
sent emissaries through-
out all the areas located within the borders of  Yisrael to 
assess the situation and saw that the people were separating only 
teruma gedola  
he issued a decree that anyone who purchases produce from an 
am  must be concerned about the possibility that it was 
not tithed and is required to tithe it.  Since even an am  
separates  , the bakers who purchased grain from 
them were not required to do so. 

And granted, bakers need not separate 
tithe  

and the pauper, respectively. Since with regard to doubtfully 

ally required to tithe it, if the Levite or the pauper should seek to 

produce was not tithed. However, with regard to 
Let them separate  

the produce, take it up to Jerusalem, and eat it in Jerusalem, 
which is the halakha with regard to anyone else who purchases 
doubtfully tithed produce.

Ulla said: parhedrin, government appointees, 
beat the bakers throughout the entire twelve months of their 
tenure and tell them: Sell your baked goods them 

ing their prices, the Sages did not further burden them with the 
exertion of separating second tithe from a large quantity of grain 
and taking it to Jerusalem, as they would be unable to raise their 
prices to cover the cost of the lost grain and the trip to Jerusalem. 
Since the presumptive status of the grain is that it was tithed, and 
the obligation to tithe doubtfully tithed produce is a stringency, 
the Sages exempted the baker from the obligation to do so. What 
is the meaning of parhedrin? pursei]  

§ Apropos the Second Temple period, when High Priests were 
frequently replaced, the Gemara cites that 
said that the meaning of that 

the years of 

Lord prolongs days; that is a reference to the First Temple, 
for four hundred and ten years and in which only 

eighteen High Priests  served, 
genealogy of the priests in the Bible. 

But the years of the is a reference 
to the for four hundred and twen-
ty years and in which over three hundred High Priests served. 

the 
 of four hundred and twenty years forty years that Shimon 

HaTzaddik served, and eighty years  
Priest served,  ten years that Yishmael ben Pavi served, and 
some say eleven years  served. 

go out and
point forward  one of the remain
ing High Priests  year  as the num
ber of remaining High Priests is greater than the number of years 
remaining. 

The people were separating only teruma gedola – 
: Some commentaries explain 

that the reason that even an  separated 

a single grain. Even people who typically treat mitzvot with 
Tosefot Ri HaLavan).

The decree to separate tithes – : The 
people were not diligent in the separation of tithes because 
one who eats  is punishable by death at the hand of 

 merely fails 

With regard to second tithe let them separate – 
: Although it is prohibited ab initio, if one redeems even 

the bakers separate second tithe and then redeem it? Some 

to second tithe (Tosafot Yeshanim). Others explain that the 
problem with that solution is that there may not be a  
available when he needs it for redemption (Tosefot HaRosh). 

Eighteen High Priests – : See Tosafot, 
where several interpretations of this statement are suggested. 

proof from the book of Chronicles for the number of High 
Priests, since it is likely that there were other High Priests be-
yond those listed. One example is Jehoiada the priest, who 
crowned King Joash. It is therefore unclear whether the list 
includes all the High Priests who served, and one can only rely 
on the rabbinic tradition. 

: Certain notable High 
Priests are not listed here. Among them are Yehoshua ben 

because their terms were short (Tosafot Yeshanim) or because 
the duration of their service is unknown (Rav Ya’akov Emden). 

: It is 
unlikely that all these High Priests were removed from their 
position while alive. Josephus claims that only three High 
Priests were forced from their positions (Tosefot Ri HaLavan). 

The decree concerning doubtfully tithed produce – 
: -

covered that while the people observed the obligation to 
separate , they were lax with regard to separat-

only those people with the presumptive status of one who 
separates tithes could be trusted, while the crops of an am 

 were suspected to be untithed. Produce purchased 
from an  is characterized as doubtfully tithed pro-
duce, which is tithed due to that uncertainty (Rambam Sefer 

Royal appointees [pursei] – : From the Greek , 
eforos, meaning supervisor or appointee. 

: Multiple sources make it clear that the Ge-

held the position himself for eighty years. Actually, several 
members of the Hasmonean dynasty served as High Priests 
during those eighty years. 



§ Apropos the sins of the High Priests in the Second Temple, 
the Gemara cites that 
to what reason was the Tabernacle in Shiloh  destroyed in 

due to the 
fact that existed in the Taber

of -

 was very old and he heard what his sons 
were doing to all of Israel, how they lay with the women 

 of Meeting” 
And although Rabbi Shmuel 

said that that the 
sons of Eli sinned by engaging in forbidden sexual relations 
is nothing other than mistaken, even according to the alter
native interpretation of the verse that it was due to the fact 

that they deferred their  by 

them as if they lay with them. 

ment of the mitzva of procreation. Even though, according to 

severity to their conduct.

degradation
 was made burned, the priest’s 

 roast for the priest, for he will not take 
 to him: 

then he would say  
 the Lord was 

very great, for the men treated the

§  continues with a discussion of the sins of the 
Due to what reason  

was the First Temple destroyed? due to  
the fact that there were three that existed in the  

Idol worship, forbidden

short mehistare’a], and the cover is too 

Shiloh – : When the Jewish people entered Eretz Yisrael, 
they erected the Tabernacle in Gilgal. It was later moved to 

Tel Shiloh, believed to be the site of ancient Shiloh

Ruins at Tel Shiloh

: Even though technically a woman after childbirth is 
permitted to have conjugal relations with her husband even 

of the time were particularly stringent and accepted upon 

Me’iri). By preventing a woman from returning 
to her husband, they interfered with the relationship between 
husband and wife, which is tantamount to having relations 
with her. Some explain that since the sons of Eli detained the 
women, the women were forced to stay overnight and to sleep 
in the Tabernacle. When it says that they lay with the women, 
it means they slept in the same place as the women (Rabbi 
Yoshiya Pinto).

