
is a completely symbolic form of worship, and very few of the symbols are clearly 

intimacy and participation.

Practically speaking, the structure of the Temple was most complex, to enable it to 

Temple, were greater than the Tent of Meeting only in terms of their size and com

the place where the Divine Presence resides. Outside of it is the Sanctuary, whose 
structure represents an interior room in a house, with a table on which is arranged 
the shewbread, the candelabrum for illumination, and the incense altar. Outside the 

primary element is the entrance of the High Priest into the Holy of Holies to burn the 

from all sin, iniquity, and transgression. 

the High Priest, who is the agent of the Jewish people, ascends to the highest level 
of sanctity and reaches the inner sanctum. On the other hand, sin and iniquity are 

expresses the sublime purifying sanctity, and its blood is brought into the Holy of 
Holies, while the other, which symbolizes all the sins and iniquities of the Jewish 

solemn rest [ ], a day of rest from all labor, a day without eating or 

entire people transcends the constraints of daily life and involves itself in preparation 
for the atonement provided by God.



Kippur service, from the preparations for that service until its conclusion, with the 

Kippur.

Chapter Two discusses the order of the morning Temple service.

Kippur and the remaining preparations for service, until the confession recited over 
the bull of the High Priest.

confession and the slaughter of the bull of the High Priest, and the raking of coals 
from the altar.

Chapter Five deals with taking the handful of the incense and bringing it into the 
Holy of Holies, the slaughter of the goats, and the sprinkling of the blood in the Holy 
of Holies and the Sanctuary.

service and correcting errors in performance of that service, the confession, and the 
dispatch of the scapegoat.

Chapter Seven discusses the Torah reading, the performance of the remainder of 

Chapter Eight deals with the laws of the fast and the prohibition against performing 



on the shoulders of the High Priest. He performs the entire Temple service, includ
ing numerous rites that are typically performed by an entire patrilineal family of 
priests. Furthermore, on this day, the High Priest enters the inner sanctum, the Holy 
of Holies. He goes behind the curtain and performs the most sublime of services, 
unique to this day.

rived the nature of the preparations from the preparations for the dedication of the 
Tabernacle in the wilderness, when the original priests, Aaron and his sons, were 

seven days of their inauguration and to perform all the services that they were going 

from other instances of preparing to enter into sanctity. 

luminary. However, circumstances during that period led to a situation in which the 

Sages to institute several ordinances designed to familiarize the priest with the service 
and accustom him to its performance, in order to ensure that he perform the service 
appropriately, down to the most minute details.



 Seven days  prior to Yom Kippur the Sages 
would remove the High Priest,  who per

from his house to the Cham-
ber of Parhedrin,   
for the High Priest during that period. And they would designate 
another priest  in his stead to replace him 
due to impurity or another circumstance beyond his control prevent 

Rabbi Yehuda says: even designate another wife 
for him lest his wife die, as it is stated in the Torah portion of the 

“And it will atone for him and for his house” 
His house, that is 

his wife. 
ment. Due to the concern lest his wife die, another wife was desig
nated to address that possibility. 
If so, that this is a concern, there is no as what if 

source of concern. 

halakha of sequestering the High Priest 
prior to his performance of the Temple ser

which we learned in a mishna there, in tractate Para Seven days 
prior to the burning of the red heifer, the Sages would remove the 
priest who burns the heifer from his house to the 
was before the bira at the northeast corner of the courtyard on the 
Temple Mount.  And that chamber 
Stone House. 
Chamber of the Stone House?  associ
ated with the red heifer were performed in dung vessels,  stone 
vessels, and earth vessels,  which are vessels that cannot become 
ritually impure. 

What is the reason that they were so stringent 

a priest who immersed for service and may 
perform the ritual of the heifer 
as we learned intentionally render the 
priest who burns the heifer ritually impure  and immerse him 
immediately, to remove a misconception from the hearts of the 

s  by means of a public display of disregard for their ruling. 
As the Sadducees would say: Only by those for whom the sun set 
was the heifer ritual performed. 

mersion during that day to burn the red heifer until sunset, when the 

Order of the tractate – : The mishnayot in 
tractate Yoma are arranged in chronological order. The trac-
tate begins seven days prior to Yom Kippur with the seques-
tering of the High Priest and his preparation for the service 
on Yom Kippur. It then moves on to Yom Kippur eve and the 
night and day of Yom Kippur. The tractate opens with the 
number of days prior to Yom Kippur that the preparations 
begin (see Tosafot) to underscore the order of the events 
(Ohel Moshe; Rabbi Yosef, son of Rabbi Raphael). 

And they would designate another priest – 
: Although the replacement priest was not removed 

from his home, as there was a separate concern that pre-
cluded keeping the High Priest and his replacement in the 
same place (Jerusalem Talmud), apparently the designation 

for Yom Kippur, so that they would be available if the need 
arose (Tosafot Yeshanim).

And why was it called the Chamber of the Stone House – 
: Given that many of the Tem-

ple chambers were built of stone, apparently it was not 
named for its building materials, but rather for its function 
( ). 

Dung [gelalim] vessels – : Rashi and most early 
commentaries explain that these are vessels made of dried 
cow dung. Some commentaries do not interpret gelalim as 
referring to dung; rather, they explain that it refers to a vessel 
made of great unshaped stones [even galal -

Shabbat

They would intentionally render the priest…ritually im-
pure – : See Tosafot, where it is explained that 
they would not render him ritually impure by Torah law, but 

by rabbinic decree. Rashi in tractate  and the Rambam 
in his Commentary on the Mishna explain that they would 
render him ritually impure by means of contact with a creep-
ing animal, which transmits impurity by Torah law.

