
Rabbi Shimon ben Menasya said: 
of Israel shall keep Shabbat,  to observe Shabbat” (Exodus 

 he 
will observe many Shabbatot. Rav Yehuda said that Shmuel said: 
If I would have been there among those Sages who debated this 
question, I would have said that my proof is preferable to theirs, 

a person shall do and live by them” and not that 
he should die by them.  

Rava All of these arguments have refutations 
that of Shmuel

by Rabbi Yishmael from 
the thief who breaks in could perhaps be refuted based on the 
principle of Rava, as Rava said: What is the reason for the halakha 
about the thief who breaks in? a presumption that while 
a person is being robbed he 
to his money. And this thief knows that the homeowner will rise 
to oppose him and said If he rises against 
me, I will kill him. And the Torah states: 
you, rise a source for saving a life that is 
in danger, but from where do we derive that even in a case 
where there is as to whether a life is in danger one may 

refuted.

of Rabbi Akiva can also be refuted. He brought the case 
of removing a priest from altar service in order to have him testify 

and save him from execution. But perhaps that halakha is -
the opinion of Abaye, as Abaye said: 

says he has a witness in his favor, we send a pair of rabbis on his 
behalf to determine if his words of testimony have 

 
we have 

found that one interrupts the Temple service to save a life from 
danger, but from where do we derive that one interrupts 

the Temple service when the likelihood of saving life is 

And for all the other arguments as well, we have found proofs for 
saving a life from danger. But for cases of uncertainty, from 
where do we 
futed. However, the proof that Shmuel 

in possible danger to observe mitzvot, -
tion. Ravina  

 squash, 
more powerful than all the others.

A 
performance of transgressions punishable by 

, and which is brought for robbery 
and misuse of consecrated items, atone for those sins. Death and 
Yom Kippur atone  for sins when accompanied by . Re-

itself atones for minor transgressions, for both positive 
mitzvot and negative mitzvot. And repentance places punishment 
for severe transgressions 
and completely atones for the transgression. With regard to one 
who says: I will sin and then I will repent,  I will sin and I will 
repent, Heaven does not provide him the opportunity to repent, 

I will sin and Yom Kippur will atone for my sins, Yom Kippur does 
not atone for his sins.  Furthermore, for transgressions between 
a person and God, Yom Kippur atones; however, for transgres-
sions between a person and another,  Yom Kippur does not 
atone until he appeases the other person. 

And the children of Israel shall keep Shabbat – 
: It seems that the support for this 

in the future. The commentaries note that since saving a 
life overrides Shabbat even when the individual will live 
for only a short while, and even when it is clear that he 
will not be able to observe future Shabbatot, the main 
point here is that it is permitted to desecrate Shabbat for 

).

And not that he should die by them – : 
One must see to it that the mitzvot do not in any way 
cause a person’s death. Therefore, both certain and un-
certain risk to life override the observance of mitzvot (see 
Tosafot).

Death and Yom Kippur atone – : 
The letter vav 
And, may also 
when accompanied by repentance. This is clear from the 
corresponding passage in the Jerusalem Talmud.

I will sin and Yom Kippur will atone – 
: One who relies on the Judge of the world to atone 

for him, believing that this gives him license to sin, has  
no chance for atonement at all, even on Yom Kippur  
(Rabbeinu Yehonatan).

I will sin and I will repent – :

he is given no chance to repent (

Transgressions between a person and another – 
: Yom Kippur atones only for transgres-

sions committed against God, whereas transgressions 
committed against one’s fellow man are not forgiven  
until the sinner rights the wrong and appeases his friend 
(Rambam 



Similarly, Rabbi Elazar ben Azarya taught that point from 
 before 

the Lord” transgressions between a 
person and God, Yom Kippur atones; however, for trans-
gressions between a person and another, Yom Kippur does 
not atone until he appeases the other 
Rabbi Akiva said: How fortunate are you, Israel; before 

, ? your 
Father in Heaven, as it is stated: “And I will sprinkle purify-
ing (Ezekiel 

And it says: “The ritual bath of Israel is God” 
 impure,  

 Israel.

, yes, it 
guilt-

 does not. But isn’t atonement 

but 

vidual, to protect him from punishment until he becomes 

Alternatively, -
tates the atonement of those 

else -
we learned in a 

Yom Kippur passed, those who are obligated to 
still obli-

gated 
bring 
Kippur atoned for them.

§ death and Yom Kippur 
atone for sins when accompanied 

they do atone for sins; 
but by themselves, without repentance, they do not. Let us 
say that the mishna is  with the opinion of 
Rabbi as it was taught in a Rabbi 

says that for all transgressions in the Torah, 
whether one repented or did not repent, Yom Kippur 
atones, with the of  the yoke of Torah and 
mitzvot; and denying the Holy One, Blessed be He; and in-
terpreting the Torah falsely; and

if one repents Yom 
Kippur atones for his sin, and if one does not repent Yom 
Kippur does not atone for his sin. 

even if you say  
that the mishna is in accordance with the opinion of Rabbi 

still requires Yom Kippur in order to complete 
the atonement, whereas Yom Kippur does not require  

but atones even without it. 

: 

when the people repent willingly and with knowledge. 

helps people repent through mitzvot such as Yom Kippur 
(Tosefot Yom Tov).

:
brought by one who unwittingly violates a prohibition that 
is punishable by  if violated intentionally. An uncertain 

one actually committed the transgression. For example, if 
one is not sure whether he ate blood or not, he brings an 

: After Yom Kippur, people are still obligated to bring 
Yom Kippur. However, those liable to bring uncertain guilt-

Kippur (



§ itself atones for minor 
transgressions, for both a positive mitzva and for a negative mitz

that it was stated that re
pentance atones for a negative mitzva, which is severe and warrants 
lashes, is it to also teach that it atones for a positive 

what it said, 

for a positive mitzva and for a negative mitzva whose violation 
mitzva. One is not punished by a court 

for violating a prohibition for which the Torah prescribes a positive 
act as a corrective measure and which thereby has the same halakha 
as a positive mitzva. 