The bed is too short – : Why does the Gemara 
cite this verse, which requires interpretation, rather than any 
number of verses that testify to the existence of idolatry during 
the First Temple era? Perhaps it is because this verse explicitly 
expresses that the prophet was insistent about this sin (Tosefot 
Ri HaLavan). Alternatively, perhaps this verse was cited be-
cause it is an opportunity to teach a favored interpretation to 
it ( ). 



What is 
-

re’im] mehistarer].  is a con
traction of  
be in one Temple both service of God and worship of the idol 
placed there by King Manasseh. 

What And the vehamasseikha] is too 
tzara kehitkannes]? Rabbi Shmuel 

that verse, 
he wept and said: For He about Whom it -

kones] waters of the sea together as a heap” 
masseikha tzara]? 

interpretation,  is interpreted as idol and  is in
terpreted as rival, as in the term used to describe the relationship 
between two women married to the same husband,  . 

With regard to 
 haughty and 

 
 their 

feet” 
are haughty, indicates a tall 

woman walking alongside a short one so that the tall woman 
would stand out. 

And indicates that they would 
walk with upright stature and carry themselves in an im
modest way. 

And wanton eyes, indicates  
blue eye shadow 

indicates that they would 
walk in small steps, heel to toe, so onlookers would notice 
them. 

te’akasna] with their
said: that they would bring myrrh and balsam 

them in their shoes and would walk in the mar
ketplaces of Jerusalem. a place 
where young Jewish men were congregated, they would 
stamp their feet on the ground and splash the perfume to-

 like 
ke’eres bikhos].

With regard to  
 

from one end to another” (

However, considering that the people during -
ple period were engaged in Torah study, observance of mitzvot, 

and that they did not perform the sinful 
acts that were performed in the First Temple, why was the Sec
ond Temple destroyed? due to the fact that 
there was wanton hatred to 

 the sin of wanton hatred is equivalent to the 
three severe 
relations and bloodshed. 

;  however, they put 
their faith in the Holy One, Blessed be He. With that statement 

 to the First Temple era, about -
ten  
a fee, and her prophets divine for pay; yet they rely on the 

 midst, no tragedy will over-
take us” 
to their credit. 
brought upon 

will be 
ruins, and the Temple Mount will be a like shrine in the 
woods” 

Two counterparts – : Some explain that 
this phrase is used to avoid blasphemy. The two 
counterparts are two priests; one a priest of God 
and one a priest of Baal ( ). 

They were wicked – : That generation 
committed many sins for which they were not 
punished because they put their trust in God. 
They were punished only for violating the most 
severe prohibitions (Rabbi Yoshiya Pinto). 



And in the First Temple era was there 
really 
of man, for this will befall my people, this will befall all the 

with my people, therefore strike the thigh” 
Rabbi Eliezer interpreted this verse and -
ple who eat and
with verbal barbs. Apparently, even those who were close 

behavior was found only among 
Cry and wail, son of 

man, for this will befall my people”; and it was taught in a 
“Cry and wail, son of man, for this will befall my 

people”; one might have thought that this unsavory trait was 
common to all. befall 

who harbored baseless hatred for each other; the people of the 
nation as a whole did not hate one another. 

§  said: 
the case of the former, the people in the First Temple era, 

their conduct, the end of their punishment and 
the prophet informed them that they would return to their 

the people in 
the Second Temple era, rather, 

end of their 
punishment 

are pref-
erable to the belly  said to him: 

; even though there 
is subjugation by the kingdoms, they are engaged in Torah 
study. said to 
prove that the former were superior, as it was restored to the 
former. 

Temple, it was not restored Apparently, the 

Similarly, the Sages asked Rabbi Elazar: Are the former 
: Look to 

the Temple and see if it has been restored, as it was to our 
predecessors. Some say 

 is your witness.  

Reish Lakish was swimming in the Jordan River  when 
 hand  to help him 

out. Reish Lakish said to him: My God! I hate you Babylo
nians, as it is l  we will build a silver 
turret upon her, if she be a door  

Had you rendered 
yourselves a solid bloc to Eretz 

in the days of Ezra, you would have been likened to 
in the sense that you would 

have merited experiencing the Divine Presence in all its glory. 
like doors, and only some of you 

infests, and you merit experiencing only partial revelation of 
the Divine Presence. 

: Several interpretations 

-
ant than the soft bellies of the later ones (Or HaYashar). The imagery 
may be connected to the process of eating, when most of the food 

Ben 
). The comparison apparently derives from the fact that 

Look to [eineikhem] the Temple…the Temple is your witness 
[eideikhem] – :
two versions of the statement is based on the Jerusalem Talmud 

Second Temple was completely razed to the ground following  

generations was worse than that of the earlier generations (
).

Gave him a hand – : The connection between the story 

up, whereupon the latter said that his actions show the strength 
of the immigrants. Still, he complained that because the Jews did 
not come to Eretz Yisrael from Babylonia en masse, they weakened 
the entire nation ( ).

