron the priest after the death of two of his 

that the mourning rituals were well established before the 
; Rashi; 

Rid). There are also other verses that refer to mourning 

mourning is by Torah law, and there is also a dispute with 
regard to the following evening (Rif on tractate ). 
The statement here that mourning is a positive mitzva of 
the individual is only according to the opinion of certain 

. Rabbeinu Shlomo ben HaYatom writes that the 

day of the mourning period. Others write that while most of 
the halakhot of mourning are by rabbinic law, the Gemara 

-
cutting, which is derived from the Torah itself in reference 

).
Some authorities hold that all the halakhot of mourning 

are by rabbinic law, and when the Gemara uses the term 
positive mitzva it means by rabbinic law. It uses shorthand 
rather than explaining at length that a positive mitzva 
incumbent upon the community by Torah law overrides 
a positive mitzva of an individual by rabbinic law (Rosh). 
Another possibility is that the positive mitzva of the com-
munity to rejoice on a Festival is also referring to a rabbinic 
mitzva (see ; ).

: question this, as 
normally the court would seize property as collateral and 
ostracize only as a last resort. However, it could be argued 
that ostracism is a more universal judgment, since if one 
does not own property, he can still be forced to listen to 
the court by being ostracized ( ).

: A court may 
judge cases of capital or monetary law on the intermediate 
days of a Festival, and it may ostracize one who refuses to 
listen to its judgment ( , 

: If the Sanhedrin 
condemns someone to death, the judges may not eat the 

with the blood” (Rambam ,  

: If one is liable to be put to death by the 
court during the Festival, the court deliberates for the entire 
day, allowing the judges to eat and drink during that time. 
They then convict him just before sunset and put him to 
death (Rambam , 



Rava said: Is it taught in the 
which would indicate that the Sages 
were ostracized to cut their hair on the intermediate days of  

where one went 
and appeased his litigant and the Sages came and 
released him from his decree of ostracism. 

§ a leper,  
what is the halakha observe the practices of his leper 
status, during the 
Festival?  Abaye said: Come and hear a proof from a 
And both the nazirite and the leper who transfers from his state 
of ritual impurity to his new state of purity may shave on the 
intermediate days of the Festival. implies that if during  
the days of his impurity he must observe all of the ordinary 

 is speaking 
Needless to say. Needless to say, during 

the days of his impurity on the Festival, he does not observe 
the practices of ostracism. However, 

his state of purity 
we should issue a decree that  

lest he delay -
ings until the last day of the Festival, when it is prohibited to 

 
 

 teaches us 

Rava said: Come and hear 
“And the leper  

leper” comes to include the High Priest, 
 of the leper apply to him. And the status of the High 

Priest the entire year is like that of everyone on a Festi-
val, as we learned High Priest 

animals when he has the status of an acute mourner,  
i.e., before the burial of a close relative who died, but he may  
not eat Learn from it that a leper practices  
the customs of his leprosy during the Festival. 

learn from it that this is so.

§ halakha that it is prohibited for a mourner 
to receive a haircut  is derived from the fact that the Merciful 
One states to the sons of Aaron: “Let not the hair of your heads 
go loose” 

By inference, that 
for everyone it is prohibited to cut their 

tzara’at] – : Traditionally rendered as leprosy,  
the term  used in the Torah is not necessarily identi-

term refers to symptoms that cause severe ritual impurity. The 
halakhot governing these symptoms are detailed at length in 

  
There can be leprosy of the skin, hair, articles of clothing, or 
houses. 

a priest is authorized to determine whether to quarantine the 

that the symptom is, or is not, leprosy.

Yisrael, a leper was sent out of any walled city. The leper was 

-
nated house is entirely destroyed and its rubble disposed of 
in a ritually impure place. A cured leper must undergo special 

: Some explain 
that the question is whether or not all the halakhot of the 
leper should be observed on the Festival (Rashi; Rabbeinu 
Gershom -

regard to the rabbinic prohibitions pertaining to the leper, 
such as washing clothes or greeting people. However, those 
activities that are prohibited by Torah law, such as cutting 

(see ).

