BACKGROUND

Three decrees - nivi W’?tg‘: It would appear that these
were not actual governmental decrees, but rather
descriptions of various situations in Eretz Yisrael during
and in the aftermath of the war against the Romans.
Josephus provides a similar account. This war, which
lasted for several years, created strong feelings of hostil-
ity. With its conclusion, there was no adherence to mili-
tary or any other law but rather widespread slaughter
of the Jews, many being subjected to cruel torture. It
was only later that some semblance of order returned
and the public killing of the Jews came to an end. Still,
most of the land was confiscated from its owners and
considered property of the Roman authorities, with its
owners regarded as tenant farmers.

LANGUAGE

Kamtza - xynp: Some say that this is a reference to the
family known as Kopdg, Kompsos. Josephus writes
that they were an important family in Tiberias and
supporters of the Romans. The name Kompsos means
graceful and wise, yet it also carries the negative con-
notation of crafty and deceitful.

Chariot [rispak] — pso*: The Arukh and some manu-
scripts read dispak, which is apparently derived from
the Middle Iranian déspak, meaning a chariot drawn
by horses.

Enemy [ba‘al devava] - %327 5.yg: The root dalet, beit,
beit seems to be connected to dovev, speaking. How-
ever, in Aramaic, and as it is used when borrowed into
Hebrew, it denotes hostile speech. In Syriac it also carries
the meaning of enemy or foe.
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Rav Yehuda said: The mishna is saying that in the time that
people were beingkilled in the war they did not apply the law of
Sicarii, but rather they would confirm the purchases of land made

from the Sicarii. The reason for this is in accordance with what
Rabbi Asi said: The gentile authorities issued three decrees®

during and in the aftermath of the war that ended in the destruc-
tion of the Temple. The first decree was that anyone who does

not kill a Jew should himself be killed. The second decree was

that anyone who kills a Jew should pay four dinars as a fine. The

last decree was that anyone who kills a Jew should himself be

killed. Therefore, during the time of the first and second decrees,
the time when people were being killed in the war, since the

gentile would kill Jews, then the owner of the field, owing to the

danger posed to his life, would fully transfer ownership" of his

field to the Sicarius.

Then, during the time of the last decree, after the time when
people were being killed in the war, anybody whose field was
stolen by a Sicarius would say to himself: Now let him take the
field; tomorrow I will claim it from him in court. Although the
gentile had the advantage and could force the owner to give him
the field, the assumption is that the owner did not fully transfer
possession of the field to him, as he thought that he would still be
able to recover it in court.

§ Apropos the war that led to the destruction of the Second
Temple, the Gemara examines several aspects of the destruction
of that Temple in greater detail: Rabbi Yohanan said: What is
the meaning of that which is written: “Happy is the man who
fears always, but he who hardens his heart shall fall into mis-
chief” (Proverbs 28:14)? Jerusalem was destroyed on account
of Kamtza' and bar Kamtza." The place known as the King’s
Mountain was destroyed on account of a rooster and a hen.
The city of Beitar was destroyed on account of a shaft from a
chariot [rispak].!

The Gemara explains: Jerusalem was destroyed on account of
Kamtza and bar Kamtza. This is as there was a certain man
whose friend was named Kamtza and whose enemy was
named bar Kamtza. He once made a large feast and said to his
servant: Go bring me my friend Kamtza. The servant went and
mistakenly brought him his enemy bar Kamtza.

The man who was hosting the feast came and found bar Kamtza
sitting at the feast. The host said to bar Kamtza. That man is the
enemy [ba’al devava] of that man, that is, you are my enemy.
What then do you want here? Arise and leave. Bar Kamtza said
to him: Since I have already come, let me stay and I will give
you money for whatever I eat and drink. Just do not embarrass
me by sending me out.

NOTES

Owing to the danger would fully transfer ownership — a3
1P 3 MONK: It is not enough to transfer ownership through
an act of acquisition. Rather, there must be full acceptance of
the transfer from the seller to the buyer. When the owner’s life
is in danger, the assumption is that in order to save his life he
wholeheartedly agrees to transfer the ownership of his property.

On account of Kamtza and bar Kamtza - x¥1p 721 K¥IpK:
Many commentaries ask: Since it was bar Kamtza and the party’s
host who caused the calamity, why is Kamtza's name mentioned

here? The simple answer is that these places were destroyed over
trivial matters, such as a slight difference between the names
Kamtza and bar Kamtza. The Maharal suggests a more profound
explanation: As is mentioned in many places, Jerusalem was
destroyed because of baseless hatred. Not only does baseless
hatred cause fights between people, such as the host of the meal
and bar Kamtza, but it also leads to the formation of factions and
of bonds that only intensify the contention. Presumably, Kamtza
played a role in the development of the discord between bar
Kamtza and the party’s host.
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The host said to him: No, you must leave. Bar Kamtza said to
him: I will give you money for half of the feast; just do not send
me away. The host said to him: No, you must leave. Bar Kamtza
then said to him: I will give you money for the entire feast;
just let me stay. The host said to him: No, you must leave. Finally,
the host took bar Kamtza by his hand, stood him up, and took
him out.

After having been cast out from the feast, bar Kamtza said to
himself: Since the Sages were sitting there and did not protest
the actions of the host, although they saw how he humiliated
me, learn from it that they were content with what he did.
I will therefore go and inform [eikhul kurtza]" against them
to the king. He went and said to the emperor: The Jews have
rebelled against you. The emperor said to him: Who says that
this is the case? Bar Kamtza said to him: Go and test them; send
them an offering to be brought in honor of the government, and
see whether they will sacrifice it.

The emperor went and sent with him a choice three-year-old
calf. While bar Kamtza was coming with the calf to the Temple,
he made a blemish on the calf’s upper lip." And some say he
made the blemish on its eyelids, a place where according to
us, i.e,, halakha, it is a blemish, but according to them, gentile
rules for their offerings, it is not a blemish. Therefore, when bar
Kamtza brought the animal to the Temple, the priests would
not sacrifice it on the altar since it was blemished, but they also
could not explain this satisfactorily to the gentile authorities, who
did not consider it to be blemished.

The blemish notwithstanding, the Sages thought to sacrifice the
animal as an offering due to the imperative to maintain peace
with the government. Rabbi Zekharya ben Avkolas'® said to
them: If the priests do that, people will say that blemished
animals may be sacrificed as offerings on the altar. The Sages
said: If we do not sacrifice it, then we must prevent bar Kamtza
from reporting this to the emperor. The Sages thought to kill
him" so that he would not go and speak against them. Rabbi
Zekharya said to them: If you kill him, people will say that one
who makes a blemish on sacrificial animals is to be killed. As a
result, they did nothing, bar Kamtza’s slander was accepted by
the authorities, and consequently the war between the Jews and
the Romans began.

Rabbi Yohanan says: The excessive humility of Rabbi Zekharya
ben Avkolas" destroyed our Temple, burned our Sanctuary,
and exiled us from our land.

The Roman authorities then sent Nero Caesar’ against the Jews.
When he came to Jerusalem, he wished to test his fate. He shot
an arrow to the east and the arrow came and fell in Jerusalem.
He then shot another arrow to the west and it also fell in Jeru-
salem. He shot an arrow in all four directions of the heavens,
and each time the arrow fell in Jerusalem.

Nero then conducted another test: He said to a child: Tell me
the verse that you learned today. He said to him as follows: “And
Iwill lay My vengeance upon Edom by the hand of My people
Israel” (Ezekiel 25:14). Nero said: The Holy One, Blessed be He,
wishes to destroy His Temple, and He wishes to wipe his hands
with that man, i.e., with me. The Romans are associated with
Edom, the descendants of Esau. If I continue on this mission, I
will eventually be punished for having served as God’s agent to
bring about the destruction. So he fled and became a convert,
and ultimately Rabbi Meir descended from him.

LANGUAGE
Inform [eikhul kurtza] — ®¥p Uas: This Aramaic
expression is found in the Bible, where it says: “Vaakhalu
kartzeihon" (Daniel 3:8), as well as in Aramaic transla-
tions of other verses, as the word for talebearing, inform-
ing, or denouncing.

Avkolas - b';ﬁp:}t_c: Apparently from the Greek ebkoAog,
eukolos, meaning good-natured, easily satisfied, self-
sufficient, or admired.

HALAKHA
On the calf’s upper lip - onow an2: If the lip of an
animal is damaged or cracked, it is considered to be
blemished and may not be sacrificed as an offering.
The same applies to an animal that has a white dot in
the middle of its pupil, referred to as dak in the Torah
(Rambam Sefer Avoda, Hilkhot Biat HaMikdash 75, 7).

The Sages thought to kill him — ﬂ*bgp*r;& m2e: With
regard to those who slander Jews to the government,
it is a mitzva to eradicate them and to cause them
to descend to the pit of destruction (Rambam Sefer
HaMadda, Hilkhot Avoda Zara, 11:1).

PERSONALITIES

Rabbi Zekharya ben Avkolas — D‘717:t< el
Very little is known about this Sage and only one
halakha, in tractate Shabbat, is recorded in his name.
Yet, based on what is written here and in collections
of midrashim, he appears to have been one of most
prominent Sages of his generation. Some identify him
with Zekharya ben Amfadolas, who is mentioned by
Josephus as one of the Sages close to the leaders of
the rebellion.

Nero Caesar - 70 1112: The Roman emperor Nero was
killed under strange circumstances and after his death,
rumors circulated that he was not actually killed but had
taken refuge elsewhere.

It should be noted that the name Caesar is funda-
mentally a family name, and many members of this
family, both those born into it and those who were
adopted, were called Nero either as a first or middle
name, such as Tiberius, Claudius’ father Drusus, and
others. It therefore appears that this story refers to a
member of the Caesar family who was appointed as an
officer in the Roman army in the campaign against the
Judean revolt. It is also known that there were several
figures in the Caesar family who had a high regard for
Judaism, and it is reasonable to assume that this officer
eventually converted.

NOTES

His humility, etc. — 131 imanmay: Rabbi Zekharya's
actions here are an expression of his humility in that
he did not wish to rely on his own opinion and rule
one way or the other, as he was concerned about what
people would say if he issued a ruling with regard to this
matter. Rabbi Yohanan criticizes him for this, as there
are times when a Sage must rule decisively, and not be
concerned with the reaction of the masses (Maharatz
Hayyut). Midrash Eikha explains that Rabbi Zekharya
ben Avkolas was one of the Sages at the feast that bar
Kamtza was mistakenly invited to, and due to his humil-
ity he did not protest the host’s conduct.
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LANGUAGE

Keys [aklidei] - "p’?[)t_c: From either the Greek kg,
Kleis, meaning key, bolt, or hook, or from k\eiStov,
kleidion, meaning small key.

Key from the mishnaic period

Storehouse [akhleva] — x;’?;t_c: This word is a mis-
spelling of akhlekha, which is derived from the Akka-
dian kalakku, meaning storehouse.

Storehouses [ambarei] — 1anx: From the Middle
Persian ambar, meaning storehouse.

Fine flour [semida] — x1mp: Related to the Greek
oepidalg, semidalis, meaning fine wheat flour.

Coarse flour [gushkera] — %1pw: Apparently from
the Middle Iranian huskar, meaning coarse flour.
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The Roman authorities then sent Vespasian Caesar® against the
Jews. He came and laid siege to Jerusalem for three years. There
were at that time in Jerusalem these three wealthy people:
Nakdimon ben Guryon,” ben Kalba Savua,” and ben Tzitzit
HaKesat.” The Gemara explains their names: Nakdimon ben
Guryon was called by that name because the sun shined [nakad]
on his behalf, as it is related elsewhere (see Taanit 19b) that the sun
once continued to shine in order to prevent him from suffering a
substantial loss. Ben Kalba Savua was called this because anyone
who entered his house when he was hungry as a dog [ kelev] would
leave satiated [save’a]. Ben Tzitzit HaKesat was referred to by that
name because his ritual fringes [#zitzit] dragged along on blankets
[keset], meaning that he would not walk in the street with his feet
on the ground, but rather they would place blankets beneath him.
There are those who say that his seat [ kiseh] was found among the
nobles of Rome, meaning that he would sit among them.

These three wealthy people offered their assistance. One of them
said to the leaders of the city: I will feed the residents with wheat
and barley. And one of them said to leaders of the city: I will pro-
vide the residents with wine, salt, and oil. And one of them said to
the leaders of the city: I will supply the residents with wood. The
Gemara comments: And the Sages gave special praise to he who
gave the wood, since this was an especially expensive gift. As Rav
Hisda would give all of the keys [aklidei]" to his servant, except
for the key to his shed for storing wood, which he deemed the
most important of them all. As Rav Hisda said: One storehouse
[akhleva]' of wheat requires sixty storehouses of wood for cooking
and baking fuel. These three wealthy men had between them enough

commodities to sustain the besieged for twenty-one years.

There were certain zealots among the people of Jerusalem. The
Sages said to them: Let us go out and make peace with the Romans.
But the zealots did not allow them to do this. The zealots said to
the Sages: Let us go out and engage in battle against the Romans.
But the Sages said to them: You will not be successful. It would be
better for you to wait until the siege is broken. In order to force the
residents of the city to engage in battle, the zealots arose and burned
down these storehouses [ ambarei]* of wheat and barley, and there
was a general famine.

With regard to this famine it is related that Marta bat Baitos® was
one of the wealthy women of Jerusalem. She sent out her agent
and said to him: Go bring me fine flour [semida].' By the time he
went, the fine flour was already sold. He came and said to her:
There is no fine flour, but there is ordinary flour. She said to him:
Go then and bring me ordinary flour. By the time he went, the
ordinary flour was also sold. He came and said to her: There is no
ordinary flour, but there is coarse flour [gushkera].' She said to
him: Go then and bring me coarse flour. By the time he went, the
coarse flour was already sold. He came and said to her: There is no
coarse flour, but there is barley flour. She said to him: Go then and
bring me barley flour. But once again, by the time he went, the
barley flour was also sold.

Vespasian Caesar — 0% DIMBIDK: Vespasian served as
the Roman emperor from 60—79 CE. He founded the Flavian
dynasty and was responsible for the destruction of the Temple
and the accompanying devastation of Judea. Vespasian's family
was part of the Roman equestrian order, and he distinguished
himself in battle and rose in the ranks of the Roman army, even-
tually being appointed to suppress the Great Revolt of the
Jews in Judea. While his military operations were successful, he
had yet to conquer Jerusalem when he left Judea after being
declared emperor in the summer of 69 CE. He entrusted the
siege and ultimate conquest of Jerusalem to his son, Titus, who
later became emperor as well.

Nakdimon ben Guryon - 1#73 13 ji2*7p2: Nakdimon ben
Guryon, whose Hebrew name appears to have been Boni, was
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PERSONALITIES
one of the wealthiest men living in Jerusalem at the time of the
destruction of the Second Temple. Tractate Taanit tells of the
great sums of charity that he donated to the community and
the miracle of the sun that was performed for him as a result.

Ben Kalba Savua — y1aw K:b: 13: The family of ben Kalba
Savua was one of the wealthiest and most powerful at the
time of the destruction of the Second Temple and in the period
following, as is known from the story of Rabbi Akiva marrying
one of the daughters of this family. It is said to trace its descent
back to Caleb, the son of Jephunneh. The name Kalba seems
to be based on this lineage rather than the explanation given
in the Gemara here.

Ben Tzitzit HaKesat — nbam mysy 13: Ben Tzitzit HaKesat was
one of the wealthiest Jews at the time of the destruction of

the Second Temple. The midrash in Bereshit Rabba notes that a
genealogical scroll was found in Jerusalem listing the house of
Tzitzit HaKesat as descending from King Saul's general, Abner,
the son of Ner.

Marta bat Baitos — inna na xna: Marta bat Baitos is men-
tioned in several places in the Talmud. Due to her great wealth,
she has served throughout the ages as the archetype of a very
wealthy woman. The house of Baitos was one of the most pow-
erful and wealthy families of priests in Jerusalem, and many
members of this household served as High Priest or in other
important positions in the Temple. According to the Jerusalem
Talmud, Marta married Yehoshua ben Gamla as a result of trick-
ery on his part. After becoming betrothed to him, she sought
to secure him the position as High Priest.
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She had just removed her shoes, but she said: I will go out
myself and see if I can find something to eat. She stepped on
some dung, which stuck to her foot, and, overcome by disgust,

she died.

Rabban Yohanan ben Zakkai read concerning her a verse
found in the section of the Torah listing the curses that will
befall Israel: “The tender and delicate woman among you
who would not adventure to set the sole of her foot upon
the ground” (Deuteronomy 28:56). There are those who say
that she did not step on dung, but rather she ate a fig of Rabbi
Tzadok, and became disgusted and died. What are these figs?
Rabbi Tzadok observed fasts for forty years, praying that Jeru-
salem would not be destroyed. He became so emaciated from
fasting that when he would eat something it was visible from
the outside of his body. And when he would eat after a fast they
would bring him figs and he would suck out their liquid and
cast the rest away. It was one such fig that Marta bat Baitos found
and that caused her death.

It is further related that as she was dying, she took out all of her
gold and silver and threw it in the marketplace. She said: Why
do Ineed this? And this is as it is written: “They shall cast their
silver in the streets and their gold shall be as an impure thing;
their silver and their gold shall not be able to deliver them in the
day of the wrath of the Lord; they shall not satisfy their souls,
neither fill their bowels” (Ezekiel 7:19).

§ The Gemara relates: Abba Sikkara® was the leader of the
zealots [biryonei]' of Jerusalem and the son of the sister of
Rabban Yohanan ben Zakkai. Rabban Yohanan ben Zakkai sent
amessage to him: Come to me in secret. He came, and Rabban
Yohanan ben Zakkai said to him: Until when will you do this
and kill everyone through starvation? Abba Sikkara said to
him: What can I do, for if I say something to them they will
kill me. Rabban Yohanan ben Zakkai said to him: Show me a
method so that I will be able to leave the city, and it is possible
that through this there will be some small salvation.

Abba Sikkara said to him: This is what you should do: Pretend
to be sick, and have everyone come and ask about your welfare,
so that word will spread about your ailing condition. Afterward
bring something putrid and place it near you, so that people
will say that you have died and are decomposing. And then,
have your students enter to bring you to burial, and let no one
else come in so that the zealots not notice that you are still
light. As the zealots know that a living person is lighter than a
dead person.

Rabban Yohanan ben Zakkai did this. Rabbi Eliezer entered
from one side and Rabbi Yehoshua from the other side to take
him out. When they arrived at the entrance of the city on the
inside, the guards, who were of the faction of the zealots, wanted
to pierce him with their swords in order to ascertain that he was
actually dead, as was the common practice. Abba Sikkara said to
them: The Romans will say that they pierce even their teacher.
The guards then wanted at least to push him to see whether he
was still alive, in which case he would cry out on account of the
pushing. Abba Sikkara said to them: They will say that they
push even their teacher. The guards then opened the gate and
he was taken out.

When Rabban Yohanan ben Zakkai reached there, i.e., the
Roman camp, he said: Greetings to you, the king; greetings to
you, the king. Vespasian said to him: You are liable for two
death penalties, one because I am not a king and yet you call
me king, and furthermore, if T am a king, why didn’t you come
to me until now? Rabban Yohanan ben Zakkai said to him: As
for what you said about yourself: I am not a king,

PERSONALITIES

Abba Sikkara - XD X3x: Apparently Abba Sikkara was
not his actual name but rather a nickname, sikkara being
the Aramaic form of the word sicarius or murderer (55b). In
midrashim he is called ben Batiah, similar to ben Avatiah,
meaning son of a watermelon, as he is called in tractate
Kelim (17:12). These appear to be nicknames given to him
due to his great size. The present passage identifies him as
one of the leaders of the Great Revolt.

LANGUAGE
Zealots [biryonim] - 3#1a: The source of this word has
not been found. Some propose that it may be a shortened
and altered form of praetoriani, the term for Caesar’s guard,
and was borrowed to mean menacing figures who show
no obedience to authority.

MAT71PI - GITIIN - PEREK V * 56A

315



Perek V
Daf56 Amudb

BACKGROUND
Intruth you are aking — m¢ N;'?rg NIPR: A similar account
is relayed in Roman history books. According to these writ-
ings, the Sages, among whom the Romans included Jose-
phus, predicted that Vespasian would eventually become
emperor of Rome.

A messenger arrived - XpRB*9 1i¢: During the year that
Vespasian became emperor, known as the year of the four
Caesars, a revolt erupted in the empire in the course of
which the emperor Nero was killed and a dispute comn-
menced over the issue of who was to succeed him. The
legions stationed in the Balkans, Syria, and Judea chose
Vespasian as emperor and the Egyptian governor gave him
his immediate support. After a period of time Vespasian was
informed from Rome that his followers in the Roman army
had killed the reigning emperor Vitalius, and he was then
recognized by all as the ruler of the empire.

Yavne - M2 Yavne is an ancient city mentioned in the
Bible. Apparently, it is Yavne'el, located in the tribal territory
of Judah. It was a Philistine city for many years, and it is
listed as one of the places whose walls were breached by
King Uzziah of Judea.

Yavne is located slightly more than a kilometer from
the Mediterranean coast, due west of Jerusalem. It was
conquered by Vespasian during the campaign to quash
the Great Revolt, which culminated in the destruction of
the Second Temple. It seems that several Sages who did
not support the revolt settled there. When Rabban Yohanan
ben Zakkai joined them, Yavne became the spiritual center
of Eretz Yisrael and the seat of the Sanhedrin for many
years, apparently until the bar Kokheva rebellion. The main
yeshiva there was called the vineyard in Yavne, as the stu-
dents would sit in rows, evoking the rows of grapevines
in a vineyard.

The dynasty of Rabban Gamliel - '7;;"77;3 121 xg’?*(mw:
Although the Nesi'im from the house of Hillel were moder-
ate in their political views, they still joined the Great Revolt.
Since Rabban Shimon ben Gamliel was considered the
leader of the people and as such was responsible for what
happened in Eretz Yisrael, he was sentenced to death.
Rabban Yohanan ben Zakkai made a unique request, that
despite Rabban Shimon ben Gamliel’s execution, his family
should not be held responsible and killed or exiled.

Doctors to heal Rabbi Tzadok — ':115 mh MORT XOMPX
PiTy: As with all cases of malnutrition, RabbiTzadok's many
years of fasting exacted a heavy toll on his physiology, man-
ifested not only in extreme weight loss from the depletion
of fat cells, but also in the shrinkage of his stomach and an
inability to adequately digest food. A person in this condi-
tion who tries to eat normally will become sick and possibly
die. For this reason doctors had to monitor his gradual
transition to a normal diet.