Wall – : A wall’s stones are connected to each other (Rabbi 
Elyakim), which makes it a strong and solid mass consisting of small 
components ( ).

Door – : Few people can enter a door simultaneously. That rep-
resents the small number of people who returned to Eretz Yisrael 
( ).

Jordan River – :

Jordan River in the area of the Jordan Park in northern Israel



What rot infests ?  Ulla said: It is sasmagor,  
What does sasmagor have to do 

Rabbi 
Abba said: 
worm, similarly, all that remained from the Divine Presence during 
the Second Temple period was a in 
a  
died, the Divine Spirit of prophetic revelation departed from the 

, which 
they heard as an echo of prophecy. 

And would Reish Lakish speak with Rabba bar 
Just as Rabbi Elazar, who was the master of 

Eretz Yisrael in wisdom and character, and nevertheless, Reish 
Lakish would not speak with him  in public, as Reish Lakish was 
sparing in his speech and extended friendship to only a select few 
prominent, righteous people, to the extent that a person to whom 
Reish Lakish was seen would 
give him a loan and do business with him without witnesses; 
would he have spoken with Rabba bar bar

Rav Pappa said: Cast a man between them,  and say that the inci
was 

either Reish Lakish bathing in the river and Ze’iri, the prominent 
Babylonian Sage, who extended him a hand, or it was Rabba bar 

who was in the river and Rabbi Elazar extended a hand 
when the Sage who heard what Reish Lakish 

said 

the days of
the , 
and dwell in the tents of Shem” 

Cedar [erez] – : The ge’onim write that the Gemara men-
tions the cedar because in Hebrew,  evokes the word , 
meaning secret. The cedar tree is connected to prophecy, the 
revelation of secrets. 

Reish Lakish would not speak with him – 
: Tosafot explain that he would not have 

started a conversation. Tosafot Yeshanim writes that he would 
not have spoken to him casually. 

Cast a man between them – : This phrase 
suggests that there were three people involved in the inci-
dent, and Reish Lakish spoke with the third individual (Ritva). 

Sasmagor – : The Arukh explains that this is a worm 
sas] 

magor, meaning fear. 
Others explain that sasmagor
with holes by a woodworm.

Above: Beech wood, infested by the common woodworm. 

Left: Woodworms eating away at tree bark



Although God will enlarge Japheth, 
referring to the Persians, who descended from Japheth and 
who assisted in constructing the Second Temple, the Divine 

 the tents of Shem, in the First Temple, 
which was built by King Solomon without the patronage of a 
foreign power. 

§ From where do we derive that the Per-
? As it is 

 Japheth were Gomer and Magog and 
Madai and Javan and

Gomer, that is Germamya;  
Magog, that is Kandiya;

plain meaning, Greece; Tuval, that is 
the nation called Beit Unaiki; .  
With regard to Tiras, Rabbi Simai and the Rabbis disagree, 
and some say the dispute is between Rabbi Simon and the 
Rabbis: One ,
is Persia. According to that approach, Persia is listed among 
the descendants of Japheth. Rav Yosef taught: Tiras is Persia. 

Sabtah and Raamah and 
” Rav Yosef taught: the 

inner Sakistan  and the outer Sakistan. Between one and 
the other there was a distance of one hundred parasangs, and 

of the land was one thousand parasangs.

“And the beginning of his kingdom was 

 meaning, Babylonia; 
the city known then as 

that is the place known then as 

“Out of that land went forth Asshur” 
Rav Yosef taught: Asshur, that is Silek,  

meaning that is the region where the town Silkiya was built. 
(Genesis 

-
hovoth-ir, that is the town later known as Perat of Meishan; 
Calah, that is Perat of Bursif. “And Resen between

Resen, that 
is the town later known as Akteisfon.
do not know whether this means that is the great 

or whether it means that Resen is 
a three-day 

you must say that 

“And there were Ahiman, She-
shai, and Talmai, the It 
was taught: Ahiman was so called because he was the greatest 
and most skillful meyuman] of his brothers. Ahiman is a 
contraction of brother [ ] and right [ ], which is the 
skilled hand. Sheshai was so called because he renders the 
ground like pits [ ]  with his strides. Talmai was so 
called because he renders the ground furrows 
telamim] with his strides. Alternatively: Ahiman built the 

city of Anat; Sheshai built the town Alush; Talmai built the 
city of is referring to the fact 
that it appears shema’anikin] 
around their necks because of their height.

Germamya – : Apparently a reference to the region of 
Garamnea in northern Assyria, near Armenia. 

Kandiya – : The variant reading, Gutia, is probably more 
accurate. It is a reference to the land of the Goths in Asia Minor. 

Beit Unaiki – : From the Bithynia region in Asia Minor. 

Map of Asia Minor showing the location of some of the places mentioned 

Musya – : Referring to the land of Moesia, which is north 
of Thrace. 

Beit Teraiki – : Referring to the land of Thrace in north-
ern Greece. 

Sakistan – : This word refers to Sistan, a region in present-
day eastern Iran and southern Afghanistan which constituted an 
enormous province in the Sassanid Empire. Sistan was the ancient 
homeland of the Saka people, a Scythian tribe, and it held special 

Silek – : This is short for the important city of Seleucia situ-
ated on the Tigris River. 