To remove from the hearts of the Sadducees – 
: Although the Sages hold that one for whom the 

sun has set on the evening following his immersion is permit-
ted to perform the ritual, and indeed one could assert that 

-
ment of the mitzva, doing so would reinforce the claim of the 

demonstrate that the Sadducees’ opinion did not prevail. The 
dispute centered on the interpretation of the verse in the 

-
ducees held that the man must be pure of all ritual impurity, 

commentary of Rav Shimshon of Saens on tractate Para

Seven days prior to Yom Kippur the Sages would remove 
the High Priest – 

: Seven days before Yom Kippur the High Priest is removed 
from his house to a chamber in the Temple. This is a  
transmitted to Moses from Sinai. A replacement priest is desig-
nated in his stead to perform the service in case the High Priest 

 Sefer Korbanot, 

Sequestering the priest who burns the heifer – 
: Seven days prior to burning the red heifer, the 

priest who burns it is sequestered. This is a  transmit-
ted to Moses from Sinai. He is relocated to a chamber in the 
northeast corner of the Temple, to reinforce that the status of 

the north. In the  it is noted that the Rambam’s 

ruling is in accordance with the opinion of Reish Lakish cited 
in the Gemara, although the is not typically ruled in 
accordance with his opinion (Rambam

They would intentionally render the priest…ritually im-
pure – :
practice was to render the priest who was to burn the red heifer 
ritually impure by contact with a primary source of impurity, 
e.g., a dead creeping animal. He would then immerse before 
engaging in the burning of the heifer. This was done to discredit 
the claim of the Sadducees, who, based on their rejection of 
the Oral Law, claimed that the priests may perform the ritual 
only in a state of absolute ritual purity (Rambam Sefer Tahara, 

Parhedrin – : From the Greek , , 
meaning appointees, primarily over taxation, military aides, 
and the like. 

Earth vessels – : It should be noted that earthen-
ware vessels, which do become ritually impure by Torah law, 
are also technically earth vessels. Why, then, do earth vessels 

used in fashioning the vessel and the methods of processing 

a furnace, whereas earth vessels are merely dried in the sun 
(see Tosefot Ri HaLavan). 



who burned the heifer ritually impure, the Sages in turn instituted the 
stringencies of utilizing dung vessels, stone vessels, and earth vessels, 

have the capacity to ritually impure, lest people 
come to treat the ritual with and perform it in ritual impu

immersed that day.

Apropos the mishna in tractate Para
about the chamber located in the northeast corner of the Temple 
courtyard that led the Sages to house the priest performing the red 

as the red heifer is referred to as a 

of must be performed north of the altar; and since it is 
 before the open-

ing of the Tent of Meeting” 
the Sages established a 

so that the ritual of the red heifer will have 
;  this will cause the administering priest to be 

vigilant in its performance.

What 
is the meaning of the term bira 
that Mount 
and its name is bira, and the Chamber of the Stone House was adjacent 
to it. And Reish Lakish bira, as it is 
stated 
heart, to observe your commandments, your admonitions, and your 

the bira
provision” 

§ With regard to the  of sequestering the High Priest prior to 

designated to burn the heifer prior to performance of the red heifer 
From where in the Torah 

 said that 
said that said they are derived from Aaron and his sons, 
who remained in the Tabernacle for seven days prior to performing the 
service in the Tabernacle on the eighth day of their inauguration, as the 
verse states: “As has been done 
to do, to make atonement for you” 
mitzva of sequestering was not limited to the days prior to the dedica
tion of the Tabernacle; rather, it applies to future generations as well. 

“To 
performed in the burning of the red heifer for which the priest perform
ing the ritual is sequestered seven days in advance; “to make atone-
ment”; these performed on Yom Kippur, before which 
the High Priest is sequestered seven days.

Granted, the entire verse is not established as refer-
ring exclusively to the red heifer, the 

facilitating atonement; rather, it facilitates 
ritual purity. Rather, say that the entire verse is
to Yom Kippur, 
Kippur are similar to those performed during the days of the inaugura
tion. What, then, is the source for sequestering the priest who is to 

say Derive it from a verbal analogy between the 
terms and with regard to 

,” and it is 
stated there, 
Torah that Just as the 
term commanded there refers to the heifer, so too here, 

inauguration refers to the heifer. And just as here, with regard to the 
inauguration, there is the principle of sequestering prior to performing 
the service, so too there, in the context of the  of the heifer, 
sequestering is required prior to performance of the mitzva. 

So that the ritual of the red heifer will have a dis-
tinctive indicator – : The priest must 
slaughter the red heifer and sprinkle its blood for its 
own sake. Although it is slaughtered on the Mount of 
Olives and not in the Temple, and therefore might not 
be considered an integral part of the Temple service, 

(Tosafot Yeshanim).

From where are these matters derived? – 
:

in the Gemara. Why does the Gemara instead begin 
by citing the mishna with regard to the red heifer? The 

cited in the mishna could have been under-
stood even without a Torah source, as it is reasonable 
that the High Priest, whose service atones for all of the 
Jewish people, would be sequestered from the people 
to sanctify himself for the Yom Kippur service. However, 
once the Gemara has established that the priest who 
burns the red heifer is also sequestered, where there 
is no such consideration, the Gemara seeks a Torah 
source ( ). 



And say that there is indeed a verbal analogy; however, 
it is not between the red heifer and the inauguration of the priests, but 
between the term in the context of the inauguration and the 
term in the context of Yom Kippur,
this will be an everlasting statute for you, to atone for the children of 

and he 
Moses” 

derived only between functionally similar phrases. -
manded that is stated as in the portion of the heif
er, stated in the portion 
of the inauguration; and one does not derive stated 

is stated 

And say that there is a verbal analogy between  
the term commanded in the context of the inauguration and the term 

with regard to  “On the day that 
tzavoto of Israel 

 

One derives the term the identi
cal term  one does not derive the term -

tzavoto] from the term tziva].  

between 
 a verbal anal

“And the priest 
veshav]” “And the priest 
uva]”  From that verbal analogy it is de

rived that this is the halakha with regard to returning, 
days; and this is the same halakha with regard to i.e., it is also 

forms between  and  should not prevent the teaching of a 
verbal analogy.

 only where there are no 
terms  it; however, where there are terms that are 

 it, we derive the verbal analogy from terms that are
to it, rather than from terms that are merely similar. 

§ 

“to make atonement,” 
performed on Yom Kippur. And 

say that it refers to the atonement in general, such that any 

seven days beforehand. 

And one does not derive the term that he commanded [tzavoto] 
from the term commanded [tziva] – : Many 

] Moses on Mount 
Sinai,” in which case the verbal analogy could be derived from two 
identical terms? One resolution explains that  in that verse 

 refers to com-

) it is clear why the 
derivation was attempted from that section of the verse (

; see Rashash; ; and others). 

And the priest shall return, and the priest shall come – 
: These verses address the  of leprosy of 

the house. The verses might lead one to the conclusion that if 
the priest comes in the second week after the initial discovery 

of the house, he would order the demolition of the house. How-
ever, based on the verbal analogy, it is derived that the priest con-

wall plastered. The house is then quarantined for another week 
(see Me’iri). 