: Some explain that this derivation is 
 and  at 

the beginning of the word (Rabbeinu Shlomo ben HaYatom). 
Others suggest that the entire word seems to be extraneous 
( ). Still others hold that it is not 

whom the plague is” (see ).

: Even on Shabbat and Festivals, a leper observes 
all of his normal practices, including those that are similar 
to mourning (Rambam ,  

: The High Priest may perform the service in the 
Temple, even when he is an acute mourner. However, he 
may not eat from consecrated meat (Rambam , 

: It is prohibited for a mourner to have a haircut or 
to shave (



What is the halakha those who are 
ostracized and lepers,  a haircut? 

Come and hear that which 
d  and lepers  are prohibited from 

their hair and laundering their clothes.

one who is ostracized dies, the 
court places : 
not mean that they pile up a heap of stones over him like the 
heap of Achan  

Rather, the court sends who place a 
large stone n to 
teach you that anyone who is ostracized and dies while in his 
period of ostracism, the 
court places stones on his 

§ A mourner is obligated to wrap his 
head 
derived from the fact that the Merciful One says to Ezekiel, 

“And cover not your upper lip” 
 

by inference that everyone else is 
obligated to wrap their heads in this manner.

What is the halakha a person who 
is ostracized, wrapping of the head?  Rav Yosef 
said: Come and hear  about 

And they wrap themselves and sit as those who are 
ostracized and as mourners, until they are shown mercy from 
Heaven. 
their heads like mourners. Abaye said to him: Perhaps one who 

, as that is more serious  

What is the halakha in the case 
of a leper wrapping of the head?  Come and hear 

“And he shall cover his upper lip” 
by inference that 

he is obligated to wrap his head. 
learn from here that this is the case.

: The 

necessary to seek evidence from another source (see Rid; 

some of the questions of the Gemara appear to be stated 
explicitly in the verse, e.g., the question concerning the 

Some suggest that perhaps the Gemara here holds in 
accordance with the opinion of Rabbi Akiva, that the verse 

perhaps these questions are asked because this is the style 
of the Gemara. In the manuscript of Rashi, this idea is taken 
further. It is suggested there that these questions are not 
actually necessary and are only mentioned to increase 
Torah learning. Therefore, when asking these questions, the 

asked based on a halakha that applies to a mourner, and the 
Gemara asks if it applies to a person who was ostracized or 
to a leper. In order to maintain this formula, the Gemara also 
asks questions for which there are straightforward answers 
(see ).

: Achan was notorious 

set aside for God. His theft led to casualties in the subsequent 
war against the city of Ai. Once his trespass was discovered, 
Achan was put to death and a pile of stones was heaped 

: Rashi explains 
that placing the stone is meant to serve only as a reminder of 
the decree of ostracism (manuscript of Rashi). It is intended 
to publicize the matter ( ). 
According to Rabbi Shlomo ben HaYatom, this also warns 

grave because when a court rules that one is to be stoned, a 

is not stoned further. Therefore, the placement of one stone 
halakha. Based on this, the halakhic 

authorities understand that all those mourning customs 
that show respect for the deceased are not practiced in the 
case of one who was ostracized, and only those customs 
that are meant to honor the living mourners apply in such 
a case (see Rif ).

: Some say that an ostracized person is required to 
wrap his head. Abaye is merely rejecting the proof, but not 
the halakha, which is in accordance with the opinion of Rav 
Yosef (Rav Hai Gaon).

: One who 
has been ostracized may not cut his hair or launder his clothes 
( ,

: A leper may not cut his hair or launder 
his clothes as long as he is quarantined (Rambam , 

: If one who  
was ostracized died without having his decree of ostracism 
removed, then the court appoints emissaries to place a stone 

their clothes, remove their shoes, or deliver eulogies for the 
deceased.