Akteisfon – : This is the metropolis Ctesiphon on the 
Tigris, across the river from the city of Seleucia which is in modern-
day Iraq. 

Arch of Ctesiphon, the only remaining structure from ancient Ctesiphon 

Sheshai was so called because he renders the ground like pits – 
: Rashi is surprised at this homiletic 

he suggests that the Gemara means that Sheshai was as heavy 
as marble [shayish], which is more similar to his name. It was his 
heavy weight that rendered the ground full of holes like pits. That 
is the interpretation in the midrash as well. 



§ Apropos the opinion that Tiras is Persia, the Gemara ad
Rabbi Yehoshua ben Levi said that 

Rabbi said: Rome is destined to fall into the 
hands of Persia, as it is
Lord has devised -
sidered for the residents of Teiman. Surely the youngest of 

 drag them away, surely their habitation will 
be appalled due to them” 

to this. From where may 
it be inferred that this -
sia? as 
horns are the kings of Media and Persia” 

And say 
who will overthrow Rome, 

is 

from Babylonia 
he stated 

of the Sages. said to him: One who does not know 
how to interpret verses is so arrogant that he -
tion to the opinion of the great Rabbi 

What 
the youngest of the 

brothers, a reference to Persia, as Rav Yosef taught: Tiras, 
that is Persia. 

Similarly, Rabba bar bar that 
in the name of Rabbi Yehuda, son of Rabbi Elai: Rome is 
destined to fall into the hands of Persia. 
means of an a fortiori Just as the First Temple, that 

 Chaldeans de-
stroyed it, and in turn the Chaldeans, ruled by Belshazzar, 
fell to Persians, 
Cyrus the Persian; , that the Persians 
built it and the Romans destroyed it, is it not right that the 
Romans will fall into the hands of the Persians? 

Rav said: Persia is destined to fall into the hands 
of Rome. Rav Kahana and Rav Asi, said to 

will fall into the hands of the destroyers? 
He said to them: Although it seems unjust,  

yes, that is the .  Some say that he said this to 
and they are 

in a Persia is destined to fall 
into the hands of Rome. One reason is that they destroyed 
synagogues. 
the builders will fall into the hands of the destroyers, as Rav 
Yehuda said that 

its dominance 
throughout the world for nine months, as it is stated: 

who is to bear has 
borne; then the remnants of his brethren will return with 

rule over the world will be the duration of a pregnancy, nine 
months.

§ 
relocation to the Parhedrin chamber. 

 the Temple had a mezuza
for the Chamber of Parhedrin

 the High Priest.  Only residences in which one 
sleeps require a , and the only chamber in the Temple 

Parhedrin chamber. 

That is the King’s decree – : Some commentaries 
explain that the fall of the Persians was decreed to expose the 
truth with regard to their ostensible graciousness manifest 
in the rebuilding of the Temple. According to the Gemara in 
tractate Rosh HaShana, the Persians built the Second Temple 
in a manner that would facilitate its later destruction. Once 
they are conquered, it will serve as a clear indication that they 
are no better than the Romans, who actually destroyed the 
Temple ( ).

Mezuzot on the Temple Mount – : The cham-
bers, courtyards, synagogues, and houses of study on the 
Temple Mount were exempt from the mitzva of  be-
cause they were not residences. None of the Temple gates had 
a  except for the gate of Nicanor and the one inside 
it. In addition, the  chamber, where the High Priest 
resided before Yom Kippur, was required to have a  



Rabbi Yehuda said: weren’t there 

designated for priests to sit and sleep, and yet they  
did not have a mezuza? Rather, the  in the Chamber of 
Parhedrin was there because there was a rabbinic 

What is the reason for the opinion of Rabbi 
Yehuda   

 in the Parhedrin
Rava said that Rabbi Yehuda holds: 

status of any house that is not designated for residence both  
for the summer and for the rainy season is not that of a house 
and therefore does not require a . -
tion to his opinion from a verse. How could you suggest that the 
legal status of a residence occupied for only part of the year is  

house with the summer-house” 
a residence occupied only half the year is a house. Rava said to 
him: A residence occupied only part of the year may be 
the winter-house or the summer

. A house is a structure used year round. 

Abaye raised a the opinion of Rava, from 
the sukka 

that he constructed for the festival of  on the festival of 
, Rabbi Yehuda obligates him to tithe the produce and  

him from tithing the produce. And it was 
Rabbi Yehuda obligates the 

owner of that  to include the  in the joining of court
yards, like any of the houses in the courtyard; and in the mitzva 

mezuza in the ;  and in separating tithes from 
produce brought into the . One is obligated to tithe his 
produce only when its processing has been completed. When  
he brings the produce into the house, he is obligated to tithe it. 

, in which one 
resides for a mere seven days, is that of a house in terms of the 
mitzva of . 

And if you say the 
status of the  is like that of a house, but that by Torah law his 

granted, with regard 
to the joining of courtyards and mezuza, it is possible to say that 
the obligation is with regard to tithes, 
is it possible to say 
is 

tithes  
from the obligated -
empt produce,  
tion for the obligated produce. Produce that one is obligated to 
tithe by rabbinic law has the status of exempt produce by Torah 

is obligated to tithe by Torah law and produce that one is obli

both the produce designated as a tithe and the produce for which 

 is considered 
a house by rabbinic law.  