But does repentance not atone for a full
negative from a sepa

these are minor A 
positive mitzva and a negative mitzva, 

 for: “You shall not take the name of the Lord, your God, in 

“You shall not take the 
name of the Lord, your God, in vain” and any prohibition similar 
to it, meaning all severe prohibitions that carry punishment by a 
court. 

Come and hear 
Rabbi Yehuda says: For any sin from “You shall not take the name 
of the Lord, your God, in vain” and below, i.e., prohibitions less 
severe than that, . For any sin from “You shall 
not take the name of the Lord, your God, in vain” and above, re-

punishment and Yom Kippur atones. 

“You shall not take the name of the 
Lord, your God, in vain” and anything similar to it.

Come and hear 
stated at Horeb with regard to one might 
have thought that even “You shall not take 
the name of the Lord, your God, in vain” is included among them; 
therefore, the verses states: “Will not absolve” 
might have thought this is also true for those who are liable for 
violating all other prohibitions; therefore, the verse states: “His 
name.” God does not absolve the one who disrespects His name, 
but He absolves those who are liable for violating all other prohi-
bitions 

take the name of the Lord, your God, in vain.” 

a dispute between tanna’im, as it was 
taught in a for 
a positive mitzva and for a negative mitzva
through a positive mitzva. And for what does -
pend punishment and Yom Kippur atone? for sins punishable 
by karet, and for sins punishable by the death penalty from the 
earthly negative 
that there is a  who distinguishes between prohibitions that 

dispute as to whether or not prohibitions that warrant punishment 

: 
An ancient dispute exists as to whether a positive mitzva is 
more important than a prohibition (see Ramban and oth-

positive mitzvot demand action, they are preferable to 
prohibitions and override them. On the other hand, when 
one transgresses a positive mitzva, he has abstained from 
action, while one who violates a prohibition sins by per-
forming an action, and therefore his punishment is greater.



§ Since the Gemara cited this  
it.  at Horeb with regard 

“Absolve.” From where do 
we 

As it was taught in a  that Rabbi 
Elazar says: It is not possible to say “absolve”  
about all transgressions, since “will not absolve” is already 
stated And it is not possible to say “will  
not absolve,” since “absolve” is already stated. How so? 
Holy One, Blessed be He, absolves those who repent and  
does not absolve those who do not repent. 

Furthermore, with regard to the topic of repentance, Rabbi 
when 

Rabbi Elazar was in Rome: Have you heard the teaching that 
there are in the process of atonement that 

are not 
four but three distinctions, is necessary with 

.

one violates a positive mitzva and 
repents,  he is forgiven even before he moves from his place, 
i.e. immediately, as -
dren, 
that when one repents he is immediately forgiven. one vio-
lates a prohibition and repents, his 
punishment and Yom Kippur atones for his sin, as it is stated: 

“For on this day shall atonement be made for you, to purify 
you from all your sins” one a 
transgression that warrants karet  or a sin punishable by death 
from the earthly then and Yom 
Kippur suspend his punishment, and 
completes the atonement,  visit their 
transgression with the rod, and their iniquity with strokes” 

But in the case of one who has caused  
name,  suspend punishment, 
nor does Yom Kippur have power to atone for his sin, nor does 

alone have power to absolve him. Rather, all these 
suspend punishment, and death absolves him, as it is stated: 

“And the Lord 
iniquity shall not be atoned for until you die” 

§ that cause 
name? in the 

case of someone like me, 
if I take meat from a r  and do not give him money 
immediately, 

this statement of Rav only in
for the money, where it is not customary for the butcher himself 
to come and collect payment from the customer. When the 
customer does not pay immediately, people may suspect him 

for the money from the 
customer some time later, we have no problem with doing this. 
Since everyone understands he is buying on credit, he is not 

Ravina said: My native of where they 
ask when 
Abaye bought meat from two partners, he would give half of 
the money to this one and half of the money to this one, so 
that each would know that he had paid. 

to 
see whether he was owed any change.

Absolve and will not absolve – : Among the thir-
teen attributes of compassion, which Moses heard at Horeb, 

generation, bearing iniquity and transgression and sin, He 

as an expression of judgment because it appears among the 
traits of compassion, which indicates that it has a dimension 
of compassion, as it implies that God does absolve sinners. Still, 

partially absolve (Rabbi Yoshiya Pinto). 

Three distinctions in the process of atonement – 
: It seems that the Gemara actually describes four 

distinctions. Some commentaries explain that since neglecting 
a positive mitzva requires only repentance, it is therefore not 
counted as a distinct level of atonement (Maharsha). Other 
commentaries write that desecrating God’s name is not count-
ed, since no atonement can be achieved for this sin during a 
person’s life ( ).

Meat from a butcher – : Some commentaries 
write that the concern here is that people might suspect that 
the butcher gives the rabbi free meat as a bribe, so that he 
will not declare the butcher’s animals to be non-kosher when 
questions arise ( ).

: If one transgresses a positive mitzva that does not carry a 
punishment of  and then repents, he is forgiven immedi-
ately (Rambam

If one violates a prohibition and repents – 
: If one transgresses a prohibition that does not carry a 

punishment of  or capital punishment and then repents, 
the repentance suspends punishment, but full atonement is 
achieved only on Yom Kippur (Rambam 

Commits a transgression that warrants karet – : 
If one violates mitzvot that are punishable by  or capital 
punishment and repents, the repentance and Yom Kippur sus-

his atonement (Rambam 

Desecration of God’s name – : If one desecrates 
the name of God, he does not achieve complete atonement 
until he dies, even if he repents, lives through Yom Kippur, and 

What constitutes desecration of God’s name – 
:

scholar known for his righteousness doing things that other 
people criticize, even if they are not transgressions, e.g., buy-
ing something and not paying immediately; buying on credit 
even when one has the money; indulging in conversation and 
frivolity with ignorant people; not speaking kindly to people. 

himself and act beyond the letter of the law (Rambam Sefer 



someone like me, if 
without Torah and and the onlookers did not 

Yannai said: Any case when -
meaning his friends are embarrassed due 

to things they hear about him, name. 

name, May his Master 
forgive  so-and-so for the sins he has done.