Do we know in advance 
who would consequently require sequestering? 

say: Why not? 
priestly watches has set weeks during which it serves in the Temple, and 
the patrilineal families that constitute that watch have set days during  
that week on which each serves in the Temple. We -
tering for the entire patrilineal family of the priestly designated 
to serve on that day the following week.

We 
Kippur, also has a the inauguration of the 
priests for service in the Tabernacle, 

every day. 

And say 

Festivals, 
 year, 

Kippur, ,  like the inaugura
the service on the 

performed a year; rather, it is performed 
three times a year. 

And say that the service on one Festival of the three, 
which is performed once a year, should require sequestering. And if you 
say: We do not know  them 
sequestering, since one could suggest that it is  
the verse opened, or 
one could suggest that it is Sukkot  its mitzva is to bring numerous 

Rather, One derives 
sequestering for seven days prior to performing a service for one day, 

from sequestering for seven days prior to performing a 
service for one day, the inauguration. And one does not derive seques-
tering for seven days prior to performing a service for seven days, a 
Festival, from sequestering for seven days prior to performing a service 
for one day, 
are not derived from the inauguration. 

And say that the sequestering for seven days is prior to 
the festival of the Eighth Day of Assembly, as that would also be seques-
tering for seven days prior to performing a service for one day. 

One derives -
tity, 

the day of the inauguration, which was also 
preceded by weekdays. And we do not 

the Eighth Day of Assembly, which is preceded by the 
seven days of , 

And is it not an a fortiori if 
due 

to its sanctity, then with regard to -
tity, all the more so is it not Rav 
Mesharshiyya said there is no a  

this day, so the Lord has 
is writ-

ten like this day; precisely as it was for the 
inauguration, and not in any other situation. 

Rav Ashi said: 
there any 

where the primary Festival, , does not require 
sequestering, as was already proven, while that which is  to it 
requires sequestering? Since the Eighth Day of Assembly is an addendum 
to , could its sanctity and stringency be greater than that which is 

said: Day of Assembly is a Festival in and of itself and is not 
part of the festival of , 

Priestly watch and patrilineal family – 
: From ancient times, dating back to the reign of 

watches (see I
maintained in the Second Temple era, although it was 
necessary to redivide the four priestly watches that 
returned from Babylonia into twenty-four watches. 
Each watch was divided into six. Once every twenty-
four weeks each watch would travel to Jerusalem and 
serve in the Temple. On the three pilgrim Festivals all of 
the watches would congregate in Jerusalem to serve 
in the Temple, due to the greater workload on the 
Festivals. Typically, each patrilineal family that consti-
tuted the watch would serve on a set day of the week, 
with another family assigned to assist if the workload 
became onerous. Accordingly, most patrilineal families 
served in the Temple two days a year in addition to 
the Festivals.

From a matter that is performed once a year – 
: This expression refers to the inau-

guration; however, it is imprecise, since the inaugura-
tion is not performed annually. A more precise formu-

e.g., the dedication of the Tabernacle, the First Temple, 
dedicated by Solomon, and the Second Temple, it is 
performed only once that year (Ritva). 

And if you say we do not know – : In 
some instances, when relating to a verse that could be 
referring to either of two cases, the conclusion drawn 

here would lead to the conclusion that sequestering 
is performed twice a year, contrary to the point of the 
Gemara. Here, though, it could be understood that 
the Gemara merely raises both possibilities, and ulti-
mately  was preferred since its greater number 

inauguration ceremony ( ). 



Peh, zayin, reish, kuf, shin, beit,  ], as 

 does not continue; the blessing of time [
given us life, sustained us, and brought us to this time, is recited just 
as it is recited at the start of each Festival; Festival [ ], as it is 
considered a Festival in and of itself  and there is no mitzva to reside 
in the  (see 

 but is part of a new calculation; song [ ], as 

the Eighth Day are not a continuation of those recited on ; 
blessing [ ], as the addition to the third blessing of Grace 

 prayer (see 
ently than the addition recited on . 

However, -
tion 
portunity, everyone agrees that it is a day of ob
ligations not met during the Festival, as didn’t we learn in the 

e  of 

the whole Festival in its entirety, 
including the last Festival day of the festival of . Apparently, 
the Eighth Day of Assembly is considered the last Festival day of 
Sukkot and is appended to it with regard to its obligations. 

And say that the priest should be 
sequestered before the festival of Shavuot, which is a Festival pre
ceded by weekdays, as there too it is sequestering of 
seven days for one day. Rabbi Abba said: 
between the inauguration and , as one derives an instance 

one bull and one ram, 
from one bull and one 
ram,  the inauguration, Shavuot, when they are 
two rams 

works out well according to the one 
who said Yom Kippur is one ram; 
however, according to the one who said that they are two rams that 

what is there to say? According to 
As 

it was taught in a Rabbi says: One ram is 
the one that is mentioned here; 

it is the same one 
that is mentioned in the book 
of the seventh month you will have a sacred gathering when you will 

Rabbi Eliezer, son of Rabbi Shimon, 
 rams one mentioned 

here in the book of Leviticus and one mentioned in the book of 

Even if you say that it is in accor
dance with the opinion of Rabbi Eliezer, son of Rabbi Shimon, and 

. one 
ram, mentioned in the book of Leviticus, is for the obligation of the 
day, and one ram, mentioned in the 

-
the halakha with regard to Shavuot, where both rams are 

obligations of the day. 
halakha with regard to  from the inauguration. 

Peh, zayin, reish, kuf, shin, beit – : See Rashi, 
Tosafot, and other early commentaries, who disagree about 
what is represented by the letters in this acronym. With 

of itself, Rashi explains that it is not called  but is called 

commentary on tractate , Rashi explains that there is 
no obligation to reside in the 
Assembly (see Tosafot).

Festival in and of itself – : The ge’onim and many 
of the early commentaries connect this to the of 
mourning. If a relative dies on the eve of a Festival, the legal 
status of the Festival itself is like seven days of the required 
thirty days of mourning. If the death occurred prior to the 
festival of 
like seven days, the intermediate days of the Festival when 
no mourning is allowed are considered an additional seven 

seven days as well. Consequently, after the Festival, approxi-
mately one week would remain from the thirty-day period. 

From one bull and one ram – : There were 

was complex. The commentaries disagree with regard to the 
nature of the bull and ram of the inauguration referred to in 
the Gemara. According to the Rashbam (Tosafot Yeshanim), 

-

-
cus 

bull and one ram remain. See also the Ritva, who points 

that none precisely corresponds to the text of the Gemara. 