What is the reason for the opinion of Rabbi Yehuda – 
: Indeed, one could ask why the Rabbis 

maintain that the other chambers did not require a . 
Perhaps, although the other chambers were populated by 
priests day and night, they were not designated as resi-
dences and therefore did not require a . The 
chamber, on the other hand, was designated for the purpose 
of housing the High Priest, which supports the reasoning 
of the Rabbis more than the distinction of Rabbi Yehuda 
( ). 

A sukka during the Festival – : A is ex-
empt from a even during the Festival when one 
resides therein, because it is not a permanent dwelling 
(

Lest one come to separate tithes – : 
Tosafot are surprised by this concern since the Sages institut-
ed an obligation to tithe in many cases where this problem 
was not a source of concern. Tosafot therefore distinguish 
between cases where confusion is likely and those where 
it is unlikely. Some commentaries explain that the Gemara’s 

tanna 
should have emphasized that fact to avoid misunderstand-
ing (Ohel Moshe). 

-
tion for the exempt produce – : In Tosafot 
Yeshanim
no Torah obligation to tithe this produce, it is not entirely 
exempt, and if tithes were taken, they would be considered 
tithes. Why then, does the Torah refer to this produce as 
exempt? The answer is that even though in this case the tithe 
is a legitimate tithe, there are cases in which the produce is 
entirely exempt from tithing, which is the concern of the 
Gemara (see Rav Shmuel Strashun). 

Rabbi Yehuda’s reasoning – : In the 
Jerusalem Talmud, the rationale for Rabbi Yehuda’s opinion 
is that the entire Temple is exempt from , as the 
mitzva does not apply in any structure that is publicly owned 
or sacred, with the exception of the  chamber. The 
commentaries debate why the Babylonian Talmud did not 
include this point. 



Rather, Abaye said:  in 
the Parhedrin During 
the seven days that the High Priest lives in the Parhedrin cham
ber during his sequestering, everyone agrees that the chamber 
is obligated  there. When they 
disagree is with regard to the rest of the days of the year, when 
no one resides there. and 
require that a due 
to those seven days that the High Priest lives there; and Rabbi 
Yehuda holds: We do not issue that , and there is no 

 to the chamber the rest of the year. 

Rava said to him: But isn’t it taught 
sukka that he constructed for the festival of  on the 

festival of 

 to the 
the  
during the festival of  even though it is used for only a 
brief period, on what basis do the Rabbis rule that there is no 

Rather, Rava said: During the rest of the days of the year, 
everyone agrees that the Parhedrin chamber is from 

 there. When they disagree is 
with regard to the seven days that the High Priest lives there, 
and with regard to a  during the Festival. And in order to 
resolve the contradiction between the opinions about the obli
gation of the chamber and of the 
With regard to the sukka with regard 
to the 

sukka, the reason is dis-
 Yehuda conforms to his standard line of reasoning, 

as he said: sukka, we require a 
A permanent residence is ob-

ligated in the mitzva of mezuza conform to their 
standard line of reasoning, as they say: 
mitzva of sukka, we require a 

not obligated in the 
mitzva of mezuza.

And similarly, with regard to the is dis-
in which one resides in-

voluntarily  is nevertheless Although 
the High Priest resides in the Parhedrin chamber due to a mitz
va and not of his own volition, its legal status is that of a resi
dence and a And Rabbi Yehuda holds: 

in which one resides -

 in the Parhedrin chamber, just as there is no obli
gation to do so in the other Temple chambers in which priests 
reside. However, the Sages instituted this obligation by rab-

people -
prisoned in jail, as only in substandard residences that appear 

. 

Who is the  who taught the following As the 
Sages taught: 

A residence in which one resides involuntarily – 
: According to Rabbi Yehuda, why is a  obligated in 

the mitzva of  considering that one does not reside in 
a of his own volition? The answer is that a  is not 

considered an involuntary residence, because one’s family 
joins him there (Tosefot HaRosh; Tosafot Yeshanim). Another 
reason that a  is not considered an involuntary residence 
is that it can be erected wherever one chooses (Ohel Moshe).



All the gates that were there on the east side of the Temple court
yard did not have a mezuza ,  as 
in the courtyard just inside the gate was the Chamber of Par-
hedrin, 
a 

Let us say that the  is in accordance with the opinion of the 
Rabbis and not in accordance with the opinion of Rabbi Yehuda, 
as, if it were in accordance with the opinion of Rabbi Yehuda, a 

 
Parhedrin chamber itself is due to a rabbinic 

then 
 on the gate before the chamber in order to prevent viola

tion of the existing 
Even if you say that the  is in accordance with the opinion 
of Rabbi Yehuda, entire 
the  on both the chamber and the gate is the result of a 

§ Apropos the 
discusses other  of .  Sages taught with regard 

houses and upon your gates” 
to the gates ,  and the 

,  and the gates of towns, all of them are obligated 
in the mitzva of  in that the fact that it is 
stated: “And you will write them  upon the doorposts of your 
houses and upon your gates.”

Abaye said to Rav Safra:  
on city gates, with regard to those city abbulei]  of 

,  a city with a Jewish majority, what is the reason that 
 a mezuza on them? Rav Safra said to him: 

 made as
akra]  of turrets above the gate, and therefore no 

 is required. Abaye said to him: And shouldn’t the fort of 
turrets itself require a mezuza there 
prison guard in As, wasn’t a similar case taught in a 

-
mezuza?  Although no one lives in 

the synagogue requires a . 