Abaye said: As it was taught in a “And you 
shall love the Lord your God” 
that you shall make the name of Heaven beloved.  How should 

in that he should read Torah, and learn 
Mishna,  pleasant with 

 say about 
Fortunate is his father who taught him Torah, for-

him Torah, woe to the people who 
have not studied Torah. So-and-so, who taught him Torah, see 
how verse 
states about him “You are My servant, Israel, 

But one who reads Torah, and learns Mishna, and serves Torah 
done faithfully, and he 

does not speak pleasantly with other people, what do people say 
about him? Woe to so-and-so who studied Torah, woe to his father 
who taught him 
So- deeds, 
and how ugly are his ways. About him and others like him the verse 
states 
people of the Lord, yet they had to leave His land” 

ed the name of God.

§ Further on the topic of repentance, 
, as it brings healing to the world, as it is stated: 

 freely” 
which teaches that repentance from sin brings healing. 

between two vers
es. 

initially when you sinned, it was only 
because 
immaturity and foolishness and could be ignored as if it had never 
happened. But it ( Jeremi

and that they are still sinners. He resolved this contradiction, explain
ing that this is where everything is forgiven as if 
the Jewish people never sinned, it is referring to repentance out of 
love; there, where the sin is still remembered despite the forgiveness 
and repentance, it is referring to repentance out of fear. 

Similarly, Rabbi Yehuda raised a between two verses. 

for I am a lord to you, 
and from a family”  

individuals. He resolved the contradiction and explained that this is 
it is referring to repentance out of love or fear, 

which few people achieve; there, it referring is repentance through 

Rabbi Levi said
throne, as it is stated: “Return, Israel, to the Lord your God” (Ho

May his Master forgive – : Some 

person performs so many transgressions, it is 
as if he has God’s permission to do so (Rab-
beinu Yehonatan).

You shall love…make the name of Heaven 
beloved – : Com-
mentaries have explained the teaching as fol-

demonstrate that through words alone; rather, 
he longs to perform some action that proves 

Blessed be He, the only way to show one’s 
love is to make Him beloved by the people of 
the world (Iyyei HaYam).

Sanctifying God’s name – : If a 
scholar is careful about his actions, speaks 
kindly to people, engages in faithful business 
practices, is always occupied with mitzvot, 
and goes beyond the letter of the law in all of 
his deeds to the extent that everyone praises 
and loves him but not to such an extreme that 
he is perceived as being irrational, by doing 

Sefer 



§  it overrides 
even a prohibition of the Torah. As it is stated that 

If a man sends away his wife and she 
goes 
to her again? Will not that land be greatly polluted? But you 

you 
yet return to Me, said the Lord” 

people and the Holy One, Blessed be He, is compared to that 
between a husband and wife. Just as it is prohibited for an 
adulterous wife to return to her husband, it should be prohib
ited for the Jewish people to return to God from their sins, yet 
repentance overrides this prohibition. 

 
the redemption,
to Zion, and to those who repent from transgression in  

” What is the reason that a redeemer will 
there are those who repent from 

Reish Lakish said: Great  

gressions, as it is stated: “Return, Israel, to the Lord your 
God, for you have stumbled in your iniquity” 

Doesn’t “iniquity” mean an inten-
tional sin? Yet the prophet  it stumbling, implying that 
one who repents is considered as though he only stumbled 

Is that so? 
Didn’t Reish Lakish himself 
intentional sins are ,  as it is stated: 

 
” (Ezekiel 

Here, when one repents out of love, his sins become like mer
its; there, when one repents out of fear, his sins are counted as 

that Rabbi Yonatan said: 
the years of a person’s 

life, man turns from his 

lawful and right, he will preserve his life” 

§ in 
the name of Rabba bar Mari: Come 

Blessed be He. With people, if one insults his 
the victim will be 

appeased by him or will not be appeased by him. And if you 
say he will be appeased, it is still will 
be appeased by words alone or will not be appeased by words 
alone, and one must try to appease him in other ways.

One’s intentional sins are counted for him as merits – 
:

repents out of love is more motivated to occupy himself with 
Torah and mitzvot when he recalls his sins. Consequently, his 
zeal and additional mitzvot are indirectly caused by his previous 

sins, and his sins are thereby meritorious (Maharsha). Similarly, 
when one overcomes his inclination to commit a sin that he has 
committed many times, he rises higher than a one who never 
stumbled. Therefore, it is the sin that gives him the merit of this 
growth ( ).



But with regard to the Holy One, Blessed be He, if a person 
in private, God is appeased by words, 

as it is stated: “Take with you words and return to God” (Hosea 
And not only that, but God as though he has 

done a favor for God by repenting, 
And not only that, but the verse 

him credit is 
of our lips” 

Lest you say he is considered only like one who 
obligatory bulls, therefore the verse states: “I will heal 

 them freely” 

It was taught in a  that Rabbi Meir would say: Great  
is 
of one individual who repents, as it is stated: “I will heal their 

anger has turned 
away from him” It does not say: From them,  
i.e., from the sinners, but “from him,” i.e., from that individual. 
Because he repented, everyone will be healed.

§ What are the 
that demonstrate that one has completely 

repented? prohibited 
 

he was saved from it, thereby proving that he has completely 
repented. Rav Yehuda demonstrated 
the opportunity to sin with the same woman he sinned with 
previously, at the same time  and and everything 

he overcomes his inclination, it proves his repentance is complete, 
and he is forgiven. 

Rav Yehuda said that 
“Fortunate is he whose transgression is forgiven, whose sin is 
hidden” 
to reveal his sins, his transgres-
sions shall not prosper” 

it is referring to 
 

for him to also publicize his repentance. it is referring to 
a sin that in which case it is inappropriate to 

Rav Zutra bar Toviya said that Rav 
it is referring to sins a

against another; he must publicize his repentance so that those 
who hear him may persuade the other to forgive him. it is 
referring to sins a in which case 
he need not repent publicly.