This applies to those who were ostracized for committing 
sins; however, one who was ostracized as a penalty for not 

to any other person who passed away. The reason for this is 

because one becomes exempt from such a penalty once he 
passes away ( ,

: A mourner is 
required to wrap his head in such a way that the end of a scarf 
or shawl covers his mouth and nose. According to the Rema, 
it is not customary to carry out this practice today because 
shawls are not ordinarily worn, and one should not be stringent 
( ,

: One who has been ostracized is not required to wrap 
his head. This is because the issue is left unresolved by the 
Gemara, and the halakha generally follows the lenient opin-
ion in unresolved issues concerning rabbinic mitzvot (Shakh; 

,

: A leper is required 
to wrap his head and cover his upper lip (Rambam , 



§ halakha A mourner is pro-
hibited from donning phylacteries.  
that the Merciful One says to Ezekiel, 

“Bind your headwear [ ] upon yourself ” 
word  

proves by inference that everyone else is prohibited 
so. 

What is the halakha one who is  
ostracized, shall stand 

What is  
the halakha in the case of a leper  

Come and hear 
“And the leper” 

explained earlier, this comes to include the High Priest in all the 
“His garments shall be 

,” that they shall be rent. 
“And his head shall be ,” and this  means only growing 
the hair long; this is the statement of Rabbi Eliezer. 

Rabbi Akiva says: 
states a form of the verb being, with 

regard to head 
a leper must perform a certain action with his head. And the verse 
states a form of the verb being with regard to garment, in 

Just as the term being stated with 
regard to his garment an object external to his body, 
so too, the term being used with regard to his head 
an object external to his body. 
What, is it not phylacteries, and the verse teaches that 

Rav Pappa said: No, there is no proof from here, as the verse may 
to a cap [ ]  or a scarf [ ],  which people 

Akiva, it is prohibited for a leper to wear such headwear because it 
is excessive adornment.

§ A mourner is prohibited from greeting 
that the Merciful 

One says to Ezekiel: “Sigh in silence” 
that aside from what was absolutely essential, he was prohibited 

:
day of mourning, a mourner is prohibited from donning 
phylacteries, even if the deceased was buried the night 
before. From the second day of mourning onward, one 

with regard to whether or not this may be done only in 
private ( ; ,
and

: Every leper must let his hair grow 
long and rend his garments, even if he is the High Priest 
(Rambam ,

: A mourner may not greet others or be 
greeted ( ,

pe’er : 
In tractate 
manner. It is stated there that phylacteries are referred to as 

, literally meaning splendor, and it is not appropriate for 
a mourner to be crowned with such splendor. Additionally, 
when a mourner wears phylacteries it is disrespectful toward  
the mitzva of phylacteries, as the mourner is in a lowly state, and 

him. In  it is noted that these two explanations 
halakha is derived from the 

Gemara here, the reasoning behind it is explained in tractate 
.

: 

was an exceptional case, and ordinary mourners should do the 
opposite of everything he was instructed to do. If so, how is it 
possible to prove that a mitzva of silence stated with regard to 

The early authorities who address this issue answer it in sev-

applies to Ezekiel and other mourners as well. Immediately 

).  
The reason for this is because mourning is not immediately 

 
).

Others suggest that God instructed Ezekiel to deviate from 
the common practice in this case as well. Therefore, the verse 

the dead, do not do. If this is the case, then this proof is similar 
to those cited for the other practices mentioned here (Rabbi 
Shlomo ben HaYatom; 

-
ful One was not stricter with Ezekiel than with other mourners, 
and therefore any stringency that applied to him certainly also 
applies to other mourners as well. A similar explanation appears 
in several places in . Others explain that all these proofs 
are meant only as support or allusions and should not be read 
too carefully. Instead, the Sages relied upon traditions or made 
decrees on their own ( ).

kumta] – : The  explain that this word 
refers to a soft hat or a beret. It is related to the Arabic , 

, which has the same meaning.

sudara] – : sudarium, mean-
ing scarf or towel. Here and in other cases, this word refers 
to a scarf wrapped around the head, which was worn by 
married rabbis. Similarly, it is customary in several com-
munities for the rabbi to wrap a special scarf around his 
turban.



What is the halakha one who is 
ostracized greeting Rav Yosef said: 
Come and hear a proof from a 

from greeting one another, as 
people who are reprimanded by the Omnipresent.  