One who did not celebrate – : One who did not 
 

because those days are eligible for compensation for failure 

elsewhere (Rambam



And say that the requirement derived is to seques
ter the priest prior to Rosh HaShana, as there, too, it is sequestering 
of seven days for one day. 

Rab-
bi Abbahu said One derives a bull and a ram 
that the High Priest brings from his own 
from a bull and a ram that Aaron brought from his own property at 

 of Shavuot and Rosh Ha-
Shana, 

works 
out well according to the one who said that every time the Torah 

Take you, it means from your own property, 

Make you, it means from your 
own property. However, according to the one who said that when 
the Torah states both phrases it means property, 
what is there to say 

As it was taught in a Take you, it 
means from your own property, and Make you, it 
means from your own 
And they will bring to you, it means 
is the statement of Rabbi Yoshiya. Rabbi Yonatan says that both 

Take you, and And 
they will bring to you, it means property. And  
for what purpose, then, does the verse state: Take you, which seems 

as it  
were, I desire that it come from your prop
erty more than from theirs.   

property. 

 name of Rabbi Elazar that one verse says: 
“And make you an ark of wood” 
it should be from your own property; and one verse says on the same 

“And they shall make an
meaning from the Jewish people. How can this contradiction be re

Here, the verse is referring to a time when the Jewish people 
perform the will of God  and they are credited with building the Ark 
of the Covenant. it is referring to a time when the Jewish 
people do not perform the will of God, and construction of the Ark 

instances 
of taking in general and instances of making in general: 
of taking in general “ (Exodus 

 and instances of making in general “Make 
you two silver trumpets”  However, in these cases 

teach that 
from your own property. With regard to the 

you will speak, saying: Take and 

“And he said to Aaron: Take you a 
why do I need this clear 

Learn from 
it Take you, means from your own 
property. 

As it were, I desire that it come from your property more 
than I desire it from theirs – 

: Since the entire world belongs to the Holy One, 
Blessed be He, it is inappropriate to suggest that He desires 
anything from that world. Rather, God says that He desires 
something from Moses in order to honor Moses (Maharsha).

A time when the Jewish people perform the will of God – 
: There is an opinion that 

when the Jewish people perform the will of God and He 
is happy with them, the building of the Ark is attributed to 
Moses, as he was directly commanded to fashion the ves-
sels of the Tabernacle for the sake of God. However, when 
the people do not perform the will of God, the builder of 
the Ark is not mentioned, and its construction is described 

Take you spices – : Many of the commentaries 
have asked why the Gemara in this discussion does not 
cite an earlier, virtually identical verse in the context of the 
anointing oil. Various answers were suggested. One opinion 
is that the Gemara sought to teach that even though the 
incense is typically prepared from materials donated by the 
public, this incense was prepared by Moses ( ). A 
second opinion explains that since the anointing oil was 
prepared only once, it was probably prepared by Moses. 
However, with regard to incense, which would be prepared 
by future generations as well, it was necessary to state that 

A third resolution explains that the anointing oil, which 
was associated with many miracles, was obviously prepared 
by Moses. However, with regard to the incense, with which 
no miracles were associated, it was necessary to point out 
that it too was prepared by Moses ( ).

These suggestions also explain the basic assumption of 
the Gemara that Moses prepared the incense, in light of the 
fact that the Torah states explicitly that the people donated 
the components for the incense. There are also suggestions 
that Moses donated some of the components and that the 
people donated the rest. 

Silver trumpets – :

Replica of the silver trumpets



And with regard to
“With this Aaron
young bull

“And from the 
take two goat 

and 
Aaron (Leviticus 

why do I need the emphasis that the goats come 
Learn from it 

that this His, 
is from his own property. 

Rav Ashi stated  
Kippur from Rosh HaShana and . One derives the 

from the 
and ram for 
auguration, to Shavuot, 

of them, the bull and the ram, are burnt-
. 

Ravina stated One derives 
is restricted to the performed by the High Priest, 

from 
performed by the High Priest, the inauguration, which was 
performed by Aaron, to the s  
raised from the beginning of the discussion, as on the other 
potential days raised, they are not restricted to per
formed by the High Priest; rather, the service on those days 
may be performed by any priest. 

And some say that Ravina said: One derives 
is an initial
of all these that are not initial 

What is the meaning 
of initial If we say that initial service means one 
performed by the High Priest; that is identical to 

Rather, it may be understood 
performed in the 

from the initial 
performed the Tabernacle, on the 

§ he 
case derived from the in

auguration, while Rabbi Yehoshua ben Levi taught two. 

to make performed on 
Yom Kippur that require sequestering beforehand, like the 
inauguration. And Rabbi Yehoshua ben Levi taught two: 

performed in the burning of the 
red heifer; to atone, these performed on 
Yom Kippur. Both require sequestering. 

only one 
Didn’t 

we learn Seven days prior to Yom 
Kippur, Seven days prior to the 
burning of the heifer, the Sages would remove the priest 

sequestering the priest prior to the burning of the heifer, the 
Sages merely established a higher standard. 

that case. 

: 
Tosafot ask why the same assertion was not stated with regard 
to the solution proposed by Rav Ashi, which also resolves the 

were also brought in honor of Rosh HaShana and , Rav 
Ashi’s solution is not ironclad (Rabbi Elazar Moshe Horowitz). 



 say that 
that  said that the 

“As has been done -
manded to do, to make atonement for you” 

performed 
in the burning of the red heifer; to make atonement, these are 

performed on Yom Kippur? Apparently, even Rabbi 

the opinion 
however, he himself disagrees. from Eretz 

 Rabbi 
performed in the burning 

of the red heifer; to atone, these are performed on 
Yom Kippur. 

§ With regard to the sequestering of the priest, Reish Lakish said 
derive this principle of 

from the inauguration. If so, just as 
with regard to the inauguration, failure to perform all the details 

its regard invalidates it, so too here, with re
all the details that are 

regard invalidates 
 of sequestering must be precisely observed. 