NOTES

Lebanon - ]u:'? It was understood that Moses wished to
see the Temple Mount, referred to as “that good mountain,’
and the Temple itself. The Temple is referred to as “Lebanon”
because it achieves atonement for and thereby whitens
[malbin] Israel’s sins, which are depicted in the Bible as
being scarlet red. In addition, the Temple was built from the
cedars of Lebanon, as is mentioned in the book of Kings.

LANGUAGE

Snake [derakon] - 1ip7: From the Greek Spcmwv drakon,
meaning shake. The word also means dragon.

Messenger [peristaka] — xpno»2: From the Middle Iranian
fréstak, meaning envoy or messenger.
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in truth, you are a king,® if not now, then in the future. As if you
are not a king, Jerusalem will not be handed over into your
hand, as it is written: “And the Lebanon shall fall by a mighty
one” (Isaiah 10:34). And “mighty one” means only a king, as it
is written: “And their mighty one shall be of themselves, and
their ruler shall proceed from the midst of them” (Jeremiah 30:21),
indicating that “mighty one” parallels “ruler” And “Lebanon”
means only the Temple, as it is stated: “That good mountain
and the Lebanon” (Deuteronomy 3:25)." And as for what you
said with your second comment: If I am a king why didn’t you
come to me until now, there are zealots among us who did not
allow us to do this.

Understanding that Rabban Yohanan ben Zakkai was prepared to
ask him not to destroy the Temple, Vespasian said to him: If there
is a barrel of honey and a snake [derakon]' is wrapped around
it, wouldn’t they break the barrel in order to kill the snake? In
similar fashion, I am forced to destroy the city of Jerusalem in
order to kill the zealots barricaded within it. Rabban Yohanan ben
Zakkai was silent and did not answer. In light of this, Rav Yosef
later read the following verse about him, and some say that it was
Rabbi Akiva who applied the verse to Rabban Yohanan ben Zak-
kai: “Tam the Lord ... Who turns wise men backward and makes
their knowledge foolish” (Isaiah 44:25). As Rabban Yohanan ben
Zakkai should have said the following to Vespasian in response:
In such a case, we take tongs, remove the snake, and kill it, and
in this way we leave the barrel intact. So too, you should kill the
rebels and leave the city as it is.

In the meantime, as they were talking, a messenger [feristaka]*
arrived® from Rome, and said to him: Rise, for the emperor has
died, and the noblemen of Rome plan to appoint you as their
leader and make you the next emperor. At that time Vespasian
was wearing only one shoe, and when he tried to put on the
other one, it would not go on his foot. He then tried to remove
the other shoe that he was already wearing, but it would not
come off. He said: What is this?

Rabban Yohanan ben Zakkai said to him: Be not distressed or
troubled, for good tidings have reached you, as it is written:
“Good tidings make the bone fat” (Proverbs 15:30), and your feet
have grown fatter out of joy and satisfaction. Vespasian said to him:
But what is the remedy? What must I do in order to put on my
shoe? Rabban Yohanan ben Zakkai said to him: Have someone
with whom you are displeased come and pass before you, as it
is written: “A broken spirit dries the bones” (Proverbs 17:22).
He did this, and his shoe went on his foot. Vespasian said to him:
Since you are so wise, why didn’t you come to see me until now?
Rabban Yohanan ben Zakkai said to him: But didn’t I already tell
you? Vespasian said to him: I also told you what I had to say.

Vespasian then said to Rabban Yohanan ben Zakkai: I will be
going to Rome to accept my new position, and I will send some-
one else in my place to continue besieging the city and waging
war against it. But before I leave, ask something of me that I
can give you. Rabban Yohanan ben Zakkai said to him: Give
me Yavne® and its Sages and do not destroy it, and spare the
dynasty of Rabban Gamliel® and do not kill them as if they were
rebels, and lastly give me doctors to heal Rabbi Tzadok.® Rav
Yosef read the following verse about him, and some say that it
was Rabbi Akiva who applied the verse to Rabban Yohanan ben
Zakkai: “T am the Lord... Who turns wise men backward and
makes their knowledge foolish” (Isaiah 44:25), as he should
have said to him to leave the Jews alone this time.



13y XY X 91 K0T ,720 KM
MK R

™D PITE 130 MY DT XD
FINDT K APVPYK KA KD 2K
D Ry KPIPPT MBIy
XATIS YR YT T KT

XATD

oK K TN DY T
AP PP DW - 712 YO M
A og 9y

3 Do 12 Mot won 2wy o
MR 20 WEM DIPT WTR
A VPR U 3w Py 1)
Y3¥30 0770 0 AL N3
MIIY EY AN 31T NI KXY
mY PN 33 P uxe”

UniniK DJ:ﬁJ'ﬁN

7= PO 7903 99 N T 3
1IN0 YR TIINW YD) PO TinD
127727 POt Y i D 19
-7 oha IR 7 X Xy

onNa g M

ixpy) naten nx o 2wy o
wpRaw 0952 x0am amas pa3
T2 ayspa jpwim 73 1w
MR (237 NI VY3 nanYT
wiTp Oippm W oMap owy
WY 12 WK TY3 Mg
by /ap” KK "Dy I Ox

I X9 MY P

IONT DD DNIP 2T KK
i Nnbas pyaenT

And why didn’t Rabban Yohanan ben Zakkai make this request? He
maintained that Vespasian might not do that much for him, and
there would not be even a small amount of salvation. Therefore, he
made only a modest request, in the hope that he would receive at
least that much.

The Gemara asks: What was he requesting when he asked for
doctors to heal Rabbi Tzadok? How did they heal him? The first
day they gave him water to drink that contained bran [parei].
The next day they gave him water containing flour mixed with
bran [sipuka].' The following day they gave him water containing
flour. In this way they slowly restored his ability to eat, allowing his
stomach to broaden little by little.

§ Vespasian went back to Rome and sent Titus in his place. The
Gemara cites a verse that was expounded as referring to Titus: “And
he shall say: Where is their God, their rock in whom they trusted?”
(Deuteronomy 32:37). This is the wicked Titus,? who insulted and
blasphemed God on High.

What did Titus do when he conquered the Temple? He took a
prostitute with his hand, and entered the Holy of Holies with her.
He then spread out a Torah scroll underneath him and committed
asin, ie., engaged in sexual intercourse, on it. Afterward he took a
sword and cut into the curtain separating between the Sanctuary
and the Holy of Holies. And a miracle was performed and blood
spurted forth. Seeing the blood, he mistakenly thought that he had
killed himself. Here, the term himselfis a euphemism for God. Titus
saw blood issuing forth from the curtain in God’s meeting place, the
Temple, and he took it as a sign that he had succeeded in killing God
Himself. As it is stated: “Your enemies roar in the midst of Your
meeting place; they have set up their own signs for signs” (Psalms

74:4).

Abba Hanan says: The verse states: “Who is strong like You, O
Lord?” (Psalms 89:9). Who is strong and indurate like You, as You
hear the abuse and the blasphemy of that wicked man and remain
silent. Similarly, the school of Rabbi Yishmael taught that the
verse: “Who is like You," O Lord, among the gods [elim]” (Exodus
15:11), should be read as: Who is like You among the mute [ilmim],
for You conduct Yourselflike a mute and remain silent in the face of
Your blasphemers.

What else did Titus do? He took the curtain and formed it like a
large basket, and brought all of the sacred vessels of the Temple
and placed them in it. And he put them on a ship to go and be
praised in his city that he had conquered Jerusalem, as it is stated:
“And so I saw the wicked buried, and come to their rest; but those
that had done right were gone from the holy place, and were
forgotten in the city; this also is vanity” (Ecclesiastes 8:10). Do not
read the word as “buried [kevurim].” Rather, read it as collected
[kevutzim]. And do not read the word as “and were forgotten
[veyishtakehu]” Rather, read it as: And they were praised
[veyishtabehu]. According to this interpretation, the verse speaks of
those who will gather and collect items “from the holy place,” the
Temple, and be praised in their city about what they had done.

There are those who say that the verse is to be read as written, as it
is referring to items that were actually buried. This is because even
items that had been buried were revealed to them, i.e., Titus and
his soldiers, as they found all of the sacred vessels.

BACKGROUND

The wicked Titus — &y ©Ww: Titus was the eldest son of Ves-
pasian, replacing him as Caesar after his death for a short reign
of approximately two years. Although Roman sources praise him
for his positive attributes, prior to his rise to power he displayed
great cruelty and was steeped in promiscuity. The many negative

references to him in the Talmud are due to his having ordered the

destruction of the Second Temple. The destruction of the Temple

after Jerusalem had been captured was not necessary from a mili-
tary standpoint, and it even contradicted the prevailing Roman

policy of respecting the sacred sites of conquered countries.

LANGUAGE
Flour mixed with bran [sipuka] — xp»: The Arukh
and others have a version that reads siposka, which
apparently is derived from the Middle Iranian sapdsak,
meaning bran.

NOTES
Who is like You — 11313 sn: This exposition is based
upon the spelling of the word “gods [elim]” without a
yod, so that it can be read as ilem, mute. Therefore, the
Sages expound the verse to mean: Who is like You, Who
remains silent among the mute (Maharsha).
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BACKGROUND

Divine Voice [bat kol] - 51‘,7 na: This term has been
explained in various ways. Some explain that a Divine
Voice is a subcategory of prophecy; although prophecy
had ceased before this time, the Holy Spirit remained (see
Geonim; Tosafot). Others suggest that a Divine Voice is a
type of echo or sound whose source cannot be placed, e.g.,
when people have a conversation and happen to be over-
heard saying something that resolves another’s difficulty.
Such cases are found in the Jerusalern Talmud (Maharatz
Hayyut). Another possibility is that the word bat refers here
toameasure, as a bat is a biblical measure of liquid volume.
Therefore, the meaning of this phrase is a voice for those
who measure up, i.e., a voice heard only by those who are
worthy (Rosh; see Sefer HaNitzahon).

A gnat came - &R ®2: Some, including the Maharal, inter-
pret this figuratively: Titus suffered from an illness of the
brain that tormented and eventually killed him. It is known
thatTitus died at the young age of forty-two from a painful
affliction that remained undiagnosed in Roman sources.

It should be noted that various parasites can enter the
body through the skin or the orifices, grow there, and cause
serious damage. One example is a parasite called the Larva
migrans, which moves to different internal organs and is
capable of reaching the brain, causing blindness and other
damage.

Hammer - XA21X:

Relief of blacksmith with hammer, first century

Sparrow — 7§71 7i8¥: The house sparrow, Passer domesticus,
is one of the most common varieties of birds. It is found in
populated areas. The house sparrow is brown-gray in color
and reaches approximately 14 cm in length. Adult males
have a black patch on their necks.

EET—— -
Male house sparrows

Burn - m"m'ﬁ: Although the Roman custom was to bury
the dead, the funerary ritual of the Caesar involved the
public burning of his body down to ash.

LANGUAGE

Litra— muﬁ From the GreekAitpa, /itra, which has several
meanings in Greek, among them a measure of volume, a
measure of weight, and the name of a coin. A Greek litra
equals 327 g.

iyt maw Siwn voy Toy
% o by n-v-x’mw % T3
ipav My X3 ,oma n&x N33
1T X, D3 130 XIDD K3, 03
X7 7133 O, 003 ’m:nu’v ”w iy
ny lrmn'm By 'nv:v’v Doy
£313 23 3010 e bip N3
myivas e s ye ey Y

A e

N KoY 29p 3 Y 1 NN
1’7 m’v Xapom Ao

TR ARy TRym w3 noy
mwina DN e K2 Mk
M 0 Db O Y2 Ining e
Op yow K2 37 XIIX PO Kp
NPIPA KD 0K PREIK KASIIN
vu’v TP A NI YD Ko '7:
) mN ‘mww’ 0PI -n‘? e
PN W TXID3 1T KT IO
TTIYR TN N30 03 138 b

21

UK NINY 13 DMS 137 0K KN
X ¥ NRED i 913 2
nw 'wwr: 7177 7i9¥3 12 ¥, M0
mw 13 ‘m;: IR XIIND3 nm’vu

P 9 Spen

iy Y e qprepy max mx
£ Kp M3 513 by wisy
73 X3 b 11”7'»‘7 b TN
me -vn:wB x’v-l 2N -mum‘?

XT3 -mg71’73 T

It is further related about Titus that he was once traveling at
sea and a wave rose up against him and threatened to drown

him. Titus said: It seems to me that their God, the God of
Israel, has power only in water. Pharaoh rose against them and

He drowned him in water. Sisera rose against them and He

drowned him in water." Here too, He has risen up against me

to drown me in water. If He is really mighty, let Him go up on

dry land and there wage war against me. A Divine Voice®

issued forth and said to him: Wicked one, son of awicked one,
grandson of Esau the wicked, for you are among his descen-
dants and act just like him, I have a lowly creature in My world

and it is called a gnat.

The Gemara interjects: Why is it called a lowly creature? It is
called this because it has an entrance for taking in food, but
it does not have an exit for excretion.

The Gemara resumes its story about Titus. The Divine Voice
continued: Go up on dry land and make war with it. He went
up on dry land, and a gnat came,® entered his nostril, and
picked at his brain for seven years. Titus suffered greatly from
this until one day he passed by the gate of a blacksmith’s shop.
The gnat heard the sound of a hammer® and was silent and still.
Titus said: I see that there is a remedy for my pain. Every day
they would bring a blacksmith who hammered before him.
He would give four dinars as payment to a gentile blacksmith,
and to a Jew he would simply say: It is enough for you that you
see your enemy in so much pain. He did this for thirty days
and it was effective until then. From that point forward, since
the gnat became accustomed to the hammering, it became
accustomed to it, and once again it began to pick away at Titus’s
brain.

It is taught in a baraita that Rabbi Pinehas ben Arova said: I
was at that time among the noblemen of Rome, and when
Titus died they split open his head and found that the gnat had
grown to the size of a sparrow® weighing two sela. It was taught
in another baraita: It was like a one-year-old pigeon weighing
two litra.'

Abaye said: We have a tradition that its mouth was made of
copper and its claws were fashioned of iron. When Titus was
dying, he said to his attendants: Burn® that man, i.e., me, and
scatter his ashes across the seven seas, so that the God of the
Jews should not find me and stand me for judgment.

NOTES

Sisera rose and He drowned him in water - fyav X100 X3
oma: Although Sisera himself was killed by Yael (Judges 4:21),
this statement is based upon the verse: “The brook Kishon swept
them away” (Judges 5:21). A midrash explains that Sisera’s men

were swept away by the mighty waters of the Kishon, a river
whose waters were normally quite shallow. Miraculously, at the
moment Sisera and his men entered the river, the water level
rose, drowning them all, with the exception of Sisera himself.
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The Gemara answers: There, in the case of Rav Yehuda, his was
a protruding seal, i.e., the image projected from the ring, and
Shmuel prohibited it due to the potential suspicion that he had
an object of idol worship in his hand. As it is taught in a baraita:
With regard to a ring, if its seal protrudes it is prohibited to
place it on one’s finger, due to the suspicion of ido]l worship, but
it is permitted to seal objects with it. In this case, the act of
sealing creates an image that is sunken below the surface, which
is not prohibited. However, if its seal is sunken," it is permitted
to place it on one’s finger, but it is prohibited to seal objects
with it, as that creates a protruding image.

The Gemara asks: And are we concerned about arousing suspi-
cion in a case of this kind? But what about that certain syna-
gogue that had been destroyed in Eretz Yisrael and its stones

were relocated and it was rebuilt so that it sat" in Neharde’a,?

and there was a statue [andarta]" of the king in it. And never-
theless Rav and Shmuel and Shmuel’s father and Levi would

all enter and pray there and they were not concerned about
arousing suspicion. The Gemara answers: When many Jews are

present it is different, as a large group is not suspected of having
idolatrous intentions. Rather, it is assumed that the statue is

there exclusively for purposes of ornamentation.

The Gemara asks: But isn’t Rabban Gamliel an individual?
According to this reasoning, his images of the moon should have
been prohibited, as they would have aroused suspicion. The
Gemara answers: Since he is the Nasi, the head of the Great
Sanhedrin, many" people were always found with him, and
therefore there was no room for suspicion. The Gemara suggests
an alternative answer: If you wish, say that these images were
not whole; rather, they were formed from pieces of images that
had to be put together. Only complete images are prohibited.

The Gemara suggests yet another answer: If you wish, say:
Rabban Gamliel did this to teach himself," which is not prohib-
ited, as it is written: “You shall not learn to do after the abomi-
nations of those nations” (Deuteronomy 18:9), which indicates:
However, you may learn to understand and to teach. In other
words, it is permitted to do certain things for the sake of Torah
study which would otherwise be prohibited.

MI S H N A There was an incident in which two wit-

nesses came to testify about the new
moon, and they said: We saw the waning moon in the morning
in the east,

NOTES
fallen [shaf] and subsequently sat, i.e, the stones were rebuilt.

That had been relocated [shaf] and sat — M YT This
synagogue was famous in Babylonia, as the Sages said that
the presence of God resided there. There is an aggadic tradi-
tion that it was referred to in this manner because they built
it from stones of the ruins of the first Temple, so that it had

Neharde'a — xy7772: Neharde'a, a city on the Euphrates near
the Malka R|ver was one of the oldest Jewish communities in
Babylonia. According to tradition, Jews lived in Neharde'a as
early as the First Temple period, sixth century BCE, after the
exile of King Jehoiachin of Judea. Neharde'a was one of the
most significant Jewish communities in Babylonia. It was a
center of Torah learning from an early period, and its yeshiva
is the oldest in Babylonia.

Many great tanna’im visited Nehardea, including Rabbi

BACKGROUND

Another explanation is that this is referring to God's presence,
which left [shaf] the Temple and then sat, or resided, in this
synagogue (see Arukh and geonim).

Akiva, who intercalated the calendar there (Yevamot 122b). In
Rav’s time, the first half of the third century CE, the Neharde’a
yeshiva was headed by Rav Sheila and then by Shmuel. Since
the city lay near the border between the Roman and the Per-
sian Empires, it frequently suffered from the wars between the
two; Pappa bar Nazer, Odonathus, king of Tadmor, destroyed
it completely in 259 CE. Later, however, Jews resettled there,
and many Torah scholars remained in Neharde'a even after its
yeshiva moved to Mehoza and Pumbedita.

HALAKHA ——F——
Aseal that is protruding or sunken - ¥pin u'zi:\: Aring with
a seal that has a protruding shape of a human being may not
be worn; however, it is permitted to seal with it, as the imprint
of the seal is sunken. Conversely, while a ring with a sunken
seal may be worn, one may not seal with it, as it produces
a protruding shape of a human being, which is prohibited
(Shulhan Arukh, Yoreh De‘a 141:5).

Many - @¥a%: If one did not fashion these objects himself, it is
permitted to possess them in a place where many people are
found. In these circumstances, there is no suspicion that he is
using them for idolatrous purposes, and therefore there is no
need to destroy or burn them. Nevertheless, it is a disgrace-
ful practice to maintain these items (Shakh; Peri Megadim;
Shulhan Arukh, Yoreh De'a141:4, and in the comment of Rema).

To teach himself - 1@'7{1;1’?: Images are prohibited when fash-
ioned for decoration. However, if they are formed to be used
as a learning aid, they are permitted, even if they protrude
(Shulhan Arukh, Yoreh De'a 141:5).

LANGUAGE

Statue [andarta] — XoT1X: From the Greek avSpLavtog,
andriantos, meaning a statue or an image of a human being.
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Perek 11
Daf25 Amuda

NOTES

In the morning in the east and in the evening in the west —
W03 IR ARA NINY: Rashi provides two explanations
of this incident. The firstis that they saw the waning moon in
the morning and the new moon in the evening, as explained
in the Jerusalem Talmud. The second explanation is that they
saw the new moon in the morning in one point of the sky
and then again that night in a different, distant location, indi-
cating that it traveled more quickly than is possible. Others
suggest that they saw the waning moon on the morning of
the twenty-eighth day and the new moon on the evening
of the twenty-ninth (Meiri). Although this too is a shorter
time than usual, Rabban Gamliel learned that sometimes the
moon travels by a short path.

Rabban Gamliel accepted them —’725"7@5 1 1’2:;\'17: Rashi
and others explain that Rabban Gamliel relied on the tradi-
tion of his forefathers that sometimes the moon travels by
a short path, in which the new moon is seen sooner than
usual after the old moon. Most commentaries claim, based
on their knowledge of astronomy, that this is impossible
even in a deficient month. Consequently they explain, in the
manner of the Rambam, that Rabban Gamliel disregarded
the sighting of the waning moon as irrelevant. Presumably
the witnesses saw a cloud and thought it was the moon
(Rabbi Zerahya Halevi).

They are false witnesses, etc. —121}i1 jpw *1¥: The commen-
taries dispute this point. Some maintain that Rabban Gamliel
did disregard the testimony that the moon was not seen on
the night of the thirtieth, as irrelevant. Perhaps clouds, fog,
or similar phenomena obscured the new moon (Rambam).
Others maintain that in this case Rabban Gamliel indeed
erred in his acceptance of unreliable testimony; however,
he had reasons for not changing his mind (Rabbi Zerahya
HaLevi). Yet others contend that the phrase: On the night of
afull month it was not seen, means that according to Rabban
Gamliel’s calculations the moon could not have been visible
on the following night, and yet he accepted their testimony
regardless; in actual fact, Rabban Gamliel erred in his calcula-
tions (Rabbeinu Yehonatan).

Rabban Gamliel sent to him — ’7&"7?:: 1 ) n’?w The com-
mentaries ask: Why did Rabban Gamliel send a message to
Rabbi Yehoshua, not to Rabbi Dosa ben Horkinas? Some say
that Rabbi Dosa was merely offering a logical argument, not
a halakhic decision. Indeed, Rabbi Dosa’s statement later in
the Gemara discussion indicates that he relied on the ruling
of the court. Consequently, Rabban Gamliel did not need
to respond to him (Arukh LaNer). Others explain that Rabbi
Dosa was not a public figure, whereas Rabbi Yehoshua was a
head of the court and his opinion in the matter soon became
well known (Maharsha). Yet others explain simply that Rabbi
Dosa was a venerable and wise Sage, greater than all others
of his generation, and that consequently Rabban Gamliel did
not want to treat him harshly (Rabbi Avraham min HaHar).