§ It was taught in a  that Rabbi Yosei bar Yehuda says: 
When the is 

time, he is forgiven; a third time, he is for-
given; but the fourth time, he is not forgiven, as it is stated: 

 Lord: For three transgressions of Israel, but for 
four I will not reverse it” And it says: “All these 

 with a man” ( Job 

What is: And it says? Why did he need to bring 

Lest you say that this statement that the 
 

applies to a and 
hear “All these things does 
God implying that this so 
even for an individual. From this point onward, he is not for-
given, as it is stated: “For three transgressions of Israel, but for 
four I will not reverse it.”

What are the circumstances that demonstrate that 
one has completely repented – : 
Some commentaries have suggested that only select 
individuals are given the opportunity to test themselves 
in this way (Rambam). When conditions repeat them-
selves as described, it is a sign from Heaven that one’s 
repentance has been accepted (see Me’iri).

The same time – : Rashi explains that this 
means that the opportunity provides itself at the same 

At the same time, to mean at the same time of his life, 
when one is still young and has all his energy (Rabbeinu 
Yehonatan; Me’iri; Rambam).

Confession of sins committed against God – 
: The reason not to publicize 

one’s repentance is that a sin constitutes an insult to 

If the sin was not publicized, one should not announce 
it (Rabbeinu Yehonatan).

Third and fourth transgressions – : 
Some commentaries claim that this is the case only 
when one repeats the same sin. Others write that it 

(see Maharsha and ). 

Complete repentance – : Complete re-
pentance is achieved when one is presented with the 
opportunity to repeat the transgression that he that 
he had previously committed, but he restrains himself 
and does not do so. For example, if one sinned with a 
woman, and after some time he is alone with her again 
and remains as physically able to perform as he was 
when he sinned previously, but he refrains and does not 
sin, he has achieved complete repentance (Rambam 

,

: It is praise-
worthy for one to repent in public, announce his sins, 
and reveal the transgressions he has committed against 
other people. However, it is inappropriate to publicize 
sins committed against God. The Ra’avad is of the 
opinion that it is appropriate to publicize repentance 
even for a sin committed against God (Rambam Sefer 

,

Third and fourth transgressions – : 

are not counted; from the third sin and onward they are 
considered, and then one’s merits are weighed against 
his sins. A community’s sins are weighed only from the 
fourth sin onward. According to the Ra’avad, repen-

partial atonement; from then on, he is judged more 
severely (Rambam



§ in the transgressions 
 on this Yom Kippur

them on another Yom Kippur, since he has already been for
given. But if he repeated those same transgressions during  
the year, them again on another Yom Kippur. 
And if he did not
about him the verse states: “As a dog that returns to its vomit, 
so is a fool who repeats his folly” 

Rabbi Eliezer ben Ya’akov says: 
years, all the more so is he praiseworthy, as he remembers his 
earlier sins and is thereby humbled, as it is stated: “For I know 
my transgressions; and my sin is ever before me” (Psalms 

But how do I establish the “Like a 
dog that returns to its vomit”? -

opinion of Rav Huna, as Rav Huna said: When 
a -
ted to him. Can it enter your 

him as if it were 

Furthermore, during confession, one must detail the sin  he 
as it 

is stated: Please, this 
people have sinned a great sin, and have made themselves a 
god of gold” the statement of Rabbi 
Yehuda ben Bava. Rabbi Akiva says “For-
tunate is he whose transgression is forgiven, whose sin is 
hidden” 
his sins. But what is the meaning of that 
have made themselves a god of gold” 
be understood the statement of Rabbi Yan-
nai, as Rabbi Yannai said: Moses said before the Holy One, 
Blessed be He: Master of the universe, it is the silver and gold 
that you gave to the Jewish people
said: Enough, which  make a god of gold. Con

of it. 

two good leaders arose for the Jewish people: 
i.e., 

as it is stated: 

as it is stated: “Fortunate is he whose transgression is forgiven, 
whose sin is hidden” 

A parable with regard to Moses and David 
shows to 

for their sins. One of 
them sinned by engaging in forbidden relations, and one ate 

 although they are forbid
den. 
said to the sin 

 so that people will not say that what that woman is 
also what this woman is  

 Year, and hung  
 her, saying: She  

Moses  
requested that his sin be publicized so that people would not 

gene ration, i.e., the Golden Calf and the report of the spies.

Transgressions that one confessed – 
: Transgressions that one confessed last Yom Kip-

pur and did not repeat may be confessed again. This 
is in accordance with the opinion of Rabbi Eliezer ben 
Ya’akov, about whom the Gemara says (Yevamot
that his teachings are few but clean of error (

,

Detailing the sin – : One who repents and 
confesses his sins need not detail them but may do so 
if he wishes. If one confesses quietly, it is appropriate 
to detail the sin. As for the alphabetical confession that 
appears in the Yom Kippur prayers, since everyone says 
this, it is not considered a detailed account of one’s sins 
( ,
of the Rema).

: It is certainly permitted to eat fruits of the Sab-
batical Year. However, if one ate them before their proper 
time it is not considered eating them but destroying 
them, and it is prohibited to actively destroy fruit of the 

-
bate the details of this prohibition (see Megillat Esther, a 
commentary on the Rambam’s Sefer HaMitzvot). Some 
commentaries argue that in this case lashes are rabbini-
cally mandated.



s  due to 
the name, so others will not think that 
they are truly righteous and that their deeds bear imitating, as 
it is stated: “When a righteous man turns from his righteous-

him” 
someone is wicked to the core, he causes other people to err and 
this desecrates the name of God when it is revealed. -

wicked from coming 
upon them. al
ready been signed against them their repentance 
prevents them from being punished.

as in their contentment they sit and think about forbidden mat
ters. And authority buries one who owns it.  He was naked 
when he entered into power, and he will be naked when he 

with
When Rav 

would leave his home to go to court to would 
say this Of his own will, he goes to die, because a 
judge who misjudges a case is liable to death at the hand of 
Heaven; and he does not
he goes empty-handed to his household, because a judge does 
not receive a salary; like his 

without sin or transgression.