And if you say: Indeed, that is so; didn’t we learn 
And they would designate another priest in his stead, and it is 
not taught 

they remove him from his house, although ulti

ure to sequester the priest does not invalidate the service. And if 
you say What -
nate? that is implausible. Were 
that so, let the mishna with regard to both this High 
Priest and that ; 
or with regard to both this High Priest and that designated re

said to Rather, from where do you, 
Master, derive the halakha
Reish Lakish said to him: : 

“And the glory of the Lord abode upon Mount Sinai and the 
vaykhasehu

Moses on the seventh day from the midst of the cloud” (Exodus 
hu in  can be interpreted 

either as him, referring to Moses, or as it, referring to the moun
tain. -
enth day,” what is derived from the previous explicit mention of 

six days are mentioned as a paradigm,  from 
which a general principle is derived that anyone who enters the 

the site of the revelation at Mount 
Sinai, or the place where the Divine Presence rests, the Holy of 
Holies, requires prior days

Wasn’t it seven, not six, days of sequestering 
that we learned 
mishna that requires sequestering for seven days is the opinion 
of Rabbi Yehuda ben 

These are a paradigm – : See Tosafot, who 
might have had an alternate version of the Gemara text. 

One based on an analogy and one based on the Torah’s 

Sequestering for six days – : One could 
say that this sequestering is parallel to the six week-

prepare for the arrival of the sacred seventh day  
(Maharsha).



about the ritual impurity of home,  
is done lest he become impure through relations with a menstru

fore, he is removed from his home for seven days. 

Reish Lakish: Granted, according to my 
opinion, that I derive the halakha of sequestering from the inau-
guration, that explains that in the 
regard to both this priest engaged in the burning of the red heifer 
and that one sprinkles upon 
him for all seven days  
from samples from all the previous red heifer s  that 
were safeguarded there 
is that there was also sprinkling during the inauguration. How-

opinion, that you derive it from Sinai, 
was there in fact sprinkling at Sinai?  According to your opinion, 

Reish Lakish said 
does it work out well? At the inauguration, the sprinkling was 
with blood; here, the sprinkling was with water. 

but both have the status of sprinkling. However, 
reasoning, at Sinai, was there sprinkling at 

said to him: merely established a 
higher standard, and this sprinkling is not a requirement. 

§  was
with the opinion of that the sequestering is de
rived from the inauguration; and a  -

the opinion of Reish Lakish that it is derived from 
 

with the opinion of Rabbi
“

referring to 
.  

Kippur. And what is the inauguration? 
is that Aaron the priest withdrew for seven days and served one 

the Torah guidelines to him all 
seven days in order to train him in the Sanctuary 

And throughout the generations as well, the High Priest with-
draws seven and serves one day. And 

among the students of Moses,  to the 
who are not students of Moses, transmit 

the Torah guidelines to him all seven days in order to train him 
in the Sanctuary 

From there the Sages said Seven days prior to 
Yom Kippur the Sages would remove the High Priest, who per

from his house to the 
Chamber of Parhedrin; and just as the Sages would remove the 
High Priest, so do they remove the priest who burns the heifer, 
from his house before the bira at the 
northeast corner of the courtyard on the Temple Mount. And 
with regard to both this priest whom the Sages sequester prior to 

and that priest whom the Sages sequester prior to 
engaging in the burning of the heifer, one sprinkles upon him, 
for all seven 
ashes from all the previous red heifer 
safeguarded there in the Temple. 

About the ritual impurity of his home – : The 
priest must have become impure by engaging in relations 
with a menstruating woman, because mere contact with a 
menstruating woman does not cause ritual impurity lasting 
seven days. The Gemara explains (see Rashi) that it is conceiv-
able that he did so unwittingly, as there is no suspicion that 
he would engage in relations with a menstruating woman 

and Reish Lakish accept impurity of the home as a rationale 
for the sequestering of the priest. Both rationales, sequestering 
and potential impurity, are necessary. If sequestering were the 
only issue, it would have been necessary for the priest to leave 
his home only during the day. And if the impurity of his home 
were the sole concern, he could separate from his wife without 
relocating to the  chamber. In addition, impurity of 

reason to remove him from his home if it were not for the 
mitzva of sequestering (Ritva). 

: 

The Rambam writes in his Commentary on the Mishna that 

Sprinkling at Sinai – : Tosafot

based on Onkelos’s Aramaic translation, in which he explains 
that the blood there was not sprinkled on the people but on 
the altar on the people’s behalf. Therefore, the verse in question 
does not indicate that there was sprinkling at Sinai (Rabbi Tzvi 
Hirsch Chajes; 
commentary on the Torah and ). 

The matter of the inauguration – : In the 
Jerusalem Talmud, proof that the verse refers to the inaugura-
tion is cited from the fact that the Torah portion detailing the 

Aaron’s sons who died during the inauguration, which indicates 
a connection between Yom Kippur and the inauguration. 

And two Torah scholars from among the students of Moses – 
: If these were students of 

Tosafot Yeshanim). Others explain that two Torah scholars were 
needed in case the High Priest subsequently deviated from the 
proper performance of the service. In that case, the two would 
be eligible to testify that he had been taught properly, and he 
could not claim that he never learned the proper procedure 
(Tosefot HaRosh). 

Sprinkles upon him all seven days – : People 
and vessels that became impure by contact with a corpse must 

mixed with the ashes of the red heifer.

Priest sprinkling on family with vessels 



And if you say that at the inauguration the sprinkling was with blood, 
and here the sprinkling was with water .  
And it says “As has been done this day, so the Lord has 

for you” To 
 performed in the burning of the red heifer; to 

make performed on Yom Kippur. 

. But With bezot], is 
required for the meaning of the verse itself; the priest is required to bring 
a young 
say If the term comes to teach only with regard -
ings, let bezeh], in the masculine, referring to 
the bull, be’elleh], referring to the bull and the ram. What, 
then, may be derived from the use of the feminine term bezot, which 

Learn from it two conclusions; 

. What is the meaning of 
And it says?  Why does the  cite an additional proof 

And if you say 
that it is on  Yom Kippur when Aaron performed the service that 
the High Priest the inauguration 
when the priests were sequestered before being consecrated as priests, 
but on Yom Kippur in general, no, subsequent High Priests do not re
quire sequestering; or alternatively, It 
who requires sequestering, as did all the priests during the inauguration, 
but subsequent High Priests in general, no, they do not require seques

and hear that which it says in the 
“As has been done this day, so the Lord has commanded to do,” 

meaning that this is a mitzva for all generations. 

§ And a  was taught the opinion of Reish  
Lakish 

stated: “And the glory of the Lord abode upon Mount Sinai and the 
cloud covered him six days, and He called to Moses on the seventh day 

that 
occurred revelation of the Ten Commandments to the Jewish 
people, and these six days were the beginning of the forty days that 

the statement of 
Rabbi Yosei HaGelili. 
to that of Reish Lakish; Moses withdrew for six days before receiving 
permission to stand in the presence of God. 