HALAKHA
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and that same day we saw the new moon in the evening in the
west." Rabbi Yohanan ben Nuri said: They are false witnesses,
as it is impossible to see the new moon so soon after the last
sighting of the waning moon. However, when they arrived in
Yavne, Rabban Gamliel accepted them™ as witnesses without
concern.

And there was another incident in which two witnesses came
and said: We saw the new moon at its anticipated time, i.e., on
the night of the thirtieth day of the previous month; however, on
the following night, i.e., the start of the thirty-first, which is often
the determinant of a full, thirty-day month, it was not seen. And
nevertheless Rabban Gamliel accepted their testimony and
established the New Moon on the thirtieth day.

Rabbi Dosa ben Horkinas® disagreed and said: They are false
witnesses;" how can witnesses testify that a woman gave birth
and the next day her belly is between her teeth, i.e., she is obvi-
ously still pregnant? If the new moon was already visible at its
anticipated time, how could it not be seen a day later? Rabbi
Yehoshua® said to him: I see the logic of your statement; the
New Moon must be established a day later. Upon hearing that
Rabbi Yehoshua had challenged his ruling, Rabban Gamliel sent
a message to him:" I decree against you that you must appear
before me with your staff and with your money on the day on
which Yom Kippur occurs according to your calculation;
according to my calculation, that day is the eleventh of Tishrei,
the day after Yom Kippur.

Rabbi Akiva went and found Rabbi Yehoshua distressed that

the head of the Great Sanhedrin was forcing him to desecrate the

day that he maintained was Yom Kippur. In an attempt to console

him, Rabbi Akiva said to Rabbi Yehoshua: I can learn from a

verse that everything that Rabban Gamliel did in sanctifying
the month is done, i.e., it is valid. As it is stated: “These are the

appointed seasons of the Lord, sacred convocations, which

you shall proclaim in their season” (Leviticus 23:4). This verse

indicates that whether you have proclaimed them at their proper
time or whether you have declared them not at their proper time,
I have only these Festivals as established by the representatives

of the Jewish people.

When they arrived in Yavne Rabban Gamliel accepted
them - Yrobns 121 {720p a2y waw: With regard to wit-
nesses who said that they saw the moon on the morning of
the twenty-ninth in the east, and in the evening they saw it in
the west, their testimony is reliable and the court may sanctify
the New Moon based on it. The testimony of the morning
sighting is of no concern, as it is irrelevant to the matter at
hand (Rambam Sefer Zemanim, Hilkhot Kiddush HaHodesh 2:6).
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PERSONALITIES

Rabbi Dosa ben Horkinas - ©2/37i7 12 &pi7 3% Rabbi Dosa
ben Horkinas was apparently the cousin of Rabban Yohanan
ben Zakkai, and it is related that he knew the greatest Sages
of the generation of Yavne, Rabbi Eliezer and Rabbi Yehoshua,
when they were still young. Although it seems that he was no
longer active when the Great Sanhedrin sat in Yavne, his influ-
ence was felt even then. Rabbi Dosa ben Horkinas merited a
very long life as well as great wealth. Rabbi Dosa was one of the
Elders of Beit Hillel, and his younger brother, Yonatan, was one
of the heads of Beit Shammai. When Rabbi Dosa is mentioned
in the Mishna without further specification, the reference is to
Rabbi Dosa ben Horkinas.

Rabbi Yehoshua - ywim »3%: This is Rabbi Yehoshua ben
Hananya the Levite, one of the leading Sages in the genera-
tion after the destruction of the Second Temple. Earlier, Rabbi
Yehoshua served as one of the Levite singers in the Temple.

ROSH HASHANA - PEREK II - 25A - 13477278

After its destruction, he was among the students who accom-
panied their teacher, Rabban Yohanan ben Zakkai, to Yavne.
Unlike his colleague Rabbi Eliezer, Rabbi Yehoshua entirely
adhered to the opinion of his teacher and that of Beit Hillel.

Rabbi Yehoshua was recognized by Jews and gentiles alike
as a leading scholar not only in Torah matters, but in general
knowledge as well. He was renowned as an expert in science,
from astronomy to zoology. Rabbi Yehoshua was unimpressive
in appearance, and the Talmud quotes the Caesar’s daughter
as exclaiming that his brilliant knowledge was contained in
an ugly vessel.

Despite living a life of poverty, working as a blacksmith,
Rabbi Yehoshua was widely recognized as one of the lead-
ing religious authorities. Although he disagreed with many
of Rabban Gamliel's rulings, he accepted the authority of the
Nasi. Ultimately, after the death of Rabban Gamliel, he was
appointed leader of the Sages.
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Rabbi Yehoshua then came to Rabbi Dosa ben Horkinas, who
said to him: If we come to debate and question the rulings of
the court of Rabban Gamliel, we must debate and question the
rulings of every court that has stood from the days of Moses
until now. As it is stated: “Then Moses went up, and Aaron,
Nadav and Avihu, and seventy of the Elders of Israel” (Exodus
24:9). But why were the names of these seventy Elders not
specified? Rather, this comes to teach that every set of three
judges that stands as a court over the Jewish people has the
same status as the court of Moses. Since it is not revealed who
sat on that court, apparently it is enough that they were official
judges in a Jewish court.

When Rabbi Yehoshua heard that even Rabbi Dosa ben Horkinas
maintained that they must submit to Rabban Gamliel’s decision,
he took his staff and his money in his hand, and went to Yavne
to Rabban Gamliel on the day on which Yom Kippur occurred
according to his own calculation. Upon seeing him, Rabban
Gamliel stood up and kissed him on his head. He said to him:
Come in peace, my teacher and my student. You are my teacher
in wisdom, as Rabbi Yehoshua was wiser than anyone else in
his generation, and you are my student, as you accepted my
statement, despite your disagreement.

GE M ARA It is taught in a baraita tha.t Rabban

Gamliel said to the Sages, in explana-
tion of his opinion that it is possible for the new moon to be
visible so soon after the last sighting of the waning moon: This
is the tradition that I received from the house of my father’s
father: Sometimes the moon comes by along path"® and some-
times it comes by a short one.

Rabbi Yohanan said: What is the reason for the opinion of the
house of Rabbi Yehuda HaNasi, i.e., the house of the heads of
the Great Sanhedrin, the source of Rabban Gamliel’s ruling? As
it is written: “Who appointed the moon for seasons; the sun
knows its going down” (Psalms 104:19). This verse indicates
that it is only the sun that knows its going down, i.e., its seasons
and the times that it shines are the same every year. In contrast,
the moon does not know its going down,® as its course is not
identical every month.

§ The Gemara relates that Rabbi Hiyya once saw the waning
moon standing in the sky on the morning of the twenty-ninth
of the month. He took a clump of earth and threw it at the
moon, saying: This evening we need to sanctify you, i.e,, the
new moon must be visible tonight so that we may declare the
thirtieth of the month as the New Moon, and you are still stand-
ing here? Go and cover yourselffor now, so that the new moon
will be seen only after nightfall. The Gemara further relates that
Rabbi Yehuda HaNasi once said to Rabbi Hiyya: Go to a place
called Ein Tav" and sanctify the New Moon there, and send me
a sign that you have sanctified it. The sign is: David, king of
Israel," lives and endures.

BACKGROUND

Sometimes it comes by a long path - 71213 X3Y DY
Although there is an average time from the precise moment of the
appearance of the moon of one month until the appearance of
the next one, because of the movement of the earth-sun system
and due to the elliptical orbit of most of the celestial bodies, the
precise moment of the appearance of the new moon cam vary
from the average by up to thirteen hours. These deviations from
the average are due to the elliptical orbit of the celestial bodies,
including that of the earth. Therefore, sometimes the moon comes
by a long path, meaning that the actual month is longer than

average, while at other times it is shorter. Nevertheless, over the
course of a year the average is maintained.

The moon does not know its going down - ixian y1 t<5 ny:
In addition to the discrepancies in the length of the month, there
are also differences in the location of the rising of the moon and
its apparent height that follow a nineteen-year cycle and other
cycles as well. Due to many factors, including the complicated
relationship between the movement of the earth, the moon, and
the sun, the moon’s precise location in relation to the sun and the
earth changes from month to month.

NOTES

Sometimes it comes by a long path - 3w omys
721%2: Some commentaries maintain that Rabban
Gamliel is not providing an explanation for his accep-
tance of the testimony of the witnesses. Rather, he is
suggesting a new halakhic insight on a related topic,
that the standard principles with regard to the time
differences between the waning moon and the new
moon are merely averages, as in reality there are devia-
tions and the actual length of time can be shorter or
longer (Rambam).

Go to Ein Tav - av p:]'?’?’}: See Rashi for two interpre-
tations of this story. Some sources allude to another
explanation: In accordance with tradition the Sages
tried as much as possible to announce the full, thirty-
day month specifically in the region of the kingdom of
Judea. Although the Great Sanhedrin sat at that time
in the northern Galilee, they wanted to conduct the
ceremony in Judea (Tosafot). Others maintain that Ein
Tav is not the name of a place, but a concept meaning:
Look into it well [ayen tav], and you will understand
that | was correct in my calculations (Rambam; Rabbi
Avraham min HaHar).

David, king of Israel — ’7251{0? '['77: M7: Rashi explains
that this is based on a verse that compares the mon-
archy of David to the moon (Psalms 89:38). This is also
interpreted as a reference to the entire Jewish people,
which is continually renewed despite its small size
(Pardes Rimonim). According to the opinion that at
that time there was a decree against studying Torah,
it is clear why they relayed the message by means of
a secret code. However, it is also possible that Rabbi
Yehuda HaNasi simply wanted to send the message
through a phrase connected to the moon. The com-
mentaries explain the symbolism connecting the moon
to David and the monarchy of David at length (see
Otzar HaKavod and Maharal). In any case, this link is
the reason why the phrase: David, king of Israel, lives
and endures, is recited every time one blesses the new
moon.
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BACKGROUND

The renewal of the moon — ng;'? '7? A The time that
Rabban Gamliel set: 29 days, 12 hours, 44 minutes, and 3/; sec-
onds, accurately matches the synodic month, which is 29 days,
12 hours, 44 minutes, and 2.9 seconds, especially when taking

into account that the moon’s orbit has slowed somewhat over
the years. This is the average time between the appearance of
the moon from one month to the next, although, as noted,
there are recognizable deviations from this average.

HALAKHA

The time of the renewal of the moon - ng;’?a WA ot
The renewal of the moon occurs every twenty—mhe days plus
twelve hours and 793 subsections, which amount to forty-four
minutes and three and one-third seconds. Based on this for-
mula the Sages calculated which months should be deficient,
with twenty-nine days, and which are full, thirty-day, months
(Rambam Sefer Zemanim, Hilkhot Kiddush HaHodesh 8:1).

Unwittingly...intentionally...misled — pyoym..ppm...pasiw:
If the court sanctifies the month, their declaration is always
valid, even if they are deceived or unwittingly mistaken, or
if they erred by unavoidable accident, and the Festivals are
established accordingly. This is true even if it becomes com-
mon knowledge that the judges erred, as the establishment of
the Festivals depends exclusively on the court (Rambam Sefer
Zemanim, Hilkhot Kiddush HaHodesh 2:10).

NOTES

Who was distressed — ¥ #: Apparently, in the sentence:
Rabbi Akiva went and found him distressed, the pronoun: Him,
is referring to Rabbi Yehoshua. Some versions read: He went
and found Rabbi Akiva distressed, in which case the pronoun:
He must be referring to Rabbi Yehoshua (Dikdukei Sofrim; Ritva).
Conversely, it is recorded in the Jerusalem Talmud that Rabbi
Akiva went to inform Rabbi Yehoshua about Rabban Gamliel's
decree.

It is fitting for one to fall sick in bed — 'nm’? ’719'10 ) MR

The commentaries explain that Rabb\Yehoshua was d\stressed
because although he was sure that Rabban Gamliel was wrong,
it is a mitzva to heed the court, in accordance with the verse:
“And you shall do according to the tenor of the sentence which
they shall declare to you” (Deuteronomy 17:10). The commen-
taries analyze the different aspects of this problem at length.
Some maintain that although all are obligated to accept rulings
of the court, nevertheless a great Sage who knows that the

judges are in error must not rely on their ruling and thereby
transgress the Torah. Since he would otherwise have felt com-
pelled to violate Rabban Gamliel's command, Rabbi Yehoshua

was pleased with Rabbi Akiva's explanation that the Festivals
are established by the ruling of the court, and that they have

no absolute time (see Ritva and Maharsha).

You have consoled me, you have consoled me - ,nnm
%R Some explain that this double expression conveys the
|dea that Rabbi Yehoshua was comforted both with regard to
an unwitting act, i.e, Rabban Gamliel's mistaken ruling, and
with regard to an intentional one, that Rabban Gamliel would
have treated the day that Rabbi Yehoshua maintained should
be Yom Kippur as an ordinary weekday. This is especially true
according to those commentaries who maintain that Rabban
Gamliel ultimately agreed with Rabbi Yehoshua (Rabbi Zerahya
HaLevi). Others explain that the double words of comfort are
referring both to the fact that he was desecrating Yom Kippur
according to his calculations and that he was observing the
Festival on the wrong day (see Maharsha, Rif, and Arukh LaNer).

Why were the names of these Elders not specified - 'm'?
i oupt b oniow won K: These elders were prophets,
as it states: And he took of the spirit” (Numbers 11:25), and
therefore they were worthy of having their names mentioned
(Maharsha). The commentaries explain that their names were
not mentioned so that their respective ages should remain
unknown, to teach that all the members of the court are con-
sidered equal in stature (Tiferet Yisrael ).
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The Sages taught in a baraita: Once the sky was covered
with clouds, and the form of the moon was visible on the
twenty-ninth of the month. The people thought to say
that the day was the New Moon, and the court sought
to sanctify it. However, Rabban Gamliel said to them:
This is the tradition that I received from the house of my
father’s father: The monthly cycle of the renewal of the
moon® takes no less than twenty-nine and a half days, plus
two-thirds of an hour, plus seventy-three of the 1,080 sub-
sections of an hour.”

The baraita continues: And on that day the mother of the
Sage ben Zaza died, and Rabban Gamliel delivered a great
eulogy on her behalf. He did this not because she was
worthy of this honor; rather, he eulogized her so that the
people would know that the court had not sanctified
the month, as eulogies are prohibited on the New Moon.

§ The mishna taught that Rabbi Akiva went and found
him distressed that the head of the Great Sanhedrin was
forcing him to desecrate the day that he maintained was Yom
Kippur. A dilemma was raised before the Sages: Who was
distressed?" Was Rabbi Akiva distressed or was Rabbi
Yehoshua distressed? The Gemara answers: Come and
hear, as it is taught in a baraita: Rabbi Akiva went and
found Rabbi Yehoshua in a state of distress, and he said
to him: My teacher, for what reason are you distressed?
Rabbi Yehoshua said to him: Rabbi Akiva, it is fitting for
one to fall sick in bed" for twelve months, rather than to
have this decree issued against him that he should have to
desecrate Yom Kippur.

Rabbi Akiva said to him: My teacher, allow me to say
before you one matter that you yourself once taught me.
He said to him: Speak. He said to him: It states with
respect to the Festivals: “The appointed seasons of the Lord,
which you shall proclaim them [otam] to be sacred convo-
cations (Leviticus 23:2). And it is written: “These are the
appointed seasons of the Lord, sacred convocations; you
shall proclaim them [otam] in their season” (Leviticus 23:4.).
And it is written: “These are the appointed seasons of the
Lord; you shall proclaim them [otam] to be sacred convoca-
tions” (Leviticus 23:37). Three times the verses use the
term: Them [otam], which can also be read as you [atem],
in plural.

This comes to teach: You [atem] are authorized to deter-
mine the date of the new month, even if you unwittingly
establish the New Moon on the wrong day; you, even if you
do so intentionally; you, even if you are misled by false
witnesses." In all cases, once the court establishes the day as
the New Moon, it is sanctified, and God grants His consent.
After hearing this, Rabbi Yehoshua said to him in these
words: Akiva, you have consoled me; you have consoled
me."

§ The mishna taught that Rabbi Yehoshua next came to
Rabbi Dosa ben Horkinas, who proved to him that the
court of Rabban Gamliel has the same legal status as the
court of Moses. The Sages taught in a baraita: Why were
the names of these seventy Elders who sat together with
Moses on his court not specified?" The reason is so that a
person not say: Is so-and-so the judge in my time, like
Moses and Aaron? Is so-and-so like Nadav and Avihu? Is
so-and-so like Eldad and Medad? Therefore, the names of
the other elders were not specified, so that there is no way
of knowing the qualifications of the elders in the time of
Moses to compare them to later judges.
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And similarly it says: “And Samuel said to the people: It is
the Lord Who made Moses and Aaron” (1 Samuel 12:6). And
it says further: “And the Lord sent Jerubaal and Bedan and
Jephthah and Samuel” (1 Samuel 12:11). The Gemara explains:
Jerubaal, this is Gideon. And why is he called Jerubaal? The
reason is that he waged a quarrel against Baal. Bedan, this is
Samson. And why is he called Bedan? As he came from the
tribe of Dan. Jephthah, in accordance with its regular meaning,
i.e,, this is referring to Jephthah himself and is not a nickname.

And it says in another verse: “Moses and Aaron among His
priests, and Samuel among those who call His name; they
called upon the Lord, and He answered them” (Psalms 99:6).
This verse equates Samuel to Moses and Aaron. In this manner,
the verse weighed" three light ones of the world," i.e,, it con-
sidered the three less distinguished figures of Gideon, Samson,
and Jephthah as equal to three significant ones of the world,
Moses, Aaron, and Samuel, three of the greatest leaders of the
Jewish people.

This comes to tell you that Jerubaal in his generation is worthy
of being treated like Moses in his generation; Bedan in his
generation is like Aaron in his generation; and Jephthah in
his generation"is like Samuel in his generation. This serves to
teach you that even the lightest of the light," i.e., the least
distinguished individual, once he has been appointed as a
leader over the community, he must be treated like the great-
est of the great, and all are required to heed him and obey his
rulings.

And it further says: “And you shall come" to the priests, the

Levites, and to the judge who shall be in those days” (Deuter-
onomy 17:9). But can it enter your mind that a person can go

to a judge that is not alive in his days? What, then, is the mean-
ing of the phrase “in those days”? It teaches that you need to go

only to the judge in one’s days," i.e,, he is authorized to judge

and decide matters. And it also says: “Do not say: How was it

that the former days were better than these? For it is not out
of wisdom that you inquire concerning this” (Ecclesiastes 7:10).
Instead, one must accept the rulings of the leaders of his

generation.

§ The mishna taught: Rabbi Yehoshua took his staff and his
money in his hand, and appeared before Rabban Gamliel on
the day on which Yom Kippur occurred according to his calcula-
tion, as Rabban Gamliel had ordered him to do. The Sages
taughtin a baraita: When Rabban Gamliel saw Rabbi Yehoshua,
he rose from his chair and kissed him on his head and said to
him: Peace be on you, my teacher and my student. My teacher,
as you have taught me Torah in public, and my student, as I
issue a decree against you and you fulfill it like a student of
mine. Fortunate is the generation in which the greater heed
the lesser, and it is an a fortiori inference that the generation in
which the lesser" heed the greater is certainly fortunate as well.

The Gemara questions this last point: Is this derived by an
a fortiori inference? This is incorrect, as it is an obligation for
the lesser to heed those who are greater than them. Rather,
Rabbi Gamliel meant the following: Since the greater heed the
lesser, the lesser apply an a fortiori inference to themselves
and heed the leaders of the generation.

NOTES

The verse weighed — 23037 ’7{)!?: In the Jerusalem Talmud
it is noted that the names of Moses, Aaron, and Samuel are
separated in the verses (1 Samuel 12:6, 12:11) by the mention
of the less important figures.

Light ones of the world — n’?iy 15p: The reason that these
leaders are called the light ones of the world is not only
because they were from less important tribes, but also
due to the fact that each one had a stain on his character:
Gideon fashioned an ephod that the people used for idol
worship (Judges 8:27); Samson married Philistine women;
and Jephthah vowed to sacrifice the first item to leave his
house, which led to tragedy when his daughter came out to
greet him (Judges, chapter ).

Jephthah in his generation - 17172 nn%: The phrase: The
court, is added in the Jerusalem Talmud i.e, the court of
Jephthah and the court of Samuel.

The lightest of the light, etc. - > ]’5‘):\!&1’77 Some explain
that the lightest of the light is referring to Jephthah as com-
pared to Samuel, who is the greatest of the great, as he is
likened to Moses and Aaron. The reason Jephthah is called
the lightest of the light is because the other two individu-
als in the list of the light ones, Gideon and Samson, either
received a revelation of prophecy or were the subject of a
prophecy, whereas Jephthah did not.

And it says, And you shall come, etc. — 121 XD, 1iN):

The Gerara cites three different verses for the followmg
reason: If someone says that the change over the genera-
tions indicated by the verse: “Moses and Aaron among His
priests, and Samuel among those who call His name” (Psalms
99:6), should be acceptable only with regard to prophets and
kings, one can cite the verse: “To the judge who shall be”
(Deuteronomy 17:9). If he retorts that this is speaking only
of the Great Sanhedrin, contrary proof can be derived from
the verse: “Do not say: How was it that the former days were
better than these?” (Ecclesiastes 7:10; see Ritva).

To the judge in one’s days — vaw ug_ﬂw’?gs: Even if there
are greater Sages in that generation, nevertheless the com-
munity must obey the one appointed as their leader (RIif;
see Rashash).

An a fortiori inference in which the lesser, etc. - vim%p
131 onLp: Apparently, Rabban Gamliel said this to Rabbi
Yehoshua to appease him after being so severe. He explained
that his harsh behavior was necessary to demonstrate to the
public the importance of accepting the authority of the head
of the Great Sanhedrin (Arukh LaNer).
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The same student came before Rabban Gamliel and said to him: Is
the evening prayer optional or obligatory? Rabban Gamliel said to
him: Obligatory. The student said to Rabban Gamliel: But didn’t
Rabbi Yehoshua tell me that the evening prayer is optional? Rabban
Gamliel said to the student: Wait until the “masters of the shields,”
a reference to the Torah scholars who battle in the war of Torah, enter
the study hall, at which point we will discuss this issue.

When the masters of the shields entered, the questioner stood before

everyone present and asked: Is the evening prayer optional or oblig-
atory? Rabban Gamliel said to him: Obligatory. In order to ascertain

whether or not Rabbi Yehoshua still maintained his opinion, Rabban

Gamliel said to the Sages: Is there any person who disputes this mat-
ter? Rabbi Yehoshua said to him: No, no one disagrees. In deference

to the Nasi, he did not wish to argue with him publicly (Tziyyun Le-
Nefesh Hayya). Rabban Gamliel said to Rabbi Yehoshua: But was it not

in your name that they told me that the evening prayer is optional?