Abaye said 
to him: Perhaps one who is ostracized by Heaven
as that is more serious 
court. 

What is the halakha concern
a leper greeting 

Come and hear 
“And he shall cover his upper lip” 

his lips should be stuck together, that 
he should be like one who is ostracized and like a mourner, 
and he is prohibited from greeting 

learn from this that this is so. 

we should also resolve 
with regard to one who is ostracized 

 name of Rav Yosef: Does it 
explicitly teach that a leper is prohibited 

It teaches only that he should be 
treated like one who is ostracized and like a mourner, i.e., he 
should be like them with regard to other things, and that he 
is also prohibited from greeting 

§ A mourner is pro-
hibited words of Torah.  
derived from the fact that the Merciful One says to Ezekiel: 

silence” 

What is the halakha one who is 
ostracized words of Torah? Rav Yosef 
said: Come and hear that which 

One who is ostracized may teach Torah to others, and 
others may teach him Torah. Similarly, he may be hired for 
work by others, and others may be hired by him.

One who has been excommunicated,  which is a more severe 
form of ostracism, may not teach Torah to others and others 
may not teach him. He may not be hired by others, and others 
may not be hired by him. However, he may study by himself, 
so that he will not interrupt his study 

And he may build a small store for his 
livelihood, 
basic needs, but not more.

And Rav said: 
selling water in the valley of Aravot,  where no 

learn from this 

What is the halakha a leper 
words of Torah?  Come and 

hear “And you 
shall impart them to your children and your children’s chil-
dren; the day that you stood before the Lord your God in 
Horeb” Just as there, the revelation 
at Sinai was in reverence, fear, and trembling, so too, here, in 

: If there is a drought and the thirteen fasts 
have been carried out without rain falling, then people should 
begin to greet each other with less emotion, and Torah schol-
ars should not greet each other at all ( ,

: A 
mourner is prohibited from studying Torah for all seven days 
of mourning. This includes the Bible, Talmud, and halakha. He 
may read the prophecies that speak about catastrophes in the 

 Similarly, he may study this third 
chapter of  and the halakhot of mourning (

; ; ,

: One 
who has been ostracized may study, teach, or be taught Torah. 
In addition, he may earn a livelihood by hiring other people 
to work for him or by hiring himself out to others (
Arukh,

: One who 
has been excommunicated may not teach or be taught Torah. 
However, he may study Torah on his own, so that he will not 
forget what he has learned. He may not be hired for work, and 
he may not hire other people to work for him. However, he 
may establish a small store in order to earn a minimal income 
( ,

:
others who are impure, a leper may study Torah (Rambam 

,

:

levels within the same concept. One is ostracized as a warn-
ing, and if he fails to listen and have his decree of ostracism 
reversed then he will be excommunicated afterward. Accord-

 

: Some say that this is meant to serve merely as a 
suggestion. Since one who is excommunicated cannot hire 
other people or be hired, and he may earn a livelihood only by 
selling his property, he is permitted to earn this small amount 

water in a place where it is needed. Similarly, he may earn 
his livelihood by providing any goods or services that are 
necessities (Ritva). Others suggest that he may be involved 
only in businesses that involve minimal interaction with other 
people (see  ). Others say that he is permitted to work 
only in a place where few people are present (Rabbi Shlomo 
ben HaYatom).

pakta : The word pakta is 
another form of the word , meaning valley or plain. From 
other sources, it is known that people worked and lived in 
such places, although they did not have sources of water. One 
could earn money by selling water in such places; however, 



From here stated: , lepers, and those who had 
intercourse with menstruating women despite their severe 
ritual impurity to read the Torah, Prophets, and 
Writings, and to study midrash, Talmud, , and . 
But those who experienced a seminal emission are prohibit-
ed  
cases of severe impurity are caused by ailment or other circum

preclude a sense of reverence and awe as one studies Torah. 
However, a seminal emission usually occurs due to frivolity and 
a lack of reverence and awe, and it is therefore inappropriate for 

learn from this that a 

§ A mourner is 
prohibited from laundering his clothes,  “And 
Joab sent to Tekoa, and fetched from there a wise woman, and 
said to her, I pray you, feign yourself to be a mourner, and put 
on now mourning apparel, and do not anoint yourself with 
oil, but be as a woman that had a long time mourned for the 
dead” 