Rabbi Akiva says: 
“And 

the glory of the Lord abode upon Mount Sinai,” it is referring to the 
revelation of the Divine Presence that began on the of Sivan, 
which was six days before the revelation of the Ten Commandments. 

means the cloud 
covered it, the mountain, and not him, Moses.  
Moses”; Moses and all of the Jewish people were standing at the foot 
of the mountain and listening, and if God did not mean that Moses was 

as the entire nation heard God address him. 
Moses was in fact called to enter the cloud; however, 

his entrance was not for the purpose of sequestering and purifying him, 
rather, the verse in 
his intestines, to render him like the ministering angels who require 
neither food nor drink. 

Water replaced blood – : The au-
thor of the Me’iri suggests that perhaps before the 

blood on him, similar to the sprinkling during the 
inauguration, and the ashes of the heifer were used 
only later. 

What is the meaning of the term and it says – 
:

been done this day, so the Lord has commanded 

because according to its plain meaning, it refers to 
the inauguration alone (Ritva; see ).



calling Moses into the 
cloud intimidate Moses, to instill in him a sense 
of awe of the Creator, so that the Torah would be delivered with 

stated: 
 (Psalms 

What is the 
meaning of trembling”?  Joy and trembling 
seem contradictory. Rav Adda bar that Rav said: 
Where there is the joy of there will be the 
trembling of the awe of Heaven there. 

§ Apropos the interpretation of the verse with regard to revela
what do Rabbi Yosei 

HaGelili and Rabbi Akiva disagree?  
their dispute is parallel to the dispute between these other 
tanna’im, as it was taught in a day of the 
month of Sivan, the Torah, the Ten Commandments, was given 
to the Jewish people. Rabbi Yosei says: on the seventh 
day of the month. According to the one who said that it was on 

the Torah which is the day of 
the revelation of the Ten Commandments, and on the seventh 
day of the month Moses the mountain, as

 seventh day” 
According to the one who said that the Torah was given on the 
seventh of the month, it was given on the seventh and Moses 

Moses on the seventh day.” 

Rabbi Yosei 
the opinion of tanna 

in the , who said that it was of the month that 
the the 
revelation of the Ten Commandments. 
the verse “And the glory of the Lord abode on Mount Sinai and 

to mean that the cloud 
covered  to Moses on the seventh day to 

 of the Torah. As, should it enter your mind to 
“And the glory of the Lord abode” 

of Sivan; “
 to Moses on the seventh day,” to 

receive only the Ten Commandments; didn’t they already re-
the Ten Commandments of the month, and 

that was on the mountain already departed  on the 

And the opinion of Rab-
bi Yosei, who said that on the seventh of the month the Torah 
was given to the Jewish people. 

Granted, 
according to the opinion of Rabbi Akiva that the Torah was 
given on the seventh of Sivan and Moses then proceeded to climb 
the mountain and remain there for forty days, that explains the 
calculation : On the seventeenth of Tammuz the 

according to the standard tradition. How 
twenty-four days until the end 

days of Tammuz; they total the forty days that he was on the 
from 

the mountain the tablets. 

And rejoice with trembling – : Rashi and Tosafot ex-
plain that this sensation is limited to the experience of revelation. 
Others explain that during Torah study, which causes the heart 
to rejoice, one should also be in awe of the Creator (Tosefot Ri 
HaLavan). In tractate , however, the implication is that 
this is a more general principle, and that all occasions of happi-
ness should be accompanied by trembling (Ritva). 

With regard to what do Rabbi Yosei HaGelili and Rabbi Akiva 

disagree – : This is not 
the standard usage of this phrase, as Rashi explains. Usually this 
question seeks to clarify the basis of the dispute. Here the basis 
for the dispute is clear. The Gemara here seeks support for each 
of their opinions in the interpretation of other verses. 

The cloud had departed – : The cloud did not de-
part completely. It was only the thick cloud that enveloped the 
mountain during revelation that departed (Rosh).



HaGelili, who said: 
days of sequestering 

forty days that Moses was on the mountain, the tablets were not 
until the twenty-third of Tammuz, contrary to the stan

dard tradition. Rabbi Yosei HaGelili could have 
forty days that Moses was on the days of 
sequestering. 

§ in that  cited above that when the Torah 
it means that Moses and all of the 

Jewish people were standing  
that this supports the opinion of Rabbi Elazar, as Rabbi Elazar said 

it means that 
Moses and all of the Jewish people were standing and listening  and 

From Rabbi 

went into the Tent of Meeting that He might speak with him, then he 
heard the voice speaking unto him from above the Ark cover that was 
upon the Ark of the Testimony, from between the two cherubs; and 

heard the speaking to 
heard the speaking unto him,  indicating that the voice reached 
him alone. Moses alone heard and all of the Jewish 
people did not hear 

case, 
at the Tent of Meeting. 

Or if you wish, say not dif-
when God addressed Moses by to him, everyone heard; 

that which God subsequently communicated by speaking, Moses 
alone heard. 

Rabbi Zerika
Elazar, and some say that Rabbi Zerika said that Rabbi Elazar 
raised a “And Moses was 
not able to enter into the Tent of Meeting 
on it” And 

 (Exodus 
 

since he could not enter on 
his own. 

resolves this contradiction. It is stated here: into 
the cloud,” and it is stated below, 
of Israel went into the sea Just as below, 
there was a path within the sea, as it 
a wall for them” here too, there was a path through 
the cloud, but Moses did not actually enter the cloud. 

, and the Lord spoke  

Why does the verse mention and God did 

person should   
supports the opinion of 

said: A person should not say anything to another
him “Saying,” 
Rabbi Musya, grandson of Rabbi Masya, said in the name of  
Rabbi Musya the Great: From where is it derived with regard to one 
who tells another some 
not to say it  to others until the former explicitly says to him: Go 
and tell others? As it is stated: “And the Lord spoke to him from 
within lemor].” Lemor is a contraction 
of lo emor

Moses and all of the Jewish people were standing and 
listening – : Tosefot  suggests a 
proof that the people did not in fact hear God calling to 
Moses. Although they did not understand what was said, 
the people heard a sound that they understood to be 
God calling Moses.

The voice speaking to him, the voice speaking unto 
him – :

indicates exclusively to him and not to others. The Ritva, 
citing the Ri, explains that the source of the emphasis in 

he spoke unto him,” indicating the exclusivity of God’s 
speech to Moses. 