The Gate of Nicanor – : This was the eastern en-

gates in the Second Temple in that it was made of bronze. 
Healed lepers would stand at the gate, and it was there that 

Gate of Nicanor, at the top of the stairs in the center

The gates of courtyards – : From this statement it 
appears that all gates require -

on courtyard and city gates stems from the fact that 
they lead to houses (Tosafot Yeshanim). 

Gates of cities [medinot] – : The author of the 
questions Rashi’s explanation of the term 

 as states, because according to that explanation the 
sequence of the gates listed in the Gemara is not a logical one. 

It is stated: And you will write them – : Why 

baraita after it was already cited at the beginning? Perhaps the 
Shema 

the second paragraph of Shema

gates, in both paragraphs (Tosafot Yeshanim; Even Shlomo).

 – : It must be that these 
gates were not the primary point of entrance and exit of the 
city. Either it was partially unwalled or it had additional en-
trances ( ).

Gates requiring a mezuza – : Gates of 
houses, courtyards, cities, and townships are obligated in the 
mitzva of if Jews live there, but not when only gentiles 
live there (Rema, based on  and ). A woman’s 
house, a house that is jointly owned, a storehouse for wine or 
oil, and a cattle barn all require a . This is in accordance 
with the opinion of Rav Kahana, since Rav Yehuda’s opinion is 
rejected. That is the ruling of the Rosh and others, contrary to 
the opinion of the Rambam (Vilna Gaon). In modern times, the 

 to a barn, perhaps because it 
, based on ; 

Yoreh De’a 

mezuza –  
: A synagogue requires a  if someone 

a  on the doorpost, even though the synagogue is 
technically exempt ( , Yoreh De’a 

City gates [abbulei] – : Rav Binyamin Mosafya and oth-
ers explain that this term comes from the Greek , 
embolos, meaning a portico or a stopper. It is likely, however, 
that its root is the Syrian , and it is possibly related to the 
Hebrew 

Fort [akra] – : From the Greek , , meaning 
fortress. 



Rather, Abaye said: 
there was due to the danger 
lated by Jews certainly require a ; however, since gentiles 
live there as well, the danger is that the gentiles would suspect 

as it was taught in a 
 mezuza belonging to 

every seven years to determine whether it was stolen or became 

community, the  belonging to the publi  is examined 
in a Jubilee period.  

And Rabbi Yehuda said: involving an 
artavin], mezuzot in the up-

per during a period when decrees 
were issued against the Jewish people, and a Roman 
kasdor]  one thousand zuz 

from him. But didn’t Rabbi 
Elazar say that those on the path to perform a mitzva are not 
susceptible to harm throughout the process of performing the 

where danger is per-
as one should not rely on a miracle, as it 

“And Samuel said: How will I 
go, and Saul will hear and kill me; and God said: Take in your 

God”  

there is concern with regard to a clear and present danger.

§ Rav Kahana taught a  before Rav Yehuda: A store-
, and a store-

house the obligation of mezuza, due to the 
fact that the women make use of them. And what is the mean

Make use? bathe in 
them. Since women bathe there unclothed, it is inappropriate 

 there.  
 there is due to the 

fact that women bathe there; one can learn by inference that 
standard buildings of this kind, where women do not bathe, are 
obligated  there. But wasn’t it 
taught  the 
obligation of mezuza, unrelated to whether or not women bathe 

Rather, the term should be understood otherwise. What is  
Make use? 

adorn themselves there, and this is what the  
Although these structures are solid and clean to the extent that 
the women from 
the obligation of  since they are not residences. Rav 
Kahana said to him: Are you saying that structures where  
the from the mitzva of 

But wasn’t it taught A
the obligation of mezuza, and a barn in 

in the mitzva of 
mezuza?

Rather, what have you to say, that with regard to the require
ment of  the status of places where women adorn them-
selves is subject to a dispute between tanna’im?  Just as there 

in my opinion, the status of 
standard is also subject to a dispute between 
tanna’im, as it was taught in a 
the doorposts of your house, meaning your house that is des-
ignated as a residence,  storehouse for hay, 

the mitzva of mezuza, and some obligate 
these structures in the mitzva of . Apparently, the Rabbis 

 in a standard stable. 

The mezuza of an individual and the mezuza of the public – 
:

the  is based on a reluctance to inconvenience the public. 
Others explain that a  belonging to the public is naturally 
subject to greater scrutiny, as a large number of people pass 
by and will notice any problems with it. An individual’s  
garners less attention and therefore must be examined more 
often ( ). Yet others link the leniency with regard to a 
belonging to the public with the danger involved in examining 
it, as evidenced by the incident related immediately thereafter in 
the Gemara (Tosafot Yeshanim; Tosefot HaRosh). 

The status of places where women adorn themselves is subject 
to a dispute between tanna’im – : Rav Kahana 

regard to bathing. However, since he proves that it is a tannaitic 
dispute, there was no need to explain the baraitot in that manner 
(Tosafot Yeshanim). 