What is the halakha laundering 
those who are ostracized or lepers? Come and 

hear  ostracized 
their hair or laundering 

learn from here 

A mourner is obligated to rend his 
clothes. that the Merciful One 
says to the sons of Aaron: “Neither rend 

by inference that everyone else, all 
other mourners, are obligated to rend their clothes.

What is the halakha of rending clothes with 
one who is ostracized
shall stand unresolved. 

What is the halakha a leper 
rending? Come and hear that which 

“His garments shall be 
rent” that they shall be torn. 

learn from here that this is the case.

§ A mourner is obli-
gated to overturn his bed,  so that he sleeps on the underside 
of it, as bar Kappara taught a 

: 
explains that when the Torah was given the men were 

instructed to separate themselves from the women. There-

from learning Torah. However, there was no mention of 
other types of impurity at the time that the Torah was 
given.

:
proof from this verse is that the woman was instructed to 

and black (Rashi; ; Rabbi  
Shlomo ben HaYatom).

: Ezra the Scribe decreed that 
one who experiences a seminal emission is prohibited from 
studying Torah until he has immersed. In the era of the , 

person to study Torah without immersing. However, it is still the 
custom of the pious to be strict and immerse before studying 
Torah ( ,

: 
A mourner may not launder his clothes for all seven days of 
mourning ( ,

: 
Upon hearing that one of his close family members has passed 
away, one is required to rend his clothes ( ,

: One who has been ostracized is not required to rend 
his clothes because the issue is left unresolved by the Gemara, 
and the ruling is generally lenient in cases of doubtful issues of 
halakha concerning rabbinic decrees (Shakh; , 

: A mourner is required 
to overturn his bed. However, for many generations this has 
no longer been the custom. The reason is either because the 
gentiles will view this as a practice of witchcraft or because 
this act is not noticeable with contemporary beds (Tur, citing 
Rosh). Some say that a mourner is required to sleep on the 
ground (Shakh), but others disagree ( ). The custom 
today is not to be stringent with regard to this halakha (Arukh 

; ,



I have placed the likeness of My image  
[ ]  within 
and owing to their sins I have overturned it, as when this 

you must also overturn your beds on account of this. 
What is the halakha one who was 

ostracized or a leper, overturning the bed?  
shall stand 

unresolved.

§ A mourner is pro-
hibited from performing  “And I will 
turn your Festivals into mourning” 

Just as a Festival is a time when it is prohibited to work, 
so too, a mourner is prohibited from performing work.

What is the halakha one who 
was ostracized the performance of work?  
Rav Yosef said: Come and hear 

When said that the performance 
of work is prohibited on a communal fast due to lack of rain, 
they meant only that work is prohibited during the day of  
the fast, but during the night of the fast .  And 

halakha with regard to a person who was 
ostracized and a mourner. What, is it not with 
regard to all of the prohibitions stated that the  says  

No, this is referring to the rest of the prohibitions, 
but not to work. 

Come and hear that 
which One who is ostra-
cized may teach Torah to others, and others may teach him 
Torah. Similarly, he may be hired for work by others, and 
others may be hired by him. Learn 
from here  

What is the halakha 
a leper, the performance of  

work? shall stand 
unresolved. 

§ A mourner 
is prohibited from  “And do not 
anoint yourself with oil, 

And bathing is 
included in anointing,  as both activities have 

What is the halakha one who is 
ostracized bathing? Rav Yosef said: Come and 
hear that which When the 

said that bathing is prohibited on a communal fast, 
they meant only that a person may not wash his entire body, 
but . 

halakha with regard to a person who 
was ostracized and a mourner. What, is it not 
with regard to all the prohibitions stated in the , includ

No, this 
is referring to the rest 

What is the halakha a leper with 
bathing? 

shall stand unresolved.

deyokan] – : This word has a Greek root, and 
some claim that it is related to the Greek , , 
meaning a drawn or woven image. However, the  
understand it to mean , from the Greek , , 

said to mean double image or copy.