That it is incumbent upon the latter not to say it – 
: The author of the Me’iri adds support from the 

secret, one should not disseminate it without receiving 
permission to do so. 

From where is it derived with regard to one who tells 
another some matter, that it is incumbent upon the 
latter not say it – : 
If one tells something to another, the latter should not 
repeat the information to others unless the former explic-

, 
negative mitzvot ;



§ 
Sinai, the Gemara resumes its discussion of the statements of 

by infer-
that both maintain that with regard to the inauguration, 

failure to perform all the details regard 
invalidates the inauguration. 

disagree.  One said: Failure to perform all the 
details regard invalidates the inauguration. 
And throughout 
the generations invalidates the inauguration; 
not invalidate throughout the generations does not 
invalidate the inauguration. 

that Failure to 
perform all the details regard invalidates 

from the fact that 
 as with 

regard to the inauguration, failure to perform all the details that 
regard invalidates the inauguration, so too is 

the halakha and did 
not respond and did not say anything, indicating that he agreed. 

that this indeed is the opinion of 

What is  
between 

Rav Yosef said: between them relates 
to the question of s  on the head of an animal 

to the one who said: Failure 
to perform all the details that regard, including 

rations, invalidates the inauguration, failure to perform the  
of hands on the head of the animal also invalidates  

the inauguration. According to the one  
that does not invalidate throughout the generations  
does not invalidate the inauguration, failure to perform the 

of hands on the head of the animal does not invalidate 
the inauguration. 

And with regard to the through-
out the generations From where do we derive 
that failure to place hands on the head of the animal does not 
invalidate As it was taught 
in a “And his hand on 

for him 
Does the of 

hands atone Isn’t atonement accomplished only 
by the sprinkling of the blood, as it is stated: “For it is the blood 
that makes atonement by reason of the life” 

: 

not invalidate the inauguration. According to this approach, the 

the inauguration, is not a proof that he reconsidered his opinion. It 
could be that he was merely waiting to hear Reish Lakish’s reason-
ing (Yefe Einayim). 

-
tion of placing hands – : A mne-
monic based on letters in common was suggested to associate 
each opinion cited in the Gemara with the amora 

, waving; 
Perisha , multiple garments 

(Rav Shlomo Cohen). 

Failure to place hands on the head of the animal does 
: Al- considered as though the individual did not achieve op-

timal atonement (Rambam  
HaKorbanot 



And for what purpose, then, does the verse state: “And he shall 
one deemed 

the ritual of to be 
and consequently failed to perform it, 
status as optimal atonement;  and 

atones for his sins. Apparently, failure to 

throughout the generations, as atonement can be achieved without 

the inauguration. 

waving 
between 

to the one who said: Failure to 
perform all the details regard invalidates the 

invalidates the inau
guration. And according to the one who said: A 
not invalidate throughout the generations does not 
invalidate does not 
invalidate the inauguration. 

And with regard to the throughout the gen-
erations, From where do we derive that failure 

does not invalidate 
As it was taught in a 

to be waved to make atone-
ment Does waving atone 

Isn’t atonement accomplished only by the sprin
kling of the blood, as it is stated: “For it is the blood that makes 
atonement by reason of the life” And for what 
purpose, then, does the verse state: To be waved to make atone-
ment? one deemed the ritual of waving to be a 

and therefore failed to perform it, 
status as though

optimal atonement; and atones for his 
sins on his behalf.

Rav Pappa said: sequestering the priest for seven days 
between 

to the one who said: Failure to 
perform all the details regard invalidates the 
inauguration, failure to sequester the priest for seven days also in-
validates the inauguration. And according to the one who said: A 

throughout the genera-
tions does not invalidate the inauguration, failure to sequester the 
priest for seven days does not invalidate the inauguration. 

And with regard to the throughout the gen-
erations, From where do we derive that failure 
to sequester the priest for seven days does not invalidate 

taught they would designate another priest in 
his stead, and it is not taught: remove the designated 
priest from his house, despite the possibility that ultimately he 

Apparently, sequestering is not essential. 

Ravina said:  
the multiple garments of the High Priest for seven days and serving 
with anointment  for seven days is the practical difference  
between  
According to the one who said: Failure to perform all the details  

in its regard invalidates the inauguration, failure  
to serve with multiple garments and anointment for seven days  
also invalidates the inauguration. And according to the one who  
said: A throughout the  
generations does not invalidate the inauguration, failure to serve 
with multiple garments and anointment for seven days does not 
invalidate the inauguration. 

As though he did not achieve optimal atonement – 
: Some commentaries explain that not only did the 

is as though he did not achieve atonement. Nevertheless, his 
-

Tosafot 
Yeshanim). Others explain that since the Gemara is discussing 

conclusion is that it does not atone for that failure, since the 

slaughtered (Tosafot Yeshanim; see Rabbi Akiva Eiger). 

Multiple [ribbui] garments and anointment [ ] – 
: Each of these two Hebrew terms has two mean-

ings.  means multiple and also means greatness and au-
thority; means anointment and also means greatness 



And with regard to the throughout the gen-
erations, From where do we derive that failure to 
serve with multiple garments and anointment for seven days does 
not invalidate As it was taught 
in a what purpose does the verse state: “And the priest 

serve in 
his father’s stead shall make the atonement” 
it comes to teach that all service must be performed by the High 

that it must be performed by Aaron, the High Priest. 

son that is priest in his stead 
don them” I derive only that one who donned the 
multiple garments of the High Priest for seven days and was anoint-
ed seven days assumes the position of High Priest and may perform 

who donned the multiple garments for seven days and was anointed 
for one day, or one who donned the multiple garments for one day 
and was anointed for seven days is thereby inaugurated as High 
Priest, from where the verse 
states: “ ”; in 

he is appointed High Priest, even if either anointment or 
donning the garments did not continue for seven days. 

We found a source for the fact that when the  
High Priest is appointed, there is a requirement of donning multiple 
garments for seven days  ab initio; however, from where do we 
derive the requirement of anointment for seven days ab initio?  
According to Ravina, there is a requirement to anoint the priest on 
each of the seven days  , even though failure to do so does 

If you wish, say: from the fact that the verse: 
priest who shall be anointed and who shall be consecrated to serve 

-
e  requirements derived from other sources, i.e., that both don

ning multiple garments and anointment must be for seven days. 
Apparently, anointment for seven days is required  . And if 
you wish, say instead that it is derived from that which the verse 

garments of Aaron shall be for his sons 
to be anointed in them  them” 

in this verse to donning 
multiple Just as donning multiple garments is required 
for seven days  , so too, anointment is required for seven 
days  .