Rabban Gamliel said to Rabbi Yehoshua: Yehoshua, stand on your
feet and they will testify against you. Rabbi Yehoshua stood on his
feetand said: If Iwere alive and the student were dead, the living can
contradict the dead, and I could deny issuing that ruling. Now that I
am alive and he is alive, how can the living contradict the living? I
have no choice but to admit that I said it.

In the meantime, Rabban Gamliel, as the Nasi, was sitting and lectur-
ing, and Rabbi Yehoshua all the while was standing on his feet, be-
cause Rabban Gamliel did not instruct him to sit. He remained standing
in deference to the Nasi. This continued for some time, until it aroused
great resentment against Rabban Gamliel, and all of the people as-
sembled began murmuring and said to Hutzpit the disseminator:®
Stop conveying Rabban Gamliel’s lecture. And he stopped.

The Gemara relates that in their murmuring they said: How long will
Rabban Gamliel continue afflicting him? Last year on Rosh HaShana,
he afflicted him; Rabban Gamliel ordered Rabbi Yehoshua to come to
him carrying his staff and bag, on the day on which Yom Kippur oc-
curred, according to Rabbi Yehoshua’s calculations. Regarding the
firstborn, in the incident involving the question of Rabbi Tzadok, he
afflicted him just as he did now, and forced him to remain standing as
punishment for his failure to defend his differing opinion. Here too, he
is afflicting him. Let us remove him from his position as Nasi.

It was so agreed, but the question arose: Who shall we establish in his
place? Shall we establish Rabbi Yehoshua in his place? The Sages re-
jected that option because Rabbi Yehoshua was party to the incident"
for which Rabban Gamliel was deposed. Appointing him would be
extremely upsetting for Rabban Gamliel. Shall we establish Rabbi
Akiva in his place? The Sages rejected that option because Rabbi Akiva,
who descended from a family of converts, would be vulnerable. Per-
haps due to Rabban Gamliel’s resentment he would cause him to be
divinely punished as he lacks the merit of his ancestors to protect him.

Rather, suggested the Sages, let us establish Rabbi Elazar ben Azarya
in his place, his outstanding characteristics set him apart from the
other candidates. He is wise, rich, and a tenth generation descendant
of Ezra. The Gemara explains: He is wise, so if Rabban Gamliel raises
a challenge in matters of Torah, he will answer it and not be embar-
rassed. And he is rich, so if the need arises to pay homage to the
Caesar’s court and serve as a representative of Israel to lobby and ne-
gotiate, he has sufficient wealth to cover the costs of the long journeys,
taxes, and gifts, so he too is able to go and pay homage. And he is a
tenth generation descendant of Ezra, so he has the merit of his ances-
tors, and Rabban Gamliel will be unable to cause him to be punished.
They came and said to him: Would the Master consent to being the
Head of the Yeshiva? He said to them: I will go and consult with my
household. He went and consulted with his wife. She said to him:

LANGUAGE
Shields [terisin] — jo*m: From the Greek
vaség, thureos, meaning large shield. Keep-
ers of the shield are the ones who hold those
shields, i.e., warriors.

PERSONALITIES
Hutzpit the disseminator — pasmm rwoyan:
Rabbi Hutzpit, one of the Sages of the Mishna
(see Shevi’it ch.10) is known as Rabban Gam-
liel's turgeman. That position entailed more
than merely repeating the Sage’s lecture
aloud. He also expanded upon the concise,
cryptic statements made by that Sage in the
course of the lecture. Because of his skill in
explaining Rabban Gamliel's lectures, Rabbi
Hutzpit was called: The mouth that produced
pearls. We know nothing else about him, ex-
cept that he died as one of the ten martyrs at
the hands of the Roman empire.

NOTES
Rabbi Yehoshua was party to the incident —
130 -rwm%: i 137 Some explained that
Rabbi Yehoshua was not appointed because
that would have created the impression that
he initiated the dispute as a ploy to be ap-
pointed Nasi (Maharsha).
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Perek IV
Daf28 Amuda

PERSONALITIES
Rabbi Elazar ben Azarya — m«"m =3]

tanna’im in the generation following
the destruction of the Temple, Rabbi
Elazar ben Azarya descended from a
family of great wisdom, distinguished
lineage, and wealth. His father, Azarya,
was also a Torah scholar and an ex-
tremely wealthy man. He supported
his brother Shimon, one of the Sages,
who is, therefore, referred to as Shi-
mon brother of Azarya. Rabbi Elazar
ben Azarya's family were priests, de-
scended from Ezra the Scribe, and
there are traditions that tell of similari-
ties between them. Some conjecture
that Rabbi Eliezer was Rabbi Elazar
ben Azarya's mentor.

Rabbi Yehoshua - ywim »33: This is
Rabbi Yehoshua ben Hananya the
Levite, one of the leading Sages in
the generation following the destruc-
tion of the Second Temple. He had
served as one of the Levite singers in
the Temple. After its destruction, he
was among the students who went
with their primary teacher, Rabban
Yohanan ben Zakkai, to Yavne. Unlike
his colleague Rabbi Eliezer, Rabbi Ye-
hoshua completely adhered to the ap-
proach of his teacher and of Beit Hillel.

HALAKHA

An Ammonite and a Moabite — 2iny
»axim: Those who dwell in contem-
porary lands of Ammon and Moab, i.e,,
Jordan, do not have the legal status of
Ammonites and Moabites, and con-
verts from those areas may enter the
congregation of Israel in accordance
with the opinion of Rabbi Yehoshua
(Rambam Sefer Kedusha, Hilkhot Issurei
Bia 12:25; Shulhan Arukh, Even HaEzer
410).

BACKGROUND

Everything that parts from a group
parts from the majority — w197 5;
WMo xa2: This principle applies to
many dilemmas with regard to the
laws of prohibited and permitted mix-
tures. One may only rely on this prin-
ciple in specific cases. In other words,
the object must have spontaneously
emerged from a mixture whose pro-
portions are known. That is not the
case when the object remains in the
mixture. In that case, the sample is
flawed and there is room for concern
thatthe object in question is not really
from the majority component. Then
the principle is: Anything that is fixed,
., remains in the mixture, is consid-
ered an evenly balanced uncertainty
and the object is not attributed to the
majority.
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There is room for concern. Perhaps they will remove you from office just as
they removed Rabban Gamliel. He said to her, based on the folk saying: Leta
person use an expensive goblet one day and let it break tomorrow. In other
words, one should take advantage of an opportunity that presents itself and he
need not concern himself whether or not it will last. She said to him: You have
no white hair, and it is inappropriate for one so young to head the Sages. The
Gemara relates: That day, he was eighteen years old, a miracle transpired for
him and eighteen rows of hair turned white. The Gemara comments: That
explains that which Rabbi Elazar ben Azarya® said: I am as one who is sev-
enty years old and he did not say: I am seventy years old, because he looked
older than he actually was.

It was taught: On that day that they removed Rabban Gamliel from his position

and appointed Rabbi Elazar ben Azarya in his place, there was also a fundamen-
tal change in the general approach of the study hall as they dismissed the guard

at the door and permission was granted to the students to enter. Instead of
Rabban Gamliel’s selective approach that asserted that the students must be

screened before accepting them into the study hall, the new approach asserted

that anyone who seeks to study should be given opportunity to do so. As Rab-
ban Gamliel would proclaim and say: Any student whose inside, his thoughts

and feelings, are not like his outside, i.e., his conduct and his character traits

are lacking, will not enter the study hall.

The Gemara relates: On that day several benches were added to the study hall
to accommodate the numerous students. Rabbi Yohanan said: Abba Yosef
ben Dostai and the Rabbis disputed this matter. One said: Four hundred
benches were added to the study hall. And one said: Seven hundred bench-
es were added to the study hall. When he saw the tremendous growth in the
number of students, Rabban Gamliel was disheartened. He said: Perhaps,
Heaven forbid, I prevented Israel from engaging in Torah study. They showed
him in his dream white jugs filled with ashes alluding to the fact that the ad-
ditional students were worthless idlers. The Gemara comments: Thatis not the

case, but that dream was shown to him to ease his mind so that he would not
feel bad.

It was taught: There is a tradition that tractate Eduyyot was taught that day.
And everywhere in the Mishna or in a baraita that they say: On that dayj it is

referring to that day. There was no halakha whose ruling was pending in the

study hall that they did not explain and arrive at a practical halakhic conclu-
sion. And even Rabban Gamliel did not avoid the study hall for even one

moment, as he held no grudge against those who removed him from office and

he participated in the halakhic discourse in the study hall as one of the Sages.

As we learned in a mishna: On that day, Yehuda, the Ammonite convert,
came before the students in the study hall and he said to them: What is my
legal status in terms of entering into the congregation of Israel, i.e., to marry
a Jewish woman?

Rabban Gamliel said to him: You are forbidden to enter into the congrega-
tion. Rabbi Yehoshua® said to him: You are permitted to enter into the

congregation. Rabban Gamliel said to Rabbi Yehoshua: Wasn’t it already
stated: “An Ammonite and a Moabite" shall not enter into the congregation

of the Lord; even to the tenth generation shall none of them enter into the

congregation of the Lord forever” (Deuteronomy 23:4)? How can you permit
him to enter the congregation? Rabbi Yehoshua said to Rabban Gamliel: Do

Ammon and Moab reside in their place? Sennacherib already came and,
through his policy of population transfer, scrambled all the nations and settled

other nations in place of Ammon. Consequently, the current residents of Am-
mon and Moab are not ethnic Ammonites and Moabites, as it is stated in refer-
ence to Sennacherib: “I have removed the bounds of the peoples, and have

robbed their treasures, and have brought down as one mighty the inhabit-
ants” (Isaiah 10:13). And although it is conceivable that this particular convert

is an ethnic Ammonite, nevertheless, there is no need for concern due to the

halakhic principle: Anything that parts from a group parts from the majority,®

and the assumption is that he is from the majority of nations whose members

are permitted to enter the congregation.
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Rabban Gamliel said to Rabbi Yehoshua: But wasn’t it already
stated: “But afterward I will bring back the captivity of the
children of Ammon, says the Lord” (Jeremiah 49:6) and they
have already returned to their land? Therefore, he is an ethnic
Ammonite and he may not convert.

Rabbi Yehoshua said to Rabban Gamliel: That is no proof. Wasn’t
it already stated in another prophecy: “And I will turn the captiv-
ity of My people Israel and they shall build the waste cities, and
inhabit them; and they shall plant vineyards, and drink the wine
thereof; they shall also make gardens, and eat the fruit of them”
(Amos 9:14), and they have not yet returned? In rendering the
ruling, only proven facts may be taken into consideration. They
immediately permitted him to enter the congregation. This
proves that Rabban Gamliel did not absent himself from the study

hall that day and participated in the halakhic discourse.

Rabban Gamliel said to himself: Since this is the situation," that

the people are following Rabbi Yehoshua, apparently he was right.
Therefore, it would be appropriate for me to go and appease Rab-
bi Yehoshua. When he reached Rabbi Yehoshua’s house, he saw
that the walls of his house were black. Rabban Gamliel said to

Rabbi Yehoshua in wonderment: From the walls of your house

it is apparent that you are a blacksmith," as until then he had no

idea that Rabbi Yehoshua was forced to engage in that arduous

trade in order to make a living. Rabbi Yehoshua said to him: Woe

unto a generation that you are its leader as you are unaware of
the difficulties of Torah scholars, how they make a living and

how they feed themselves.

Rabban Gamliel said to him: I insulted you, forgive me. Rabbi
Yehoshua paid him no attention and did not forgive him. He asked
him again: Do it in deference to my father, Rabban Shimon ben
Gamliel, who was one of the leaders of Israel at the time of the
destruction of the Temple. He was appeased.

Now that Rabbi Yehoshua was no longer offended, it was only
natural that Rabban Gamliel would be restored to his position.
They said: Who will go and inform the Sages? Apparently, they
were not eager to carry out the mission that would undo the previ-
ous actions and remove Rabbi Elazar ben Azarya from his position

as Nasi. This launderer said to them: I will go. Rabbi Yehoshua

sent to the Sages to the study hall: The one who wears the uni-
form will continue to wear the uniform, the original Nasi will

remain in his position so that the one who did not wear the uni-
form will not say to the one who wears the uniform, remove

your uniform and I will wear it. Apparently, the Sages believed

that this emissary was dispatched at the initiative of Rabban Gam-
liel and they ignored him. Rabbi Akiva said to the Sages: Lock
the gates so that Rabban Gamliel’s servants will not come and

disturb the Sages.

When he heard what happened, Rabbi Yehoshua said: It is best
if I go to them. He came and knocked on the door. He said to
them with a slight variation: One who sprinkles pure water on
those who are ritually impure, son of one who sprinkles water
shall continue to sprinkle water. And it is inappropriate that he
who is neither one who sprinkles nor son of one who sprinkles
will say to one who sprinkles son of one who sprinkles: Your
water is cave water and not the running water required to purify
one exposed to ritual impurity imparted by a corpse and your
ashes are burnt ashes and not the ashes of a red heifer. Rabbi
Akiva said to him: Rabbi Yehoshua, have you been appeased?
Everything we did was to defend your honor. If you have for-
given him, none of us is opposed. Early tomorrow you and I will
go to Rabban Gamliel’s doorway and offer to restore him to his
position as Nasi.

NOTES ——
Since this is the situation — m19m Y ii1: Rabban Gam-
liel's reaction is based on the premise that until a halakha
was voted on in the study hall and adopted as final, the
extent to which it represents the truth cannot be deter-
mined. Once the Sages arrive at a decision with regard to
aspecificissue, itis deemed to be absolute truth. The fact
that Rabbi Yehoshua was right became clear by means of
the conclusive determination of the halakha.

From the walls of your house it is apparent that you are
a blacksmith — 7 mmow 2 K 7003 J}inzr;: Rabbi
Yehoshua's actual profession is unclear. Some interpret
the word pehami as coal worker, i.e, one who makes
charcoal from wood. Others interpret it as blacksmith, a
conclusion supported by the Jerusalem Talmud which
states that Rabbi Yehoshua manufactured needles.
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HALAKHA

And the additional prayer all day — '7w1
nv‘r’v: 190v2: Ab initio, the time to recite
the additional prayer extends through
the end of the seventh hour. One who
recites it later than that is called negli-
gent. Nevertheless, one who recites the
additional prayer later fulfills his obliga-
tion, as the time to recite it is all day, as
per the opinion of the Rabbis (Rambam
Sefer Ahava, Hilkhot Tefilla 3:5; Shulhan
Arukh, Orah Hayyim 286:1).

NOTES

Is called negligent — ywis Xpa: The
Hebrew word poshe'a can refer either to
a transgressor, who commits a pesha, a
transgression, or to one who is negligent,
who is quilty of peshia, negligence. As
one is within his rights to recite the ad-
ditional prayer all day, referring to him
as a transgressor is a bit extreme. Rabbi
Akiva Eiger in Gilyon HaShas refers to the
Gemara below on 43b where one who
arrives last to the study hall is similarly
called a poshea. Rashi there defines it as
one who is lazy, which seems more in
line with negligence than transgression.
Itis conceivable that the determination
whether it is negligence or transgres-
sion depends on the definition of the
term, is called. If it refers to an objective
pronouncement, he has certainly not
transgressed any halakha. On the other
hand, if it refers to the subjective judg-
ment of onlookers, it is certainly possible
that they would conclude that one who
postpones reciting the additional prayer
and comes last to the study hall is also
a transgressor.

184

PEREK IV - 28A - .M3411p1

213 - V) 21A 2T PN
M Wi P pxY wIpa phvn
MK - KNZW K7 10 KN2Y KT
’m»‘?m £ wm’v x’m ek
M 13 s I nav xn’?n
NIW 0 KT W KDIY KT
Qe gF w’m 21w - i '7w
12 iy 121 - -mz’vn NixY .

YT N

v 2 7 7o 53 poom bey
s )

Ny o s msh ¥ pa7 10
5w Yhsnn - qom by A A ‘w
i om by ‘7’793'173 72 %) MR
I T 127770 APK M 7PN
’w ‘7’79nn 72 ) qom ‘7w ’7‘79nn
AP MER i1 7731 M0 e, Ann
'7'75:17: 1:’71 AT 937 % 03Ty

Aom '7w ‘7‘75117: 12 My Ay by

AT PO Wb M 03 K3
23172 172731727 XInoK 3 o
WY DI 1 33119701 43
731073 10331 RIK P23 XK D3N
PRYTI 3 M7 2 [N Y
7130 P i 127 YN 937,75 TN
’7w o7 bhann T T 93713

mn '7w ’7’791-\7: 72 ) Ao

Y Y AN P 03 Y N
79 T 2N PV I KO P
s 27 807 17 % Ty 0m R
% xpsonT own JY x N1 Y

713 vwimaa

Shsnma b3 b 13 vt 121 oy
niyw yaw ﬂnx‘v PoOM Bw 1‘7511
Y MK N7 v’y Bainy *;1’?
YW X 7.7 J0 MIDK TWin
KT KIINT KRG MY KT
by s ®138 ApY 31 BINRT
e Dy N At iy

7 D127 KT

b o Yhenmn bp s 3 o
AP iy y2y IS M
MDY iR MY DI 2N W9y
Ry T YowD KD 70T a0
nohT 03T 2M NWET MY
3 P 3 33 30 7R3 1)

7 90 MO iR PN XD

The question arose what to do with Rabbi Elazar ben Azarya? They said: What

shall we do? Remove him from his position. That is inappropriate as we

learned a halakha through tradition: One elevates to a higher level of sanctity
and does not downgrade. Therefore, one who was the Nasi of the Sanhedrin

cannot be demoted. Let one Sage lecture one week and the other Sage one

week, they will come to be jealous one of another, as they will be forced to

appoint one as the acting head of the Sanhedrin. Rather, Rabban Gamliel will

lecture three weeks and Rabbi Elazar ben Azarya will lecture as head of the

yeshiva one week. That arrangement was adopted and that is the explanation

of the exchange in tractate Hagiga: Whose week was it? It was the week of
Rabbi Elazar ben Azarya. One final detail: That student who asked the origi-
nal question that sparked this entire incident was Rabbi Shimon ben Yohai.

We learned in the mishna: And the additional prayer may be recited all day."
Rabbi Yohanan said: Nevertheless, one who postpones his prayer excessively
is called negligent."

The Rabbis taught in a baraita: If the obligation to recite two prayers was

before him, one, the additional prayer and one, the afternoon prayer, he

recites the afternoon prayer first and the additional prayer thereafter, be-
cause this, the afternoon prayer, is recited on a frequent basis, and this one,
the additional prayer, is recited on a relatively infrequent basis. Rabbi Yehuda

says: He recites the additional prayer first and the afternoon prayer thereaf-
ter, because this, the additional prayer, is a mitzva whose time soon elapses,
as it may only be recited until the seventh hour and this, the afternoon prayer,
is a mitzva whose time does not soon elapse as one may recite it until the

midpoint of the afternoon. Rabbi Yohanan said: The halakha s that he recites

the afternoon prayer first and the additional prayer thereafter, in accordance

with the opinion of the Rabbis.

The Gemara cites additional sources relating to this issue: When Rabbi Zeira
would tire of his studies, he would go and sit in the doorway of Rabbi Natan
bar Tovi’s study hall. He said to himself: When the entering and exiting
Sages pass, I'will rise before them and be rewarded for the mitzva of honoring
Torah scholars. Rabbi Natan bar Tovi himself emerged and came to where
Rabbi Zeira was seated. Rabbi Zeira said to him: Who just stated a halakha
in the study hall? Rabbi Natan bar Tovi said to him: Rabbi Yohanan just said
as follows: The halakha is not in accordance with the opinion of Rabbi Ye-
huda who said: He recites the additional prayer first and the afternoon
prayer thereafter.

Rabbi Zeira said to him: Did Rabbi Yohanan himself say this halakha? Rabbi
Natan said to him: Yes. He learned this statement from him forty times, etch-
ing it into his memory. Rabbi Natan said to him: Is this halakha so dear to you
because it is singular for you, as it is the only halakha that you learned in the
name of Rabbi Yohanan, or is it new to you, as you were previously unaware
of this ruling? Rabbi Zeira said to him: It is somewhat new to me, as I was
uncertain whether this halakha was said in the name of Rabbi Yohanan or in
the name of Rabbi Yehoshua ben Levi. Now it is clear to me that this halakha
is in the name of Rabbi Yohanan.

Rabbi Yehoshua ben Levi said: With regard to anyone who recites the ad-
ditional prayer after seven hours of the day, according to Rabbi Yehuda, the
verse states: “Those who are destroyed [nugei] far from the Festivals, I shall
gather from you, they who carried for you the burden of insult” (Zephaniah
3:18). From where may it be inferred that nugei is an expression of destruc-
tion? As Rav Yosef translated the verse into Aramaic: Destruction comes
upon the enemies of the house of Israel, a euphemism for Israel itself, for they
have delayed the times of the Festivals in Jerusalem. This proves both that
nugei means destruction and that destruction comes upon those who fail to
fulfill a mitzva at its appointed time.

Similarly, Rabbi Elazar said: Regarding anyone who recites the morning

prayer after four hours of the day, according to Rabbi Yehuda, the verse

states: “Those who are in sorrow [nugei] far from the Festivals, I shall gath-
er from you, they who carried for you the burden of insult” (Zephaniah 3:18).
From where may it be inferred that nugei is an expression of sorrow? Asitis

written: “My soul drips in sorrow [tuga]” (Psalms 119:28). Rav Nahman bar
Yitzhak said: The proof that nugei indicates suffering is from here: “Her virgins

are sorrowed [nugot] and she is embittered” (Lamentations 1:4.).
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It is taught in a baraita: Rabbi Yosei said: A certain Elder from

among the residents of Jerusalem told me that there are twenty-
four types of patients afflicted with boils, and with regard to all of
them the Sages said that sexual relations are harmful to them, and

those afflicted with ra‘atan,® a severe skin disease characterized by
extreme weakness and trembling, are harmed even more than all

of the others. The Gemara asks: From where and how does this

disease come about? The Gemara answers: As it is taught in a

baraita: One who let blood and immediately afterward engaged in

sexual relations will have weak [vitaykin]* children. If both of
them let blood and then engaged in sexual relations, he will have

children afflicted with ra‘atan. Rav Pappa said in response: We

said this only if he did not taste anything between bloodletting
and intercourse, but if he tasted something we have no problem

with it, as it is not dangerous.