When Rava would go to judge, he would say this 

Of his own will, he goes to
of his household, and he goes empty-handed to his house-
hold . And 

ambuha]  following 
out of respect for him, he 
to the heavens, and 
perish forever like his own dung; they who have seen him will 
say: Where is he?” 
achieves power, it can lead to his downfall. When they would 

 the Shabbat of the 
Festival when he taught, he would the following to avoid 

“For power is not forever, and does the 
generations?” 

§ the person 
it is not good for 

 this world and are 
not punished their sins. For example, it was not good for Ahab 

humbled himself before Me, I will not bring the evil in his 
days” 

good to respect the person of the wicked, to turn aside the 
righteous in judgment” It is good 
for  
and are punished in this world for their sins. For example, it was 
good for Moses that he was not

Had you believed 
in Me, 
world.

One exposes the hypocrites – : One must 

present themselves although there are no witnesses to their 
sins (Rabbeinu Yehonatan).

Authority buries one who owns it – : 
Power shortens a one’s life, and one who rises to authority dies 
young, before his natural time.

A line of people [ambuha] – : Apparently from the 
Middle Persian ambuh, meaning many or a large crowd.



Fortunate are the righteous because not only do they 
accumulate merit for themselves, but they accumulate merit for 

generations; as there were several sons of Aaron who essen
tially deserved to
stated: 

be burned with their brothers. But the merit of their father 
and they and their descendants were priests for 

all time.

Woe to as not only do they 
render themselves liable, 

liable until the end of all generations. 
For example, Canaan who deserved to  
be ordained as rabbis and instructors of the public due to their 
great stature in Torah study, like Tavi,  the servant of Rabban 
Gamliel, who was famous for his wisdom; but their father’s  

to remain as slaves.

Whoever accumulates 
not have sin and God protects him from fail
ing;  has almost no abil-
ity to repent. What is the reason that 
whoever accumulates have sin 

so that he will not be in Gehenna while 
his students are in the Garden of Eden, as it is stated: “For You 
will not abandon my soul to the nether-world; neither will You 

pit” 
other hand, 
ability to repent, so that he will not be in the Garden of Eden 
while his students are in Gehenna, as it is stated: “A man who 
is laden with the blood of any person shall hasten his steps  
to the pit; none will support him” 
oppressed others and caused them to sin, he shall have no escape. 

§ 
that one who says: I will sin and I will repent,  I will sin and  
I will repent, is not given the opportunity to repent.

Why do I need the mishna to say 
will repent, I will sin and repent? 
is in that said that Rav said, 
as Rav Huna said that 

him. 
Can it enter your mind that it be-

say that 
as though it were Consequently, the sinner who re

I will sin and Yom 
Kippur will atone for my sins, Yom Kippur does not atone for 

Let us say that the mishna is 
not the opinion of Rabbi 
as it was taught in a  that Rabbi says: 
Yom Kippur atones for all transgressions of the Torah, wheth-
er one repented or did not repent. Even 
if you say that the mishna is in accordance with the opinion of 
Rabbi when it is on the basis of 

Tavi – : Tavi was the servant of Rabban Gamliel in Yavne, 
and he was famous for his skills and scholarship. He is greatly 
praised by Rabban Gamliel and other Sages. There is an ex-
traordinary statement made by Rabbi Eliezer ben Azarya that 
were it not for the curse given to the descendants of Canaan, 
Tavi would certainly be relaxing as Rabbi Eliezer served him. 

At a certain point, Rabban Gamliel sought a way to release 
Tavi from servitude, but he failed to do so due to the prohi-
bition against freeing a Canaanite slave. Upon Tavi’s death, 
Rabban Gamliel mourned as he would for a close relative and 

 
Jewish people.

Causes the public to sin – : The Holy 
One, Blessed be He, does not allow one who has caused 
the public to sin the opportunity to repent (Rambam Sefer 

One who says I will sin and I will repent – 
: Commentaries debate whether this applies only 

he repeats it, that itself is indicative that the sin is habitual 
(see  on Rambam 



§  
against God 
person.  Rabbi 
Abbahu: Yom Kippur does not atone for  

man sin against another, Elohim ]” 
, which may also refer to prayer, implies 

that if he prays, God will grant the sinner forgiveness. He answered 
Who is Elohim a judge 

elohim] and not to God, and the word  in the verse indicates 

the injured party by means of a court ruling. 

If so, say the following with regard to 
“But if a man sin against the Lord, who 

yitpallel] for him?” 
since it has been established that the root  is interpreted in this verse 

implies that if one sins toward God there is no one to judge him. Rabbi 
what the verse is saying: If one man 

Elohim ]; if  
the sinner appeases the person against whom he has sinned, he will  
be forgiven. But if a man sin against the Lord, who shall entreat 
yitpallel] for him?  is to 

be interpreted as indicating forgiveness rather than judgment. 

§  only 
verbally,  must appease him, as it is stated: “My son, if you have 

hands for a stranger
Do this now, my son, and deliver yourself, seeing you have
into the hand of your neighbor. Go, humble yourself hitrapes] and 

rehav] your neighbor” 
If you have money that you owe him, open the palm 

hater pisat] your hand to your neighbor and pay the money that 
you owe; and if not, if you have sinned against him verbally, 
harbe] friends for him, i.e., send many people as your messengers to 

ask him for forgiveness.

 said: And one must appease the one he has insulted with 
three rows of three people, as it is stated yashor] before 
men, and says: I have sinned

 not” 
 as related to the word 

that one should make three rows before the person from whom he is 
asking forgiveness. 

 asks forgiveness of his 
friend should not ask more than three times,  as it is stated: “Please, 
please forgive the transgression of your brothers and their sin, for they 
did evil to you. And now, please 
uses the word please three times, which shows that one need not ask 

peased and forgive. And if the insulted friend dies before he can be 
appeased, one brings ten people, and stands them at the grave  of 
the insulted friend, and says I have sinned against 
the Lord, the God of Israel, and against so-and-so whom I wounded.