Examination of mezuzot –  : A on a private 
house is examined twice every seven years, whereas a 
belonging to the public, e.g., a on city gates, is examined 

A storehouse for hay…and a storehouse – 
: A storehouse for hay, a cattle barn, and a woodshed 

are obligated in the mitzva of . However, if women bathe 
there, these places are exempt from the mitzva of  in defer-
ence to the sanctity of the 
only in these buildings; a residence requires a  even if a 
woman lives there ( , citing Maharil). This ruling 
is in accordance with the opinion of Rav Kahana and is accepted 
by the Rif, and the Tur based on the Rosh (
De’a 

Examiner [artavin] – : Some read this as atrivin, associated 
with the Latin tribunus, meaning tribune. Others read it as Artavan, 
a Persian forename, which was the name of the examiner. A third 
suggestion is that it is from the Greek , artion, meaning 
inspector. 

kasdor] – : From the Latin quaestor, meaning a 
kind of magistrate. 



 they said: a building 
housing a bathroom, and a building housing a tannery 
burseki],  and a bathhouse,  and a building housing a ritual 

bath for immersion, and any places of women make 
the obligation of mezuza.  is 

inconsistent with the opinions of both Rav Kahana and Rav 
Rav Kahana interprets the  -

ing to his line of reasoning, and Rav Yehuda interprets it 
line of reasoning. 

Rav Kahana interprets it line of reasoning: 
Your house means your house that is designated for your 
residence, for hay, and a 

the mitzva of mezuza in a case where their use is 
standard and they are not used for bathing or other immodest 
acts. And some obligate these structures in the mitzva of me

 in a case where their use is standard. In truth they said  
the following with regard to a bathroom, and a tannery, and 
a bathhouse, and a ritual bath for immersion, and any places 
of what is the meaning of the 

Make use? bathe are 
the obligation of mezuza. 

If so, that make use 
in this context means bathe, this is identical to the bathhouse. 
Why would the  need to list both a bathhouse and a place 

 -
es us the halakha with regard to 
and the halakha with regard to the bathhouse of 
an individual.  to say: A bath-

is exempt from 
; however, the bathhouse of 

as only women of that house bathe there, I 
would say it is obligated in mezuza. 

 that the bathhouse of an 
individual is also exempt. 

And Rav Yehuda interprets the  line 
of reasoning, and this is what it 
means your house that is designated for your residence, to 

a woodshed the 
mitzva of mezuza even in a case where women adorn them-
selves there. And some obligate these structures in the mitzva 
of  in a case where women adorn themselves there. 
However, in a case where use of the building is standard, 
everyone agrees that these structures the 
mitzva of . In truth they said that a bathroom, and a 
tannery, and a bathhouse, and a ritual bath for immersion, 
even though women adorn themselves there, 
from the obligation of mezuza

in cases 
where use of the building is standard, does everyone agree 
that a storehouse the mitzva of But 
wasn’t it taught in a 

And upon your gates, meaning that 
with regard to the gates
and the gates , and 

, 
and oil storehouses, all of them are obligated in the mitzva of 

might have thought that I in the obligation 
of  even

Tannery [burseki] – : Originally from the Greek , 
, meaning one who processes hides. The word de-

veloped to mean a place where animal hides are tanned, as 
is the term for matters relating to tanning hides.

Tannery – : Since tanning by ancient methods emits 
a foul smell, this trade was relegated to the outskirts of town, 

and dirty with soil and blood. First, the tanners would soak the 
skins in water to clean and soften them. Then they would pound 

done by soaking the skin in urine, painting it with an alkaline lime 
mixture, or allowing the skin to putrefy for several months before 

material by pounding dung, usually from dogs or pigeons, into the 
hide. It was this combination of urine, animal feces and decaying 

Old-fashioned leather tanning in Fez, Morocco

Bathhouse – :

Baths of Caracalla in Rome, Italy, one of the largest bathhouses in the Roman Empire

Bathhouse of an individual – :

Bath from Herod’s palace in Jericho

In truth they said – : The is generally 
ruled in accordance with the statement introduced with this 

phrase. Some sources suggest that the phrase indicates that 
it is a transmitted to Moses from Sinai. 



a gatehouse,  used to guard the entrance to a courtyard, a  
akhsadra],  an open porch, serving  

as a corridor to several residences. the verse states: 
House; just as a house is a place that 
and is obligated in the mitzva of , so too all similar struc

 those structures 
but for other purposes, 

which are exempt from the mitzva of . 

might have thought in the obligation of  
even a bathroom, and a tannery, and a bathhouse, and a ritual 
bath for immersion. the verse states: House; just as 
a house is a place that is designed to honor people who enter it, 
so too, all places that are designed to honor those who enter 
are obligated in the mitzva of , structures 
that are not designed to honor.  

might have thought that in the obligation of  
even the Temple Mount  and its 

the verse states: House; just as a house is a place that 
place that is non- is obligated 

in the mitzva of , places 
For the purposes of this discussion, the  teaches that there 
are Sages who hold that barns and storehouses whose use is 
standard require a 
that everyone agrees that these structures are exempt. Conse
quently, the  is a of his opinion and 

subject of a tannaitic debate. 

§ Rav Shmuel bar Yehuda taught a  
gates are the mitzva of mezuza: 
storehouse for hay, and of a a woodshed, and 
a storehouse, and a Median gate, which is a dome, lacking two 
doorposts and a lintel, and an unroofed gate,  and a gate that is 
not ten handbreadths high. Rava said to him: You began your 
statement gates that do not require a , and you 

Gatehouse – : The early commentaries wondered 
about this ruling, as there are explicit sources that rule that 
a gatehouse is obligated in the mitzva of because it 
leads to an opening that requires a . Rashi explains 
that the obligation is by rabbinic law and not by Torah law. 
The Rif explains that a gatehouse that opens into a regular 
house requires a , but a gatehouse that opens into a 
garden does not. A third opinion links the term gatehouse to 
the term portico that follows, and explains that the Gemara 
here is referring to a gatehouse leading to a portico (Rif; Ritva).