The Gemara inquires: What are the symptoms of raatan? His eyes
water, his nose runs, drool comes out of his mouth, and flies rest
upon him. The Gemara further inquires: And what is his cure to
remove the insect found in his head, which is associated with this
illness? Abaye said: One takes pila‘ and ladanum [lodana],* which
are types of grasses; and the ground shell of a nut;" and shavings
of smoothed hides;" and artemisia [kelil malka];® and the calyx
of ared date palm. And one cooks them together and brings the
patientinto amarble house,®i.e., one that is completely sealed. And
if there is no marble house available, the one performing the treat-
ment brings the patient into a house whose walls have the thickness
of seven bricks and one small brick.

BACKGROUND

Ladanum - Ng'p"?: Apparently this is the sap of a species of the
plant called cistus. The cistus is an evergreen bush with simple,
creased flowers that is found all over Israel. Cistus flowers are
large and white or pink, depending on the particular species, and
atthe end of the summer the fruits ripen into a uniquely shaped
capsule. Cistus sap has been widely used since ancient times as a
common medicine. Nowadays it is mainly used as an ingredient

in cosmetics and perfumes.

Cistus bush with flowers

Marble house — &gy x3: The Gemara here and other
sources imply that this was a building designated for surgi-
cal procedures. It is possible that a structure of this kind was
used because it was closed off and relatively free of external

contamination.

Artemisia [kelil malka] - N;’?g’?”?;: According to Asaf HaRofeh,
kelil malka is a plant from the genus Artemisia, certain types of
which are found in Israel. These plants grow on plains and in
sandy areas and bear small flowers. An essential oil extracted
from some kinds of artemisia has been widely used as a medicine

since ancient times.

Arternisia flowers

BACKGROUND

Those afflicted with ra‘atan - jx %w3: This disease,
mentioned in the Talmud and various midrashim, has not
been definitively identified, and there are several theories
as 1o its nature. However, the most likely explanation is
that it refers to Hansen's disease, colloquially known as
leprosy, which is distinct from the biblical disease com-
monly translated this way and discussed at length in the
Talmud.

Hansen's disease appears in different forms, one of
whichisin line with the description here in the Talmud. In
addition to a severe toughening of the skin which causes
a loss of feeling in that area or to the entire limb, the ail-
ment also causes a great deal of mucus to flow from the
nose. For various reasons, in later stages this illness causes
serious wounds and gangrene, which rots away the exter-
nal limbs. The disease is infectious but it requires close,
prolonged contact for contagion to occur. Nevertheless,
due to the severity of this illness and the inability of those
in talmudic times to treat it, they were extremely careful
about any kind of contact, not only direct contact with
the infected patient but even with flies that touched the
secretions of those afflicted with the disease, or anything
they may have touched.

The matter of the insect in the brain, however, is not at
all clear in this context. It might be connected to a differ-
ent disease brought about by parasites. Various types of
parasites, such as hookworms, travel from place to place
in the body and can cause serious damage to the afflicted.

LANGUAGE

Weak [vitaykin] - ppsn: The source of this word and its
precise meaning are unclear. According to Rav Binyamin
Musafia it comes from the Greek @8iowkdg, phthisikos,
meaning one who is sick with a degenerative illness, pri-
marily tuberculosis. Others assert that it is derived from
the Greek gxtikdg, hektikos, which, among its various
meanings, refers to one who is sick with a dangerous
illness, or tuberculosis.

Pila - N'?’g: Apparently from the Greek gvAhov, fullon,
meaning vegetable or grass. In addition to being a gen-
eral term, it is also the name of specific plants, such as
those belonging to the genus Mercurialis. Some claim that
the Sages were referring to laurel leaves.

Ladanum [lodana] - Ng';i'?: From the Greek Addavov,
ladanon, or the Latin laudanum, which refers to the sap
extracted from this plant. Some assert that its original
derivation is the Hebrew word lot (see Genesis 43:11).

NOTES
The ground shell of a nut [de’egoza] — 1T XT3
Rashiand other commentaries explain this in accordance
with our reading of the text. The Arukh presents an alter-
nate version of the text which reads de‘azga, meaning
pieces of glass.

And shavings of smoothed hides [de‘ashpa] - x7p3
19WKT: According to the alternate version of the text
which reads de‘ashpekha, this refers to the material that
cobblers, ushphakhim, shave off of the leather.
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NOTES

Attach himself to them — 1712 712 According to Rashi
and the Rivan this means that he would cling to them
when he studied without concern, as he relied on the
merit of the Torah to protect him from iliness. Rabbi Yaakov
Emden and the author of Ahavat Eitan state that as he was
occupied with the public mitzva of teaching Torah he was
not worried that he might be harmed. Although there is a
principle that one may not rely on a miracle in an obviously
dangerous situation, there is an exception for one engaged
in the performance of a public mitzva. In contrast, the Ritva
maintains that Rabbi Yehoshua ben Levi would stay close
to them at all times, not only when learning Torah, in accor-
dance with the principle discussed in tractate Sota (21a) that
the Torah protects those who occupy themselves with it
even when they are not involved in its study.

If it bestows grace — n'ygr; i1 ox: The Maharam Schiff
explains that if the Torah actively provides grace, it will
certainly not cause people to lose their grace. Since those
afflicted with ra‘atan are extremely repulsive, as explained
earlier, God will certainly ensure that those who study Torah
will not end up in such a state.
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And the one performing the treatment pours three hundred cups
of this mixture on the patient’s head until his skull is soft, and
then he tears open the patient’s skull to expose his brain, and
brings four myrtle leaves and lifts up each time one foot of the
insect that is found on the patient’s brain, and places one leaf
under each foot of the insect so as to prevent it from attempting
to cling to his brain when it is forcibly removed, and subsequently
takes it with tweezers. And he then burns the insect, because if
he does not burn it, it will return to him.

Rabbi Yohanan would announce: Be careful of the flies found
on those afflicted with ra‘atan, as they are carriers of the disease.
Rabbi Zeira would not sit in a spot where the wind blew from
the direction of someone afflicted with raatan. Rabbi Elazar
would not enter the tent of one afflicted with raatan, and Rabbi
Ami and Rabbi Asi would not eat eggs from an alley in which
someone afflicted with raatan lived. Conversely, Rabbi Yehoshua
ben Levi® would attach himself to them" and study Torah, say-
ing as justification the verse: “The Torah is a loving hind and a
graceful doe” (Proverbs 5:19). If it bestows grace" on those who
learn it, does it not protect them from illness?

When Rabbi Yehoshua ben Levi was on the verge of dying, they
said to the Angel of Death: Go and perform his bidding, as he
is a righteous man and deserves to die in the manner he sees fit.
The Angel of Death went and appeared to him. Rabbi Yehoshua
ben Levi said to him: Show me my place in paradise. He said to
him: Very well. Rabbi Yehoshua ben Levi said to him: Give me
your knife that you use to kill mortals, lest you frighten me on
the way. He gave it to him. When he arrived there, in paradise,
he lifted Rabbi Yehoshua so he could see his place, and he showed
it to him. Rabbi Yehoshua jumped and fell into that other side,
thereby escaping into paradise.

The Angel of Death grabbed him by the corner of his cloak.
Rabbi Yehoshua ben Levi said to him: I swear that I will not
come with you. The Holy One, blessed be He, said: Ifhe ever in
his life requested dissolution concerning an oath he had taken,
he must return to this world with the Angel of Death, as he can
have his oath dissolved this time also. If he did not ever request
dissolution of an oath, he need not return. Since Rabbi Yehoshua
had in fact never requested dissolution of an oath, he was allowed
to stay in paradise. The Angel of Death said to him: At least
give me my knife back. However, he did not give it to him, as he
did not want any more people to die. A Divine Voice emerged
and said to him: Give it to him, as it is necessary to kill the
created beings; death is the way of the world. Elijah the Prophet
announced before him: Make way for the son of Levi, make
way for the son of Levi.

PERSONALITIES

Rabbi Yehoshua ben Levi - 1113 i 131: One of the greatest
amora'’im of the first generation in Eretz Yisrael, Rabbi Yehoshua
ben Levi was, according to some opinions, the son of Levi ben
Sisi, one of the outstanding students of Rabbi Yehuda HaNasi.
Apparently, Rabbi Yehoshua ben Levi himself was one of Rabbi
Yehuda HaNasi's younger students. Many halakhic disputes are
recorded between him and Rabbi Yohanan, who was apparently
his younger disciple-colleague. In general, the halakha is ruled
in accordance with the opinion of Rabbi Yehoshua ben Levi,
even against Rabbi Yohanan, who was the leading authority
at that time.

Rabbi Yehoshua ben Levi was also a renowned teacher of

aggada. Because of the great esteem in which he was held,
aggadic statements in his name are cited at the end of the six
orders of the Mishna.

A great deal is told of his piety and sanctity; he is regarded as
one of the most righteous men who ever lived. He was famous
as a worker of miracles, as one to whom Elijah the Prophet
appeared, and as one whose prayers were always answered.

He taught many students. All of the Sages of the succeeding
generation were Rabbi Yehoshua ben Levi's students to some
degree and all cite Torah pronouncements in his name. His
son, Rabbi Yosef, was also a Torah scholar and married into the
family of the Nasi.
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Rabbi Yehoshua ben Levi went and found in paradise Rabbi
Shimon ben Yohai" sitting on thirteen golden stools [ takh-
tekei]." Rabbi Shimon ben Yohai said to him: Are you the son
of Levi? He said to him: Yes. Rabbi Shimon said to him:
Was a rainbow ever seen in your days? He said: Yes. Rabbi
Shimon retorted: If so, you are not the son of Levi, as he is a
completely righteous man. During the lifetimes of completely
righteous people no rainbows are visible, as they are a sign that
the world deserves to be destroyed by a flood; whereas the
merit of the righteous protects the world from such things. The
Gemara comments: And that is not so, for there was no rain-
bow seen at all during the lifetime of Rabbi Yehoshua, but he
thought: I do not want to take credit for myselfby presenting
myself as such a righteous person.

The Gemara relates a similar incident: Rabbi Hanina bar
Pappa was a friend of the Angel of Death and would see him
frequently. When Rabbi Hanina was on the verge of dying,
they said to the Angel of Death: Go and perform his bidding.
He went before him and appeared to him. He said to the
angel: Leave me for thirty days until I have reviewed my
studies, for they say: Happy is he who comes here, to para-
dise, with his learning in his hand. He left him, and after
thirty days he again went and appeared to him. He said to
the Angel of Death: Show me my place in paradise. He said
to him: Very well. Rabbi Hanina said to him: Give me your
knife, lest you frighten me on the way. The Angel of Death
said to him: Do you wish to do to me as your friend Rabbi
Yehoshua ben Levi did, and escape?

He said to him: Bring a Torah scroll and see: Is there any-
thing written in it that I have not fulfilled? I am therefore
worthy of entering Paradise alive, as did Rabbi Yehoshua ben
Levi. He said to him: But did you attach yourself to those
afflicted with ra‘atan and study Torah, as he did? The Gemara
comments: And even so, despite the fact that he was not equal
to Rabbi Yehoshua ben Levi, when he passed away a pillar
of fire separated him from everyone. And it is learned as a
tradition that a pillar of fire separates in this manner only for
one in a generation or for two in a generation.

PERSONALITIES

Rabbi Shimon ben Yohai — '3 iy 133: Rabbi Shimon ben
Yohai is among the greatest tanna’im of the generation prior to
the redaction of the Mishna. Rabbi Shimon was the preeminent
student of Rabbi Akiva and he considered himself Rabbi Akiva's
spiritual heir. Rabbi Shimon's greatness was manifest in his mas-
tery of both halakha and aggada, and his statements can be
found on all topics in every tractate of the Talmud. Although
halakha is not always ruled in accordance with Rabbi Shimon
ben Yohai's opinion, especially in disputes with Rabbi Yosei and
Rabbi Yehuda, with regard to several core issues, the halakha
is in accordance with his opinion. Rabbi Shimon had his own,
unique method of deriving halakha from the Torah: He factored
in the rationale of the verse and inferred halakhic conclusions
from the Bible based on the spirit and purpose of the halakha.

Rabbi Shimon traveled to Rome as an emissary of the Jewish

people but he harbored profound enmity toward the Romans.

Because he made no attempt to conceal his feelings, he was
sentenced to death in absentia by the Romans and forced into
hiding for many years. He was an ascetic by nature who was very
exacting, and was famous in his generation for his righteousness
and his performance of miracles. There are many anecdotes

related in the Talmud about miraculous acts that he performed.

The Sifrei, a collection of halakhic derivations from the books

of Numbers and Deuteronomy, was developed in his study hall.
He is also the primary figure in the fundamental book of kabbala,

the Zohar. His greatest students were Rabbi Yehuda HaNasi;
Rabbi Shimon ben Yehuda; and his son, Rabbi Elazar ben Rabbi
Shimon, who was also among the most prominent tanna’im.

LANGUAGE

Stools [takhtekei] - 'pvan: Related to the Middle Persian

taxtaga, which means a throne.
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BACKGROUND

Beets [teradin] - py1an: Teradin in this context refers to beets,
Beta vulgaris cicla, which are generally called silka in the
Talmud. This plant is an annual garden vegetable from the
Chenopodiaceae family. Its large, fleshy leaves grow up to
15-30 cm in length and are edible when cooked. Their taste
is similar to that of spinach. Nowadays, the leaves are also
used as bird food.

Hizmei - myix: This is probably the bush Ononis antiquorum L.
from the Papilionaceae family, more commonly known at the
tall spiny rest-harrow. It is a small, thorny bush whose height
is 25—70 cm and is commonly found in fields and riverbeds.
The leaves of the plant are usually clover-shaped and its side
branches are thorny and tend to branch out.

Tall spiny rest-harrow
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Due to the pillar of fire they could not go near Rabbi Hanina bar
Pappa to attend to his burial. Rabbi Alexandri approached him
and said: Make the pillar of fire disappear in honor of the Sages.
He did not pay attention to him. He said: Make it go away in
honor of your father. Again he did not pay attention to him.
Finally he said: Make it go away in your own honor, at which
point the pillar disappeared. Abaye said: The purpose of the
pillar of fire is to exclude him from the company of those who
have not fulfilled even one letter of the Torah. Rav Adda bar
Mattana said to him: It comes to exclude him from the Master
himself, who does not have a guardrail for his roof. Rav Adda
bar Mattana took this opportunity to rebuke Abaye. The Gemara
comments: And that is not so as he in fact did have a guardrail,
but the wind had just blown it off at that time.

Rabbi Hanina said: For what reason are there no people
afflicted with ra‘atan in Babylonia? Because the Babylonians
eat beets [teradin]® and drink beer made from the hizmei®
plant. Rabbi Yohanan said: For what reason are there no
lepers in Babylonia? Because they eat beets, drink beer, and
bathe in the waters of the Euphrates, all of which are good for
the body.
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§ The Sages taught: Four entered the orchard" [pardes],"
i.e., dealt with the loftiest secrets of Torah, and they are as
follows: Ben Azzai; and ben Zoma;® Aher," the other, a name
for Elisha ben Avuya;” and Rabbi Akiva. Rabbi Akiva, the
senior among them, said to them: When, upon your arrival in
the upper worlds, you reach pure marble stones, do not say:
Water, water, although they appear to be water, because it is
stated: “He who speaks falsehood shall not be established
before My eyes” (Psalms 101:7).

The Gemara proceeds to relate what happened to each of them:
Ben Azzai glimpsed at the Divine Presence and died. And with
regard to him the verse states: “Precious in the eyes of the
Lord is the death of His pious ones” (Psalms 116:15). Ben Zoma
glimpsed at the Divine Presence and was harmed, i.e., he lost
his mind. And with regard to him the verse states: “Have
you found honey? Eat as much as is sufficient for you, lest
you become full from it and vomit it” (Proverbs 25:16). Aher
chopped down the shoots of saplings. In other words, he became
a heretic. Rabbi Akiva came out safely.

The Gemara recounts the greatness of ben Zoma, who was an
expert interpreter of the Torah and could find obscure proofs:
They asked ben Zoma: What is the halakha with regard to
castrating a dog?" The prohibition against castration appears
alongside the sacrificial blemishes, which may imply that it is
permitted to castrate an animal that cannot be sacrificed as an
offering. He said to them: The verse states “That which has its
testicles bruised, or crushed, or torn, or cut, you shall not offer to
God, nor shall you do so in your land” (Leviticus 22:24), from
which we learn: With regard to any animal that is in your land,
you shall not do such a thing." They also asked ben Zoma: A
woman considered to be a virgin who became pregnant," what
is the halakha? A High Priest may marry only a virgin; is he
permitted to marry her? The answer depends on the following:
Are we concerned for the opinion of Shmuel? Shmuel says:

PERSONALITIES

Ben Zoma -~ &nit 12: Shimon ben Zoma, one of the greatest
scholars of the generation of the destruction of the Temple,
was a student of Rabbi Yehoshua. Despite being considered
one of the foremost Sages of his time, Shimon ben Zoma was
not ordained, perhaps due to his youth, and therefore he was
not called Rabbi. He was sometimes known only by his father’s
name. A considerable number of legal and aggadic sayings
are cited in his name, and he was especially renowned for his
expositions of the Bible, so much so that it was said: After ben
Zoma died, the expositors ceased.

Elisha, Aher — ,yxg?”?gﬁ: Elisha ben Avuya was born in Jeru-
salem toward the end of the Second Temple period. His family
was one of the most prominent and wealthy in the city, but,
as related by the Jerusalem Talmud, it was under the sway of
foreign cultures and did not maintain deep ties with Judaism.
Unique circumstances lead to Elisha receiving an extensive
Jewish education, and his great talents earned him a place
among the chief scholars of the day. Nevertheless, even when
he was a member of the academy, Elisha continued to maintain
ties with Greek culture in its various manifestations and took an
interest in and read heretical works.

In addition to the story reported here, the Talmud offers

other accounts of how severe emotional traumas, perhaps
connected to the Hadrianic persecutions, caused Elisha to leave
Judaism entirely. Certain sources suggest that not only did he
transgress the mitzvot, but that he even collaborated with the
Romans against his Jewish brethren. Many acts of cruelty are
ascribed to him.

This explains the enmity directed at him as early as during
the time of Rabbi Yehuda HaNasi. In his own generation, Rabbi
Meir was apparently the only person to maintain personal ties
with the renegade. He even continued to study Torah from
Elisha, which was controversial at the time.

In talmudic sources, the feeling of regret and pain that such
agreat scholar turned into a heretic appears to have been more
lasting than the immediate feelings of antagonism toward him.
Itis also implied that Aher remained miserable even during his
rebellion but could not find the courage to repent after having
acted so wickedly. It is due to this remorse that his teachings
are preserved. A proverb of his can be found in Pirkej Avot (4:20),
while Avot DeRabbi Natan features an entire chapter of his Torah
teachings. According to the version of the Gemara here, the
tanna Rabbi Ya'akov was the son of the daughter of Aher, who
is discussed later (15b).

NOTES

Four entered the orchard - D713 1021 fIyaN: Entering
the orchard, i.e, delving into the deepest secrets of Torah
knowledge, does not leave anyone unaffected. Ben Azzai's
death and ben Zoma's insanity are not presented as punish-
ments but as the natural consequences of their investiga-
tion. Ben Azzai, whose soul yearned for the purity of Torah
knowledge, subjugated his physical self to the extent that his
spirit cleaved to the Almighty, destroying his physical being.
Ben Zoma, who desired to investigate areas of wisdom that
were beyond his comprehension, suffered a loss of intel-
lectual function. Aher was overwhelmed by his experience
and lost the ability to distinguish between the Creator and
His creations, meaning that he confused Mitatron, who was
God's angel, with the Creator Himself. This heresy is described
by the Gemara as separating the root from the sapling. Only
Rabbi Akiva, who was able to understand the depths of the
Torah, survived unscathed (Midrash Shlomo).

Castrating a dog — %33 'o1BY: Rashi and Tosafor ask why
this question was asked specifically concerning a dog, rather
than any animal unfit for an offering. They answer that
because the law of castration is mentioned in the context
of animals that are disqualified as offerings, one may have
thought that the law does not apply to dogs, which are com-
pletely distanced from offerings by the prohibition against
using the price paid for a dog to purchase an offering (Deu-
teronomy 23:19). The Zohar says that ben Zoma answered that
despite the Torah's view of dogs as despised animals, even
these animals have a right to exist in the world. Consequently,
it is prohibited to interfere with their procreation.

Virgin who became pregnant - mawy ‘1’711'\: High Priests
are permitted to marry only virgins (Levmcus 21:13). The ques-
tion being discussed here is whether the woman’s pregnancy
proves that she is not a virgin. The early and later authorities
discuss whether the Gemara is referring to a woman who
only claims to be a virgin or to a female who was examined
and found to be one (see Turei Aven and Sefat Emet).

LANGUAGE

Orchard [pardes] — ©712: This word appears in the Bible as
well (e.g., Song of Songs 4:13). It probably comes from an
ancient Persian word meaning a fenced-off place or garden.
Different forms of this word are featured in many other lan-
guages. In the Septuagint, wapadeioov, pardisyon, is used
as the translation of Garden of Eden. Here, in the context of
the four who entered the pardes, the word also alludes to a
celestial garden.

Aher — arx: Aher can be understood literally as: A different
person, one who was unknown beforehand. However, the
word apparently included a negative connotation as well,
similar to the use of the term Aherim, literally, others, in rab-
binic literature as a reference to gentiles. Itis also possible that
itis related to the verb ahar, which means: In heat, enslaved
to his lusts.

HALAKHA

The prohibition against castration — DD WoX: It is pro-
hibited to destroy the sexual organs of humans and animals,
including beast and fowl. Pithei Teshuva includes fish as well.
The prohibition applies to both ritually pure and impure
animals in both Eretz Yisrael and the Diaspora. One who
castrates any of these species is liable to receive lashes. It is
also prohibited to castrate female species, but if one does so
he is exempt from lashes (Shulhan Arukh, Even Hakzer 5:11).
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Conceived

Amud a

BACKGROUND
in a bath - 2w 02X Even in regular

pregnancies, isolated spermatozoa rarely reach the
womb and fertilize the female. Semen from sexual

relations is

the womb,

nancy. The

ejaculated with force and lands closer to
thereby increasing the chances of preg-
spermatozoa of healthy semen can travel

a considerable distance in the womb when ejacu-
lated with force. The odds that a woman will become
impregnated as a result of the chance infiltration of
a sperm cell into her womb are of course extremely
slight, but it is nevertheless possible.