Rabbi Yirmeya insulted Rabbi Abba, causing 
went and 

sat at the threshold of Rabbi Abba’s house to beg him for forgiveness. 
When maid poured out the dirty water from the house, 
the stream of water landed on head. He said about 

trash heap, as they are pouring 
dirty water on me. this verse  
the needy out of the trash heap” Rabbi Abba heard  
what happened and went out to greet him. Rabbi Abba said to him: 

 out to appease you for this insult, as it is
hitrapes] and urge your neighbor” 

Who shall entreat [yitpallel] for him – : 
Maharsha writes that the dispute is not about the 
meaning of the root ; everyone agrees that yit-

 refers to prayer and forgiveness and that , 
the base form of the word , refers to judgment. 

-
mara teaches that for a sin between people, once a 
court has imposed punishment the injured party will 
hopefully agree to forgive the sinner. The Gemara 
then challenges this notion by quoting the end of the 
verse, which implies that if one sins against God he 
will not be granted forgiveness. The Gemara suggests 
instead that one should be granted forgiveness for a 
sin against God by receiving a punishment from the 
court. The Gemara concludes by answering that even 
after the court has imposed their punishment, atone-
ment for a sin against God is only achieved through 
repentance and prayer.

More than three times – : The proof 

forgive.” Once one has asked three times, he must be 
forgiven, since he does not need to ask again (Tosefet 

).

Rabbi Abba heard, etc. – : It seems 
that Rabbi Abba interpreted the term  as 
related to the word refes, meaning mud. Since his 
household treated Rabbi Yirmeya like mud, he had to 
ask his forgiveness (Rav Shmuel Strashun).

One who angered his friend verbally – 
: Yom Kippur does not atone for sins commit-

ted against another person. If one insulted another 
person, he must make three attempts to appease 
him, and each time he should take three people with 
him in order to apologize in front of them. If the other 
refuses to be appeased, he need not try again, but 
should declare before ten people that he tried to 

). 
If he insulted his teacher, he must keep trying until 
his teacher is appeased. It is appropriate for the in-
sulted party to forgive, unless his refusal to forgive 

is not required to forgive defamation (Rema, citing 
 and ; , 

He stands ten people at his grave – 
: If a person against whom one sinned has died, 

one should bring ten people and stand them by his 

and-so ( ,



person who insulted him, he would pace before 
him and present himself, so that the person 
appease him. Rabbi Zeira made himself available so that it 
would be easy for the other person to apologize to him.

Rav 
who insulted him.

him to apologize. On Yom Kippur eve, Rav said: I will go  
and appease him. He met his student Rav Huna, who said to  
him: Where is my Master going? He said to him: 
to appease so-and-so. Rav Huna called Rav by his name and  
said: Abba is going to kill a person, 
will not be good. Rav went and stood by him. He found the 
butcher head 
er raised his eyes and saw him. He said Are you Abba? 
Go, I have nothing to say to you. While he was 
head, one of the bones of the head  
in the throat and killed him, 
prediction.

Torah portion 
before Rabbi 

whereupon Rav 
returned to the beginning of the portion and began to read it 

bar and Rav returned to 
the beginning of the portion out of respect for bar Kappara. 

Rabbi Shimon, son of Rabbi 
and he returned again to the beginning 

and Rav said 
and read so many times? He did not return  

but continued from where he was. 
because Rav showed that he was less important than the  
others. Rav went before on Yom Kippur eve 
every year for thirteen years to appease him, but he would not 
be appeased.

Rav 

another should not ask more than three times? 
,  since he was very pious and forced 

 way and refuse to for
Didn’t Rava say: With 

regard to anyone who suppresses his honor and forgives some
one for hurting him, God pardons all his sins? 

Rather, Rabbi 
that Rav was being hung on a palm 

tree, and he learned as a tradition that anyone about whom 
there is a dream in tree 

of a yeshiva. He said: Learn from this 
 I 

will not be appeased, so that he will have to go and study 
Torah in Babylonia. He was conscious of the principle that one 
kingdom cannot overlap with another, and he knew that once 

appeased, so that Rav would go to Babylonia and be appointed 

lose his own position.

Had a complaint – : It seems that this was a 
quarrel where both men said harsh words. Although it was 
appropriate for the butcher to apologize, Rav suspected that 
he had hurt the butcher more, and therefore he went to ap-
pease him ( ).

: Many early commentaries cite the 

-
ered like Rav’s teacher, and one who sins against his teacher 
must continue to ask forgiveness until he is forgiven.



§ mitzva is on 
Yom Kippur eve when darkness falls.  But the Sages said: 
One should also before he eats 
and drinks at his last meal before the fast 

d  at the meal, due to the abundance of food and 
And although one 

again 
he eats and drinks, as sin dur-
ing the meal itself. during the 
evening prayer he should -
fess again during the morning prayer. Likewise, although one 
confessed during the morning prayer, he should still 
during the additional prayer. Similarly, although one con
fessed during the additional prayer, he should also 
during the ; and although one confessed 
during the should again during 
the ne’ila].

And where does one say the con
An individual says it  prayer, and the 

prayer leader says it in the middle of the  prayer.
What does one say; what is the liturgy of the 

Rav said: You 
know the mysteries of the universe, in accordance with the 
standard liturgy. And Shmuel said 
From the depths of the heart. And Levi said 
And and one then recites 

Master of the Universe.

Rabbi Yehuda said For our iniquities are too 
 to number. Rav 

Hamnuna said: My God, 
before I was formed I 
formed, it is as if I had not been formed. I am dust while 

. See, I am before 

Your will that I may sin no more, and as for the sins I have 
them  

-
sion that Rava used all year long; and it was the confession 
that Rav Hamnuna Zuta used on Yom Kippur.