-
:

does not apply to these other two groups. Therefore, why 

that since their world has turned upside down, and they are 
distanced from other people, it is appropriate for them to 
overturn their beds.

: This 
verse does not mention bathing, which makes the proof 
somewhat problematic. The Ritva explains that there is never 
a case in which anointing is prohibited and bathing is permit-
ted. Furthermore, it is clear that the verse compares the two of 

that the common practice was to bathe and afterward to 
anoint oneself with oil. Since the verse states that the woman 
from Tekoa was instructed not to anoint herself, she must have 
been prohibited from bathing as well.

: A leper is not required to overturn his bed. The ruling is 
lenient with regard to this halakha because the question is one 
of rabbinic law that is left unresolved (Rambam , 

: A mourner is 
prohibited from working for all seven days of the mourning 
period ( ,

:
is prohibited to perform work during the day, but working at 
night is permitted. In addition, one may not wash his entire 
body with hot water; however, he may wash his hands, face, 
and feet. It is likewise prohibited to walk with shoes in the city 
( ,



§ A mourner is prohibited 
from wearing shoes.  Since the Merciful One says to Ezekiel 

“And put your shoes upon your feet” 
by inference that everyone else, i.e., all other 

mourners, is prohibited 

What is the halakha one who is 
ostracized wearing shoes?  Rav Yosef said: Come 
and hear that which When the 

said that wearing shoes is prohibited on a communal fast, 
they meant only 
about in the city, but if he set out to travel on the road, 
shoes When he sets out on the road, he 
may put on his shoes. But as soon as he enters the city 
he must take his shoes and continue barefoot. 
a similar halakha with regard to a person who was ostracized 
and a mourner. What, is it not with regard to all 
of the prohibitions stated in the 

No, this is referring to 
the rest 

What is the halakha a leper with 
wearing shoes?  

shall stand unresolved. 

§ A mourner is prohibited 
from engaging in sexual relations,  “And David 
comforted Bath-Sheba his wife, and went into her, and lay with 

by 
inference that initially, 
relations were forbidden.

What is the halakha one who  
is ostracized sexual relations? Rav Yosef said: 
Come and hear that which All those  
years that the Jewish people were in the wilderness they were 
ostracized,  and yet they engaged in sexual relations, as there 

Abaye said to him: Perhaps one who is ostracized by Heaven is 
as that is less serious  

earthly court.

less serious? But didn’t 
you, Abaye, say elsewhere that a decree of ostracism imposed by 
Heaven is more serious 

previously cited is uncertain 
whether a decree of ostracism imposed by Heaven is more or less 

he goes in this direction he rejects and when he 
goes in that direction he rejects  
that since the issue is in doubt, no proof can be derived from 
ostracism issued by Heaven.

: A mourner may not wear shoes for all seven days 
of the mourning period ( ,

: One who has been ostracized may not 
wear shoes, like a mourner, because many sources imply that 
one who has been ostracized is required to remove his shoes. 
The  explains the opinion of the Rivash, who cites the 
Rashba, and maintains that it is permitted for such a person 
to wear shoes. The common practice follows this opinion 
(Shakh; ,

: A leper is permitted to bathe and to 
wear shoes. The ruling is lenient with regard to these halakhot 
and other similar cases because the issue is left unresolved, 
and the law itself is rabbinic (Rambam ,

: A 
mourner may not engage in sexual relations for all seven days 
of the mourning period ( ,

: The 

years following the sin of the spies until that generation had 
died out (Rabbi Shlomo ben HaYatom).

: A simple explanation for this opinion is that 
people are generally less afraid of God than they are of other 
people (Commentary on 
that being ostracized by Heaven is dependent upon God, 

only prohibited one from activities that relate to other people. 
However, a court that has imposed ostracism does not make 
this distinction and prohibits such a person from both types of 
activities (  ).