Bath [ambati]

LANGUAGE
— »anK: From the Greek éufati,

embaté, meaning a tub or other washing vessel.
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I can engage in intercourse several times without blood. In other
words, I can have relations with a woman while leaving her hymen
intact. If this is so, it is possible that the assumed virgin had inter-
course in this manner and is forbidden to the High Priest. Or, per-
haps a person who can act like Shmuel is not common and the
halakha is not concerned with this case. He said to them: One
like Shmuel is not common, and we are concerned that she may
have conceived in a bath."® Perhaps she washed in a bath that
contained a man’s semen, from which she became impregnated
while remaining a virgin.

The Gemara asks: How could she possibly become pregnant in such
amanner? Didn’t Shmuel say: Any semen that is not shot like an
arrow cannot fertilize? The Gemara answers: This does not mean
that it must be shot like an arrow at the moment of fertilization. Even
if initially, when released from the male, it was shot as an arrow, it
can also fertilize a woman at a later moment.

With regard to the fate of ben Zoma, the Sages taught: There was
once an incident with regard to Rabbi Yehoshua ben Hananya,
who was standing on a step on the Temple Mount, and ben Zoma
saw him and did not stand before him to honor him, as he was deep
in thought. Rabbi Yehoshua said to him: From where do you come
and where are you going, ben Zoma, i.e., what is on your mind?
He said to him: In my thoughts I was looking upon the act of
Creation, at the gap between the upper waters and the lower
waters," as there is only the breadth of a mere three fingers"
between them, as it is stated: “And the spirit of God hovered over
the face of the waters” (Genesis 1:2), like a dove hovering over
its young without touching them. Rabbi Yehoshua said to his
students who had overheard this exchange: Ben Zoma is still
outside;" he has not yet achieved full understanding of these
matters.

The Gemara explains: Now, this verse: “And the spirit of God hov-
ered over the face of the waters,” when was it stated? On the first

day, whereas the division of the waters occurred on the second day,
as it is written: “And let it divide the waters from the waters”
(Genesis 1:6). How, then, could ben Zoma derive a proof from the

former verse? The Gemara asks: And how much, in fact, is the gap

between them? Rav Aha bar Ya’akov said: Like the thickness of a

thread; and the Rabbis said: Like the gap between the boards of
a bridge. Mar Zutra, and some say it was Rav Asi, said: Like two

robes spread one over the other, with a slight gap in between. And

some said: Like two cups placed one upon the other.

NOTES
are spiritual terms that correspond to the source of ethereal and

Gemara’s statement here is a key source for the contemporary
legal debate with regard to human artificial insemination and the
legal status of a child born from such a procedure. Several early
authorities discuss this issue in theory (see Tosafot and Rosh on
Gittin 19a), and it is likewise addressed by several later authori-
ties (see Turei Aven). Nowadays, the question has resurfaced as a
practical concern.Various arguments have been put forward, with
some scholars permitting artificial insemination in all cases and
others issuing blanket prohibitions, as well as a range of opinions
between the two extremes.

The upper waters and lower waters — D3RR nv_:'? D';i"?gq on:
Much has been written with regard to this statement. Rashi
explains that it refers to the difference between the dome of the
firmament and the earth, while the Rambam maintains that it
means the distance between the firmaments and the various
spheres. The Otzar HaKavod writes that the upper and lower waters

earthly entities. According to this explanation, Rabbi Yehoshua's
claim is that on the first day, there was no difference between
these entities; they all constituted a single creation. Others explain
that according to ben Zoma, the description in Genesis follows the
order of Creation, whereas Rabbi Yehoshua is of the opinion that
certain things mentioned in Genesis as having been created on the
first day did not come into being until a later stage.

Three fingers - niyayx w9w: The Turei Aven writes that this
breadth is equivalent to the distance of a dove from its young
when it hovers above them. They add that there is no special
scriptural source for this particular measurement.

Ben Zoma is still outside — yaran xmit 3 pray: This means that
ben Zoma had yet to achieve a full understanding of secret mat-
ters. An alternate version of the text reads: Ben Zoma is already
outside, reflecting Rabbi Yehoshua's recognition that his mind was
occupied with matters that would lead to hisimpending demise.
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§ The Gemara stated earlier that Aher chopped down the sap-
lings, becoming a heretic. With regard to him, the verse states:

“Do notlet your mouth bring your flesh into guilt” (Ecclesiastes

5:5). The Gemara poses a question: What was it that led him to
heresy? He saw the angel Mitatron,"" who was granted permis-
sion to sit and write the merits of Israel. He said: There is a
tradition that in the world above there is no sitting; no competi-
tion; no turning one’s back before Him, i.e., all face the Divine
Presence; and no lethargy. Seeing that someone other than God
was seated above, he said: Perhaps, the Gemara here interjects,
Heaven forbid, there are two authorities, and there is another
source of power in control of the world in addition to God. Such
thoughts led Aher to heresy.

The Gemara relates: They removed Mitatron from his place in
heaven and smote him" with sixty rods [pulsei]* of fire, so that
others would not make mistake that Aher made. They said to the
angel: What is the reason that when you saw Elisha ben Avuya
you did not stand before him? Despite this conduct, since Mita-
tron was personally involved, he was granted permission to erase
the merits of Aher and cause him to stumble in any manner. A
Divine Voice went forth saying: “Return, rebellious children’
(Jeremiah 3:22), apart from Aher."

”

Upon hearing this, Elisha ben Avuya said: Since that man, mean-
ing himself, has been banished from that world, let him go out
and enjoy this world. Aher went astray. He went and found a
prostitute and solicited her for intercourse. She said to him: And
are you not Elisha ben Avuya? Shall a person of your stature
perform such an act? He uprooted a radish from a patch of
radishes on Shabbat and gave it to her, to demonstrate that he
no longer observed the Torah. The prostitute said: He is other
than he was. He is not the same Elisha ben Avuya, he is Aher, other.

The Gemara relates: Aher asked Rabbi Meir' a question, after
he had gone astray. He said to him: What is the meaning of
that which is written: “God has made even the one as well as
the other” (Ecclesiastes 7:14)? Rabbi Meir said to him: Every-
thing that the Holy One, Blessed be He, created, He created a
similar creation corresponding to it. He created mountains,
He created hills; He created seas, He created rivers.

PERSONALITIES

Rabbi Meir — 9"%n *3%: Rabbi Meir was one of the greatest
tanna’im of the generation that preceded the redaction of the
Mishna. There is no clear information available concerning Rabbi
Meir's parents, though it is told that he descended from a family
of converts from the house of the Roman emperors.

His exceptional brilliance in Torah study was evident from a
very early age, and he was a student of the two greatest scholars
of the generation, Rabbi Yishmael and Rabbi Akiva. He was also
the only Sage who continued to study with Elisha ben Avuya,
despite the latter's estrangement from Judaism. His primary
teacher was Rabbi Akiva, who ordained him at a very young age,
which is the reason that he was ordained a second time by Rabbi
Yehuda ben Bava. In recognition of his outstanding scholarship,
Rabbi Meir was officially appointed Hakham, literally, wise man,
the third level below Nasi, head of the Sanhedrin. The halakhic
discussions between him and his colleagues, Rabbi Yehuda, Rabbi
Yosei, Rabbi Shimon, and Rabbi Elazar, form an important founda-
tion of the Mishna.

Rabbi Meir's greatest undertaking appears to have been a
structured, oral redaction of the Oral Law, including establish-
ing specific formats for the halakhot. Apparently, Rabbi Yehuda
HaNasi followed in Rabbi Meir's footsteps and incorporated his
work into the Mishna. Consequently, it is a well-known principle
that the author of an unattributed statement in the Mishna is

Rabbi Meir, as the assumption is that it was one of the mishnayot
he formulated.

Due to his involvement in the attempt to depose Rabban
Shimon ben Gamliel, the Nasi of the Sanhedrin, he was punished
by the latter, and for a long period his teachings were not cited in
his name but were introduced with the words: Others say.

His private life was replete with suffering. His two sons died
during his lifetime, and his extraordinary wife Berurya also died
under painful circumstances. Nevertheless, it is known that a
daughter of his survived. He was eventually forced into exile
to Asia Minor, where he died, with the order that his coffin be
transferred to Eretz Yisrael and that he be temporarily interred on
the shore of the sea whose waves reach the Holy Land.

Rabbi Meir was famous in his lifetime, not only for his sharp
intellect, which exceeded that of all his peers, but also for his
personal attributes, his efforts as a peacemaker and his willing-
ness to relinquish personal honor for the good of others. He was
known as a magnificent public speaker. It is said that following
his death, those who composed parables ceased. Several of his
parables relating to animals were repeated for many generations.
He was also renowned as a miracle worker. For many years a
charity fund named after him, Rabbi Meir the Miracle Worker
[Ba'al HaNes), served as the main source of funding for the Jews in
Eretz Yisrael.

NOTES

He saw Mitatron, etc. - 1517i7ww Xi: The kabbalistic
Sages discuss this passage at length. Various midrashic
sources imply that Mitatron is the minister of the world,
i.e,, the angel appointed over the entire world. Seeing
Mitatron in this capacity led Aher to entertain the errone-
ous notion of the existence of two different thrones, that
of God above the entire world and a separate domain
of the minister of the world. This view is similar to that
of certain Gnostic sects.

They removed Mitatron and smote him - ¥mpax
Railaiell inuwn’? Some explain that Ahier was shown
Mitatron being beaten, so that he would recognize
that his status was that of a mere messenger, just like
other angels (Rabbeinu Hananel; geonim; see Otzar
HaKavod).

Apart from Aher — ann yart: This is because God knew
that Aher would never fully repent (Rabbeinu Hananel).
The different versions of the text provide a reason for
this: Since as a great scholar he possessed knowledge
of the glory of God, he was a willful sinner, and he had
therefore forfeited the assistance usually granted to one
who wishes to achieve repentance.

Aher asked Rabbi Meir — 1m0 127 ¢ stg): The
Maharsha writes that Aher was alluding to himself in
these questions, as implied by the other questions he
posed. Some write that Rabbi Meir deliberately provided
answers that would lead Aher to state the explanations
that were applicable to himself, so that Rabbi Meir could
reply by imploring that he repent.

LANGUAGE

Mitatron - 1ivbwm: The linguistic origin of this word is
unclear. Some claim it derives from the Latin metator,
meaning a guide or a planner. Others maintain it comes
from the Greek petd Bpdvog, meta thronos, meaning
behind the throne. According to the latter explanation,
it refers to the angel standing behind the Throne of Glory,
as it were, the highest minister of the World Above.

Rods [pulsei] - ’p’?as: Some claim that this word is
derived from the Latin pulsus, meaning a blow or a
strike.
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Curtain [pargod]

LANGUAGE
— Ti3: It appears that this word is of

Persian origin, a transposition of pargad, meaning a screen.
It refers to the screen that divides the king from his palace

retinue.
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Abher said to him: Rabbi Akiva, your teacher, did not say so,
but explained the verse as follows: Everything has its opposite:
He created the righteous, He created the wicked; He created
the Garden of Eden, He created Gehenna. Each and every
person has two portions, one in the Garden of Eden and
one in Gehenna. If he merits it, by becoming righteous, he
takes his portion and the portion of his wicked colleague"
in the Garden of Eden; if he is found culpable by becoming
wicked, he takes his portion and the portion ofhis colleague
in Gehenna.

Rav Mesharshiyya said: What is the verse from which it is
derived? With regard to the righteous, it is stated: “Therefore
in theirland they shall possess double” (Isaiah 61:7); whereas
with regard to the wicked, it is stated: “And destroy them with
double destruction” (Jeremiah 17:18); therefore, each receives
a double portion.

Aher asked Rabbi Meir another question, again after he had
gone astray. What is the meaning of that which is written:
“Gold and glass cannot equal it; neither shall its exchange be
vessels of fine gold” (Job 28:17)? If it is referring to the praise
and honor of the Torah, it should have compared it only to gold,
not to glass. He said to him: This is referring to words of Torah,
which are as difficult to acquire as gilded vessels and vessels
of fine gold but are as easy to lose as glass vessels. Aher said
to him: Rabbi Akiva, your teacher, did not say so, but taught
as follows: Just as golden vessels and glass vessels have a rem-
edy even when they have broken, as they can be melted down
and made into new vessels, so too a Torah scholar, although
he has transgressed, has a remedy. Rabbi Meir said to him: If
so, you too, return from your ways. He said to him: I have
already heard the following declaration behind the dividing
curtain," which conceals God from the world: “Return,
rebellious children,” (Jeremiah 3:22) apart from Aher.

The Gemara cites a related story: The Sages taught: There was

once an incident involving Aher, who was riding on a horse

on Shabbat, and Rabbi Meir was walking behind him to learn

Torah from him. After a while, Aher said to him: Meir, turn

back, for I have already estimated and measured according

to the steps of my horse" that the Shabbat boundary ends here,
and you may therefore venture no further. Rabbi Meir
said to him: You, too, return to the correct path. He said to

him: But have I not already told you that I have already heard

behind the dividing curtain: “Return, rebellious children,”
apart from Aher?

Nevertheless, Rabbi Meir took hold of him and brought him
to the study hall. Aher said to a child, by way of divination:
Recite your verse that you studied today to me." He recited the
following verse to him: “There is no peace, said the Lord,
concerning the wicked” (Isaiah 48:22). He brought him to
another study hall. Aher said to a child: Recite your verse to
me. He recited to him: “For though you wash with niter, and
take for you much soap, yet your iniquity is marked before
Me” (Jeremiah 2:22). He brought him to another study hall.
Abher said to

NOTES
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He takes his portion and the portion of his colleague — 5u1
an ')'7m 17'7n This is because one who causes many others to
sinis pumshed for their sins as well. Similarly, a righteous person
brings merit to many others (Rabbeinu Hananel).

For | have already estimated according to the steps of my
horse — 1210 13pY3 snWw 133w: The Maharsha explains that
the intention of Aher was to mock Rabbi Meir, as it is easier to
measure distances by the pace of a person than by a horse’s gait.

However, in the Jerusalem Talmud it is indicated that this serves
to emphasize the wisdom of Aher. Even while talking of other
matters and while riding, he was able to estimate the distance
he had traveled.

Recite your verse to me - Jp109 ”7 pioa: It was the custom for
each child learning in a synagogue to memorize a verse each day.
The Gemara elsewhere states that Sages would ask children to
recite their verse as a way of divining the future (see Hullin 95b).
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a child: Recite your verse to me. He recited to him: “And
you, spoiled one, what are you doing, that you clothe your-
self with scarlet, that you deck yourself with ornaments of
gold, that you enlarge your eyes with paint? In vain you
make yourself fair” (Jeremiah 4:30).

He brought him to another synagogue, until he had brought
him into thirteen synagogues, where all the children recited
to him similar verses that speak of the hopeless situation of
the wicked. At the last one, he said to him: Recite your verse
to me. He recited to him: “And to the wicked [velerasha
God says, what is it for you to declare My statutes” (Psalms
50:16). The Gemara relates: That child had a stutter, so it
sounded as though he were saying to him: Vele'elisha, i.c.,
and to Elisha, God says. This made Elisha think the child was
deliberately insulting him. Some say Aher had a knife, and he
tore the child apart and sent him to the thirteen synagogues.
And others say that Aher merely said: Had I a knife, I would
have torn him apart.

The Gemara relates: When Aher passed away, the Heavenly
Court declared that he should not be judged, nor brought
into the World-to-Come. He should not be judged in a
manner befitting his deeds, because he occupied himself
with Torah, whose merit protects him. And he should not be
brought into the World-to-Come because he sinned. Rabbi
Meir said: It is better that he be judged properly and be
brought into the World-to-Come. When I die I will request
this of Heaven, and I will cause smoke to rise up from his
grave," as a sign that he is being sentenced in Gehenna. The
Gemara relates: When Rabbi Meir passed away, smoke rose
up from the grave of Aher, implying that Rabbi Meir’s wish
was granted.

Rabbi Yohanan said: Was this a mighty deed on Rabbi Meir’s

part, to burn his teacher? Was this the only remedy available?
Can it be that there was one Sage among us who left the path

and we cannot save him? If we hold him by the hand, who

will remove him from our protection; who? Rabbi Yohanan

continued and said: When I die I will have the smoke extin-
guished from his grave, as a sign that he has been released

from the sentence of Gehenna and brought to the World-to-
Come. Indeed, when Rabbi Yohanan passed away, the smoke

ceased to rise up from the grave of Aher. A certain eulogizer
began his eulogy of Rabbi Yohanan with the following: Even

the guard at the entrance could not stand before you, our
rabbi. The guard at the entrance to Gehenna could not prevent

Rabbi Yohanan from arranging the release of Aher.

The Gemara relates: The daughter of Aher came before Rabbi
Yehuda HaNasi and said to him: Rabbi, provide me with
sustenance, as she was in need of food. He said to her: Whose
daughter are you? She said to him: I am the daughter of
Aher. He said to her, angrily: Is there still of his seed remain-
ing in the world? But isn’t it stated: “He shall have neither
son" nor grandson among his people or any remaining in
his dwellings” (Job 18:19)? She said to him: Remember his
Torah, and do not remember his deeds. Immediately, fire
descended and licked Rabbi Yehuda HaNasi’s bench. Rabbi
Yehuda HaNasi wept and said: If God protects the honor of
those who treat the Torah with contempt in such a manner,
as Aher despised the Torah and relinquished its teachings,
how much more so would He do for those who treat it with
honor.

NOTES

| will cause smoke to rise up from his grave — jwy n’?mc
1apn: Obviously, not all those who are sentenced to Gehenna
have smoke rising from their graves. Rabbi Meir, however,
requested that God provide a sign so that all would know that
Aher had been judged and would eventually be rehabilitated
(Maharsha).

But isn't it stated, he shall have neither son, etc. — xm
= 8y ,1n3: According to the Jerusalem Talmud, Rabbi
Yehuda HaNasi cited a different verse: “Let there be none to
extend kindness to him; nor let there be any to be gracious
to his fatherless children” (Psalms 109:12), which means that
one should not give charity even to the children of one such
as Aher, who sinned so greatly and desecrated God’s Name.
He subsequently retracted his statement when he realized
that Aher had merited God-fearing daughters (see Dikdukei
Soferim).
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HALAKHA
From whom is it proper to learn — 'I'in'?'? 1K mn: One may
not learn from a teacher who behaves improperly, even if he
is a great Torah scholar, until the scholar mends his ways. The
Sages say that if a teacher is not similar to an angel of God,
one should not seek Torah from his mouth (Shulhan Arukh,
Yoreh Deq, 246:8).

NOTES

This is referring to an adult [gadol], that is referring to a
minor [katan] - epaNg 77111:\ N The commentaries ask why
the Rambam and the Shu/han Arukh do not cite this distinction
in their codes of law. They answer that nowadays, there are no
scholars of such caliber who can learn Torah from a teacher
without being influenced by his ways (Lehem Mishne; Shakh).
The Yad David writes that the word gadol, literally, great one,
refers to an individual who is unique in his generation. Only
such a person is permitted to learn from a teacher who behaves
inappropriately, while an ordinary adult is prohibited to do
so. The Zekher LaHagiga suggests an alternative explanation:
The words great and small do not refer to the student but to
the teacher himself: If the teacher who sinned is such a great
individual that the court does not place him under a ban, it is
permitted to study from him.

Ate a half-ripe date [tahla] - tcbljua 5;t5: Rashi explains that
tahla in this context is a type of date whose peel is inedible.
The Maharsha notes that this metaphor alludes to the double
nature of the corruption of Aher, which was both internal, in
terms of his heretical views, as well as external, in terms of his
conduct. Rabbi Meir consequently threw away both the bad
peel as well as the inedible pit within, keeping only the words
of Torah themselves.

Now God is saying, etc. — 131 7axp XAYT: Many commentar-
ies are puzzled by this passage. Why were words of Torah not
cited in Rabbi Meir's name, and how did Rabba bar Sheila’s
argument cause this to change? One explanation is that God
was, of course, aware of the purity of Rabbi Meir's intentions
and of the fact that he had not been affected by his teacher’s
opinions. However, those observing Rabbi Meir may have
viewed such learning in a negative light. Since one must also
be innocent in the eyes of others, learning from Aher was con-
sidered a flaw. Once it became evident that there are those in
the world below such as Rabba bar Sheila, who understood
the positive nature of Rabbi Meir's behavior, the latter was
demonstrated as worthy of having teachings ascribed to him.

Woe is Me [kalani] from My head, etc. - 121X ’;’?,'_): The
meaning of this expression, which concerns God's identifica-
tion with the pain of the Jewish people, is debated by amora’im
(Sanhedrin 47a). The geonim explain kalani as two words: Kal
ani, | am light, as one who is unwell feels so weak that even a
light gust of wind could knock him over. Mystical significance
has been ascribed to the terms My head and My arm in this
context (Otzar HaKavod). The Zekher LaHagiga explains that
these expressions allude to the midrashic teaching that God
wears phylacteries on His head and arm, upon which the name
of Israel is inscribed. When a Jew suffers, it is as though these
phylacteries were damaged and fell; therefore, it is as if His
head and arm become lighter.
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The Gemara poses a question: And Rabbi Meir, how could
he learn Torah from the mouth of Aher? But didn’t Rabba
bar bar Hana say that Rabbi Yohanan said: What is the
meaning of that which is written: “For the priest’s lips
should keep knowledge, and they should seek Torah from
his mouth; for he is an angel of the Lord of hosts” (Malachi
2:7)? The verse teaches: If the rabbi is similar to an angel of
the Lord of hosts, perfect in his ways, they should seek Torah
from his mouth; but if not, they should not seek Torah from
his mouth."

Reish Lakish said: Rabbi Meir found a verse and inter-
preted it homiletically: “Incline your ear, and hear the
words of the wise, and apply your heart to My knowledge”
(Proverbs 22:17). It does not state “to their knowledge,” but
to My knowledge.” In other words, one must listen to the
words of the Sages, despite their flaws, provided that their
opinion concurs with that of God.

Rav Hanina said that one can find support for this idea from
here: “Listen, daughter and consider, and incline your
ear; forget also your own people and your father’s house”
(Psalms 45:11), which likewise indicates that one must listen
to the words of a Sage while forgetting, i.e., ignoring, the faulty
aspects of his teachings.