§ 

the Gemara proceeds to analyze the rationales for those opinions. 
What is the reason for the opinion of the one who said: Failure to 
perform all the details regard invalidates the 

that the verse states: 
“And so shall you do to Aaron and to his sons according to all that 

So, teaches that failure to perform the 
ritual precisely in this manner invalidates 

well as a source that all 

Consecrating the High Priest – : After a 
High Priest is appointed, he is anointed with anointing 
oil and dressed in the eight priestly vestments. In the 

to consecrate him (Rambam

Donning multiple garments for seven days – 
: A High Priest is consecrated by donning and then 

removing the eight garments on each of the seven days. 
When there is anointing oil in the Temple, he is also 
anointed on each of the seven days (Rambam Sefer 

From the fact that the verse is necessary to exclude – 
: Perforce, since anointing lasts longer than one day 

ab initio, the number of days established is the number of days 
stated explicitly in the text, i.e., seven days. In this case, the prin-

-
plies. In order to derive a greater amount from the Torah one 
must cite absolute proof that this is the intention of the Torah. 
Otherwise, one can derive only the lesser amount. In addition, 

the conclusion that anointing is seven days may rely partially 
on the second solution cited in the Gemara (see Tosefot HaRosh). 

To be anointed in them – : In fact, in this context the 
meaning of the term is greatness, not anointment. Apparently, 
the Gemara relies on additional sources that link anointment 
to the obligation of donning the multiple garments of the high 
priesthood (Rav Shmuel Strashun). 



The Torah on Yom Kippur: 

The LORD spoke to Moses after the death of the two sons of Aaron who died when they drew 
too close to the presence of the LORD.  

The LORD said to Moses: Tell your brother Aaron that he is not to come at will into the Shrine 
behind the curtain, in front of the cover that is upon the ark, lest he die; for I appear in the cloud 
over the cover.  

Thus only shall Aaron enter the Shrine: with a bull of the herd for a sin offering and a ram for a 
burnt offering.—  

He shall be dressed in a sacral linen tunic, with linen breeches next to his flesh, and be girt with a 
linen sash, and he shall wear a linen turban. They are sacral vestments; he shall bathe his body in 
water and then put them on.—  

And from the Israelite community he shall take two he-goats for a sin offering and a ram for a 
burnt offering.  

Aaron is to offer his own bull of sin offering, to make expiation for himself and for his 
household.  

Aaron shall take the two he-goats and let them stand before the LORD at the entrance of the Tent 
of Meeting;  

and he shall place lots upon the two goats, one marked for the LORD and the other marked for 
Azazel.  

Aaron shall bring forward the goat designated by lot for the LORD, which he is to offer as a sin 
offering;  

while the goat designated by lot for Azazel shall be left standing alive before the LORD, to make 
expiation with it and to send it off to the wilderness for Azazel.  

Aaron shall then offer his bull of sin offering, to make expiation for himself and his household. 
He shall slaughter his bull of sin offering,  

and he shall take a panful of glowing coals scooped from the altar before the LORD, and two 
handfuls of finely ground aromatic incense, and bring this behind the curtain.  

He shall put the incense on the fire before the LORD, so that the cloud from the incense screens 
the cover that is over [the Ark of] the Pact, lest he die.  

He shall take some of the blood of the bull and sprinkle it with his finger over the cover on the 
east side; and in front of the cover he shall sprinkle some of the blood with his finger seven 
times.  



He shall then slaughter the people’s goat of sin offering, bring its blood behind the curtain, and 
do with its blood as he has done with the blood of the bull: he shall sprinkle it over the cover and 
in front of the cover.  

Thus he shall purge the Shrine of the uncleanness and transgression of the Israelites, whatever 
their sins; and he shall do the same for the Tent of Meeting, which abides with them in the midst 
of their uncleanness.  

When he goes in to make expiation in the Shrine, nobody else shall be in the Tent of Meeting 
until he comes out. When he has made expiation for himself and his household, and for the 
whole congregation of Israel,  

he shall go out to the altar that is before the LORD and purge it: he shall take some of the blood 
of the bull and of the goat and apply it to each of the horns of the altar;  

and the rest of the blood he shall sprinkle on it with his finger seven times. Thus he shall cleanse 
it of the uncleanness of the Israelites and consecrate it.  

When he has finished purging the Shrine, the Tent of Meeting, and the altar, the live goat shall 
be brought forward.  

Aaron shall lay both his hands upon the head of the live goat and confess over it all the iniquities 
and transgressions of the Israelites, whatever their sins, putting them on the head of the goat; and 
it shall be sent off to the wilderness through a designated man.  

Thus the goat shall carry on it all their iniquities to an inaccessible region; and the goat shall be 
set free in the wilderness.  

And Aaron shall go into the Tent of Meeting, take off the linen vestments that he put on when he 
entered the Shrine, and leave them there.  

He shall bathe his body in water in the holy precinct and put on his vestments; then he shall 
come out and offer his burnt offering and the burnt offering of the people, making expiation for 
himself and for the people.  

The fat of the sin offering he shall turn into smoke on the altar.  

He who set the Azazel-goat free shall wash his clothes and bathe his body in water; after that he 
may reenter the camp.  

The bull of sin offering and the goat of sin offering whose blood was brought in to purge the 
Shrine shall be taken outside the camp; and their hides, flesh, and dung shall be consumed in fire.  

He who burned them shall wash his clothes and bathe his body in water; after that he may re-
enter the camp.  



And this shall be to you a law for all time: In the seventh month, on the tenth day of the month, 
you shall practice self-denial; and you shall do no manner of work, neither the citizen nor the 
alien who resides among you.  

For on this day atonement shall be made for you to cleanse you of all your sins; you shall be 
clean before the LORD.  

It shall be a sabbath of complete rest for you, and you shall practice self-denial; it is a law for all 
time.  

The priest who has been anointed and ordained to serve as priest in place of his father shall make 
expiation. He shall put on the linen vestments, the sacral vestments.  

He shall purge the innermost Shrine; he shall purge the Tent of Meeting and the altar; and he 
shall make expiation for the priests and for all the people of the congregation.  

This shall be to you a law for all time: to make atonement for the Israelites for all their sins once 
a year. And Moses did as the LORD had commanded him. 

 


	TNT 10.26.2020
	The Torah on Yom Kippur