Mar Zutra said: We said only that one must follow all these 
versions when he did not say But we have sinned. 
However, if he said But we have sinned, he need 
not say anything further because that is the essential part of 
the confession. As bar Hamdudei said: I was standing before 

and when the prayer leader 
But we have sinned, Shmuel stood. Bar 

Hamdudei said: Learn from here that this is the main part 
of and Shmuel stood up to emphasize the 

Confession…when darkness falls – : One 
must confess during the afternoon prayer on Yom Kippur 

says his confession after his prayer, but the prayer leader 
does not say it ( ,
the comment of the Rema).

Confession while standing – : One must con-
fess while standing. When he hears the confession from the 
prayer leader, he should stand and repeat the confession 
along with the prayer leader (Rema, citing Rabbeinu Nissim; 

,

He become confused – : The Rambam explains, 
based on the version of the text he had, that the concern is that 
one might choke during his meal and not manage to confess. 
Indeed, several communities added other abbreviated con-

 and others, 
which are recited after the last meal before the fast (see Tosefet 

).

Closing prayer [ne’ila] – : In the Jerusalem Talmud, 
the Rabbis disagree whether this prayer should be said when 
the Temple gates are locked at the end of the day’s service, or 

when the gates of Heaven are locked at sunset. Either possibility 
explains the name of this prayer.

Confession of an individual and a congregation – 
: Some commentaries explain the reason for this distinc-

tion as follows. The individual must confess after his prayer in 
case he did not pray with the proper focus, in which case he 
must also confess the sin of praying without focus. However, 

of the leader, and if its confessions are recited after the prayer, 
Tosefet 

).



§ We learned in a mishna there, in tractate At three times in 
the year, priests raise their hands to recite the priestly benediction 
four times in a single day:  In the morning prayer, in the additional 
prayer, in the the ne’ila] of the gates. 
And these are the three times During communal fasts  
for lack of rain, on which the  prayer is recited; and during  

ma’amadot],  
the guard parallel to the priestly watch come and read the account of 
Creation (see and on Yom Kippur. 

i.e., the ne ila
Rav said: an added prayer of . And Shmuel said: 

What 
are we, what are our lives? to this 
from a the night of Yom Kippur, one prays 
seven blessings in the  prayer  the morn-
ing prayer, one prays seven blessings during the ad-
ditional prayer, one prays seven blessings during the 

blessings and dur-
ing the ne’ila prayer, one prays seven blessings 

 is an added prayer. 

a dispute between tanna’im   is an 
added prayer but disagree about the obligation to confess at the  
prayer, as it was taught in a Yom Kippur, as 
darkness falls, one prays seven blessings of the  
and ends with this is the statement of Rabbi Meir. 
And the Rabbis say: He prays seven blessings of the , and if he 
wishes to end his prayer with 

this is a refutation of the opinion of Shmuel, since 
all agree that 
it is a conclusive refutation. 

Ulla bar Rav went down to lead the  prayer 
before Rava, who was in the synagogue. He opened the prayer with: 
You have  are 
our lives? And Rava praised him. Rav Huna, son

 his  prayer. 
 prayer, not within the  prayer as 

the prayer leader does.

ne’ila one from the evening prayer.  

darkness fell, it serves as the evening prayer.
that Rav conforms to his line of reasoning above, as he said: It is an 
added prayer, prayer 
in the evening.

And did Rav actually say this? Didn’t 
Rav say: halakha  
who says that the evening prayer is optional?  

One is exempt even if he does not pray 
He said this in 

with the statement of the one who says that the evening prayer is 
mandatory. Even according to the opinion that maintains that the 
evening prayer is mandatory, if one recites 
obligation to recite the evening prayer. 

raises from that which we learned in a  
evening Yom Kippur, one prays seven bless

ings in the  during the morning prayer, one prays 
seven blessings in the  during the additional 
prayer, one prays seven blessings in the  
ne’ila one prays seven blessings in the  and dur
ing the evening prayer, one prays seven blessings in an abridged 
version of the eighteen blessings of the weekday  prayer. One 

that includes an abbreviated form of the other weekday blessings. Rab-
says in the name of 

the full eighteen blessings of the weekday  prayer as usual, 

Raising hands on Yom Kippur – 
: In Eretz Yisrael the custom is for priests to re-

cite the priestly benediction on Yom Kippur during the 
morning prayer, the additional prayer, and during ne’ila, 
which is why ne’ila is recited while it is still daytime. The 
custom is not to bless the people during the afternoon 
prayer. Outside of Eretz Yisrael this benediction is not 
said during ne’ila ( ,

Ne’ila and the evening prayer – : After 
Yom Kippur one must say the evening prayer, which 
includes 
grants knowledge. Contrary to Rav’s opinion, ne’ila 
does not exempt one from reciting the evening prayer 
( ; ,

Evening prayer is optional – : According 
to the Rambam, the Jewish people took upon them-
selves the obligation of the evening prayer. Neverthe-
less, this service does not have the same status as the 
other prayers, which are mandatory (Rambam Sefer 

This is a dispute between tanna’im – : This 

to relate to the subsequent point. Commentaries have 
emended the text in various ways (Maharsha; see 

).

Exempts one from the evening prayer – 
: Commentaries have raised the point that 

even if the evening prayer is optional, it still should not 
be neglected. Why should ne’ila be used as an excuse 
to skip this service? One answer proposes that there is 
a mitzva to eat and drink after Yom Kippur, which is like 
a Festival. It is therefore legitimate to omit the evening 
prayer in order to begin preparations for the meal.



havdala in 
grants knowledge, and there is nowhere to insert this prayer in the 
abridged  maintained that 

It is a dispute between tanna’im, as it was taught in a 
Anyone who requires immersion immerses in his usual manner on 
Yom Kippur, as this act does not violate the prohibition against 
washing.  A menstruating woman and a new mother, who immerse 
at night, immerse in their usual manner on the night of Yom Kippur. 