The Gemara asks: If so, the verses contradict each other, for
one source states that one may learn only from a scholar who

is perfect in his ways, while the other indicates that it is permit-
ted even to learn from one whose character is flawed. The

Gemara answers: This is not difficult. This case, in which it is

permitted to a flawed scholar, is referring to an adult; whereas

that case, which prohibits doing so, is referring to a minor,"

who should learn only from a righteous person, so that his

ways are not corrupted by a teacher with flawed character.

When Rav Dimi came from Eretz Yisrael to Babylonia, he
said: In the West, Eretz Yisrael, they say: Rabbi Meir ate a
half-ripe date" and threw the peel away. In other words, he
was able to extract the important content from the inedible
shell. Rava taught: What is the meaning of that which is
written: “Iwent down into the garden of nuts, to look at the
green plants of the valley” (Song of Songs 6:11)? Why are
Torah scholars compared to nuts? To tell you: Just as this
nut, despite being soiled with mud and excrement, its con-
tent is not made repulsive, as only its shell is soiled; so too a
Torah scholar, although he has sinned, his Torah is not
made repulsive.

The Gemara relates: Rabba bar Sheila found Elijah the
prophet, who had appeared to him. He said to Elijah: What
is the Holy One, Blessed be He, doing? Elijah said to him:
He is stating halakhot transmitted by all of the Sages, but in
the name of Rabbi Meir He will not speak. He said to him:
Why? He replied: Because he learned halakhot from the
mouth of Aher. He said to him: Why should he be judged
unfavorably for that? Rabbi Meir found a pomegranate and
ate its contents while throwing away its peel. He said to him:
Indeed, your defense has been heard above. Now God is
saying:" My son, Meir, says: When a person suffers, e.g., by
receiving lashes or the death penalty at the hands of the court,
how does the Divine Presence express itself? Woe is Me
from My head," woe is Me from My arm, as God empathizes
with the sufferer. If the Holy One, Blessed be He, suffers to
such an extent over the blood of the wicked, how much
more so does He suffer over the blood of the righteous that
is spilled.
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The Gemara relates: Shmuel found Rav Yehuda leaning on the
bar of the door, crying. He said to him: Long-toothed one
[shinnana],' what are you crying for? He said to him: Is it a small
matter, that which is written with regard to Sages who have
sinned: “Where is he who counted, where is he who weighed?
Where is he who counted the towers?” (Isaiah 33:18). He pro-
ceeded to explain: “Where is he who counted”; for they would
count all the letters of the Torah. “Where is he who weighed”;
for they would weigh and compare the minor and major trans-
gressions of the Torah. “Where is he who counted the towers”;
for they would teach three hundred halakhot concerning the
details of tent impurity involving a wooden closet floating in the
air.N If they studied a subject so removed from reality in such
depths, how much more so did they analyze other issues.

And Rabbi Ami said: Doeg asked Ahithophel three hundred
questions with regard to a closet floating in the air, as they were
both great Torah scholars. And we learned in a mishna (Sanhedrin
90a): Three kings and four commoners have no portion in the
World-to-Come, a list that includes Doeg and Ahithophel. If such
great Sages could sin and forfeit their share in the World-to-Come,
we, who are less knowledgeable than they, what will be of us?
He said to him: Long-toothed one, there was mud [tina]" in
their hearts, i.e., they had certain flaws that prevented their Torah
learning from protecting them.

The Gemara explains: Aher, what was his failing? Greek tunes
never ceased from his mouth. He would constantly hum Greek
songs, even when he was among the Sages. This shows that from
the outset he was drawn to gentile culture and beliefs. Similarly,
they said about Aher: When he would stand after learning in the
study hall, many heretical books, which he had been reading,
would fall from his lap. Therefore, he was somewhat unsound
even when among the Sages.

The gentile philosopher, Nimos HaGardi,” asked Rabbi Meir:
Does all wool that enters the cauldron to be dyed emerge
colored? In other words, do all those who learn Torah emerge as
decent and worthy? He said to him: Whoever was clean when
he was with his mother, from the outset, will emerge decent and
worthy, but all those who were not clean when they were with
their mother will not emerge worthy. One who approaches Torah
study having been flawed from the outset will not be properly
influenced by it.

§ The Gemara returns to the four who entered the orchard. It is
stated above that Rabbi Akiva ascended in safety and descended
safely. With regard to him, the verse states: “Draw me, we will
run after you; the king has brought me into his chambers” (Song
of Songs 1:4). The Gemara relates: And even Rabbi Akiva, the
ministering angels sought to push him out of the orchard. The
Holy One, Blessed be He, said to them: Leave this Elder, for
he is fit to serve My glory."

PERSONALITIES

Nimos HaGardi — 1171 ©i%: This is probably the man referred
to elsewhere as Avnimos HaGardi, from the Greek name
Oivépaog, Oinomaos. Some maintain that it refers to a Greek

philosopher from the town of Gader, which explains the sur-

name. He was a fierce opponent of paganism. Various sources

relate discussions that he conducted with the Sages of Israel.
It appears that he and Rabbi Meir held each other in mutual
respect. The Sages greatly praised his wisdom, to the extent
that they said that there were no philosophers in the nations
as great as Balaam and Nimos HaGardi.

LANGUAGE

Long-toothed one [shinnana] - X37: According to many
commentaries, Rashi among them, shinnana means sharp. It
is an honorific that Shmuel conferred upon his most promi-
nent student. However, the geonim explain, based on old
Aramaic vernacular, that shinnana means the one with the
large teeth, and that this was Rav Yehuda’s nickname.

Mud [tina] - xw: Probably similar in meaning to the word’s
form in Arabic, oo, in, meaning mud or dirt, or, according
to some scholars, rust. It subsequently came to refer to any-
thing unclean in the spiritual sense, i.e., something resulting
from envy, hatred, lust, and related traits.

NOTES

Closet [migdal] floating in the air — X2 m\s'l'ﬂm Rashi
provides three explanations of this expression. Accordmg to
Rashi’s own opinion, it refers to the halakhot of a tent over
a corpse. The specific case here is that of a wooden closet
suspended in the air in the space between various areas of
a house (see Mishna Oholot 4:1). Many halakhot depend on
whether the impurity is considered to be in the house or the
closet. Rabbeinu Hananel explains this expression similarly.

Rashi provides two additional explanations of this phrase,
both of which are metaphorical. First, the word migdal
includes the letter lamed, which is shaped like a closet in
the air, as itis the only letter to continue above a line when
written. It alludes to the Sages being so thorough in their
interpretation of the Torah, that they found meaning even
in part of one letter. Second, the word migdal alludes to the
Tower of Babel, which was built high in the air with the end
of defeating God. This story is one of the sections of the
Torah that the Sages expounded upon. The Otzar HaKavod
attempts to reconcile Rashi’s explanations while elucidating
some of the secret teachings involved, relating to the Divine
Presence in the world.

However, some gebnim maintain that it is possible, by
various means, for a closet to actually fly in the air. The legal
ramifications of such a case are connected to the halakhot
of a portable tent. Others maintain that this case is cited as
an example in order to show that despite the fact that such
a flying object could not have existed in those days, the
Sages did not refrain from discussing the detailed halakhot
of something that was of mere theoretical importance.

For he is fit to serve My glory — »1i23a wnnw1’7 KT

Rabbi Akiva was careful not to proceed beyond the bound—
aries of human comprehension in his studies. This protected
him from an error that would cost him his sanity or his life
(Otzar HaKavod).
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MI S H N A On the three days before the festivals" of

gentiles the following actions are prohib-
ited, as they would bring joy to the gentile, who would sub-
sequently give thanks to his object of idol worship on his festival:
It is prohibited to engage in business with them;" to lend
items to them or to borrow items from them; to lend money to
them or to borrow money from them; and to repay debts owed
to them or to collect repayment of debts from them. Rabbi
Yehuda says: One may collect repayment of debts from them
because this causes the gentile distress. The Rabbis said to Rabbi
Yehuda: Even though he is distressed now, when he repays the
money, he is happy afterward that he is relieved of the debt, and
therefore there is concern that he will give thanks to his object of
idol worship on his festival.

G E M A RA Rav and Shmuel disagree with regard to

the correct version of the text of the
mishna. One teaches the term meaning: Their festivals, as eideihen,
spelled with an alef as the first letter, and one teaches eideihen*
with an ayin as the first letter. The Gemara comments: The one
who teaches eideihen with an alef is not mistaken, and the one
who teaches eideihen with an ayin is not mistaken, as there is
support for each version of the term.

The Gemara elaborates: The one who teaches eideihen with an alef
is not mistaken, as it is written: “For the day of their calamity
[eidam] is athand” (Deuteronomy 32:35), and the future downfall
mentioned in the verse is partly due to the festivals of idol worship-
pers. The term there is spelled with an alef. And likewise, the one
who teaches eideihen with an ayin is not mistaken, as it is written:

“Let them bring their witnesses [eideihem], that they may be

justified” (Isaiah 43:9)," i.e., the festivals will serve as witnesses
against gentile sinners, proving that they engaged in idol worship.
The term there is spelled with an ayin.

The Gemara asks: And according to the one who teaches eideihen
with an alef, what s the reason that he did not teach eideihen with
an ayin? The Gemara answers: He could have said to you that a
term that refers to a calamity is preferable. The Gemara asks: And
the one who teaches eideihen with an ayin, what is the reason that
he did not teach eideihen with an alef? The Gemara answers: He
could have said to you: What causes this calamity to happen to
them? It is the testimony that they testified against themselves.
Therefore, a term that references testimony is preferable.

The Gemara asks: But is this verse: “Let them bring their wit-
nesses that they may be justified,” written with regard to the
nations of the world? Isn’t it written with regard to the Jewish
people? As Rabbi Yehoshua ben Levi says: All the mitzvot that
the Jews perform in this word will come and bear witness for
them in the World-to-Come, as it is stated: “Let them bring
their witnesses that they may be justified.” These are the Jews,
as their good deeds bear witness for them and demonstrate their
righteousness. When the verse states: “And let them hear, and say:
Itis truth” (Isaiah 43:9), these are the nations of the world, who
will admit to the righteousness of the Jews.

Rather, Rav Huna, son of Rav Yehoshua, said: The one who says
that the correct word is eideihen with an ayin derived this use of
the term from here: “They that fashion a graven image are all of
them vanity, and their delectable things shall not profit; and
their own witnesses [eideihem] see not, nor know” (Isaiah 44:9).
This demonstrates that the objects of idol worship will serve as
witnesses against their worshippers.

HALAKHA

Before the festivals - jmpx »85: On the three days preced-
ing the festivals of gentiles, it is brohibited to buy fromor sell
to them, to lend or borrow items or money, to repay debts
owed to them, or to collect payment of their debts. This
ruling is in accordance with the opinion of the first tanna of
the mishna. The Turand Shulhan Arukh write that this was the
halakha only in the talmudic period, but nowadays it is per-
mitted. The halakhic authorities explain that the prohibition
no longer applies either because in the present time gentiles
do notengage in idol worship or because they are no longer
so devout or familiar with the worship. Furthermore, even
if they give the money to their priests, it would not be used
for idol worship itself. Another reason the prohibition no
longer applies is that there is a fear that it might cause hatred
of the Jews who are living among the gentiles and have to
conduct business with them throughout the rest of the year
(Rambam Sefer HaMadda, Hilkhot Avoda Zara 9:1; Shulhan
Arukh, Yoreh De'a 148:1,12).

NOTES

Itis prohibited to engage in business with them — mow
oy nn51 nNW’? According to most of the commentaries
and ha\akhlc authormes the mishna is referring to any sort
of business transaction, whether buying from them or selling
to them. Some maintain that the prohibition applies to sell-
ing to gentiles alone. Furthermore, it applies only to selling
an animal or an item that can serve as an idolatrous offering,
and provided that the gentile does not already possess this
type of animal (Tosafot, citing Rabbeinu Tam).

Let them bring their witnesses that they may be justified -
PN O Y According to Rashi, at this stage the verse

is understood as follows: If the gentiles were to bring wit-
nesses who testify that they engaged in idol worship, will

they then be justified? Others interpret the verse in a positive

manner, i.e, the gentiles should come and provide testi-
mony that they kept the seven Noahide mitzvot, and thereby

be justified (Maharsha).

LANGUAGE

Eideihen — jmpy: In addition to the Gemara's explanation
of this term, some commentaries suggest that the source
and meaning of the word eideihen spelled with an ayin is
possibly the term: “Polluted [iddim] garment” (Isaiah 64:5).
Furthermore, there might be a connection between the
term eid and the ides, the middle of every month, sacred in
the Roman calendar.
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NOTES

Le'om means nothing other than kingdom -
m:’?r_: thf I:ﬁN'? PX: This is in contrast to the
beginning of the verse, which states: “All the
nations are gathered together,’ i.e, the different
nations gather together intermingled. Here the
verse is no longer referring to nations gathered
together, and is in the future tense. This indicates
that God will instruct the various nations to form
separate groups (see Maharsha).

Rashi explains that tivah means its name ie, the
name of the Roman Empire, is known everywhere.
Rashi elsewhere states that tivah means its seal
or coin (see Megilla 14b). If so, Rabbi Yohanan is
saying that the Roman coin is used throughout
the world due to the importance of this empire
(Maharsha).

What is the reason - & xyw: With regard to
a matter of honor, it is clear vvhy the king would
receive precedence. Itis less evident why the most
important figure is brought first to face judgment
(Tosefot Hakhmei Angliyya).
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§ The Gemara cites homiletic interpretations of the verse that

was discussed earlier: “All the nations are gathered together, and

let the peoples be assembled; who among them can declare this,
and announce to us former matters? Let them bring their witnesses,
that they may be justified; and let them hear, and say: It is truth”
(Isaiah 43:9). Rabbi Hanina bar Pappa taught, and some say
that it was Rabbi Simlai who taught: In the future, the Holy
One, Blessed be He, will bring a Torah scroll and place it in

His lap and say: Anyone who engaged in its study should come

and take his reward.

Immediately, the nations of the world will gather together and
come intermingled with each other, as it is stated: “All the
nations are gathered together and let the peoples be assembled.
The Holy One, Blessed be He, will say to them: Do not enter
before Me intermingled; rather, let each and every nation enter

»

with their scholars, as it is stated: “And let the peoples [le'umim]

be assembled” (Isaiah 43:9); and the term le'om means nothing

other than kingdom," as it is stated: “And the one kingdom

[uleom] shall be stronger than the other kingdom [mile'om]”
(Genesis 25:23). The Gemara asks: But is it possible for there to

be intermingling before the Holy One, Blessed be He, that it

should be necessary for each nation to stand and be addressed

separately? Rather, the nations are instructed to stand separately
so that they will not become intermingled with each other in

order that they will each hear what He says to them.

Immediately, the Roman Empire® enters first before Him. The
Gemara asks: What is the reason that the Roman Empire enters
first? It is because the Roman Empire is the most important of
all of the nations. And from where do we derive that it is the
most important? As it is written in the book of Daniel with regard
to the fourth empire that will rule over the world: “And it shall
devour the whole earth, and shall tread it down, and break it
in pieces” (Daniel 7:23), and Rabbi Yohanan says: This empire
that will devour the earth is the wicked Roman Empire, whose
name spread" throughout the world.

The Gemara asks: And from where do we derive that whoever is
more important enters first? This is in accordance with a state-
ment of Rav Hisda, as Rav Hisda says: When a king and a com-
munity are brought before God for judgment, the king enters for
judgment first, as it is stated: “That He make the judgment of
His servant and the judgment of His people Israel, as every day
shall require” (1 Kings 8:50). And what is the reason" that it is
important for the king to enter first? If you wish, say that it is not
proper conduct for the king to stand outside and wait for the
trial of his subjects to end. And if you wish, say instead that the
king is brought in first so that he may be judged before God’s anger
intensifies due to the sins of the community.

Roman Empire - miv m:'?r_:: This passage describes the positive
contributions of the Roman Empire. Most prominent, as indicated by
the ruins that remain from their time, are the Roman Empire’s efforts
in city planning and improving the infrastructure of conquered cit-
ies. For example, the Romans built markets, bathhouses, and other
structures in all their conquered cities. The Roman Empire was highly

BACKGROUND

organized, with a well-established system of tax collection. Due to
the great needs of this empire it continued to grow and expand,
and consequently huge amounts of money circulated within the
Roman Empire. This contrasts with the practices of previous empires.
This phenomenon is referred to here by the expression: We have
increased much silver and gold.
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The Gemara returns to its narration of the future judgment. First,
the members of the Roman Empire enter. The Holy One, Blessed
be He, says to them: With what did you occupy yourselves?
They say before Him in response: Master of the Universe, we
have established many marketplaces,® we have built many
bathhouses,® and we have increased much silver and gold.? And
we did all of this only for the sake of the Jewish people, so that
they would be free to engage in Torah study.

The Holy One, Blessed be He, says to them: Fools of the world!
Are you attempting to deceive Me? Everything that you did,
you did for your own needs. You established marketplaces to
place prostitutes in them; you built bathhouses for your own
enjoyment; and as for the silver and gold that you claim to have
increased, it is Mine," as it is stated: “Mine is the silver, and
Mine the gold, said the Lord of hosts” (Haggai 2:8).

Is there no one among you who can declare that they have
studied this Torah? This is the meaning of the continuation of
the verse from Isaiah, as it is stated: “Who among them can
declare this?” (Isaiah 43:9). And “this” is referring to nothing
other than the Torah, as it is stated: “And this is the Torah
that Moses set before the children of Israel” (Deuteronomy
4:44), and whoever did not engage in its study does not receive
reward. Immediately, the members of the Roman Empire leave
disappointed.

BACKGROUND

NOTES

Silver and gold, it is Mine — &1 "71&7 M ap2: God answers
as follows: You claim that you amassed gold and silver so that
you would not need to collect money from the Jewish people.
Yet, no amount of effort can guarantee success in business;
rather, it was | who made you successful, knowing that if you
would not amass money in this manner you would take it
from the Jewish people. Therefore, not only does this claim
not demonstrate your righteousness, but it actually indicates
the opposite, and you deserve to be punished rather than
rewarded (Ra‘avad).

We have established many marketplaces — @pnw 1277 We have built many bathhouses — 2wy nixgmn M3

wpR:

Roman marketin Libya

(aracalla’s bathhouse in Rome

Many of the Roman bathhouses, called thermae, were lavish
structures boasting large halls [tepidarium], gardens, private
and public baths, various hot-bath complexes [calidarium]
and cold baths [frigidarium], swimming pools, and stadiums.
They served not only for washing, but also as places for social
gatherings and entertainment.

We have increased much silver and gold - 27 qp3 291
T

Roman relief of tax collector and citizen paying taxes
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BACKGROUND

Persian Empire - ©78 m:'?r_:: The Persian emperors,
in particular the Parthians, and to a large extent the
Persians rulers who followed them, invested much of
their energy in war. The Persian cavalry, which was the
most powerful division of their army, was engaged in
constant war with both the Romans and other nations
to the north and east.

The bridges mentioned here allude to some of the
colossal building projects undertaken by the Persians,
such as the giant bridge crossing the Tigris River at
Ctesiphon. These projects were most prominent in
Babylonia, a country with a need for many bridges due
to its numerous great and wide rivers.

Grow their hair as a bear - 2112 ww ]"7‘!1!: This s refer-
ring to the custom of the Persians to grow their hearand
beards. Since this was not typically done by Romans or
most other nations, the Persians appeared hairier than
the inhabitants of other lands.

Persian glazed bricks depicting an archer with long hair and beard

LANGUAGE

Forced labor [angareya] — w133%: From the Greek
ayyapeia, angareia, meaning forced labor performed
for the ruling authorities.
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The Roman Empire leaves, and the Persian Empire® enters
after it. What is the reason that the Persian Empire enters
second? The reason is that after the Roman Empire it is the
next most important. And from where do we derive this? As
it is written in Daniel’s vision: “And behold" another beast, a
second, like a bear” (Daniel 7:5). And Rav Yosef teaches:
These are the Persians, who are compared to a bear, as they eat
and drink copious amounts as does a bear, and they are fleshy
like a bear, and they grow their hair long as does a bear,® and
they never rest, like a bear, which is constantly on the move
from one place to another.

The Holy One, Blessed be He, says to them: With what did
you occupy yourselves? They say before Him in response:
Master of the Universe, we have built many bridges, we have
conquered may cities, and we have fought many wars. And
we did all of this only for the sake of the Jewish people, so
that they would engage in Torah study.

The Holy One, Blessed be He, says to them: Everything
that you did, you did for your own needs. You established
bridges to collect taxes from all who pass over them. You
conquered cities to use their residents for forced labor
[angareya];" and with regard to fighting the wars, I wage wars,"
and your success is from Me, as it is stated: “The Lord is a
man of war” (Exodus 15:3). Is there no one among you who
can declare that they have studied this Torah? As it is stated:
“Who among them can declare this” (Isaiah 43:9), and “this”
is referring to nothing other than the Torah, as it is stated:

“And this is the Torah that Moses set” (Deuteronomy 4:44).

Immediately, the members of the Persian Empire leave from
before Him disappointed.

The Gemara asks: But once the Persian Empire sees that
everything said by the Roman Empire is completely ineffec-
tive, what is the reason that they come forward? The Gemara
answers: They believe that their claims will be more effective,
as they say: The Romans destroyed the Second Temple, and
we had built it, as the Second Temple was constructed under
the auspices and with the encouragement of Cyrus, the king of
Persia. The Gemara adds: And likewise, a similar exchange
occurred with each and every nation.

NOTES

As it is written, and behold, etc. - 121 11%1 2037 The verse
does not prove that the Persian Empire was the second empire in
importance, as the Babylonian Empire appears before the Persian
Empire in Daniel’s vision. Rather, the verse is cited in demonstra-
tion that the Persian Empire is a significant empire, since it appears
in Daniel’s vision as one of the four empires that rule the world.
The real proof that the Persian Empire is second in importance
only to the Roman Empire is that the kingship of the Persian and
Roman Empires extend until the coming of the Messiah, as the
Gemara soon states (Rid).

With regard to fighting the wars, | wage wars — 2% nmn'm
mrwy: You claim that you waged wars to allow the Jewish people
1o sit in peace and study Torah without being attacked by their
enemies. In truth it is | who determines the outcome of wars, and
I allowed you to become successful, knowing that if you lost to
other nations, you would take out your anger upon the Jewish
people (Ra‘avad).
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The Gemara asks: But once the other nations see that every-
thing said by the first ones, Rome and Persia, is completely
ineffective, what is the reason that they come forward? The
Gemara answers that they think: Those Empires subjugated
the Jewish people, but we did not subjugate the Jewish people.
The Gemara further asks: What is different about these, Rome
and Persia, which were singled out explicitly, and what is dif-
ferent about those other empires that come afterward, which
were not singled out and mentioned by name? It is because
with regard to these, Rome and Persia, their kingship extends
until the coming of the Messiah.