Portico [akhsadra] – : From the Greek , , 
meaning a covered entrance before a house. 

Portico – : 

 
Portico in Doubs, France 

Gatehouse and balcony with regard to mezuza – 
: A balcony through which one passes on the 

way to entering a house and a gatehouse that leads to a garden 
are exempt from . If these open directly into a house, 
a  is required. Some say that a gatehouse requires a 

 even if it does not lead directly to a house, but that 
requirement is by rabbinic law (see Tosafot; ; 

Those that are not designed to honor – : A 
bathroom, a bathhouse, and a tannery are exempt from the 
mitzva of  because they are not designed to honor those 
who enter them (

Temple Mount – : The chambers and courtyards on 
the Temple Mount, as well as its synagogues and study halls, 
are exempt from the mitzva of if the structures have 

no residences, because they are sacred (Rambam , 

Unroofed gate – : A structure without a roof is 
exempt from the mitzva of  as stated in the Gemara here 
and in tractate . If it has a partial ceiling that is at least 
four by four cubits that is adjacent to the doorway, a  



Rava said to him:  to a Median gate 
is subject to a dispute between tanna’im, as it was taught in a 

a dome,  i.e., an arched gateway, 
Rabbi Meir obligates it in the mitzva of mezuza, and the Rabbis 

it. And they agree that if, at the foot of the entrance, there 
are doorposts ten handbreadths high before the arch of the dome 
begins narrowing the width of the entrance, it is obligated in the 
mitzva of mezuza since the sides form a usual doorway. Abaye said: 
However, everyone agrees that if the entire opening is only ten 
handbreadths high and at the foot of its entrance there are door
posts not even three handbreadths high, it is nothing. 
sidered an entrance and is exempt from the mitzva of . Alter-
natively, if at the foot of its entrance there are doorposts three 
handbreadths high, but the entrance is not ten handbreadths high, 
it is nothing, as it is not considered a viable entrance.

with regard to a case where the entrance is ten 
handbreadths high, and at the foot of the entrance there are door
posts three handbreadths high, but at no point is the width of the 
opening four handbreadths. However, the space in the dome along
side the entrance is wide enough to theoretically space to 

 a width of four handbreadths. Rabbi Meir holds that in 
ha

lakha
would theoretically allow one to carve out and create an area of the 
requisite size, its legal status is as if the space -
plete it.
a . And the Rabbis hold: One the space 

it. Since the width of the opening is not actually four 
handbreadths, it is exempt from the mitzva of . 

§ in a A synagogue, a woman’s house,  
and a house jointly owned by partners are all obligated in the mitz
va of mezuza. obvious; why would these 

Lest you say “Your house,” 
in the masculine, and not her house;  “Your house,” in the singular, 
and not their house, 

 that those houses are obligated in the mitzva of 
 like all others. 

And say it is indeed so 

following the mitzva of the 
verse states: “So that your days be numerous, as well as the days 
of your sons” 

these men and indi
viduals require long life,  and these, meaning women and partners, 
do not require long life?  clearly applies to all 
of them. 

Rather, why do I need the emphasis of the 
Your house, if every house is obligated in the mitzva of 

the opinion of Rava, as Rava said: 
that the  is placed in the way that you enter  the house. And 

 his foot to begin walking,  

Gateway shaped like an arch – : A door-
way in the shape of an arch requires a if its side 
posts are at least ten handbreadths high. If the sides are less 
than ten handbreadths no is required, according to 
the opinion of the Rabbis (Rema, based on the ; 

A woman’s house – : A woman’s house and one 
belonging to partners both require a (
Yoreh De’a 

The way that you enter – : The is placed 
on the right side of the doorway as one enters a house. 
Placement of a  on the left side is invalid, whether 
or not the owner is left-handed ( ; ; 

, Yoreh De’a 

Gateway of a dome – : This arched gateway has a dot-
ted line indicating where it would be necessary to carve out 
the wall to extend the entrance so that its upper portion 
would be four handbreadths wide. 

Gateway shaped like an arch

One carves out the space to complete it – : The 
scope of the dispute whether or not one virtually carves out the 
space to complete it goes beyond the matter of . The 
general question is whether the potential of rendering an area 

-
tential must be realized in order to render the area halakhically 

Your house and not her house – : The obvi-

-
ten in masculine form, as Hebrew convention is to address a 
group consisting of both men and women in the masculine. 
Women are certainly not exempt from all mitzvot formulated 
in the masculine. The reason that the masculine here could 
be interpreted as exclusive is because the previous verse was 
formulated in the plural. The fact that this verse was formulated 
in the masculine singular could indicate exclusivity ( ). 

Do these require long life – : This rhetorical ques-

, but not a jointly owned house (Rabbi Akiva Eiger). In 
tractate

to a jointly owned house is derived from the use of the 

numerous” (Rav Shmuel Strashun; ).

The way that you enter – : The Gemara in tractate 

the house of the Lord” (II
on the right.