One who had a seminal emission 
immerse at any point in the 

day in order to be able to recite it.  Ezra 
decreed that a man who has had a seminal emission must immerse in 

ternoon prayer, he should not immerse then but should wait until 
darkness falls. Since the time for  is at night, this individual 

its recitation exempts one from the weekday evening prayer. Rabbi 
Yosei says: He may immerse at any point in the day. According to  
his opinion, the  prayer is recited while it is still daytime, and 
therefore the individual must immerse in the daytime in order to be 

 does not 
exempt one from the evening prayer.

with regard to this  from 
the zav, and the zava, the male 

and female leper, and one who had relations with a menstruating 
woman, and one who is ritually impure through contact with a 

immerse in their 
usual manner on Yom Kippur. A menstruating woman and a wom-

usual manner on the night of 
Yom Kippur. One who had a seminal emission immerses at any 
point in the day. Rabbi Yosei says: From the time of 
prayer onward he is not able to immerse. 

. 

 statement, in which 

to a case where he had already prayed the ne’ila prayer before he 
noticed his seminal emission. 
says that one may immerse during the day, is referring to a case where 
he had not yet prayed the  prayer when he noticed his seminal 
emission, and he therefore immerses in order to pray .

If he had already prayed  before he noticed 
his seminal emission, what is the reasoning of the Rabbis, who per

at its proper time is a mitzva,  even when one does not need to  

Kippur, the individual should immerse as usual.

Rabbi Yosei holds that immersion 
at its proper time is not a mitzva. But wasn’t it taught in a If 

he may not wash and 
he may not smear it with oil lest he erase the name, and he may not 

out of respect for the name. 
for an immersion that is a mitzva, he must try to ensure that the name 
not be erased. He therefore 
immerses. Rabbi
usual manner and need not worry about erasing the name, provided 
he does not rub 

Immersion on Yom Kippur – : An 
obligatory immersion is permitted on Yom Kippur if 
that is its proper time. Nowadays, however, the obli-
gation to immerse in most cases is not considered to 

rites are no longer performed. Furthermore, Ezra’s 
decree, which mandates that one who had a seminal 
emission may not pray or study Torah until he has im-
mersed, has been abolished. Consequently, nowadays 
one may not immerse on Yom Kippur ( , 

: One who has God’s name written on his skin 
may not wash, smear himself with oil, or stand in a 

a reed around the writing or cover it in some other 
way to ensure that the letters will not be exposed 
(Rambam

Immersion for prayer – : Ezra the Scribe 
decreed that one who had a seminal emission may 
not pray or study Torah until he has immersed. Com-
mentaries debate the conditions of this decree and 
whether it applies to involuntary or intentional emis-
sion. However, in the late tannaitic and early amoraic 
periods, this decree was abolished for various reasons. 
In modern times, many Jews do have the custom to 
immerse before prayer. Some people immersed for 
emissions even on Yom Kippur (see Me’iri).

: There is a mitzva to immerse at the proper 

immersion. For example, if one has emitted semen 
and has contracted another type of ritual impurity 
as well, or if for some reason he needs to immerse a 
second time, it is nevertheless a mitzva to immerse 
on time.

: According to Rashi, the reason one covers the 
writing is to prevent God’s name from being erased 
during the immersion. Other commentaries explain 
that the reason one covers it is to avoid being naked 
in the presence of God’s name.



And we maintain that they disagree as to whether or not immer-
sion at its proper time is a mitzva. According to the Rabbis, im

vidual has no reed, he should wait even until the following day 

done at its proper time, even if that requires immersion without 

 is 
actually Rabbi Yosei bar Yehuda, and this resolves the contradic
tion, as it was taught in a  that Rabbi Yosei bar Yehuda says: 

the end. According to 
one opinion, if a menstruating woman is uncertain on which day to 
immerse, she immerses multiple times to ensure that the required 

she is certainly pure. Consequently, according to his opinion, there 
is no mitzva to immerse at the proper time. 

an emission of semen on Yom 
Kippur  the evening, he should 
rub his skin to remove anything that might obstruct the immersion. 

in the eve-
ning? What was, was. Since he has already immersed, how will 

Rather, 
say that he should rub his skin from the evening 
pur to remove any obstructions, in case it becomes necessary to 

Master 
holds that it is a mitzva to rub.

§ Apropos the  of immersion for one who has had a semi
A tanna taught a 

 With regard to one who sees an emis
sion of semen on Yom Kippur, his sins are forgiven. 

But wasn’t it taught in a His sins are arranged before 
What is the meaning of arranged? 

are arranged to be forgiven. 

who sees an emission 
of semen on Yom Kippur should worry the whole year  that per
haps he was given a sign that he and his fast were rejected. But if he 

that his good deeds protected 
him and ensured for him a share in the World-to-Come. Rav 

said: Know that it is so, as the whole world 
is hungry due to refraining from conjugal relations, and he is sati-
ated  
issue was involuntary and not intentional, it is a sign that he has 
merited divine compassion. When
Yisrael 
that one will live a long life, grow, and raise others.  An allusion 

One who sees an emission of semen on Yom Kippur – 
: Nowadays, one who sees an emis-

if it is wet. If it is dry or dirty on his skin, he should wash 

immerse, even if his custom throughout the year is to im-
merse before prayer ( ,

Should worry the whole year – : Some 
commentaries add that the worry itself is what atones for 
his sins ( ).

Know…and he is satiated – : The Mahar-
sha writes that seminal emissions on Yom Kippur can serve 
both as negative and positive signs. If one does not survive 
the year, it shows that he was not permitted to complete 
his fast by refraining from lust completely. If one does live 
through the year, it means that God was helping him avoid 

One will live a long life, grow, and raise others – 
: Some commentaries write that Rashi and Tosafot 

are merely an allusion to what happened to this person, or 
whether these words are part of the blessing that he will 
merit seeing his children and children’s children (Tosefet 

).