The nations will say before God: Master of the Universe, did
You give us the Torah and we did not accept it? Since we never
received the Torah, why are we being judged for not fulfilling
its mitzvot? The Gemara asks: And can one say that they were
never offered the Torah? But isn’t it written in the description
of the giving of the Torah: “And he said: The Lord came from
Sinai, and rose from Seir unto them” (Deuteronomy 33:2), and
itis written: “God comes from Teman, and the Holy One from
mount Paran” (Habakkuk 3:3). And the Sages asked: What did
God require in Seir and what did He require in Paran? The
Torah was not given in those locations.

And Rabbi Yohanan says: This teaches that the Holy One,
Blessed be He, took the Torah around to every nation and
those who speak every language, such as the Edomites in Seir
and the Ishmaelites in Paran, but they did not accept it, until
He came to the Jewish people and they accepted it. If the other
nations all rejected the Torah, how can they excuse themselves
by claiming that it was never offered to them?

Rather, this is what they say: Did we accept the Torah and then
not fulfill its mitzvot? The Gemara asks: But this itself serves as
the refutation of their own claim, as one can respond: Why
didn’t you accept it? Rather, this is what the nations of the world
say before Him: Master of the Universe, did You overturn the
mountain above us like a basin, and we still did not accept
the Torah, as You did for the Jewish people?

The Gemara provides the background for this claim: As it is
written: “And they stood at the nether part of the mount” (Exo-
dus19:17), and Rav Dimi bar Hama says: The verse teaches that
the Holy One, Blessed be He, overturned the mountain, i.e.,
Mount Sinai, above the Jews like a basin, and He said to them:
If you accept the Torah, excellent, and if not, there, under the
mountain, will be your burial. The nations of the world will
claim that they too could have been coerced to accept the Torah.

Immediately, the Holy One, Blessed be He, says to them: The
first mitzvot will let us hear the truth, as it is stated in the con-
tinuation of the same verse under discussion: “And announce
to us the first things” (Isaiah 43:9). With regard to the seven
Noahide mitzvot that preceded the giving of the Torah that
even you accepted, where is the proof that you fulfilled them?

The Gemara asks: And from where do we derive that they did
not fulfill them? As Rav Yosef teaches in explanation of the
verse: “He stands, and shakes the earth, He sees, and makes
the nations tremble [vayater]” (Habakkuk 3:6): What did God
see? He saw the seven mitzvot that the descendants of Noah
accepted upon themselves, and He saw that they did not fulfill
them. Since they did not fulfill them, He arose and nullified
for them [vehitiran] the command to heed these mitzvot. The
Gemara asks: Do they gain from not obeying, as they are now
released from the obligation to fulfill these mitzvot? If so, we find
that a sinner profits from his transgression.

Mar, son of Ravina, said:
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NOTES

Even a gentile who engages in Torah study,
etc. — 131 17N Poiy i 1’7’m< The Rashba
explains that gentlles are prohlb\ted from study-
ing mitzvot that were given exclusively to the
Jewish people and that this is referring to a gen-
tile who studies the mitzvot that are relevant to
him. A Jew is likewise prohibited from teaching
him those mitzvot (see Sanhedrin 50a and Meiri
there).

Greater is one who is commanded to do a
mitzva and performs it — iy mxn ’7115:
When one is obligated to perform a mitzva he
knows that he has no choice in the matter and it
serves as a source of stress for him, causing him
to give in to his evil inclination and neglect the
mitzva. By contrast, one who is not obligated to
perform the mitzva is not subject to this tempta-
tion (Tosafot; Meiri). Alternatively, if one is com-
manded to perform a mitzva and he does so,
he thereby fulfills the will of God, whereas one
who does the same action without being com-
manded merely performs a positive action, but
he does not fulfill God’s command (Maharal).

My covenant be not with day and night —n»2
1'7”71 oni: The Torah was given as a covenant,
which apphes during both the day and night.
Rashi explains that the Torah was given to be
studied day and night, as in the verse: "And you
shall meditate on it day and night” (Joshua 1:8).

The sixth day —wwiri: In contrast to the other
days of creation, the sixth day is preceded by the

definitive article, represented by the letter heh.
This superfluous letter is interpreted homiletically

as alluding to the giving of the Torah. According

to one explanation, the definitive article is a refer-
ence to the giving of the Torah because the Torah

was given on the sixth day of the month of Sivan

(Rashi). Alternatively, the letter heh, which has the

numerical value of five, alludes to the five books

of the Torah (Tosefot Hakhmei Angliyya; see Rashi's

commentary on Genesis 1:31).

HALAKHA

Greater is one who is commanded to do a
mitzva - m¥na ’71'!.\ If one performs a mitzva
that he is not commanded to do, his reward is
less than the reward received by one who is
obligated to perform the mitzva. This ruling is in
accordance with the statement of Rabbi Hanina
(Rambam Sefer HaMadda, Hilkhot Talmud Torah
1:13; Shulhan Arukh, Yoreh De'a 246:6).
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This serves to say that even if they fulfill the seven Noahide mitzvot
they do not receive a reward for their fulfilment.

The Gemara asks: And are they not rewarded for fulfilling those
mitzvot? But isn’t it taught in a baraita that Rabbi Meir would say:
From where is it derived that even a gentile who engages in Torah
study" is considered like a High Priest? The verse states: “You shall
therefore keep My statutes and My ordinances, which if a person do,
and shall live by them” (Leviticus 18:5). It is not stated: Priests,
Levites, and Israelites, but rather the general term “person.” From
here youlearn that even a gentile who engages in the study of Torah
is like a High Priest. This demonstrates that gentiles are rewarded
for fulfilling mitzvot, despite the fact that they are not commanded
to do so.

Rather, the verse serves to tell you that they do not receive as
great a reward for their fulfillment as one who is commanded
and performs a mitzva. Rather, they receive a lesser reward, like
that of one who is not commanded and still performs a mitzva. As
Rabbi Hanina says: Greater is one who is commanded to do a
mitzva" and performs it" than one who is not commanded and
performs it.

The Gemara returns to the discussion between God and the nations
of the world, whose claims are rejected with the rebuttal that they did
not receive the Torah because they did not fulfill the seven Noahide
mitzvot that were incumbent upon them. Rather, this is what the
gentiles say before the Holy One, Blessed be He: Master of the
Universe, as for the Jewish people who accepted the Torah, where
is the evidence that they fulfilled its mitzvot?

The Holy One, Blessed be He, says to them in response: I will testify
about the Jewish people that they fulfilled the Torah in its entirety.
The nations say before Him: Master of the Universe, is there a father
who can testify about his son? As it is written: “Israel is My son, My
firstborn” (Exodus 4:22). Since God is considered the Father of the
Jewish people, He is disqualified from testifying on their behalf. The
Holy One, Blessed be He, said to them: Heaven and earth will
testify about them that they fulfilled the Torah in its entirety.

The nations say before Him: Master of the Universe, in this matter
the testimony of heaven and earth is tainted by a conflict of interest,
asitis stated: “If My covenant be not with day and night," I would
not have appointed the ordinances of heaven and earth” (Jeremiah
33:25). And concerning this verse, Rabbi Shimon ben Lakish says:
What is the meaning of that which is written: “And there was eve-
ning and there was morning, the sixth day” (Genesis 1:31)?" This
teaches that the Holy One, Blessed be He, established a condition
with the acts of Creation, and said: If the Jewish people accept My
Torah at the revelation at Sinai, all is well, but if they do not accept
it, Iwill return you to the primordial state of chaos and disorder.

And this is similar to that which Hizkiyya says with regard to a dif-
ferent matter: What is the meaning of that which is written: “You
caused sentence to be heard from heaven; the earth feared, and
was silent” (Psalms 76:9)? If the earth feared, why was it silent, and
if it was silent, why did it fear? One who is afraid does not stay silent,
and one who remains silent thereby demonstrates that he is not afraid.
Rather, this is the meaning of the verse: At first, when God came to
give the Torah to the Jewish people, the earth feared that they might
not accept it, and it would be destroyed. This is alluded to by the
phrase “You caused sentence to be heard.” But ultimately, when the
Jews accepted the Torah, the earth was silent. Consequently, heaven
and earth are interested parties and cannot testify about the Jewish
people’s commitment to the Torah.
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Instead, the Holy One, Blessed be He, says to the nations: Let
the witnesses come from among you and testify that the Jewish
people fulfilled the Torah in its entirety. Let Nimrod come and
testify about Abraham" that he did not engage in idol worship.
Let Laban come and testify about Jacob that he is not suspect
with regard to robbery (see Genesis 31:36-42). Let the wife of
Potiphar come and testify about Joseph that he is not suspect
with regard to the sin of adultery (see Genesis 39:7-12).

Let Nebuchadnezzar come and testify about Hananiah, Mishael,
and Azariah that they did not prostrate themselves before a
graven image. Let Darius come and testify about Daniel that he
did not neglect his prayer (see Daniel 6). Let Bildad the Shuhite,
and Zophar the Naamathite, and Eliphaz the Temanite, and
Elihu, son of Barachel," the Buzite, friends of Job (see Job 2:11
and 32:2) come and testify about the Jewish people that they
fulfilled the Torah in its entirety. As it is stated: “All the nations
are gathered together...let them bring their witnesses, that they
may be justified” (Isaiah 43:9), i.e,, the gathered gentiles will sub-
mit testimony on behalf of the Jewish people and demonstrate the
Jews’ righteousness.

The gentiles say before Him: Master of the Universe, give us
the Torah afresh and we will perform its mitzvot. The Holy One,
Blessed be He, says to them in response: Fools of the world! Do
you think you can request this? One who takes pains on Shabbat
eve will eat on Shabbat, but one who did not take pains on
Shabbat eve, from where will he eat on Shabbat? The opportunity
for performing mitzvot has already passed, and it is now too late to
ask to perform them. But even so, I have an easy mitzva to fulfill,
and its name is sukka; go and perform it.

The Gemara asks: And how can you say so, that it is possible to
perform a mitzva after the end of this world? But doesn’t Rabbi
Yehoshua ben Levi say: What is the meaning of that which is writ-
ten: “You shall therefore keep the commandment, and the statutes,

and the ordinances, which I command you this day, to do them”

(Deuteronomy 7:11)? This verse teaches that today, in this world, is
the time to do them, but tomorrow, in the World-to-Come, is not
the time to do them. Furthermore, today is the time to do them,
but today is not the time to receive one’s reward," which is granted
in the World-to-Come.

The Gemara explains: But even so, God gave the nations an oppor-
tunity to perform a mitzva, as The Holy One, Blessed be He, does

not deal tyrannically [ beteruneya] with His creations, but wants

them to feel that they have been judged fairly. The Gemara asks:

And why does God call the mitzva of sukka an easy mitzva to fulfill?

Because performing the mitzva involves no monetary loss.

Immediately, each and every gentile will take materials and go and
construct a sukka on top of his roof. And the Holy One, Blessed
be He, will set upon them the heat [makdir]" of the sun in the
season of Tammuyz, i.e., the summer, and each and every one who
is sitting in his sukka will be unable to stand the heat, and he will
kick his sukka and leave, as it is stated: “Let us break their bands
asunder, and cast away their cords from us” (Psalms 2:3). The
Gemara asks: Why does God heat the sun over them? But didn’t
you say that the Holy One, Blessed be He, does not deal tyranni-
cally with His creations? The Gemara answers: This is not consid-
ered dealing tyrannically with the gentiles, because for the Jewish
people as well, there are times

Tyranically [teruneyal] —

acts with justice and compassion.

xuvw: From the Greek Tvpavvia,
turannia, meaning the rule of a tyrant or despot. Here it means
that God does not deal tyrannically with his creatures, but rather

LANGUAGE

NOTES
Testify about Abraham, etc. — "> o7yaxa 1w
As explained in the Midrash, Nimrod cast Abraham
into a fiery furnace due to Abraham’s refusal to
engage in idol worship (see Bereshit Rabba 38:13).

Elihu son of Barachel - ’7;;;1; 12 m”?tﬁ: According
to Rashi, Elihu should not be included in this list, as
the Gemara states elsewhere that Elihu was a Jew
(Bava Batra15b). This is also the reason that Job is not
included in the list, since according to one opinion
he too was a Jew.

Today is not the time to receive one’s reward —
Y 519*’7 o x5: If reward were given immediately,
in this world, mankind would lose its free choice to
decide how to act. Therefore, the principle reward
for one’s actions is granted in the World-to-Come.
There are certain exceptions of mitzvot whose reward
is promised in this world, but even in those cases
the Sages maintain that although one enjoys a reward
in this world, the principal reward remains for him
in the World-to-Come.

Sets the heat [makdir] — ¥7pn: The principal meaning of the
root of this word is unclear. Rashi explains that kadar refers to
a hole, and therefore the Gemara is saying that God formed a
hole, as it were, in the firmament and brought forth the sun.
Some say that it belongs to the category of roots that can have

opposite meanings, and therefore the root kadar here means
to shine, the opposite of its standard meaning of darkness.
Alternatively, it means to heat or boil, which leads to the term
kedeira, meaning a pot used for cooking.
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BACKGROUND

Season of Tammuz — 1an N9 This is the sum-
mer season, from the longest day of the year, June 21,
until the autumnal equinox on September 21. As the
Hebrew calendar is not set precisely in accordance
with the sun, it is possible for the festival of Sukkot to
begin during the summer season. Consequently, in
certain years the weather is warmer during the festival
of Sukkot than in others.

HALAKHA

One who suffers in the sukka is exempt from the
sukka — 211 2 MY Wo¥n: One who suffers in the
sukkais exempt from this mitzva for the entire Festival
except for the first night, when he is obligated to eat
an olive-bulk of food in the sukka (Rema). Suffering in
this context is referring to one who is unable to sleep
in the sukka due to the wind, odor, flies, or any other
reason that causes him affliction. This also includes
one who cannot remain in the sukka due toillness. The
halakha is in accordance with the statement of Rava
(Rambam Sefer Zemanim, Hilkhot Sukka 6:2; Shulhan
Arukh, Orah Hayyim 640:4).

Should one kick it - 'oyan 1 rwipa: When one leaves
the sukka due to rain, he should not kick the sukka and
leave; rather, he should act submissively, like a servant
who brought his master a drink and had it thrown in
his face (Shulhan Arukh, Orah Hayyim 639:7).

The court does not accept converts in the days
of the Messiah — rwnn nink oy poapn px: The
court should not accept converts when there is any
suspicion that they are not converting for the sake of
Heaven. This is why they did not accept converts in
the time of King David, in case they converted out of
fear, or during the time of King Solomon, as perhaps
their true motivation was to share in the success of the
Jewish people (Rambam Sefer Kedusha, Hilkhot Issurei
Bia 13:15; Shulhan Arukh, Yoreh De'a 268:12).
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when the season of Tammuz® extends until the festival of Sukkot,
and in such years sitting in the sukka causes them suffering. The
Gemara asks: But doesn’t Rava say that one who suffers in the
sukka is exempt from performing the mitzva of sukka," and under
these circumstances even a Jew is permitted to leave the sukka? If so,
why are the gentiles criticized for leaving? The Gemara answers:
Granted that one is exempt from performing the mitzva and is
permitted to leave his sukka, but should one kick it?"

The Gemara resumes its narration: Immediately, the Holy One,
Blessed be He, sits and makes sport of those gentiles, i.e.,, He
laughs at them, as it is stated: “He that sits in heaven makes sport,
the Lord has them in derision” (Psalms 2:4). With regard to this
verse, Rabbi Yitzhak says: There is no making sport for the Holy
One, Blessed be He, but on that day alone.

There are those who teach that which Rabbi Yitzhak subsequently
said with regard to this matter, as it is taught in a baraita that
Rabbi Yosei says: In the future, the nations of the world will
come and convert. The Gemara asks: And do we accept them as
converts at that time? But isn’t it taught in another baraita: The
court does not accept converts in the days of the Messiah;" simi-
larly, they did not accept converts either in the days of David or
in the days of Solomon, due to a concern that these people wanted
to convert for ulterior motives, because the Jewish people were
mighty and respected?

Rather, Rabbi Yosei means that they become converts who have

attached themselves" to the Jewish people, and they don phylacter-
ies on their heads, phylacteries on their arms, place ritual fringes

on their garments, and a mezuza in their doorways.

When these converts see the war of Gog and Magog, every convert
of this sort will say to Gog and Magog: For what purpose did you
come? They will say to him: We came to fight against the Lord and
against His Messiah, as it is stated: “Why are the nations in an
uproar? And why do the peoples mutter in vain. The kings of the
earth stand up, and the rulers take counsel together, against the Lord,
and against His Messiah” (Psalms 2:1-2).

And then every one of these converts will tear loose his sign of
performance of a mitzva and leave, as it is stated: “Let us tear their
bands asunder, and cast away their cords from us” (Psalms 2:3).
And the Holy One, Blessed be He, sits and makes sport, i.e., laughs
orrejoices, as it is stated: “He that sits in heaven makes sport, the
Lord has them in derision” (Psalms 2:4). Rabbi Yitzhak says: There
is no making sport for the Holy One, Blessed be He, but on that
day alone.

The Gemara asks: Is that so? Is there is no other making sport for
the Holy One, Blessed be He? But doesn’t Rav Yehuda say that Rav
says: There are twelve hours in the day. During the first three, the
Holy One, Blessed be He, sits and engages in Torah study. During
the second three hours, He sits and judges the entire world. Once
He sees that the world has rendered itself liable to destruction,
He arises from the throne of judgment and sits on the throne of
mercy, and the world is not destroyed.

NOTES

Converts who have attached themselves — @13 0*1: Although
they have not been accepted as converts, they attach themselves

but by a court comprised of three laymen. Such converts are not
accepted immediately, but are examined and watched carefully,

10 the Jewish people and choose to act as converts (Rashi). Alter-  to see if they are sincere converts (Meiri).
natively, these people were not converted by a standard court,
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During the third set of three hours, the Holy One, Blessed be He, sits
and sustains the entire world, from the horns of wild oxen to the
eggs of lice. During the fourth three hours, He sits and makes sport
with the leviathan, as it is stated: “There is leviathan, whom You
have formed to sport with” (Psalms 104:26). Evidently, God makes
sport every day, not only on that one day. Rav Nahman bar Yitzhak
says in explanation: He makes sport with His creations, just as He
sports with the leviathan; He does not make sport of His creations"
but on that day alone.

Rav Aha said to Rav Nahman bar Yitzhak: From the day the Temple
was destroyed, there is no longer any making sport for the Holy One,
Blessed be He. And from where do we derive that there is no making
sport? If we say that it is from that which is written: “And in that day
did the Lord, the God ofhosts, call to weeping, and to lamentation,
and to baldness and to girding with sackcloth” (Isaiah 22:12), that is
inconclusive: Perhaps that day alone was called for weeping and
lamentation, and no additional days.

Rather, you might suggest that the source is that it is written: “If I
forget you, O Jerusalem, let my right hand forget her cunning. Let
my tongue cleave to the roof of my mouth, if I do not remember
you” (Psalms 137:5-6). This is also inconclusive, as perhaps there is
no forgetting of Jerusalem for God, but in any event there is still
making sport. Rather, it is derived from this verse: “I have long time
held My peace, I have been still, and refrained Myself; now will I cry
like a travailing woman, gasping and panting at once” (Isaiah 42:14).

The Gemara asks: If God no longer makes sport, what does He now
do during the fourth three-hour period of the day? The Gemara
answers: He sits and teaches Torah to schoolchildren," as it is
stated: “Whom shall one teach knowledge? And whom shall one
make to understand the message? Them that are weaned from
the milk, them that are drawn from the breasts” (Isaiah 28:9). The
verse is interpreted in the following manner: To whom does God
teach knowledge, and to whom does He make to understand the
message? To those who are just weaned from the milk and to those
who are drawn from the breasts, i.e., children only recently weaned
from nursing.

The Gemara asks: And initially, before the destruction of the Temple,
who would teach the schoolchildren? The Gemara answers: If you
wish, say that the angel Metatron" would teach them, and if you
wish, say instead that He would do both this, sport with the leviathan,
and that, teach the schoolchildren; whereas after the destruction
of the Temple in the fourth period of the day He only teaches the
schoolchildren.

The Gemara asks: And during the twelve hours of the night, what
does God do? The Gemara answers: If you wish, say that the night is
similar to the day, i.e., God performs the same activities as in the day.
And if you wish, say instead that He rides on his light cherub and
flies in eighteen thousand worlds, as it is stated: “The chariots of
God are twenty thousand, even [shinan] thousands” (Psalms 68:18).
Do notread it as even [shinan], rather read it as: That which are not
[she’einan]. Since the minimum of thousands is two thousand, the
phrase: That which are not thousands, indicates that two thousand are
not present, i.e., the chariots of God are twenty thousand minus two
thousand, which means that God rides in eighteen thousand worlds.
And if you wish, say instead that God sits and listens to the songs
from the mouths of the angelic creatures, as it is stated: “By day
the Lord will command His loving-kindness, and in the night His
song shall be with me” (Psalms 42:9)."

LANGUAGE

Metatron - jiwwm: The meaning of this word is unclear. Some claim  petd p6évog, meta thronos, which means behind the throne. Accord-

it is from the Latin metator, meaning divider or fixer of boundaries,

ing to this explanation, it is referring to the angel standing behind the

measurer, guide, or planner. Others maintain it comes from the Greek  Throne of Glory, as it were, the highest minister of God.

NOTES

He does not make sport of his creations —
Prwn iy 1oina ’71_7: Rashi explains that God
does not make sport of his creations when
they sin. Others explain that God does not
laugh at them in their difficulties and down-
falls, but He does rejoice with them when they
are successful (see Maharsha, Maharal, and
Torat Hayyim).

Teaches Torah to schoolchildren, etc. — -m%n
2 'ﬁm 21 ma BW nipiyn: The commen-
taries d\sagree whether this is referring to
young children or schoolchildren who had
died (Rashi), or living children. The Maharal
explains that young schoolchildren are like
unspoiled vessels, ready to be filled with
knowledge, and therefore it is fitting that they
should receive instruction from the source of
all wisdom, God.

In the night His song shall be with me -
my s wa: King David is saying that by
singing and playing music for God, he par-
ticipates in the song that is played before
Him at night (Rashi). In tractate Hagiga 12b,
Rashi explains that at night the song sung in
the Heavens by the divine creatures is joined
with the song that David had sung during
the day.
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